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JEWISH EDUCATION IN THE 
UNITED STATES: A STUDY 

IN RELIGIO-ETHNIC RESPONSE 

Bernard Steinberg 

Jn terms of preserving group and individual identity, the crucial 
function of contemporary Jewish educational systems has become 
a highly complex one. Hitherto this function had been clearly 

defined within the setting of socially and culturally self-contained com-
munities, as typified by those of eastern Europe. Today in the open 
societies of western Europe and North America, which have become 
the main centres of Diaspora Jewry, this is no longer the case. In par-
ticular, as a result of the emergence of national systems of education 
that are free, compulsory, univeral, and for the most part secularized, 
the former centrality of Jewish educational institutions in community 
life has become irrevocably compromised. 

Any study of this historical process reveals a further noteworthy fac-
tor. The respective national settings in which today's Diaspora com-
munities exist provide their own formative influences upon Jewish life.' 
With specific regard to education, this means that in each community 
the schools (part- or full-time), the administrative and financial 
structure, the day-to-day problems, and all the other related details 
are the products of the national setting in addition to the corresponding 
features of the Jewish community. As a result, any consideration of these 
educational systems has to include not only the Jewish historical and 
religio-cultural foundations, but also the ways in which these respective 
wider national settings have impinged upon them. Jewish education 
in the United States provides an appropriate case in point. As the crea-
tion both of the Jewish community and of its host society it is thus the 
product of dual influences, not only in its historical development, but 
also in its distinctive contemporary characteristics. 

In the wider setting, American history is to a great extent that of 
the absorption of immigrants and of their subsequent contribution to-
wards an emergent national culture. The American social ethos evolved 
largely as part of this historical process.2  At first the ideal of Anglo-
Conformity prevailed, when the newcomers were expected to adapt 
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to the dominant English forms established by the original forebears of 

the new nation. In due course it became manifest that this ideal was 
not to be attained. The newcomers persisted in retaining their own life 
styles and particularly as a result of the post-iBBo mass migrations (of 
whom the Jews formed only one of many groups), American society 
comprised a variety of cultural backgrounds. By the early years of this 

century, the welt-known melting pot theory had gained wide currency. 
An emergent composite American culture was envisaged, for which the 
shedding of original cultural differences was a prerequisite. In its turn 
the melting pot ideal was not realized, and what is more important 
in this connection is the subsequent acceptance of immigrant sub-

cultures as an integral element of American society. By the ig6o's it 
was affirmed that 'The ethnic group in American society became not 
a survival from the age of mass immigration, but a new social form.13  

Similarly the history of education in the United States, as well as its 

related contemporary issues, can also be considered within the setting 
of a multi-ethnic and multi-denominational society. The Common 
School was the product of the melting pot ideal, in that it sought to 
Americanize children from many varied backgrounds. Furthermore, 
the official policy of excluding any specifically religious influences from 
the schools was also part of a deliberate emphasis upon the underlying 
common factor of Americanism. Religious education was to be the 
direct responsibility of the various denominations, and therefore had 
no place within the official school system.4  

Over the past two decades the issues of ethnicity and of religion and 
education have come to assume great prominence within the American 
educational system. The Black Consciousness movement and other 
similar ethnic manifestations have led to the introduction of minority 
cultural elements in the school curricula and activities hitherto domin-
ated by the Common School ideology. in addition, the religious issue 
has attained great prominence in recent years, notably through a series 
of U.S. Supreme Court decisions and Acts of Congress relating to such 
matters as aid from public funds for denominational schools and the 
inclusion ofprayers and religious instruction in curricula olthe publicly 
administered school systems. 

Some features of contemporary American Jewry are inevitably con-
nected with all the above historical antecedents. For example, the 
threefold religious organizational division into Orthodox, Conserva-
tive, and Reform movements can be considered in terms of response 
and reaction to the influence of American society and culture. Vhile 
the Reform movement originated with highly acculturated German 
immigrants in the middle of the last century, Orthodoxy is the expres-
sion of eastern European Jewry and emerged as a significant branch 
of American Judaism only in the i88o's. Conservative Judaism de-
'eloped from about that same decade, having broken away from Reform 
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Judaism to become a movement incorporating important features of 
both Orthodoxy and Reform. Jewish education in the United States 
is today organized along the broad basis of these three divisions, having 
evolved not as a unified entity but rather as a group of systems each 
with its own distinguishing features. While they all aspire to the com-
mon goal of perpetuating Jewish identity and the Jewish religio-cul-
tural heritage within American society, each has its own ideological 
approach.6  

The inherent characteristics ofJewish education in the United States 
are thus not exclusively the result of Jewish factors, but also reflect the 
processes of adaption to the socio-political environment. An account 
of the historical development of Jewish education; and of the main 
features that have emerged from I94.5 into the 1970's therefore also 
subsumes details of this interaction with this wider setting, as well as 
the distinctive characteristics of American Jewry itself. 

The Historical Background 

The earliest Jewish schools were those established in Colonial times 
by local congregations. The S/zearith Israel Congregation in New York 
had its own school as far back as 1731, which taught not only Hebrew 
but also the three R's, English, and Spanish.6  By the middle of the eigh-
teenth century there was also a Jewish academy in Newport, Rhode 
Island. Apart from these institutions there appears to be no evidence 
at this stage of similar amenities organized in other congregations. In-
stead, Jewish education was largely acquired through the medium of 
private schools and tutors. 

With the dominant cultural influence of Anglo-Conformity in the 
Colonial era and the first halfoithe last century, those immigrants from 
non-English-speaking backgrounds had to adapt to a predominantly 
English-based cultural tradition. In the process of absorption there in-
evitably arose problems in the sphere ofeducation. There are examples 
at that time of ethnic groups, apart from Jews, who strove to preserve 
their own educational institutions. However, as far as the Jews were 
concerned, they 'exhibited a readiness, if not an eagerness to adapt 
themselves to the life and culture about them'.7  This was expressed in 
a marked decline in Jewish learning and a correspondingly greater 
stress upon secular studies in such institutions as the Shearith Israel 
School. 

For a number of years in the early nineteenth century, Jewish and 
other religious schools even received Statc financial aid. The situation 
changed significantly with the growth and development of a non-
denominational educational policy in the country as a whole.8  The first 
Amendment to the Constitution and Jeffersonian principle of the 'wall 
of separation' between Church and State were subsequently to form 
the basis of certain fundamental policies in American education. 
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With the development of a national public, non-denominational 
system, Jewish full-time schools declined in scope and influence. In their 
stead there emerged a network of part-time supplementary institutions, 
ofwhich the first significant example was the Sunday school established 
in Philadelphia by Rebecca Gratz in 1838. In Jewish communities 
throughout the country, parents withdrew their children from existing 
Jewish full-time schools, and enrolled them in the public school system. 
Admittedly, with an influx ofimmigrants from Germany in the middle 
of the nineteenth century, a number of new congregational and private 
day schools were opened in such cities as New York, Philadelphia, Chi-
cago, Boston, Albany, and Cincinnati, but for the most part even these 
schools were shori-lived in the face of the growing attraction of the 
Common School ideal for Jewish parents.'° 

The corresponding rise of supplementary Jewish education was not 
only through the medium of Sunday Schools but also of parochial after-
noon schools, many of which had formerly been all-day establishments. 
The change from an integrated to a part-time educational process pro-
duced the problems of time and of educational standards that were to 
become endemic over subsequent decades until the present day. New 
policies were called for. One approach was to adopt the catechismal 
method of teaching Judaism which had originated in the Reform com-
munities in Germany, in direct contrast to the spirit of Jewish education 
in eastern Europe (which was in due course to make its own impact 
in America). 

By the time of the mass immigration of eastern European Jewry 
between i88o and 1914, the Jewish educational system was dominated 
by German Reform and by Conservative influences. The principle of 
supplementary Jewish schooling was more or less universally accepted. 
The Common School ethos with its pervading doctrine ofAmericaniza-
tion began to dominate and conflict with the ethnic spirit of Jewish 
identity, and assimilation was the natural corollary." 

Given this situation, the transplanting on American soil of the tradi-
tions and spirit of Jewish education of the eastern European shietel 
assumes special significance. The Heder, the Talmud Torah, and the Yes-
hiva were themselves the products of a society uninfluenced by sur-
rounding cultures and were therefore in complete contrast to the sup-
plementary schools of American Jewry. Moreover, they were not only 
incompatible with the prevailing forces of Americanization, but as the 
educational institutions of a highly organized communal structure 
within eastern Europe, they could not be successfully transplanted in 
a community with no such organization. 

Some symptoms of this situation have been recorded. By 19i8 the 
itinerant melamed, more often than not an ignorant man who could not 
make a living in his main occupation or trade, became an important 
feature of the system.12  By then, there was a proliferation of private 
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establishments unsupervised by communal or congregational auth-

ority, and in New York City alone there were about 500 Hedarim with 

over 14,000 pupils.'3  
It was the Ta/mud Torah, attached to the synagogue and functioning 

afterschool hours, that became a more effective educational institution 
in the eastern European tradition. Unlike the Heder, it functioned under 
the aegis ofthe local congregation. As groups of immigrants established 
their own Orthodox-based congregations in the large cities, so these 
took on educational as well as synagogal and philanthropic functions. 
It also tallied with equivalent Reform and Conservative schools. This 
was particularly so when, by the inter-war years, the eastern immi-
grants predominated 'numerically and influentially.14  

The educational aims and content of the Orthodox Ta/mud Torah 
were firmly based on eastern European traditions. The desired stan-

dards were those of Orthodox Judaism in the Shietel, rooted in the past 
rather than in the more immediate American environment. In due 
course there arose a new type of part-time school, the Heder Metu/can, 
which sought to synthesize the best elements in traditional Judaism with 
those of modern Zionism and enlightenment)5  

As the institution of higher learning, the Yeshiva suffered mainly 
because its potential source of students was not forthcoming in these 
new conditions. The Reform and Conservative movements in establish-
ing their own respective equivalent institutions—the Hebrew Union 
College in 1875 and the Jewish Theological Seminary in i886—had 
done so primarily with a view to producing Rabbis who were versed 
also in secular learning, as befitted spiritual leaders in the American 
setting. This was completely out of keeping with the spirit of the Yeshiva 
of eastern Europe. It was, however, the Yitzchak Elchanan Yeshivah 
in New York, founded in 1897, which was to become the basic unit 
and embryo of today's Yeshiva University. 

In contrast to the intensive religious aims which had generally pre-
dominated, a very important section of the eastern European immi-
grants introduced its own Form ofJewish education. The Jewish Labour 
movement, inspired by radical ideals and using Yiddish as its medium 
of expression, began to establish its own folk schools at the turn of the 
century. At these establishments, not only was the Yiddish language 
stressed, but History was taught 'rationally and scientifically'.'° 

At this stage, Jewish education in the United States remained organi-
zationally uneo-ordinated and heterogeneous. Against the background 
ofAmerican society it reflected aplurality of attitudes towards assimila-
tion and acculturation. Furthermore, different types of educational in-
stitutions represented respectively different expressions of Judaism. 
The Talmud Torah of Orthodox Judaism contrasted, for example, 
with the Sunday school that had become typical of the Reform move-
men t. 
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\\'hen the first attempts were made to create an organized system, 

this basis of pluralism and variegation had to be taken into account. 
After the New York Kehilla was established in 1909, one of its first 
achievements was to institute a Bureau of Jewish Education, of which 
the first Director was Samson Benderly (1876-1944). Benderly is 
regarded as the creator of the first organized system of Jewish education 
that took into account the American setting. As he himself expressed 
it, 'The public school system is the rock bottom upon which this country 
is rearing its institutions, and we Jews must evolve here a system of 

Jewish education that shall be complementary and harmonious with 
the public school system."7  

Asaplannerand administrator, Benderly also set an example that was 
followed in other cities where similar Bureaus were subsequently estab-
lished. Probably his most important achievement was to gather round 

him agroupof young, dedicated associates who were to become leading 

educationists in New York and elsewhere. It was largely due to the 
influence of Benderly and this 'second generation' that the new 
approach introduced certain details that were to become permanent 
features of the system. No doubt in keeping with the current spirit pre-
vailing in American education generally, there was an entirely new 
stress on pedagogical and administrative pragmatism and experimenta-
tion.18  Detailed surveys and regularly held conferences were but two 
manifestations of this new approach. Long after the New Yok Kehilla 
disintegrated, the Board of Education survived, to be followed by its 
successor bodies. This was to be the pattern throughout the United 
States. 

The question of finance and administration became a communal 
rather than a congregational concern. With the inauguration of 
Federations from the 1920's onwards in all the large cities as the main 
source of funding Jewish communal enterprises, this organizational 
principle was further enhanced. Most important of all, under the aegis 
of the Bureaus of Education, schools of all shades of opinion—Ortho-
dox, Conservative, Reform, and Yiddishist—were able to maintain their 
full autonomy.'° This indeed is the pattern that has prevailed to this 
day, when the Bureaus are directing, advisory, and co-ordinating 
bodies rather than controlling entities. 

The final stage in the administrative structure, at a national level, 
was attained in 1939 with the establishment of the American Associa-
tion for Jewish Education. This body in turn was to provide the national 
and central co-ordinating and consultative machinery for the local edu-
cational agencies throughout the country. In effect, therefore, as a com-
posite system Jewish education possessed a federal-type structure which 
in certain ways reflected that of American education as a whole. There 
was no centralized administration, either at a national or local urban 
level, while the principle of pluralism within a wider communal frame- 
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work was left intact. Instead there existed the principle of twofold 
affiliation—administrative and ideological.20  

All these developments, notably in the inter-war years, took place 
against a background in many ways adverse to the ideals of Jewish 
education. This was the period of economic crisis and one when many 
American Jews were striving to merge into the wider society. It was 
the era of the second generation for whom Americanization took 
priority. By 1945, what was in every respect a voluntary form ofeduca-
tion was provided for only a minority of Jewish children. Simarly, there 
was a parallel decline in Jewish spiritual values and culture in an atmo-
sphere 'in which the Jewish cultural-religious heritage taught to the 
children was constantly curtailed in order to fit it to the ever shrinking 
requirements ofAmerican Jewish life'.2 ' At the end ofthe Second World 
War, a leading educationist enumerated the four leading problem areas 
(which were to persistwell into the i 970's). These were the re-evaluation 
of the Jewish teaching profession, the reconstruction of the Jewish 
school system, the re-organization of community support for Jewish 
education, and the reintegration of Jewish education with life in 
America, with events in Europe, and 'with the creative spiritual 
resources in Palestine'.22  

The Contemporary Situation 

The Post-  1945 history of Jewish education in the United States con-
sists to a large extent of the quest to overcome the above four problem 
areas. There were also other factors and determinants. Firstly, thejoint 
impact of the European Holocaust and the establishment of the State 
of Israel; secondly, the rise of ethnic consciousness in America in the 
last two decades; and thirdly, the mass entry of Jews into the professions 
and the middle classes, as well as the exodus from the city centres into 
the new suburbs. 

As part ofa plural society, the corporate identity of American Jewry 
since 1945 has been based predominantly on religious ethnicity.23  This 
is so even taking into account the existence of hundreds of thousands 
of Jews who have no formal religious affiliation. Particularly during 
the 1950's and ig6o's, the religious expression of ethnicity became a 
factor of special significance in American society. The absence of one 
dominant religious creed as well as the corresponding 'common faith' 
for all Americans ofnumerous and varied denominations and sects have 
their roots in early American history.24  This detail is of special rele-
vance, since America's Jews do not stand out prominently as a sole reli-
gious minority in a nation with one dominant faith, as had hitherto 
been the usual case in Diaspora Jewries. 

The distinguished social philosopher, Horace M. Kallen, was one 
of the first to propagate the idea of an 'orchestra' of culture in which 
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each ethnic group could make its own distinctive contribution to 
American society, rather than submerge its own collective identity.26  
As a Jew, Kallen applied thesc ideas to Jewish education in America. 
His basic premise was that Jewish identity is essential not only for its 
own sake, but also for what it can contribute to the world in general. 
Thus the aim of Jewish education was 'to enhance the cultural plural-
ism in which the democracy of the spirit exists: never to teach Jewish 
things except in their dynamic connection with things not Jewish; ever 
to show how each enriches and strengthens the others, so that the virtues 
of any are in the solidarity of all.'26  Of special significance was Kallen's 
acceptance of the principle of pluralism within the Jewish community 
itself, with equal status for the religious and secular Jew, as for the 
1-lebraist and the Yiddishist.27  

American Jewry is no monolithic entity in terms of communal organ-
ization and structurç. Within the matrix of the average local com-
munity there generally exist side by side congregations owing allegiance 
to one of the three main synagogue movements, followers of Recon-
structionism (an offshoot of the Conservative movement), unaffihiated 
congregations, cultural organizations adhering to Zionist or Yiddish 
secularist doctrines, or social and cultural groups with no particular 
ideology. The same principle applies at the level of the individual Jew. 
Marshall Sklare has used the term 'Subcommunity' to describe the col-
lective product of this process of identification, and adds, 'Suhcom-
munal structure is sprawling and inchoate: because its development 
rests more on individual initiative rather than on bureaucratic plan-
ning, it is necessarily i rregular .128 

A workable complex of educational institutions can only be brought 
about through an appropriate organization and administrative super-
structure. Hence the three tier formation of the American Association 
for Jewish Education, the three main 'denominational' movements, 
and the local Bureaus of Jewish Education. The entire administrative 
process has been described as 'co-ordination and standardization 
through unification ofautonomous units in some loose form of organiza-
tion.129  

In addition to the above pluralistic perspective, American Jewish 
education can also be considered within a generational framework. One 
frequently quoted approach has been to delineate three generations as 
the three stages in the Americanization of immigrants. \Vhile the first 
generation clung to the traditions and attitudes of the old country, the 
second did its utmost to reject its foreign origins and hasten the process 
of assimilation. A third generation in its turn has reacted against this 
attitude by seeking to rediscover its cultural roots.3° In the history of 
American Jewish education this theory holds good for the first two 
generations. The post-1945 years, however, concern the third (and 
sometimes even the fourth) generation. A number of studies of Jewish 
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communities in the igo's and ig6o's certainly confirmed that with 
the post-war exodus from the city to the suburbs there had been an 
awakened interest in Jewish tradition, religious observance, and folk-
ways, but with significant variations and modifications based on the 
new milieu.31  

Furthermore, the third generation ss'hich sought to rediscover its cul-
tural roots was by now highly acculturated and the Jewish educational 
institutions therefore had to adapt to this new situation. For example, 
these same studies ofmiddle-class suburban Jewish communities clearly 
illustrate that the desire of many American-born Jews to preserve a 
form of religio-ethnic identity arose partly because they found them-
selves in a milieu where, interestingly enough, other groups were striv-
ing to do the same thing. In short, post-war Jewish education has as 
one of its important determinants the ethnic and religious revival in 
post-war America. 

Post-war pluralism within American Jewish education has crystal-

lized mainly in the form of the Orthodox, Conservative, and Reform 
triad. Since 1945 the secularistand Yiddishistmovements havesuffered a 
marked decline, largely because the Yiddish language and the European 
socialist ideals never made the same impact upon the American-born 
acculturated generation as they had done upon its forebears.32  The 
Yiddish language today flourishes most of all within the ultra-orthodox 

educational institutions. After 1945, no independent system of Zionist 
education emerged within American Jewry, apart from youth move-
ments. However, the place of modern Israel and the Zionist ideal are 
emphasized in all systems of Jewish education, with the exception of 
the ultra Orthodox. 

The Report of the Commission for the study of Jewish Education 
in the United States, which appeared in 1959 as the most comprehen-
sive survey of its kind, gave the following estimated percentage break-
down of pupil enrolment in New York and 94  other communities 
according to religious-cultural orientation: Orthodox, 'o; Conserva-
tive, 386; Reform, 28 i; Yiddish, i. ; and Other or Multiple Orienta- 
tions, ii 	A survey completed in 1976 for the American Association 
of Jewish Education gave the following equivalent percentages for 
Greater New York and 59  other communities representing 86 per cent 
of the total estimated Jewish population of the United States: Ortho-
dox, 265; Conservative, 299; Reform, 352; Inter-Congregational, 
05; Communal/Independent, 7; and Yiddish, 04M 

Against this background, Orthodox Jewry in the United States con-
sists today of a loosely knit collection of mainly urban congregations. 
Its adherents range from the so-called ultra-Orthodox elements, with 
a large representation of POSL-1945  immigrants, to affiliated members 
who can he described as 'residual' or 'non-observant' orthodox. A 
parallel duality is also to be found within the Orthodox educational 
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system, or rather systems, of day schools and supplementary schools. 
The Jewish day school principle in America is first and foremost an 
expression of the Orthodox educational philosophy of maintaining the 
most intensive Jewish content possible, and is also a rejection of the 
supplementary school approach which by its very nature defers to the 
ideal of the Common School. 

Administratively and ideologically, there are two principal dis-

tinguishing components within Orthodox education. The first is the sys-
tem ofday schools in New York and the larger urban areas administered 
by Torah Urnesorah, a system founded in 1944. Secondly, there exists 
a network of Yeshiva-type day schools, mainly in New York City, 
composed of single units or groups of schools belonging to the various 
Hassidic communities. Orthodox education was until comparatively 
recently a heterogeneous and diffuse sector without even a partially co-

ordinating administrative organization. The establishment only in the 
1970's of a National Commission on Torah Education marks the first 

significant attempt towards some form of policy co-ordination.35  
These features also illustrate two separate and conflicting attitudes 

within American Orthodoxy. Many Orthodox bodies co-operate with 
other organizations under a local communal agency, or participate in 
the work at a national level of the American Association of Jewish 
Education. While not in any way compromising their religious prin-
ciples, these orthodox groups at least acknowledge the impact ofcondi-
tions in America upon the Jewish community. 

On the other hand, the ultra-Orthodox are more uncompromising. 
Ofthe Hassidic groups, only one, the Lubavitch movement, makes any 
notable concerted attempt to propagate its ideals within American 
Jewry as a whole. In the ultra-Orthodox schools the intensive tradi-
tional approach—which had become so rapidly attenuatcd in the 
earlier decades of the century—forms the basic educational principle. 

The Platform' of the National Commission for Yeshiva Education is 
a representative expression ofthe goals of 'middle ofthe road' Orthodox 
education.38  

i. The Yeshiva (day school) is the most effective instrument for transmitting 
our heritage in the spirit ofour Torah and tradition integrated with Ameri-
can democracy and way of life.... 

Love for the Jewish people, Medinat Israel and the Hebrew language 
constitute a basic part of historic traditional Judaism and should, therefore, 
be an integral part of the Yeshiva curriculum... 

Ivrit B'/vriz is the most effective method for accomplishing the objectives 
ofthe curriculum and for creating a positive atmosphere for the earning pro-
cess. . . 

Only an observant teacher can inculcate the proper religious spirit in 
children and, therefore, only such teachers should be employed in day 
schools.... 
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As the oldest branch of organized American Judaism, the Reform 
movement is also the one that is most deeply rooted in the historical 
and cultural traditions of the country. Its antecedents, however, are 
in the German Reform movement which sought to facilitate the trans-
formation of ghettoized Jews into Germans of the Mosaic religious per-
suasion. Compared with the other two movements, its adherents con-
stitute a notably higher proportion of older-established American Jew-
ish families. Consequently, in such diverse details as organizational 
structure, religious practices, and educational goals Reform Judaism 
represents a direct contrast to the more inward looking attitudes of 
Orthodoxy. 

The Goals of Reform Jewish Education, published in 1975,  are a syn-
thesis of traditional and contemporary elements, and also indicate a 
decided move away from an originally radical approach.37  

The goal of Jewish education with the Reform Movement is the deepening 
of Jewish experience and knowledge for all liberal Jews, in order to 
strengthen faith in Cod, love ofTorah, and identification with the Jewish 
people, through involvement in the synagogue and participation in Jewish 
life. We believe that Judaism contains answers to the challenges and ques-
tions confronting the human spirit, and that only a knowledgeable Jew can 
successfully discover these answers. 

The Reform movement has from the outset propounded the doctrine 
of Judaism as an exclusively religious denomination within American 
society, although this doctrine has become modified in recent decades. 
This is best illustrated in the development of the Sunday School as the 
main educational institution of the movement, with its emphasis on 
the ethical teaching of Judaism and its comparative lack of emphasis 
on the Hebrew language and traditional Jewish observances. The 
movement has one central policy-making body on educational matters, 
the Commission on Jewish Education, on which the Union of American 
Hebrew Congregations and the Central Conference of American 
Rabbis are represented. Its three main functions are the preparation 
of curricula, the publication of educational material, and the training 
of teachers.38  

The Reform Sunday School, with its origins in the last century, 
represents a characteristically American version of Jewish education. 
Inevitably, the time factor has led to a diminution of the Hebrew con-
tent in this type of school. Recently, however, the movement has been 
conscious ofthe defects ofSunday School education, and there has been 
a constant drive over the past two decades to convert more and more 
of these schools to weekday afternoon centres. This indeed is one mani-
festation of the strong tendencies within American Reform Judaism to 
veer more towards traditional practices and rituals, including the use 
of Hebrew in religious services.39  
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The typical Reform schools are those in suburban rather than metro-
politan areas, even though suburban congregations tend to he smaller. 
The present strength of the movement is within its younger members 
and families. Reform education also tends to attract higher enrolments 
in those areas where there are no amenities organized by Orthodox 
or Conservative Congregations. There is in addition a tendency for 
Reform religious schools not to be formally accredited either with the 
local Bureau of Jewish Education or the parent Reform body, The 
National Association of Temple Educators. This indicates a desire for 
independence in educational matters on the part of individual Reform 
Congregations, and also an inclination towards an innovative and in-
dividualistic educational policy on the part of many of the schools.40  

If Orthodox and Reform Judaism represent two extremes of an ideo-
logical spectrum, then Conservative Judaism has attempted to chart 
a path between the two. Itself the product of a synthesis between tradi-
tion and innovation, it has sought to develop educational principles 
based on reciprocal and interdependent influences. As a breakaway 
group from the Reform movement which was considered too radical 
in its disregard of traditional observances, Conservative Judaism subse-
quently gained most of its adherents in this century from the children 
ofeastern European immigrantswhowereattraeted tothesynthesis. One 
of the leaders of the movement expressed its ideology as follows: 'We 
are not mechanical middle of the roaders who shun the logic of either 
extreme, but we are in truth the builders of a rational synthesis, the 
protagonists of a healthy equilibrium . . . we want our children to sense 
the tensions between the ideal and the real—but within one unified 
reach of discourse and feeling.14' 

Educational policy in Conservative congregations is co-ordinated by 
The Commission on Jewish Education of the United Synagogue of 
America. Organized in 1949, the Commission has affiliated to it a 
national system of part-time congregational schools as well as a group 
of Solomon Schechterday schools. In addition to its curricula, publica-
tions, and placement services, the Commission is also closely concerned 
with the evolution of educational policy through its Melton Research 
Center in New York. The fact that the vast majority of.schools of the 
Conservative movement are attached to Synagogues has produced a 
degree of co-ordination that has helped the educational system to de-
velop its educational standards and grow in numerical terms.42  

For all this, Conservative Judaism remains at the centre of the ideo-
logical spectrum, and as a result two distinct and often opposing ten-
dencies in the educational field have become apparent. Firstly, the 
movement has been responsible for some important innovations and 
for a more effective policy towards research and development than 
either Orthodoxy or Reform. For example, the development of the 
Congregational School as the most important educational setting ema- 
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nates from the Conservative movement and provides scope for constant 
interaction between school and congregation.43  On the other hand, the 
movement by its very nature lacks the ideological cohesiveness of 
Orthodoxy or Reform, and this is reflected in the virtual pluralism 
in approaches to education. While some schools reveal strong Orthodox 
tendencies, others are markedly Reform in their oricntation. 

With several composite systems of education, based on different and 
in some eases even conflicting aims and ideologies, it has been essential 
to achieve some degree of mutual understanding both at national and 
local communal level in order to avoid chaos. A state of co-existence 
has been maintained largely through the functioning of the local 
Bureaus of Education on which the three movements are represented. 
The underlying principle of these local agencies has been to serve all 
elements of the community. Their evolution since 1945 has often been 
a process of trial and error by means of which each local body has 
evolved according to local circumstances. These provide a rationalized 
administrative structure, dealing with such matters as office adminis-
tration, the provision and maintenance ofsuitable premises, the recruit-
ment and accreditation of teaching personnel, and the setting of suit-

able standards ofinstruction. In sum, therefore, the central educational 
agency is non-partisan; it recognizes the ideological autonomy of its 
affiliated schools, and in such matters as finance and overall planning 
its primary concern is the community as a whole.44  

At the national level, the most important achievement of the Ameri-
can Association for Jewish Education since 1945 has been the 
encouragement of a more methodical and scientific approach towards 
Jewish education—largely by fostering the principle of local communal 
responsibility. Towards this end a number of systematic studies—some 
local, some regional, and some on a national basis—have been 
sponsored and organized. The most detailed and informative of these 
was carried out between 1951 and 199.45 

In its own way, finance has been the key element in the effectiveness 
of the entire system. It was estimated in the 1959 survey that in the 
year 1955-56 American Jewry spent S,800,000  on Jewish education 
compared with approximately Si8,000,000 in 1947.46  In 1975-76 the 
amount spent had reached S260,000,000.  The financial structure is 

also a reflection of the variegated character of Jewish education and of 
the constant efforts towards co-ordination. A large proportion of in- 
come is derived from pupils' fees, and a further significant amount 
comes from organized functions and special local fund-raising cam-
paigns. However, the most logical and ongoing source of income should 
be through the communal allocations of local Federations. Hitherto 
there had been marked charitable undertones in the financial basis of 
Jewish education. Moreover, only in comparatively recent years have 
Federations deemed Jewish schools worthy of substantial financial 
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support. Thus, both quantitatively and proportionately, Jewish educa-

tion has become more and more the direct concern of the Jewish com-
munity. The general policy of Federations has evolved from one of 
tentative, and sometimes even reluctant, aid to the present-day increas-
ing acceptance of their obligations in this sphere.48  

Since 1945, American Jewry has also been directly involved in wider 
issues concerning religion and education. In terms of legislation, reli-
gion has been excluded from American public education largely in the 

spirit of the First Amendment to the Constitution which states that 
'Congress shall make no law respecting an establishment of religion or 
prohibiting the exercise thereof.' This has been reinforced by the tradi-
tional 'wall of separation' between Church and State, of very special 
import in a country with so many religious denominations. For Jews, 
the resultant policy has obviously meant the avoidance of certain prob-
lems arising from their religious minority status. Hence, one of the 
reasons for their support of the Common School ideal. The three main 
issues that have persisted concern religious instruction, prayers on 
school premises, and aid from public funds for denominational 
schools.49  

Since religious instruction in the public school system is expressly 
forbidden by law, a number of cities and school districts inaugurated 
schemes of 'released time' or 'dismissed time'. Pupils either finish school 
earlier on certain days, or are allowed to be absent for part of the school 
day in order to receive religious instruction under the aegis of their 
own denominations. Such instruction is held away from school premises 
and attendance is voluntary. A Supreme Court decision of 1952 held 
'released time' to be constitutional when the religious instruction was 
conducted offschool premises, and without pressure on children to par-
ticipate.50  On that particular occasion many Jewish organizations 
opposed the decision, despite the fact that numbers of Jewish children 
throughout the country were availing themselves of these facilities. 

An even more contentious issue has been that of the recitation of 
prayers and the inclusion ofreligious literature in the day-to-day activi-
ties of the schools. A historic Supreme Court decision in 1947 provided 
a clear interpretation for the exclusion of all these religious influences, 
and this has remained asubject of particular concern to Jews.5' Predict-
ably, communal organizations and most Jews as individuals oppose the 
intrusion of religious influences into the pubic school system, since no 
matter how non-denominational this might be in form and spirit, the 
minority status of Jewish pupils would still be emphasized. 

Over the question of aid from public funds, the attitudes of the main 
two divisions of America's Christian population have been clear from 
the outset. Whereas the Protestant denominations were on the whole 
firmly opposed to such aid, the Catholics on the other hand constantly 
campaigned for financial support for their nation-wide network of 
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parochial schools. Until 1945, when there were comparatively few Jew-
ish day schools, the leading representative bodies of American Jewry 
were virtually unanimous in their opposition to state aid. However, 
with the spectacular post-war development in day school education, 
the community is today divided in its views.52  

The Jewish lack of unanimity over the entire religious issue has been 
underlined on a number of occasions. For example, between 1954 and 
1956 the New York City Board of Education submitted to representa-
tive bodies of all religious denominations drafts of a proposed pro-
gramme of moral and spiritual ideals for use in the city's public schools. 
The Jewish reaction was one ofcautious support. The New York Board 
of Rabbis—representing Orthodox, Conservative, and Reform spiri-
tual leaders—acknowledged the attempt to eliminate sectarian prac-
tices in the schools, but disagreed with the programme by stressing that 
'religious education and training are the exclusive responsibility of the 
home, Church and Synagogue'.51  Other important bodies—such as the 
American Jewish Committee and the American Jewish Congress—
reacted in a similar tone, but to varying degrees of approval or dis-
approval, and without any semblance of unanimity. 

A parallel development has been the growing involvement of Con-
gress since the 1950's in providing direct aid to non-public educational 
institutions. This has been ofdirect concern to Jewish day school move-
ments, constantly faced with financial problems. On the other hand, 
it runs counter to the attitudes of leading Jewish organizations, as in-
dicated above. Under the provision of the 1958 National Defense 
Education Act, 32 Jewish day schools received $395,199 in loans. In 
1966,   Torah Umesorah received a Si 8g,000 Federal grant to conduct 
'Headstart' programmes in eight of its schools in New York.54  The Ele-
mentary and Secondary Education Act of 1965 set out a five-year pro-
gramme ofgrants to private as well as public schools for the acquisition 
oflibrary resources, textbooks, and other printed material. The Ameri-
can Association for Jewish Education expressed its anxiety over this 
development, but the Act was supported by a number of bodies repre-
senting the day schools, and by sections of the Jewish press. On the 
other hand, the principle was violently opposed by such bodies as the 
American Jewish Congress, whose representative is said to have de-
clared publicly about Jewish day schools, that Jews 'go there not 
because they love God but because they are afraid of the Negro'A 

A further example of this ambivalent attitude occurred in 1971 after 
a series of Supreme Court decisions declared that grants to sectarian 
educational institutions were illegal. The Joint Advisory Committee 
of the Synagogue Council ofAmerica together with the National Jewish 
Community Relations Advisory Council circularized their constituent 
agencies concerning these decisions. They recommended support for 
the principle of Church-State separation over such details as the pro- 
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vision oftransport and textbooks, but for the first time supported grants 
from public funds for welfare services.56  This general policy gained the 
support of all constituent organizations of these two bodies, with the 
significant exception of the Union of Orthodox Jewish Congregations, 
which remains uncompromisingly committed to the day school policy. 

The entire question of church-state relations in education epitomizes 
the Jewish dilemma. So long as American schools remained secular, 
Jewish pupils could attend them in the spirit and traditions of a society 
in which group differences were recognized, but underacommon Ameri-
can ethos; and Jewish education organized on a supplementary school 
basis fully complied with this attitude. But when forces within Ameri-
can society as a whole challenged this rigid separation in the schools, 
the original position became untenable. Moreover, the entire process 
has gained further momentum as a result of the spectacular develop-
ment of Jewish day school education. While communal leaders can 
oppose in principle public aid for sectarian education, they have to 
recognize the financial needs of Jewish day schools. It is also by now 
generally acknowledged, however reluctantly, that Jewish day schools 
are essential as a bastion against the constant threat of assimilation.67  

The Schools, the Pupils and the Teachers 

The emergence of part-time, supplementary Jewish education from 
the turn of the century also forms the basis of the contemporary frame-
work. By 1976, day schools accounted for 20 per cent of enrolments, 
compared with 12 per cent a decade earlier,68  so that part-time Jewish 
education has remained the north to this day. A part-time non-compul-
sory system has obvious inherent disadvantages with regard to ensuring 
regular attendance. Thus the pervasive, ongoing problem has been that 
of the Jewish children of school age who receive no Jewish education. 
Since 1945, various estimates have been given; it was stated in 1977  
that 'one third of all Jewish children ofsehool age will have no exposure 
to formal Jewish education in their lifetimes.'59  An overall decline of 
19 per cent in numbers of children enrolled in Jewish schools was 
recorded between 1958 and 1974.60 

Of the immediate problems in the supplementary schools, the first 
has been that of accommodating a comprehensive curriculum within 
the very limited available time. Ideally this curriculum comprises 
Hebrew, Prayers and \Vorship, Customs and Ceremonies, Bible-Pen-
tateuch, Talmud, History, Israel, and Contemporary Events. There 
is inevitably wide scope for variations in this range, with differing 
choices ofpriorities. The second problem has concerned regular attend-
ance. Various surveys have indicated that the average pupil's attend-
ance is by no means regular, and that his/her stay at a supplementary 
school is rarely longer than three years. The teaching of Hebrew and 
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Bible has become the main 'casualty' in this situation. The 1959 survey 
found that in 20 percent ofthe Sunday schools, Hebrew was not taught. 
Similarly, it described Hebrew and Bible as 'the weakest aspect, the 

tragic side, of American Jewish education' in which 'the likelihood 
is that the vast majority ofour children grow up without any knowledge 
of Bible text, either in Hebrew or in English'.6' 

One irhportant and interesting experiment in American Jewish 
education has been the summer camp. It has its origins in the inter-
war years, largely under the influence of Benderly and his con-
temporaries. The camp atmosphere—with its special emphasis on 
recreational activities, its characteristics of a total institution, and its 
stress on human fellowship—has been very successful in promoting Jew- 
ish education. By the 1960's there were over 200 summer camps annu-
ally organized by local Jewish congregations and communities, 
national synagogue bodies, the Zionist youth movements, and also by 
private groups. The success of the summer camp has been particularly 
noteworthy in the case of adolescents whose formal Jewish education 
ended with the onset of the teenage years.62  

The most significant feature of the post-war era remains the expan- 
sion of Jewish day schools. From a total enrolment of 6o,000 pupils 
in 1962, the number increased to about 92,000 in 1977,63  with a signifi-

cant proportion now at High School level. Another noteworthy change 
is that while the majority of these schools were at first in the Greater 
New York area, this bias has been reversed since ig6o. 

A number of theories have been put forward to account for this 
expansion. Firstly, there is the dissatisfaction with the public school sys-
tem—a 'negative' factor, but nevertheless one that has been frequently 
cited, and which certainly gained more prominence after the 1 950's 
when the official integration policies were endorsed within the public 
school system. In common with others, there were Jewish parents who 
sought 'private' schools in order to maintain educational standards for 
their children, and the Jewish day schools benefited accordingly. On 
the other hand, some 'positive' factors have also been noted. One of 
these is 'an increasing uneasiness about the quality of afternoon 
schools'64  as effective educational institutions. The extent to which 
American Jewry as a whole has been affected by this reassessment is 
difficult to determine. 

There is no doubt that the post-war Orthodox immigrants have had 
a decisive influence on the development of day schools. Gravitating en 

masse towards some neighhourhoods in New York and other large urban 
areas, these newcomers successfully transplanted their former Euro-
pean life-styles. The closely-knit, inward-looking communities in such 
areas as Williamsburg in New York established their own full-time edu-
cational systems in order to resist the influence of Amcricanization.65  

In this respect they stand out in complete contrast to the Jewish 
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immigrants of earlier decades. A further factor, particularly since the 
ig6o's, has been (as noted earlier) the growth of ethnic consciousness 
within the United States as a whole. 

There are three distinct approaches to the relationship between Jew-
ish and secular studies in the day schools. Firstly, in the Yeshiva type 
school ofthe Orthodox Hassidic communities, undeviating priority has 
always been given to Jewish studies based on the Talmud and related 
subjects.66  Secular studies occupy a subordinate status in terms of time 
and emphasis and are generally relegated to the last part of the school 
day; indeed, in many instances they take up the minimum time in ac-
cordance with regulations and standards prescribed by law. None of 
these schools is co-educational, and boys' and girls' departments are 
housed in separate buildings. The language of instruction for Jewish 
subjects is invariably Yiddish. Finally, standards in Jewish studies are 
rigorous; many of these schools have a ten-hour working day from Sun-
day to Thursday and a morning session on Friday. 

A second type of day school can be dcscribçd as the Orthodox-
oriented Modern Yeshiva.67  Here the Jewish sector of the curriculum 
does not adhere rigidly to Talmud-related studies, but includes such 
subjects as modern Hebrew literature, with the language of instruction 
for Jewish subjects being invariably Hebrew. A typical working day 
in these schools is from 8 a.m. to 4  or 5 p.m., with the entire morning 
devoted to Jewish studies and the afternoon to secular subjects such 
as English, Mathematics, and Science. 

A variant of the policy of separating Jewish and secular studies is 
to be found in the third type of day school, which has been called the 
'integrated Yeshiva'. Here an attempt is made to synthesize the Jewish 
and secular curricula and there is no division into respective morning 
and afternoon sessions. Hebrew is often used as the language ofinstruc-
tion for secular subjects, as part of the aim to integrate American and 
Hebraic cultures, or to achieve a blending ofJudaic Americanism. Two 
of the largest and most famous day schools in America, the Ramaz 
School and the Flatbush Yeshiva in New York, adhere to this principle, 
as do the day schools of the Conservative and Reform movements.68  

A convincing number of surveys and other empirical studies have 
demonstrated the effectiveness of a day school education in producing 
pupils who eventually become dedicated members of the Jewish com-
munity.69  Opposition to day school development is nonetheless still 
strong in some circles, although it has been noticeably toned down in 
recent years. There has also been a more sympathetic attitude on the 
part of local Federations and a resultant increase in financial aid. 
Another cause of this stronger support and general interest has been 
the success of these schools in the secular field. Many day school pupils 
have by now completed their university courses with outstanding 
achievement. Moreover, a considerable number of pupils, particularly 
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in the New York area, have been awarded highly prized Regents', State 
Engineering, and other Scholarships. Indeed, the proportion in this re-
spect is well above the national average. For all this, within the com-
munal leadership there has been a somewhat ambivalent attitude—
an opposition in principle to lull-time denominational schools, together 
with an acceptanceof their superiority to part-time institutions, particu-
larly as the main source of future communal leaders.70  

\Vhile the day school movement and ideology have been first and 
foremost an expression of American Orthodoxy, the other two move-
ments are now also committed to the idea. In 198,  the Conservative 
United Synagogue Commission on Jewish Education clearly expressed 
itself in favour of day schools, stressing their potential to 'help the Con-
servative movement to create a reservoir of intensely educated and 
deeply dedicated men and women from whom the American Jewish 
community can draw professional and lay leadership'.7' Since 1958, 
its Solomon Schechter Schools have been cstablished in all the large 
centres of Jewish population. For many years the Reform movement 
steadfastly opposed the establishment of day schools, but it changed its 
policy in the early i 960's when the Commission on Education expressed 
cautious sympathy. The first Reform day schools were opened in 1970, 
and by 1977 there were six.72  

Day schools are likely to become an important issue within American 
Jewry for the next few years, particularly within the general context 
of American society. The past decade has seen a spate of pronounce-
ments and articles for and against them, as well as a steady stream of 
related academic dissertations and empirical studies. Despite the real-
ization that such schools have become the most effective medium of 
preserving Jewish tradition and culture, the entire debate is far from 
being settled. On the one hand there is the traditional support for a 
social ethos in which Jewry does not stand out as a distinct entity, while 
on the other there is the conviction that the survival of American Jcwry 
can be based only on the preservation of its distinctive characteristics. 
Until the upsurge of ethnic consciousness among other groups in this 
present decade, this debate posed serious ideological problems. In a 
sense, therefore, the present success of the day school idea is partly in 
response to developments within the wider context of American 
society. 

It is only comparatively recently that teaching in Jewish schools has 
become a full-time career on any significant scale. Even with the dis-
appearance of the Heder and the itinerant melamedduring the inter-war 
years, and even with the emergence of organized supplementary 
schools, the teaching of Jewish subjects remained a part-time occupa-
tion. The comparatively small numbers of pupils continuing their Jew-
ish education beyond the elementary stages precluded the emergence 
of an adequate number of well-qualified teachers. This shortage of 
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personnel has persisted since 1945, while the very 'image' of the Jewish 
teacher has not been an exalted one. Inevitably, teaching Jewish studies 
also became for many teachers a 'moonlighting' occupation, subordin-
ated to their main source of livelihood.73  

A number of important surveys have singled out the unsatisfactory 
state of the teaching profession as one of the basic reasons for the defects 
in Jewish education. One New York survey, for example, noted the 
poor conditions under which teachers had to work and their inadequate 
salaries in comparison with those of teachers of the public school system 
as only two reasons for the high turnover in the profession.7  

On the other hand, organized Jewish teacher-training in the United 
States started at the end of the last century; and six teacher colleges 
were established between 1897 and I924.' By the beginning of the 

1950's a number of colleges were conferring graduate and post-gradu-
ate degrees, while three of them received full regional accreditation 
from the appropriate authorities. A survey of eight teacher colleges in 
1948 and igog dealt with a total of 705 students, of whom 381 were 
men. Their academic backgrounds covered a wide range, and over half 
of them came from part-time Hebrew schools. In addition, the very 
process of teacher training was essentially a part-time one, with a 
quarter of the total student body still attending secular high schools. 
The survey also stressed deficiencies in standards, both in Jewish sub-
jects and in the principles of Education and Pedagogics. The profession 
has therefore been a reflection ofAmerican Jewish education as a system 
of part-time pupils with untrained or part-time trained teachers 
employed to a large extent in a part-time capacity.76  

The 1959 survey reported the same conditions in the teaching profes-
sion and in the field of teacher training. Of an estimated force of 17,483 
teachers, 7924 taught in weekday afternoon schools and 9559  in Sunday 
schools. Only 622 per cent of the teachers in weekday schools gave 
Jewish teaching as their main occupation, while in the Sunday schools 
only 229 per cent held an official qualification, and gi per cent had 
themselves received no Jewish schooling whatsoever." 

All the problems have persisted into the ig6o's and 1970's. Except 
for those teachers in all-day schools, the profession has remained a part-
time one. One interesting development has been the employment of 
increasing numbers of Israelis. At the national level the American 
Association for Jewish Education, by means of its National Committee 
on Teacher Education and Welfare, has sought to alleviate the situa-
tion. In a series of publications the AAJE has set out new policies with 
regard to such basic essentials as job security, adequate salaries, and 
proper accreditation of teaching qualifications.' 

Apart from such perennial problems of enrolments, financial sup-
port, or the adequate provision of suitably trained teachers, the funda-
mental issues still concern the actual content and methods of Jewish 
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education. While each of the three religious wings of American Jewry 
has its own approach, they all have to contend with the task of produc-
ing viable curricula that can simultaneously preserve Jewish identity 
and yet facilitate the smooth integration of the Jew into American 
society. In his detailed study and critique of the three systems, the 
Israeli educationist, Zvi Adar, constantly refers to an inherent element 
of contradiction in the curricula and content, largely resulting from 
this process of attempting to reconcile Jewish identity with the Ameri-
can setting.79  Other writers, including directly involved educationists, 
have also acknowledged this challenge which epitomises Jewish lfe in 
America. 

The Impact of the Seventies 

The momentous changes in American society over the past few years 
have inevitably exerted their influence upon the Jewish community, 
and more specifically upon Jewish education. The forces that produced 
these changes emanated from a series of developments in the igfio's. 
Time honoured values and standards in American society have been 
irrevocably altered in the upheaval, and this has exerted a tremendous 
influence upon American education as a whole. New philosophies 
of education have emerged, and the place of the school in American 
society is viewed in a new light, after a critical examination of the rele-
vance of conventional educational theories and methods. The last 
decade has been one of pedagogic innovation.80 

Young Jews have been attracted to new movements, particularly 
those which reject hitherto conventional American standards. There 
has been special concern about the disproportionately large numbers 
who, to the detriment of their Jewish identity, have been drawn to such 
diverse groupings as the radical left, the Eastern religious cults, and 
the Christian evangelical movements. The closing years of the ig6o's 
marked an upsurge of intensified assertive ethnic consciousness within 
America's population, highlighted by the rejection by many Blacks of the 
principle of cultural integration. This development was accompanied 
by legislation aimed at providing special educational opportunities by 
means of Affirmative Action policies for Blacks and other underprivi-
leged groups, partly through the integration ofschools. Jewry has been 
influenced by this more emphatic expression of cultural pluralism, 
and has responded up to a point by its own affirmation of its distinct 
collective identity.8' In addition, two developments in the Jewish 
world at large must be cited: firstly Israel's wars of 1967 and 1973 
focused the consciousness of American Jewry upon the Jewish State, and 
therefore became a constant reminder of group identity; and secondly, 
the cause of Soviet Jewry had the same effect. The combined impact 
can be summed up in terms of co-existent respective centrifugal 
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and centripetal forces upon the individual Jew and upon Jews 
collectively. 

Collectively, all the above factors have impinged upon Jewish educa-
tion in the United States, exerting positive as well as negative influ-
ences. Many features ofthis decade are a direct continuation ofdevelop-
ments described in previous sections of this account, while others con-
stitute an entirely new dimension. The task for Jewish education has 
therefore been twofold—to solve the problems that have persisted for 

decades, and to adapt to the new conditions of the seventies.82  
By the early years of this decade, it was generally admitted that Jew-

ish education in the United States was not attaining its goals in terms 
of the religio-ethnic socialization of the younger generation. A perusal 
of the relevant literature—offlcial surveys and reports, as well as articles 
in the Jewish press—reinforces this impression of inadequacy, if only 

through the recurrence of the themes of crisis, problems, and short-
comings.83  

The incidence of high rates of intermarriage was often cited as a reli-
able indicator of a rising rate of assimilation, and consequently as an 
example of the failure of Jewish schooling. Lower enrolments, in-
adequate educational standards, and the absence of effective secondary 
education provided directly applicable data in support of a pessimistic 
assessment. Perhaps the most alarming evidence cited as an indictment 
of the shortcomings of Jewish education was that of alienated Jewish 
university students.84  

Among the many studies and assessments during the present decade, 
the Colloquium on Jewish Education and Jewish Identity—organized 
by the American Jewish Committee and extending from 1972 to 1976—
provides a noteworthy analysis of the situation, together with a series 
of recommendations. The participants at the Colloquium included 
leading personalities in the field of Jewish education as well as distin-
guished academics. 'While the diagnosis, 'that the present institutions 
of Jewish education are inadequate for the difficult task of shaping the 
Jewish identity of the next generation',86  expresses no new sentiments, 
the conclusions and recommendations are of particular interest. It was 
noted that the representatives of Orthodox, Conservative, and Reform 
movements each expressed in his own way a specific educational doc-
trine as a valid formulation in confronting present and future problems. 
In brief, the three basic recommendations of the Colloquium set out 
a blueprint for future goals in terms that cover the broad range of 
American Jewish educational philosophies.86  

The Colloquium recommends that it be a Jewish dommunal responsi-
bility to make possible, in plural and diverse ways, educational oppor-
tunities and environments at a high level of excellence for persons of 
high school age. 
The Colloquium recommends that there be a communal effort of the 
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highest priority to establish, augment and enhance Jewish educational 
opportunities, both formal and informal for college students. 

C. The Colloquium recommends as a priority communal responsibility the 
intensification of efforts in Jewish family education. 

In view of the wide terms of reference of the Colloquium, it is signifi-
cant that its recommendations concentrate upon three specific settings 
forsocialization—the high school, the college and the family—in which 
the most glaring inadequacies are today manifest. Furthermore, it 
is in these three areas that the greatest efforts at improving the situa-
tion have been exerted in recent years by breaking out of the limited 
dimensions of the conventional school. Specific developments can in-
deed be traced. Jewish schooling at the secondary level has always been 
regarded as an essential stage in achieving the required goals, yet for 
decades it remained quantitatively insignificant, since there was pro-
vision for only a minority of the age group concerned. With the wide-
spread social norm of terminating formal Jewish education at Barmits-
va/i or Batmitsva/z age, the majority of adolescents never experienced 
what should have been a crucial stage in their socialization as Jews. 
This was despite great efforts by all three synagogue movements to 
attract larger numbers to the supplementary afternoon and Sunday 
schools. The only real breakthrough has come with the expansion in 
day school education at the secondary level. 

This expansion can therefore be regarded as one of the most realistic 
developments of this decade. Not only has it gained increasing approval 
from official community and fundingorganizations, but it has extended 
beyond the Orthodox sector. The Conservative Solomon Schechter 
schools, for example, have seen a marked expansion and accounted for 
nine per cent of the total day school enrolment by the mid 1970's. Even 
more significant is the recent change of direction within the Reform 
movement from general opposition to official commitment. Of the six 
Reform day schools in existence in 1977, five had been established in 
the course of the preceding year, and even more expansion was 
planned.87  Finally, it needs to be stressed that while the part-time 
schools have in the past few years shown a steady decline in numbers, 
the day schools by contrast have shown an appreciable increase. 

The University was for many years neglected as a potential mechan-
ism for Jewish education, although its students are in an age group 
which is impressionable and receptive to a plethora of ideologies. One 
of the most noteworthy features of the second and third generations of 
Americanized Jews was the inordinately high proportion of young men 
and women who sought and received a university education at the great 
institutions of higher learning. In fact, during the post-1945 era Jewish 
college students in terms of denominational representation constituted 
a considerably higher proportion than did either Protestants or 
Catholics.88  
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The campus upheavals of the ig6o's and the tangible evidence of 
widespread alienation among Jewish students led to a full realization 
of the consequences of communal neglect. The Hillel Foundations 
(which had been inaugurated in the 1920's) now became concerned 
with chaplaincy and counselling, in addition to their cultural and social 
activities. These new services have gained greater support and have 
expanded accordingly in recent years. More noteworthy has been the 

introduction of University courses in Judaic studies covering a wide 
range of fields and counting as credits for a degree. These courses can 
be regarded as a parallel development to the establishment of university 

departments and courses of Black (or other ethnic) studies. As far as 
Jewry is concerned, these departments and courses have now become 

a key medium for rectifying earlier deficiencies in the education of so 
many Jewish students.89  

The family represents the setting of the most interesting contem-
porary developments in Jewish education. Of course, throughout 
Jewish history the family had been the key agency of socialization, 
in many respects more vital than the synagogue and the school; but 
in modern times the latter gained greater influence. Assimilation 
has generally been attributed to the weakening of Jewish content in 
American Jewish family life, which in turn made the task of the Jewish 
school more difficult. The only real exception to this phenomenon 
has been within the confines of Orthodox Jewish family life, in 
which the affective domain of Jewish education finds its strongest 
expression. 

Accordingly, it is within the Conservative and Reform movements 
that new policies have emerged with greater emphasis on the family.90  
There has been a development of adult education programmes and the 
inauguration of organized family activities as opposed to formal pupil 
instruction, parallel with the current expansion of lifelong or ongoing 
education in the wider American society as a whole. In the Jewish com-
munity this upsurge of interest is best illustrated by the expansion of 
adult education lectures and courses, not only under the aegis of such 
movements as B'nai B'rith, but more important, within the framework 
of individual congregations. The most stimulating utilization of the 
family group, as opposed to the individual pupil, as the learning unit 
can be regarded as an attempt to restore to the former its traditional 
socializing and educational function in the survival process. Both the 
Conservative and Reform movements have concentrated on this aspect, 
and their literature and policy statements as well as their activities indi-
cate a new dimension for the future.9 ' 

Reference must also be made to the rise of a Jewish counter-culture 
in the form of groups seeking, among other things, alternatives to a 
conventional Jewish education. One development has been the estab-
lishment of Havurot—groups of young people studying and sharing 
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Jewish experiences.92  It is difficult to predict at this stage whether they 
will he ephemeral or will endure. 

These innovations not only represent an ongoing attempt to come 
to terms with the realities posed by the host society, but also serve 
to intensify the Jewish component in the identity of the American Jew. 
Two expressions at official level have been firstly the move away from 
a policy of reliance on supplementary schooling, and the realization 
that schooling per se does not constitute education. Writers on Jewish 
life in America often stress the bicultural characteristics which pervade 
this entire theme. One familiar aspect that has been stressed in recent 
years is that of the opposing forces of integration into American society 
on the one hand, and the quest forJewish group and individual survival 
on the other.93  

The actual content ofJewish education and the development ofcurri-
cula in accord with contemporary conditions constitute a further area 
of immediate concern. For the Orthodox Jew, it remains a matter of 
adhering to age-old principles and learning matter, since by its very 
definition Orthodoxy is resistant to externally imposed forces of change. 
Nevertheless, there has been an awareness of modern pressures, which 
has manifested itself primarily in the field of secular studies, to which 
there is now a more structured approach. In the Conservative and 
Reform movements, the problem has been more acute, and has been 
evident in constant experimentation and innovation. One recent 
Reform publication reflected this process in the titles of two of its issues 
entitled respectively 'Teach Us What We Want To Teach' and 'Teach 
Us What We Want To Learn'.94  In all three movements there has also 
been an acceptance ofthe need For more effective and realistic work in the 
classroom itself. The theme ofinnovation has been greatly encouraged 
by the AAJE and the local bureaus, with such results as the greater 
use of teaching aids, a more flexible approach to the curriculum, and 
a greater concern with teaching methods. 

The history and current evolution of Jewish schooling in the United 
States strikingly illustrate the principle of Jewish Diaspora life as a 
dialectic between Jewry and society at large. The sequence of develop-
ment, as well as the inherent characteristics of the Jewish school, are 
therefore not only the product of centuries of the Jewish spiritual and 
cultural tradition transmitted from one generation to the next. They 
have also been tempered by the host society. In the case of American 
Jewry, group survival has become dependent upon a delicately 
balanced relationship with the wider society in a quest for a seemingly 
elusive compromise of'Integration without assimilation, acculturation 
without absorption'.°5  

Projections into the future must needs take several factors into 
account. Recent and current developments, despite the promise they 
hold out, have still not resulted in any far-reaching solutions of the 
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many outstanding problems. Despite day school expansion, new pro-
grammes at the high school and university levels, and innovations in 
adult and family-based education, American Jewry still depends 
mainly upon the supplementary school. Accordingly, the problems and 
shortcomings for the immediate future at least will concern that type 
of school. Ensuring higher enrolment and attendance is an obvious 
priority, while the attainment oleducational goals not only in the cogni-
tive sense, but also affectively, presents a further challenge. Finally, 
the satisfactory recruitment and training ofa permanent body ofJewish 
teachers has still to be realized. The essential problems of the past there-
fore remain. 

The condition of American society as a whole is itself dynamic and 
unpredictable rather than constant. In the past, Jewry—and in particu-
lar Jewish education—had to undergo a process of continuous 
adjustment to changing conditions; it must continue to do so. Whether 
the present upsurge ofassertive ethnic consciousness will endure, or will 
prove to be a passing phase, American Jewry will have to adapt to the 
prevailing social forces. It cannot pursue a path of independent de-
velopment. 

What of future events outside America—in Israel and in the rest of 
the Diaspora? It remains an axiom that the continued group identity 
of any Jewish community, as opposed to its ultimate demise through 
structural assimilation, depends upon the effectiveness of its systems of 
education in transmitting the Jewish heritage. Whether or not this same 
model of the American experience as religio-ethnic response is valid 
for other Diaspora communities is ofcourse debatable. One certain con-
clusion, however, is that Jewish education in the Diaspora can be a 
practical and applied pursuit only within the framework of the wider 
society. Policy makers and others concerned with American Jewish 
education since the first organized systems in the 1920's have accepted 
this reality. As a result, an approach to education as the basis of Jewish 
survival in changing conditions has today become acceptable. Without 
doubt, the American experience provides a cautionary lesson for the 
rest of Diaspora Jcwry. 
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CHANGES IN THE ETHNIC 
IDENTITY OF RUSSIAN 

IMMIGRANT STUDENTS 
IN ISRAEL (1973-75) 

Uri Farago 

Introduction 

ASTUDY of the ethnic identity of new immigrant students from 
the Soviet Union was first conducted in ig'j and reported in 
the last issue of this Journal.' In 1975, a further study was 

carried out to discover what changes had occurred in the interval. 
The follow-up study made it possible to test more reliably two 

theoretical assumptions: 
(i) Ethnic identity, which is a relatively stable construct under 

normal circumstances, may undergo rapid changes in the course of 
migration. 

(2) Two main stages of change in ethnic identity may be discerned 
in the first years following immigration: in the first months, the changes 
reflect, to a great extent, reactions to psychological pressures arising 
from the need to justify the decision to emigrate and from anxieties 
accompanying the process ofmigration. Ethnic identity is later affected 
by socio-psychological factors involved in the process of adaptation to 
a new country and by the influence of the new social environment. 

In the first years following immigration, adjustment to the new 
society is a major concern for most immigrants. At this stage, ethnic 
identity tends to be shaped by factors which advance the process of 
integration. This does not imply that ethnic identity is deliberately 
manipulated as part of a strategy of integration. Immigrants tend 
rather to adjust themselves subconsciously to the norms, values, and 
patterns of ethnic identity characteristic of their new society. 

In our case, it is particularly relevant to take into account the ethnic 
identity of Israeli university students, with whom the students from the 
Soviet Union have most contact. The majority of Israelis—and even 
more so, the student bodies of most colleges—are not religious. In 
earlier studies, we found that while the Jewish identity of non-religious 
Israeli students is quite strong, their Israeli identity is still stronger, 
whereas Jewish identity is dominant for religious Israeli students.2  
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The results of the first study, conducted a few months after the arrival 
of the students in Israel, confirmed the hypotheses related to the first 
stage. The students tended to reject their Russian identity; this was 
interpreted to be, at least in part, a temporary reaction to their decision 
to leave the Soviet Union. Their Jewish identity proved to be the most 
important element in their ethnic identity; but we had no direct 
measure of their Jewish identity before emigration. However, according 
to various sources, while there was a minority with traditional back-
grounds, a great segment of Russian Jewry was highly acculturated.3  
For many individuals, their Jewish identity could have been charac-
terized as 'minimal', defined mainly by others' perception and almost 
devoid of positive content. In my opinion, their Jewish identity was 
intensified during the process of immigration as part of their prepara-
tion for establishing a common Jewish bond with their new country. 
Although their Israeli identity was weak in the first stage, it already 
showed the strongest correlation with feelings of integration into Israeli 
society; this strong correlation was also found in other studies of Russian 
immigran tS,4  and it triggered some of our hypotheses concerning the 
second stage. 

In the second stage, contact with the non-religious Israeli society and 
fellow students can cause a trend towards secularization among Russian 
students from a traditional background, and such a tendency may also 
weaken their Jewish identity. This weakening of Jewish identity can 
be expected, because their emphasis on Jewish identity in the first stage, 
which was a preliminary step toward acceptance into Israeli society, 
was not reinforced by the Israelis. While the students wanted to be 
seen mainly as Jews, they felt that the Israelis viewed them mainly 
as Russians. The students, in turn, tended to perceive their Israeli col-
leagues mainly as Israelis, rather than Jews, and in the second stage 
they may adopt this model also for themselves. Their Israeli identity 
will tend to strengthen and become the main vehicle of integration into 
Israeli society. As the psychological over-reaction to immigration sub-
sides, in the second stage, the rejection of Russian identity will tend 
to weaken, but the negative effects of Russian identity on integration 
may also decrease. 

While integration was treated in the first stage only as a dependent 
variable, influenced by ethnic identity, in the second stage it will be 
used also to explain some of the differences in the change of identity. 
In the first stage, differences in responses were attributed mainly to 
variations in the degree of assimilation, in various regions of the Soviet 
Union. In the second stage, differences are expected to reflect more 
the varying experiences in adjusting to the new country. In particular, 
the possibility that manystudents from Georgia experienced difficulties 
in adjusting to Israeli society5  might have an indirect effect on changes 
in their ethnic identity. Their discontent may be expressed by a firmer 
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attachment to their Russian identity and can affect negatively their 
Israeli identity, and perhaps even their Jewish identity. 

The main hypotheses regarding changes in the ethnic identity of Rus-
sian students in the second stage were: 

(i) There will be a trend towards secularization among those oftradi-
tional backgrounds. 

(2) There will be a decrease in strength of Jewish identity, a consider-
able increase in strength of Israeli identity, and some strengthening of 
Russian identity. 

() The students will tend to view their 'hosts' even more as Israelis 
than as Jews; they will also wish to be seen themselves more as Israelis 
than as Jews and will think they are perceived more as Israelis, and 
less as Russians, than they had been in 1973. 

() The students will tend to define the Jewish people less as a nation 
and more as both a national and a religious group (thus adopting the 
definition given by Israeli students). Most non-traditional students will 
tend to see the meaning of theirown Jewishness in national terms, while 
the traditional will define their Jewishness more in religious terms. 
Some students will still define their Jewishness as a 'minimal' Jewish 
identity. 

() The sense of integration into Israeli society will increase. There 
will be a stronger relationship between integration and Israeli identity. 

The conceptual framework 

We studied ethnic identity from a socio-psychological perspective, 
as one of the sub-identities which constitute part of the self-identity of 
the individual. The relative status of the Russian, Jewish, and Israeli 
sub-identities of the students was examined within the conceptual 
framework for the study of ethnic identity in overlapping situations, 
as developed by Herman.6  I will here refer mainly to the concepts of 
valence, which denotes the attractiveness (positive valence) or the repul-
siveness (negative valence) of the ethnic group, and relative potency, 

which refers to the relative effect of various ethnic sub-identities on the 
person's attitudes and behaviour. 

Following Miller, I will refer—in addition to self-identity (which he 
defined as 'the patterns of observable or inferable attributes "identify-
ing" a person to himself and others')—to dimensions of public identity: 
objective public identity, the pattern of attributes of the person as they 
appear to others; subjective public identity, the individual's own percep-
tion of his appearance to others; and ideal public identity, how one would 
like to be seen by othcrs.' 	 - 
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The data 

A set of questions was selected from questionnaires which had been 
developed by Herman and Farago for the study of Jewish identity. The 
questions were translated into Russian and administered in personal 
interviews, as part of a comprehensive study of the integration ofimmi-
grant students from the Soviet Union, conducted by the Research Dc-
partment of the Ministry of Absorption of the State of Israel. The ques-
tionnaires were administered twice, with some modifications: during 
May and June 1973;  and from October 1975 to January 1976. 

In 1973 (the 'first stage'), a representative sample of 500 wasselected 
out of the population of itoo Russian students who had immigrated 
during 1972 and were in the first year of their studies at one of the 
institutions ofhigher learning in Israel. Out of this sample, 450 students 
(go per cent) were actually interviewed. In 1975-76 (the 'second 
stage'), our intention was to interview the same 450 students, now pre-
sumably in their fourth year of studies. However, many of them had 
interrupted their studies or changed their addresses, and they could 
not be located; only 178  were interviewed, accounting for 40 per cent 
of the first-stage sample.8  

A comparison was drawn between the answers given in 1973 by those 
students who continued their studies in 1975 and those who did not.9  
The only differences were related directly to academic studies, such 
as command of the Hebrew language; no significant differences were 
found related to ethnic identity. To examine further the possibility of 
bias in a smaller sample, additional comparison was made between the 
answers given in 1973 by the total group of 450 students and the 178 
constituting the reduced sample. As regards ethnic identity, no dif-
ferences were found, on the whole. However, there were some dif-
ferences in answers within specific categories of students from different 
regions of the Soviet Union; these will be discussed later in this section. 

In order to avoid possible bias, answers from the second stage are 
compared only with the answers given by the same 178 students in the 
first stage. As I am concerned here with the assessment of change 
between the stages, such a procedure eliminates biases which could be 
introduced by variance between samples. 

Two particularly relevant background variables were included in the 
analysis in both stages: geographical region in the U.S.S.R. and reli-
giousness. 

Regions in the U.S.S.R. Jews were most acculturated in the central, 
European region of the country.'° In the western regions, annexed dur-
ing the Second World War, more remnants of Jewish culture and reli-
gion persisted. In the southern Asian regions as well, Jews were less 
directly influenced by Russian culture and were more successful in pre-
serving traditional ways of life. Whereas most Jews live in the central 
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regions (87 per cent), most Russian immigrants in Israel came from 
the western and southern regions, particularly from Georgia)' 

Our sample represents the approximate proportions of students from 
various regions in the institutions of higher learning: western, 63 per 
cent (N= 112); central, 15 per cent (N =27); and Georgia, 22 per cent 
(N=39). This distribution closely resembles the proportions exhibited 
in the first sample. However, more students from Georgia interrupted 
their studies, relative to other regions, and this group is therefore 
slightly under-represented in the second sample. It should also be noted 
that the actual number of students from central Russia and Georgia 
in the second sample is small and results related specifically to them 
should be treated with some caution. 

Religiousness. Just over half the students (52 per cent) were not reli-
gious, while a considerable minority (43 per cent) described themselves 
as traditional, or religious (five per cent). (In the subsequent analyses 
we included the 'religious' in the 'traditional' category.) In this distri-
bution, based on the position taken by the 178 students in 1973, there 
was a slightly greater proportion of traditional students than there had 
been in the full sample of 450. 

In both samples, more religious and traditional students were found 
among the Georgians than among students from other regions. How-
ever, in the reduced sample, there were even somewhat more religious 
and traditional students from Georgia (81 per cent as compared to i 
per cent in 1973) and the western region (43 against 34 per cent), and 
somewhat fewer from the central region (23 per cent against 32 per 
cent), than had been the case in the first sample. 

Because ofthe relationship between religiousness and Jewish identity, 
these differences also affected the answers related to ethnic identity. 
In particular, students from Georgia and, to a lesser degree, those from 
the western region, tended to indicate a somewhat stronger Jewish 
identity and a weaker Russian identity in the reduced sample. How- 
ever, this should not affect the assessment of change in ethnic identity, 
which is based on a comparison of the 178 students only. There were 
changes in their religiousness between the two studies, which will be 
discussed in the following section. 

Findings 

Change in religiousness. The first hypothesis, which predicted that the 
contact with mainly non-religious Israeli society and student bodies 
would result in a trend towards secularization among the traditional 
students from the Soviet Union, was only partially supported. To ex-
amine the change in religiousness, we had two indicators: (i) compari-
son of their self-definition of religiousness in 1973  and ig; and (2) 
self-report on their subjective perception of change as a response to the 
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question 'To what extent did your religious observance change since 
your immigration?' 

When the self-definitions of the students were compared, between 
1973 and 1975 a slight (statistically not significant) decrease (by seven 
per cent) in the proportion of traditional students was revealed (Table 
'a). Secularization occurred particularly among respondents from 
regions in which Jews were more traditional: Georgia (to per cent) and 
the western region (12 per cent). However, among the students from 
the central region, who usually come from less traditional backgrounds, 
there was a 13 per cent increase in the number of traditional students. 
The results of the reduced sample in the second stage are close to the 
distribution of the full sample in the first stage. Thus there may also 
be a trend of convergence with their own group and not only with the 
Israeli students. 

TABLE t. Changes in the religiousness of students in 1973-1975 (in 
percentages) 

Regions in U.S.S.R. 	 Total 
Central 	Western 	Georgia 
(N=17) 	(N=i 12) 	(N=39) 	(N=i78) 

1973 1975 1973 1975 1973 1975 1973 1975 

a. Religiousness 

	

Traditional 	23 	6 	 31 	8' 	7' 	48 	4' 

	

Non.tradicional 	77 	64 	57 	69 	19 	29 	52 	59 

Ii. Change in religious 
observance 

Moreobservant 27 4t 19 21 '5 lIt17 22 

	

No change 	69 	42 	80 	68 	8, ' 	 g 	66 

	

Less observant 	4 	12 	I 	II 	14 	i6 	4 	12 

T test p<J5 tP<oos 

While in the first stage there was a stronger tendency to increased 
religious observance since immigration, in the second stage there was 
a somewhat opposite trend: in 1973, a total of 17 per cent reported 
they had become more observant while only four per cent said they 
had become less observant; in 1975 an additional five per cent—atotal 
of 22 per cent—stated they were 'more observant', but an additional 
eight per cent said they were 'less observant' (Table ii'). 

The trend away from religious observance is most evident aniong 
the students from the western region. Among those from Georgia (most 
of whom are of traditional Sephardi backgrounds), there was somewhat 
more ofa decrease than an increase in religious observance, particularly 
in the first stage. This tendency was similar to the trends ofseculariza-
tion among immigrants from Oriental countries in earlier year..12  How-
ever, it subsided in the second stage, perhaps indicating a preference 
for adhering to their own group rather than integrating into Israeli 
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society. Increased religious observance was most notable, during both 
stages, among the students from the central region; it seems that some 
of them (who originate from the most assimilated area) have chosen 
religion as a means of asserting their Jewish identity. 

Change in the valence and potency of Jewish, Russian, and Israeli identities. 
As hypothesized, the positive valence of Jewish identity was weakened 
somewhat in the second stage (by 13 per cent, from 89 to 76 per cent, 

T A B L E 2. Dimensions of Russian, Jewish and Israeli identities (1973-1975), in 
percentages 

Regions in U.S.S.R. 	 Total 
Central 	Western 	Georgia 
(N=27) 	(N= i '2) 	(N=39) 	(N=i78) 

1973 1975 1 973 1 975 1973 1975 1973 '975 

a. 	Valence of Jewish identity 
I. Positive 80 84 91 76 92 70 89 76 
2. Indifferent 20 8 8 20 8 19 0 iB 
3.Negative o 8 I 4 0 II I 6 

b. 	Valence of Russian identity 
1. Positive 31 24 30 28 24 32 29 29 
2. Indifferent 15 12 19 19 30 2' 2' iH 
. Negative 54 6e 51 53 46 47 50 53 

c. 	Potency of Russian identity 
1-3. High 12 7 8 18t 0 14t 6 'st 
. Intermediate 8 8 3 it 8 13 5 II 

5-7. Low So 85 89 71 92 73 89 74 

d. 	Potency of Jewish identity 
'—s. High 73 85 8' 6 92 68 82 68 
. Intermediate 15 8 io 21 3 1 4 9 17 

5-7- Low 12 7 9 16 5 18 9 15 

e. 	Potency of Israeli identity 
1-3. High 32 85 3' s 50 34 56 
4. Intermediate 32 4 16 22 19 21 19 59 
5-7 Low 36 It 53 28 38 29 47 25 

f. 	Relative potency of Jewish and Israeli 
identities 
1-3. More Israeli 20 39 55 22: 10 13 14 22: 
. Midpoint 16 i 12 31 14 26 i 28 

5-7. More Jewish 64 46 73 47 76 61 73 50 

T test •p<05 tp<oos pc000l 

Table Qa), but there was nooverall change in the negative valence ofRus-
sian identity (Table 2b). A decrease in the positive valence of Jewish 
identity was apparent, particularly among students from Georgia (by 
22 per cent) and the western region (by 15 per cent). Among the Geor-
gians, there was also a change towards a positive valence of Russian 
identity, while there was an increase in negative valence among the 
others. 

The changes in the configuration of ethnic identity were most discer-
nible when relative potency of identities was examined (as measured 
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on a seven -point scale ranging from 'strong feeling' to 'no feeling'). Con-
firming hypothesis 2, the rejection of Russian identity subsided to some 
extent as its potency rose slightly (by nine per cent, Table 2c). Potency 
of Jewish identity decreased in the second stage (by 14 per cent, Table 
2d) while that oflsraeli identity increased considerably (by 22 per cent, 
Table 2e). When Jewish identity and Israeli identity were juxtaposed 
on a bipolar continuum at the second stage, 23 per cent fewer (50 per 
cent against 73 per cent in 1973) chose the Jewish end, but only eight 
per cent of them moved all the way towards the Israeli end; while the 
remaining 15  per cent moved only to the middle (Table 2f). Despite 
these changes, even at this stage potency of Jewish identity was higher 
than that of Israeli identity, and there were more respondents at the 
Jewish than at the Israeli end of the continuum. 

The pattern of changes varied according to region. The tendencies 
seen in the overall results are most representative of the students from 
the western regions, who accounted for the majority of the sample. The 
Georgians showed the strongest decrease in potency of Jewish identity 
(by 24 per cent), the highest increase in potency of Russian identity 
(by 14 per cent), and the lowest increase in potency of Israeli identity 
(by seven per cent). These results could be caused by the combination 
of the decline in traditionality among the Georgians and their reaction 
to problems of integration into Israeli society. 

Among students from (he central region, on the other hand, the 
earlier pattern was strengthened: the potency of their Russian identity 
continued to decrease (by five per cent), potency of their Jewish 
identity increased (by nine per cent), and the increase in their Israeli 
identity was considerably higher (53 per cent) than it was among 
students from other regions. These results can be partially explained 
by some of the students from the central region becoming more reli-

gious, and also by their successful integration into Israeli society (as 
reported in the last section). 

Changes in public identity. Psychological problems related to the in-
tegration of the students were reflected in the discrepancy between their 
ideal and subjective public identities. In the hrststage, the ideal identity 
(the way they wanted to be seen) of the majority of the students was 
Jewish, but their subjective public identity (the way they thought 
Israelis saw them) was Russian, and they tended to view the Israeli 
students as Israelis rather than as Jews. 

In the second stage, after longer contact, they perceived the Israeli 
students even less as Jewish and more primarily as Israelis than they 
had done before (by 14 per cent). This perception of Israeli society 
was important in directing their own orientation. Inline with this per-
ception and our hypotheses, seven per cent fewer students wanted to 
be seen primarily as Jews, while to per cent more wanted to be seen 
as Israelis. Moreover, while three per cent had a Russian ideal public 
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identity in 1973,  there were none in that category by 1975 (Table 3b). 
However, the disparity between their ideal public identity and subjec-
tive public identity continued. \Vhile in the second stage no one wanted 
to be seen as Russian, the feeling that they were seen mainly as Russians 
by the Israelis did not weaken; in fact, it was strengthened slightly 

(Table 30. 
These trends were strongest among the students from the western 

region, while there was almost no change at all among those from 

Georgia. Among the students from the central region, there was a de-
crease in the distance between ideal and subjective public identities, 
which indicates better adjustment; in 1975,21 per cent more than in 

TABLE 3. Public identity (1973-1975), in percentages 

Regions in U.S.S.R. 
Central 	\'Vestern 	Georgia 
(N=27) 	(N=, 12) 	(N=39) 

1973 19751973 1975 1973 1975 

Total 

(N= 178) 
1973 1975 

a. Perceived public identity of 
Israelis 
i. Jewish 23 i6 27 	II 47 33 30 16 
2. 	Israeli 77 84  73 	89  53  67  70  84 

b. Ideal public identity 
Jewish 44 63 50 	34 70  71  53  46 
Israeli 52 37 46 	66 30 29 44 54 
Russian 4 0 4 	0 0 0 3 0 

c. 	Subjective public identity 
i. Jewish 21 42 34 	18 38 40  33 27 
2. Israeli 0 12 3 	7 3 2 3 6 

. Russian 79 46 63 	75 59 58 64 67 

1973 thought they were seen mainly as Jews; 12 per cent thought they 
were perceived as Israelis, when none had thought so in 1973; and con-
siderably (33 per cent) fewer that they were seen as Russians. 

The definition  and meaning of Jewish identity. One of the interesting find-
ings in the 1973 study was the tendency of the majority of the Russian 
students to define Jews as a national group. A large minority chose the 
combined definition of both a religious and national group, which is 
a characteristic response of most Jewish students from Western 
countries and from Israel. Only a few (four per cent) chose to define 

Jewry as a religion.13  We believed that this 'national group' definition 
was influenced by Soviet ideology. But there was no change in this 
respect by 1975, as would have been expected. That may indicate 
that the students' perspective on many facets of life was still affected 
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by views acquired in the Soviet Union; their definition might have 
been reinforced also by their impression of Israel as a non-religious 
society. 

In order to achieve a better understanding of how the Russian 
students viewed their Jewishness, we added in the second study an open-
ended question: 'In what sense do you see yourself as a Jew?' We found 
that there were differences between their objective definition ofJewish-
ness and their subjective perception of their own Jewishness—more 
students defined the latter in religious-traditional, rather than in 
national terms. Nearly a third of the total 	i per cent) indicated 
observance of religious practices, Jewish traditions, and values. A feel-
ing of belonging to the Jewish people characterized the Jewish identity 
of 14  per cent, and an additional 13  per cent expressed a sense ofJewish-
ness related to their immigration to Israel, 'to live in a Jewish state'. 
However, the largest single group of students replied in terms of 'mini-
mal identity': 35 per cent indicated that they saw themselves as Jewish 
because they were born Jews or because others define them as Jews. 
Such 'minimal identity' is probably the result of the extensive accultur-
ation of the majority ofJews in Soviet society, particularly in the Euro-
pean regions. However, it seems that a large number had not yet suc-
ceeded in finding a positive content for their Jewishness during the time 
they were in Israel. 

As seen earlier, some of the students from the central region have 
acquired a positive Jewish identity by becoming religious; we found 
the definition of 'minimal identity' less frequently among them (24 per 
cent) than among those from the other regions. That definition was 
most prevalent among students from the western region (40 per cent), 
but, surprisingly, it was also given by nearly a third (31 per cent) of 
the Georgians. The dominant definition among the Georgians, how-
ever, was the religious-traditional (53 per cent). The self-definition of 
'minimal' Jewish identity occurred more among the non-traditional (40 
per cent) than the traditional (28 per cent) students; the latter tended 
to define their Jewishness in religious-traditional terms (49 per cent), 
much more so than did the non-traditional (17  per cent). 

The meaning of Israeli identity. When the students were asked 'In what 
sense do you feel you are an Israeli?', 53 per cent indicated a feeling 
of belonging to, and identification with, the people in Israel—the 
country and the state. Kurt Lewin distinguished between alignment 
with a group based on similarity and based on interdependence, the 
latter of which he considered to be more fundamental)4  'Israeliness' 
as related to being part of the Israeli culture and life style, which indi-
cates a belonging based on similarity, was mentioned by 12 per cent 
of the students. Concern with the problems of Israel, which indicates 
feelings of interdependence, was expressed by eight per cent. Nine per 
cent related the meaning of their Israeliness only to formal symbols, 
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such as citizenship and service in the army. A total of 14  per cent replied 
that they did not yet see themselves as Israelis. Such a feeling was most 
widespread among the Georgians (ig per cent), who had the highest 
proportion of formal definitions, such as service in the army (also ig 
per cent), while not a single one of them felt part of the Israeli culture. 
The Georgians indicated the least sense of belonging to the people in 
Israel (46 per cent). At the other extreme were the students from the 
central region, the large majority of whom expressed a sense of belong-
ing to the people in Israel and to the country (73 per cent). There were 
almost no differences in the definitions of'Israeliness' given by the tradi-
tional and non-traditional students—in sharp contrast to their disagree-
ment over the meaning of Jewishness. 

Perception of, and attitudes towards, Israel. In answer to a question inquir-
ing whether in their opinion Israelis are an indivisible part of Jewry 
or a separate people, 29 per cent in 1973  but 47 per cent in 1975 stated 
that Israel was a separate nation. 

The students were asked directly to what extent they were satisfied 
with the Jewishness of Israelis. More than half (55 per cent) replied 
that Israelis were less Jewish than they would have liked them to be. 
Such dissatisfaction was strongest among respondents from the central 
region, and in contrast with the previous question, hardly changed 
between 1973 and 1975 (69 and 68 per cent). The feeling that Israelis 
are not Jewish enough increased (by 13  per cent) among the traditional 
students, and decreased (by 20 per cent) among the non-traditional. 

`Lacking in Jewishness' did not necessarily mean 'deficient in religi-
ousness' for the Russian students, many of whom did not define the 
Jewish group in terms of religion; 33 per cent expressed dissatisfaction 
with the religiousness of Israelis in ig, while only 18 per cent did 
so in 1975.  The dissatisfaction was strongest among the Georgians and 
increased considerably with time; their concern with the non-religious 
characterof Israelis has also been indicated in other studies'5  and seems 
to be one of the obstacles to their integration. The feeling that Israelis 
are not religious enough increased considerably (from 21 to 50  per cent) 
among traditional immigrants; surprisingly, it increased somewhat 
(from 12 to 22 per cent) also among the non-traditional students, 
although even more of these considered Israelis to be too religious (30 
per cent). 

Between 1973 and 1975 there was a slight decrease in a positive im-
pression of Israel, particularly among the Georgians. But, in general, 
the students had a positive attitude; 89 per cent of the total continued 
to express a favourable impression of Israel. 

Integration and ethnic identity in the second stage. 'Feeling at home in 
Israel' was used as an indicator of the subjective perception of integra-
tion into Israeli society; 86 per cent of the students reported in 1975 
(against 8o per cent in 1973) that they felt at home—and of these, 51 
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per cent said they felt completely so, as compared to only 33 per cent 

in 1973, 
Students from the central region were most adjusted; in 1975, 96 

per cent felt completely or to a great extent at home—while 72 per 
cent had been in that combined category in 1973. Among those from 
the western region, 89 per cent felt integrated, seven per cent more 
than in the first stage. Among the Georgians, 7' per cent indicated 
feeling at home in Israel, which was six per cent less than in the first 
stage, again reflecting their difficulties in adjusting. 

The relationship between feelings of integration and variables ofeth-
nic identity was stronger in the second stage. It should he noted that 
the 1973 correlations between the feeling of integration and variables 
of ethnic identity differed somewhat in the reduced sample from the 
correlations in the full (N=450) sample (which I presented in the 
earlier paper, in the last issue of this Journal). While in the full sample 

TABLE 4. Correlations between dimensions of ethnic identity 
and adjustment to Israeli society (1973-1975) 

i. Feeling at home in Israel 

'973 	 '975 
(N=i78) 	 (N=s78) 

Russian identity 38* 	 33* 
Israeli identity 29* 	 41* 
Jewish identity 23 	 28 
Religiousness o6 	 ii 

2345 =' 96 	R' 	= 242 

00t 

in 1973, the correlation was already strongest with Israeli identity, for 
the reduced sample in 1973 the negative correlation with Russian 
identity was the highest (Table ). It seems that for these students, more 
than for the others, integration in the first stage was related to the rejec-
tion of their Russian identity. In 1975, however, the negative correla-
tion with Russian identity decreased (from - 38 to —33),  while 
correlation with Israeli identity increased considerably (from 29 to 
and became strongest. Contrary to our expectation, the correlation 
with Jewish identity also increased, although it remained moderate 
(28). The correlation with religiousness increased somewhat, but still 
remained low (qi). 

Multiple correlation indicated that the potency of ethnic identities 
explained in the second stage 24 per cent of the variance of feelings 
of integration, which compared with only 20 per cent of the variance 
in the first stage (and only 13 per cent for the full sample, in 1973). 
Thus ethnic identity becomes with time an increasingly important fac-
tor influencing the integration of the immigrant Russian students. 
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Discussion and conclusion 

The follow-up study provides a picture of the process of change in 
the ethnic identities of Russian immigrant students which is naturally 
clearer than that shown in the first study. The results tend to confirm 
the general two-stage hypothesis of change in the first years after 
immigration, as well as most of the specific hypotheses derived from 
It. 

Second-stage findings also help to confirm some of the explanations 
for the findings of the first stage, which tended to be speculative because 
we had no means of ascertaining to what extent the students' ethnic 
identities consisted of elements acquired in the Soviet Union or in the 
course of immigration. Thus, the finding that Russian identity was 
strengthened in the second stage—which is opposed to the usual, com-
monsense expectation that identification with the abandoned country 
will gradually decrease with time—confirms that weakening of Russian 
identity in the first stage was indeed a psychological over-reaction to 
the decision to immigrate. \Veakening of Jewish identity in the second 
stage also confirms that its intensification in the first stage was at least 
in part the result of an effort by the immigrants to establish the first 
link with Israeli society through the one common characteristic. 

The most significant second-stage development was the strengthen-
ing of Israeli identity for a large segment of the students. There was 
a tendency to perceive their new society as less Jewish and more Israeli, 
and more students from the Soviet Union wanted to be seen not only 
as Jews but also as Israelis. Their perception of Israeli society, into 
which they wanted to be accepted, influenced the shaping of their eth-
nic identity. 

Israeli identity proved at this stage to be most related to the feeling 
of integration; by 1975, the majority of students had a stronger Israeli 
identity and felt more at home. Among the students who felt less in-
tegrated, particularly those from Georgia, there was also less of a ten-
dency to strengthen their Israeli identity. 

Jewish identity weakened in the second stage, but still remained the 
strongest element in the ethnic identity of the majority of the students. 
Many continued to express discontent with the lack of Jewishness in 
Israel; this can be related to our finding that, despite their strong Jewish 
identification, many students did not succeed in enriching their Jewish 
identity with any positive content, and almost a third of them still 
defined Jewishness in terms of 'minimal identity'. This problem needs 
more attention because we found, contrary to our hypothesis, that the 
relationship between Jewish identity and feelings of integration became 
stronger in the second stage. 

I tended to underestimate the importance of Jewish identity in the 
second stage by emphasizing, in the hypotheses, mainly influence5 
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intensifying Israeli identity. However, our studies of Israeli youth in-
dicatecongruence and overlap between Jewish and Israeli sub-identities, 
even among the majority of non-religious youth)6  It seems that among 
the students from the Soviet Union there is also a tendency to arrive at 
a balance between the two, rather than merely to strengthen the Israeli 
identity at the expense of the Jewish one. 

Among the hypotheses that were only partially confirmed was that 
contact with the mainly non-religious Israeli society would create a 
trend towards secularization among students from traditional back-
grounds. There was a tendency towards secularization in the second 
stage, particularly among students from the western region, but it was 
less marked than expected on the basis of experience of previous waves 
of immigrants. We found also that in the entire period since immigra-
tion, there was more of an increase than a decrease in religious obser-
vance. Many students, particularly those from traditional back-
grounds, also tended to define their 'subjective' Jewishness in religious 
terms, despite the general tendency of Russian students to define the 
Jews as a national group. 

It seems that not enough weight was given to the possibility that at 
least some of the traditional students might take the religious minority, 
rather than the non-religious majority, as their reference group. Some 
of the Russian students may have been especially attracted to the active 
nationalistic religious youth; this may have been so in the case of a 
section of those from the central region, who became religious after they 
immigrated. This was an interesting, unexpected, finding and we have 
no data to ascertain whether it was a unique choice of some of the 
students in our sample or whether it is characteristic of other Russian 
youth from the most assimilated backgrounds who search for a positive 
content to their 'minimal' Jewish identity. Moreover, since there was 
only a small number of students from the central region and from 
Georgia in the reduced second sample, one must exercise caution in 
generalizing from the data concerning them. 

Many of the differences in ethnic identity of students from different 
regions are explained in the second stage by varying experiences in their 
integration, a particularly strong case being presented by those from 
Georgia. Despite their traditional backgrounds, the Georgians' Jewish 
identity was weakened more, their Israeli identity intensified less, and 
their Russian identity strengthened more than was the case among 
those from other regions. On the other hand, for students from the 
central region, who felt best integrated, Jewish identity decreased less, 
Israeli identity increased more, and Russian identity continued to de-
crease more than it did among the others. Students from the western 
region are in a middle position, and being the largest group in the 
sample, are represented best by the total results. 

There was also a strengthening in the relationship between feelings 
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of integration and variables of ethnic identity; most students developed 

an ethnic identity more helpful to integration into Israeli society, and 
by 1975,they  felt more integrated. But in the second stage, integration—
which had been viewed in 1973 only as a dependent variable—was 
applied also as an independent variable to explain developments in eth-
nic identity. However, it is not always clear to what extent integration 
is affected by ethnic identity, and to what extent it is the affecting agent. 
Further analysis and study are needed to clarify this important relation-
hip. * 
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PATTERNS OF ILLEGITIMACY IN 
ISRAEL 

Eitan F. Sabatello 

JLLEGITIMACY in Israel has been only sporadically studied, 
possibly because ofits very low incidence. Out of 6o countries ranked 
by their illegitimacy ratio in the early '960's, Israel was 57th with 

three illegitimate births per i ,000 live births. This ratio was far lower 
than that of most Mediterranean countries (including Morocco and 
Algeria).' In 197 i-7 (the period under review in this paper), the 
average ratio in Israel was still only about eight (76) per 1,000 live 
births.2  Within Israel, the recorded out-of-wedlock ratio for the non-
Jewish (mostly Muslim) population was even lower than the low 
general average. 

Goldscheider's study' of births to unmarried Jewish women in Israel 
revealed some differential patterns in illegitimacy among the various 
sub-groups according to geographical origin, date of immigration, 
length of residence in the country, place of residence, education, etc. 
However, his analysis (focused on the years 1966-68) had to rely on 
inadequate methodological tools, such as comparisons between total 
and out-of-wedlock births in terms of percentage distribution. This was 
because of a lack of appropriate data on the population 'at risk': un-
married women by age group and other relevant characteristics. 

The present study, which is focused on births only to Jewish never-
married women, was carried out when more information on the popula-
tion at risk was available. Its aims arc: 
i. To review some of the issues of the Goldscheider study, by using more 
refined measures, and in particular to examine the relationship between 
illegitimacy and degree of integration in the country, as affected by 
place of residence, place of birth, and date of immigration. 
2. To consider various reasons for the very low rate of illegitimacy in 
Israel and for the differential patterns among sub-groups of the Jewish 
population. 

Source of data 

Data on illegitimate births are available in the official records of birth 
registration. Hospitals are legally required by the Ministry of the 
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Interior to ensure that the standard forms are filled in, and the 
Central Bureau of Statistics produces annual returns on births. Since 
the late ig6o's, practically all Jewish births occur in hospitals4  and 
there is therefore a fairly high standard of accurate registration. 

The registration forms have entries requiring inter a/ia details of: 
the date of birth of the child's mother and father, their marital 

status, place of residence, and country of birth (to be copied from their 
respective identity cards); and 

their years ofschooling, employment, date of immigration if born 
abroad, father's country of birth for the Israeli-born, date of marriage 
of the child's parents (if applicable), and the child's birth order; this 
information must be obtained from the child's mother and entered on 
the registration form. 

For the purposes of this study, the data on births to Jewish never-
married women in 1971, 1972, and 1973 were merged and their age-
specific averages (by various sub-categories) were related to the perti-
nent population at risk taken from the 1972 Census of Population and 
Housing. Since this census was carried out on 20 May 1972, the small 
difference between the population on that day and the mid-1972 popu-
lation is unlikely significantly to affect the results and conclusions of 
this study. There was an annual average of 493 illegitimate births in 
197 1-73. 

Using age-specific illegitimacy rates per 1,000 never-married women 
in each group in 1972,  the general illegitimacy rates (per i ,000 women 
aged 14-39,5  by place of birth, period of immigration, and place of 
residence) were accordingly computed and standardized on the age-
group structure of the total never-married Jewish female population of 
the country in 1972. 

Age at delivery of never-married mothers 

In Israel, as in many other countries, it is mainly—but not exclu-
sively—young women who give birth to illegitimate children.6  In 1971-
73, more than one third (351 per cent) of out-of-wedlock births were 
to girls under the age of twenty, while in the same period, only six per 
cent of all births were to mothers of that age. More than three quarters 
(783 per cent) ofthe births were to women under the age of 25—almost 
twice the rate (436 per cent) for all the births. The percentage of out-
of-wedlock births to very young mothers was even higher among Israeli-
horn women: their median age was 203, as compared with 224 for 
the Afro-Asian never-married and 238 for the European. The median 
age of all the never-married mothers in 1972 was 217—Several years 
less than that of all mothers (26) and about one and a half years less 
than that of all primiparae (23) (see Table i). More than go per cent 
of never-married women belonged to that last group. 
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Never-married mothers born in Israel had a median age at their last 
delivery lower than that ofprimiparae of their same origin group, while 
never-married mothers and primiparae born in Europe-America had 
the same median age. On the other hand, the smallest absolute dif-
ference between percentages of births to all and to never-married 
mothers was found in the oldest age group (35+),  which included to 
per cent and four per cent of the births, respectively. 

In specific age-group terms, out-of-wedlock birth rates rise steadily 
with age and reach a peak in the oldest age group (30-39 years—see 
Table 2). This is a feature peculiar to Israeli illegitimacy; in other 

TABLE 2. Out-of-wedlock births per i,000 never-married women, aged 
14-39 years, by migratory status and period of immigration 

Averages for 197 1-73 

Total Israel-born 	
Immigrated 

 
up to '960 	196, and after 

Total 21 14 39 33 
14-16 03 02 4 05 
17-19 iS 1.5 28 28 
20-24 34 25 42 5-6 
25-29 4 1 2.2 45 7• I 
30-39 66 i 67 83 

Total standardized' 	 x 	15 	29 	 32 

Stand a rdizedon aged is tribution of the total never-married Jewish female popula. 
don, aged 14-39 at 1972 Census of Israel. This standard was used for all the follow-
ing tables. 

countries, the highest illegitimacy rate is usually Found among mothers 
in their early or late twentics. Therefore, Israeli never-married women 
aged 30-39 constitute the only age group which approaches the illegiti-
macy levels of women of that age cohort in other countries.7  Although 
no clear-cut evidence is at present available, one should not assume 
that older never-married women are less capable than the younger ones 
of avoiding unwanted pregnancies; rather, it may he that when mar-
riage is undesirable or felt unlikely in the future, older women are more 
reluctant to resign themselves to childlessness. 

Migrational and ethnic-generational variables in illegitimacy 

The Israeli Jewish population, largely composed of immigrants and 
their children, offers a wide spectrum of ethnic-cultural sub-groups, 
differing among and within themselves according to length of settle-
ment in the country. Some sociologists have noted a link between illegi-
timacy and immigration: the undermining of cultural identity and of 
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old values may lead to deviant socialization.8  In this context it is worth 
reconsidering the main issues raised by Goldscheider: 

(i) To what extent are illegitimacy levels higher among immigrants 
than among Israeli-born? 
(2) Are there differences in the level of illegitimacy among the vari-

ous sub-groups of the immigrant population? 
() Are illegitimacy levels different for first and forsecond generation 

immigrants? 
The data in Table 2 show that the more recent the arrival of the immi-
grants, the higher the illegitimacy rate: astandardized illegitimacy rate 
for Israeli-born mothers is only o-8 in contrast to 29 for earlier immi-
grants (up to ig6o), and 32 for new immigrants. However, within the 
teenage immigrant group, age-specific illegitimacy rates were lower for 
those who came after ig6i than was the case for those who had arrived 
before that date. It is therefore the women in the central childbearing 
age groups (20-34 years) who account for most of the overall difference 
in illegitimacy according to period of immigration. in other words, the 
earlier thè acculturation the lower the out-of-wedlock birth rate. 

T/iSLE 3. Out-of-wedlock births per t,000 never-married women, 
aged 14-39 years, born abroad, by continent of birth 

Averages for 197 1-73 

Contineni of birth 

Total Africa Asia Europe—America 

	

Total 	 3-6 	52 	28 	23 

	

4—I6 	 o6 	to 	- 	04 

	

17-19 	 28 	39 	'3 	 '7 

	

20-24 	 '7 	Bj 	30 	23 

	

2529 	 53 	87 	49 	37 

	

30-19 	 74 	120 	52 	S'g 

Total slandardizeda 	29 	47 	17 	 I'7 

Sec lootnoic in Table 2. 

We know that Israeli-born women have the lowest rate of illegitimate 
births. The relationship between immigration and illegitimacy is shown 
in Table 3,  which gives out-of-wedlock age-specific birth rates for the 
three biajor immigrant sub-groups—those born in Asia, Africa, and 
Europe—America. The data reveal important differences: the African-
born display the highest-illegitimacy rates in each age group; Asian 
women under the age of2o have the lowest rates (lower even than those 
for the Israeli-born); while above the age of 20, the lowest rates are 
generally found among European mothers. 

These patterns seem somewhat inconsistent with those found by 
Ooldscheider for 1966-68; he noted that among women above the age 
0120, there was a greater concentration of out-of-wedlock births among 
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Westcrn-born women than among those born in Israel and the Afro-
Asian segment.° The explanation may be found in the altered structure 
ofthe female population, especially under the age of2o, by place ofbirth: 
within this group, the proportion of mothers born in Israel rose sharply 
from 24 per cent in 1966-68 to 6o per cent in 1972. It is therefore worth 
tabulating a) the Israeli-born mothers by their parental originiaccord-
ing to their lather's place of birth; and b) the immigrant mothers 
according to their continent of birth and their time of arrival in Isael. 

It must be noted that at the 1972 census (May 1972), about two-
thirds of the total immigrants from Asian countries had come to Israel 
during the very first years of the establishment of the State (1948-54), 
while one fifth had immigrated after ig. Almost all the African-born 
came between 1948 and the early ig6o's. Mostof the immigrants from 

TABLE 4. Out-of-wedlock births per ;,000 never- 

married women aged 14-39 years, born in Israel, by 
their father's place of birth 

Averages for 1971-73 

Father's place of birth 

Asia— Europe— 
Israel Africa America 

Total i- i ig 09 
14-19 05 12 04 
20-24 I9 43 3 
25-29 48 26 17 
30-39 60 47 50 

Total, standardized° II 22 oS 

Sec footnote in Table 2 

Asia and Africa had lived in traditional and relatively closed communi-
tics, with low educational attainments and inadequate occupational 
skills; and they moved to Israel within the framework ofa wider family-
migration pattern. As for the European-born, almost one third had 
come before 1948, and another third arrived between 1948 and 195410 

The overall differential pattern of illegitimacy by immigration 
period is consistent for each origin sub-group. After age-structure stan-
dardization, relatively new immigrants display out-of-wedlock birth 
rates which are from 13 per cent (for Africans) to 50  per cent (for 
Asians) higher than those of the immigrants of the same origin who 
had arrived before '961. However, there is an exception in the case 
of those under the age of2o, born abroad; and particularly those among 
them who are up to i6 years old (see Table ). For these very young 
ages, new immigrants have illegitimacy birth rates lower than those 
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of earlier immigrants. Only a tentative explanation for this can be sug-
gested, by linking variables in out-of-wedlock natality not to immigra-
tion period only, but rather to the age at arrival in Israel. 

In other words, the impact on illegitimacy of z) age at arrival in 
the new society and 2) general conditions for integration into the host 
society during the early years of immigration should be evaluated. The 
assumption is that i) the younger the age at arrival, the greater the 
likelihood of patterns similar to those of the Israeli-born emerging, and 
the less the exposure to dcviant socialization (including the factors 
linked to illegitimacy); and 2) the greater the political, economic, and 
social stability of the host country, the easier the social integration of 
the immigrants and of their children. 

TABLE 5. Out-of-wedlock births per i,000 never-married women aged 14-39, born 
abroad, by continent of birth and period of immigration 

Averages for 1971-73 

Contineni of birth and period of immigration 
ASIA AFRICA EUROPE—A MERICA 

Up to ig& t961+ Up to 1960 	1961+ Up to 1960 1961+ 

Total 31 20 p 23 23 
14-16 11. 23 	07 05 01 

1 7 19 j 35 	42 14 23 
20-24 25 52 76 	90 22 24 
2529 51 28 6 	24 27 50 

30-39 47 Gg 120 	121 69 6.9 
Total, standardized° ii 46 	52 15 19 

See fooznoie in Table 2 

Israel in the ig6o's and early 1970'S could offer better and greater 
absorption assistance to new immigrants than had been the case in the 
1950's. Manygirlsaged I3to 16yearsin 1971-73 (whohad immigrated 
alter ig6i) arrived in the country young enough for their families to 
have become adjusted before the girls reached puberty with its atten-
dant adolescent problems. 

Many of the foreign-born girls older than .17 years in 1972, and who 
had come to Israel after ig6i, had been in their early teens when they 
first arrived and they had had to face simultaneously the adjustment 
problems of their new immigrant household as well as their own ado-
lescent pains." 

Residence variables 

Although illegitimacy rates tend to be higher in the urban than in 
the rural areas of many countries, it seems by no means proven that 
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there is a direct correlation between the process of urbanization and 
an increase in illegitimate births)2  

In Israel, age-specific illegitimate birth rates are higher in towns than 
in rural settlements. However, since in 1972 almost 85 per cent of the 
total Jewish population resided in urban areas, it is worth analysing 
the various sub-divisions of the Jewish urban population. One can dis-
tinguish the three largecities (Tel Aviv, Jerusalem, and Haifa) from other 
towns (some of which are situated in the outskirts of Tel Aviv or Haifa, 
while others are in the peripheral regions of the country), and from 
urban localities of relatively small size in the developing northern and 
southern areas of Israel. 

The large cities have the highest age-specific illegitimacy rates, while 
the other towns have the lowest. Urban localities and rural settlements 
lie in the middle. The widest differences between the large cities and 
the other groups of localities occur at the younger ages. For the age 
groups 14-19, the illegitimacy rate in Jerusalem, Tel Aviv, and Haifa 
(56) is seven times that of other towns (o8). This ratio decreases 
steadily as the age of the mothers rises: 3 : i for the 20-24 cohort and 
less than 2 :i after the age of 25. 

The very low incidence of out-of-wedlock births at young ages in 
other towns might be partly due to family pressure on unmarried preg-
nantgirls to move away from home to a large city, where an illegitimate 
birth may occur in a more anonymous atmosphere, and where hospital 
services and other forms of assistance are available. 

Discussion 

We have seen that, on the whole, out-of-wedlock natality in Israel 
is mainly concentrated, in absolute terms, among the young which is 
consistent with the fact that at the 1972 census, about 84 per cent of 
all never-married Jewish women aged 15  and over were younger than 
25 while more than half the total (57 per cent) were under the age 
of 20. Under the circumstances, why is the illegitimacy rate among 
teenagers in Israel so much lower than that in most other countries, 
and why are there different rates according to father's country of origin 
among the Israeli-born unmarried mothers? 

Before we attempt to answer these questions, we must examine em-
pirical data on the set of variables involved in the process of reproduc-
tion)3  

(i) 'Exposure to intercourse' variables, and in particular those which 
are most relevant to never-married women: (i) age of entering into a 
sexual union; and (ii) frequency of intercourse. 

(2) 'Exposure to conception' 'ariables—that is, the use or neglect 
of contraceptives. 

() 'Gestation' variables or induced termination of pregnancy. 
6o 



PATTERNS OF ILLEGITIMACY IN ISRAEL 

(4) 'Marriage after pregnancy' variables, which obviously affect ille-
gitimacy rates. 

We can expect a low illegitimacy rate when unmarried young girls 
rarely enter into sexual unions, and when those who do so have in-
frequent intercourse; when there is widespread and effective use of con-
traception; when abortions may be procured fairly easily; or when 
there is a high percentage of pregnant brides. In the case of Israel, such 
evidence as we have on these factors is scanty and inconclusive. 

i. Exposure to intercourse. There is some evidence that a proportion 
of Israeli Jewish youngsters of both sexes enter at a very young age 
intosexual unions and have frequent intercourse. According to a study, 
by Lancet et al.,14  carried out in 1972 among a large sample of Israeli 
post-primary school pupils concerning their sexual knowledge, atti-
tudes, and practices, five per cent ofgirls in their ninth and tenth grades 
(aged about 14 to 16 years), and at least i6 per cent of girls in the 
last two grades (up to 18 years old) had already engaged in full sexual 
intercourse. Since these figures refer to girls who were still at school, 
and since early sexual activity and early school leaving may be corre-
lated,15  it is likely that there is an even greater percentage of unmarried 
teenage girls who are sexually experienced. (The Israel Central Bureau 
of Statistics found that about 25 per cent of Jewish girls aged i 4-I 7 
were not registered at school in the session 197172.18) 

The Lancet study tentatively suggests that younger girls seem to 
be more sexually promiscuous than their elders: 24 per cent of those 
girls in the ninth and tenth grades who are sexually experienced have 
had intercourse with more than one partner, while this is the case 
among only 14 per cent of the schoolgirls in the eleventh and twelfth 
grades. 

It would seem, on the basis of the Lancet data, that in 1972 a con-
servative estimate of about io,000 girls aged between 14 and iS years 
had engaged in sexual intercourse,' 7  and that many of them had done 
so on repeated occasions, with either the same or with different 
partners. The La,icet study does not yield detailed cross-classified data 
on the sexual behaviour of high school girls according to their place 
of birth or date ofimmigration. However, a rough distinction between 
girls of Israeli, Western, and Oriental (Afro-Asian) descent shows that 
the Orientals displayed the lowest degree of sexual activity in both the 
younger and the older age groups. This finding seems to conflict with 
the fact that the illegitimacy rate is higher among Oriental girls. On 
the other hand, computations based on Central Bureau of Statistics 
data on young Jewish girls aged 14-17 in 1971-72 show that only 18 
per cent of those of European/American origin were not attending 
school, while nearly half those of African/Asian origin (48 per cent) 
had left school.'8  In the age group 15-17, the drop out rate of Oriental 
pupils is t"ice that of the \Vestern pupils. 
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Ifwe assume that teenage girls still at school are less sexually active 
than those who have dropped out, it follows that those of Afro-Asian 
origin as a whole may run a greater risk of becoming pregnant. 

Exposure to conception. The Lancet study does not go into details 
of the contraceptive behaviour of the pupils it surveyed. About two 
thirds ofthe girls who had sexual intercourse declared that neither they 
themselves nor their partners used any means of contraception. The 
authors note that i) most of the sexual encounters were not planned, 
but occurred 'by chance' and 2) the teenagers exhibited a very low 
level ofgeneral knowledge of contraception, and were largely ignorant 
ofthe variety of methods which could be employed. This finding is con-
sistent with others concerning the Jewish adult female population of 
Israel as a whole. Reviewing the irrationality and the ignorance prevai-
ling in the country in matters of family planning, Friedlander'° drew 
attention to the peculiar situation 'where fertility levels are relatively 
low, but usage of contraception is also low'. His study and the earlier 
research by Bachi and Matras20  show that married women olAfro-Asian 
origin are those less likely to plan their families or to use such modern 
methods as the pill or the intra-uterine device. 

If it is in fact the case that married women in Israel generally do 
not use contraceptive methods competently, and that this particularly 
applies in the case of the Orientals, then the same would be true also 
of the unmarried women. It would explain the different illegitimacy 
rates according to group of origin; but it would not explain why the 
total rate of illegitimacy in Israel is so low when compared to most 
other countries. 

Abortions and pregnant brides. The incidence ofsexual activity among 
young schoolgirls, the higher frequency ofintercourse among those who 
have dropped out of school, and presumably among those in the army 
('8—ig years old) and at university and among other unmarried girls, 
when coupled with low and/or unsophisticated use of contraception, 
should result in a relatively high number ofout-of-wedlock pregnancies. 
On the other hand, since there are only fewer than 500 illegitimate 
births per,  year, while many thousands ofspinsters are involved in more 
or less regular sexual activity, it seems reasonable to infer that there 
must be extensive use of abortion and/or a high proportion of pregnant 
brides. 

According to Israeli law, in 1972 legal abortions could be performed 
only in very special instances. Women therefore go to private practi-
tioners, who are of course unwilling to provide information on their 
illegal (though more or less tolerated) activities. Thus, very little infor-
mation is available at present about the frequency and the conditions 
of induced abortion in general, and as affecting unmarried women in 
particular. No research about itseems to have been carried out in Israel 
since the ig6o's,21  with the exception ofa recent study on family planning 
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which has some data on abortions among married women, but gives 
no information about any pregnancies terminated before they were 
married.22  

A bill, enacted in the Israeli Parliament in January 1977, provides 
for legal abortions in a range of 'social cases', subject to the consent 
of a panel composed of two physicians and a social worker. 

Marriages hastily arranged after the girl becomes pregnant are likely 
to be widespread in asociety, such as the Israeli, where some traditional 
family values seem still to predominate; and the smallness of the 
country and the salience of the Jewish heritage are factors leading to 
some sort of social control of the consequences of pre-marital unions. 
Empirical evidence is required to support or to reject this thesis. There 
are some data concerning girls below the age of seventeen—the mini-
mum legal age for marriage. Special authorization to marry below that 
age may be granted—usually when the applicant is pregnant— but 
statistics reveal that such marriages are few in number.23  We may there-
fore infer, at least in the case of this very young age group, that it is 
abortion rather than the marriage of pregnant brides which is the chief 
reason for the low illegitimacy rate. 

Conclusion 

In the early 1970's, illegitimate births in Israel accounted for only 
a very small percentage oftotal natality. We have seen that illegitimacy 
in that country, as elsewhere, is a predominantly urban phenomenon, 
largely concentrated among teenagers and young (up to 24 years of 
age) adult women; however, unlike the case in other countries, illegiti-
mate age-specific births steadily rise with age and are the highest after 
the age of35. 

We have also noted that the overall incidence of out-of-wedlock 
natality is higher among more recent immigrants than it was among 
those who had come to the country before 1961, and that it declines 
further among the Israel-born never-married women. This might mean 
that the longer the stay in the country and the exposure to its socio-
cultural patterns, the lower the likelihood of illegitimacy, which is 
viewed as a symptom of deviant behaviour. On the other hand, it 
appears that the age at which the unmarried mother immigrated, and 
the conditions then prevailing for the absorption of new arrivals, are 
relevant factors to consider when we try to discover why, for very young 
ages, illegitimacy around 1972 was higher among earlier immigrants 
than it was among more recent newcomers. 

Clearly, intensive detailed research is required to determine—in vie" 
of the alleged permissive sexual behaviour of Israeli teenagers—the 
reasons for the very low illegitimacy rate. Since young girls seem to 
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have an inadequate knowledge of effective birth control, it is presum-

ably extensive abortions and/or the marriages of pregnant brides which 
account for so few out-of-wedlock births.* 
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THE SYNAGOGUE 
HAVURAH—AN EXPERIMENT 

IN RESTORING ADULT 
FELLOWSHIP TO 

THE JEWISH COMMUNITY 

Daniel J. Elazar and Rela Geffen Monson 

The Havurah Idea 

No single institution has appeared on the American Jewish scene 
in the past two decades which has been as well received as the 
Havurah. For the American synagogue, it has been the first in-

stitutional innovation of magnitude since Mordecai Kaplan put forth 
the idea of the synagogue centre two generations ago. Responding as 
it does to the new quest for intimacy, the Havurah has been hailed as 
a potentially saving force in American Jewry, especially in the matter 
of restoring Jews to traditional Jewish practice. 

According to Reisman, 'a chavurah is a small community of like-
minded individuals and families who form together as a Jewish fellow-
ship to offer one another social support and to support and to pursue 
self-directed programs of Jewish study, celebration, and community 
service'.' Havurot are usually characterized by their small size—usually 
consisting of fewer than 25 adults; by regular meetings in informal set-
tings such as private homes; assumption of responsibility by the 
members for the leadership of their group with minimal dependence 
on professional staffing; and by an understanding by the members that 
joining is a commitment. While the first Havurot were campus-based, 
including a number that were residential in character and others that 
were independent bodies—such as those constituting the Federation 
of Reconstructionist Havurot in Denver, Colorado—many synagogues 
soon found the Havurah idea to he an attractive one for dealing with 
their own members' Jewish needs. In some cases, rabbis have been the 
prime movers in establishing Havurot in their congregations; in others, 
groups of congregants have taken the lead on their own, even in the 
face of rabbinical opposition in some cases. 

One of the characteristics of Havurot mentioned above, that of the 
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commitment of the members to active personal involvement, highlights 
the Havurah as a response to adverse criticisms of American Jewish com-
munal organization levelled by some of its most astute rabbis and in-
tellectuals.2  These critics have observed that joining a Jewish organiza-
tion today does not really entail 'joining' at all. In fact, it is customary 
to be a 'card-carrying' member of many groups. Even synagogue affilia-
tion, apparently an association requiring some ideological com-

mitment, has been reinterpreted as a fee paid to entitle one to receive 
certain services at various points in the life cycle—services performed 
for the member by a professional who is on duty. This phenomenon 

has been variously referred to by Kelman as 'supermarket' Judaism 
and by Elazar as 'service station' Judaism: one goes to the market or 
station for the needed service, buys it, and then goes out again until 
the next fill-up or service is required. One of the major findings of an 

important study of the Reform movement was that membership had 
become a passive act and that the synagogue had become a peripheral 
institution in the lives of its members.3  The Havurah has emerged in 
the community in an effort to reverse this trend. 

The concept of Havurah as fellowship was revived in the ig6o's by 
Jacob Neusner in an essay analyzing Havurol in the first and second 
century of the Christian Era, by Jakob Petuchowski in an article in 
The Reconstructionist proposing the revival for contemporary Jews, and 
Daniel J. Elazar who described early experiments with Havurot among 
young families in a Midwcstern community.4  The first extensive effort 
to build Havurot was initiated in Denver through the Reconstructionist 
movement as a substitute for the conventional synagogue.5  Those, and 
others like them, founded during the same period, united couples and 
families who maintained their own households and activity networks. 

A different model Havurah was founded by Rabbi Arthur Green in 
1968 in Somerville, Massachusetts. His Havurat Shalom was a small com-
munal household of teachers and students dedicated to studying and 
living Judaism. In defining his theoretical 'ideal type' Havurah, Green 
stated: 'When we enter into Havurah we accept certain obligations upon 
ourselves. Without obligations the Havurah could not exist. We affirm 
that the Havurah has a right to make serious claims upon our time and 
energies.'6  A rabbi active in creating Havurot in his synagogue, inter-
viewed in the course of our study, summarized their purpose thus: 'The 
groups experience Jewish things or experience things Jewishly.' 

By now, several versions of the Havurah have filtered into the main- 
stream of American Jewish life. The most prevalent version is the 
Havurah located within the framework ofa synagogue. It is closer to the 
first model described above and has emerged as a tool for repersonaliz-
ing the synagogue as an institution and reactivating members so that 
their Judaism is no longer simply something to be delegated to the 
rabbi. 
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The Study 

Between 1973  and  196, the Center for Jewish Community Studies 

undertook a study of the future of the synagogue in America under 
the sponsorship of the Institute for Jewish Policy Planning and Re-
search of the Synagogue Council of America. As part of the study in 
1975, a survey questionnaire was posted to the Rabbis of all known 
synagogues in the United States. After eliminating synagogues without 
Rabbis From the universe, 1,466 synagogues remained. Of these, ques-

tionnaires were returned by Rabbis from 470 congregations (32 per 
cent). Evaluation of returns showed that they were proportionately 
representative of congregations of different branches of Judaism, and 
proportionately distributed among urban and suburban areas and the 
several geographical regions ofthe United States. The survey dealt with 

a number of questions about Havurot and included data on the year 

of founding; who was responsible for their founding; the age range of 

the members; the number of Havurot in each synagogue; the range of 

activities sponsored by the Havurot; the size of their adult membership; 

and the level of the Rabbis' satisfaction with Havurot as an aspect of 

congregational life. 
As another dimension of that study, in-depth field interviewing was 

conducted in thirteen metropolitan areas around the United States dur-
ing which the same questions were raised on a more elaborate basis 
in face-to-face interviewing. Finally, the Center co-sponsored a com-
prehensive study by Gerald Buhis and Harry \'Vasserman of syna-

gogue Havurot in the Los Angeles area. That study—like the Reisman 

study at approximately the same time of Havurot in 12 Reform and 

Conservative synagogues in the Boston area—con cent rated on an 

analysis of the meaning of the Havurak for individual members and 

families in synagogues in particular geographical areas.' 
As a result of the response to the questionnaire as supplemented by 

the other sources, we are now in a position to examine aspects of this 
contemporary development inaccessible to those doing studies in speci-
fic localities only, and therefore can complement their findings. 

In 1975, 20 per cent (95)  of the responding congregations reported 

some form of Havurali and two thirds of these had more than one, for a 

total of 376 Havurot. Ten synagogues had ten or more Havurot including 

one with 27 and one with 43,  both of which had made their congrega-

tions Havurah-centered. Analysis of the data showed significant trends 

among congregations which sponsor Havurot with regard to metropoli-

tan and regional location, movement affiliation, size, and age range 

of membership. In short, a Hauurah within the framework of the syna-
gogue was an accepted and growing phenomenon, a new institution 
apparently meeting certain needs in patterned ways. 

Location. Synagogues in some regions of the United States have been 
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pioneers in the development of Havurot within their structures. Perhaps 
this is because of one or two strong, creative rabbis in a given region 
who successfully implement the Hauurah idea in their own synagogues 
and then are emulated by others who see the structure working person-

ally and feel the competitive pull which results from any successful in-
novation. The best example of this phenomenon ofemulation occurred 
in the Los Angeles area. Table i shows the frequency of synagogue 
Havurot by geographical region in 1975,  using a regional typology of 
spheres as the basis for analysis.8  The 'West stands out as the region 
where the synagogue Havurah has become most important. Nearly half 
of the reporting congregations in the West have Havurot and there 
are more than twice as many with Havurot than the region next in rank. 

TABLE I * Percentage of Synagogues with 
Havurot by Spheres 

Have JiavurolNo Hauurot 
(N=95) 	(N=308) 

Sphere 
Greater North East 	20 	 80 

(N =280) 
Greater South 	 ig 	 Hi 

(N =63) 
Greatcr Vest 

(N=6o) 
x'= 153 with 2 dl. 	 pc -000 

The reader will note that the base number of re-
sponses changes from table to table. This rults from 
calculating percentages in each ease based only on the 
valid responses to the items included in the table. 
Excluding missing cases' yields more accurate data. 

Another aspect of location is the urban or suburban setting of a con-
gregation. Urban synagogues tend to have an older average member-
ship, to have fewer families with young children, and to have been foun-
ded earlier than suburban ones. Members of the urban synagogues may 
have greater access to alternative institutions which usually develop 
in densely populated areas, and so the urban synagogue may have less 
of a community-Centre function than is the case in the suburbs:  

We found that synagogues whose rabbis defined them as suburban 
were significantly more likely to develop Havurot than were synagogues 
whose rabbis defined them as urban. Thus, of the '63 identified as 
urban, i8 per cent had Havurot in 1975 while of the 168 identified as 
suburban, 29 per cent did (pc07). This may reflect the search for 
community on the part of families separated by commuting and other 
compartmentalizing aspects of their lives. These households consist of 
nuclear Families almost exclusively and are characterized by high edu-
cational attainment. Many have demonstrated a need for intellectually 
and emotionally rewarding intimate experiences. 
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Such suburban families, particularly in newly-formed communities, 
have the characteristics of families on what Elazar has termed the 

metropolitan-technological frontier.° In this light, it is especially not-
able that the Los .Angcles Jewish community—the epitome of the new 
frontier—has been the site of the greatest development of the synagogue 
Havurah movement. Thus, it was not only the existence of leaders but 
also the structure of the situation which enabled the blossoming of the 
movement there. Similarly, Phoenix, Arizona, an even newer Jewish 
community in most respects, has witnessed an intensive introduction 

of Havurot. 
On the other hand, one large urban congregation recently added 

a third rabbi expressly to work with Havurot on the grounds that since 

it is a large congregation in a heterogeneous urban setting, it needs 
to create a greater sense of personal contact with its members. The 
leaders of that congregation envision Havurot as 'part of a larger kind 
of general approach that people do belong, as an antidote to future 
shock, depersonalization and estrangement'.)° 

Movement Affiliation of Synagogue. Orthodox synagogues are charac-
terized by higher commitment to Jewish law and practice by their 
members than is the case among Conservative and Reform congrega-
tions. They are also often smaller in size, more likely to be in urban 
neighbourhoods, and to already contain small study groups or to pro-
vide other regular forms of interaction—such as ininyanim—for a signifi-

cant proportion of the members. On the other hand, Conservative and 
Reform synagogues are more likely to be large institutions in suburban 
areas where there is considerably less interaction among large sections 
of the membership. We therefore expected that Havurot would be most 

needed and prevalent in the latter congregations, rather than among 
the Orthodox. Table 2 shows that the results of our survey supported 

this theory. 
Of course, the ideological affiliation of the synagogue is not the sole 

determinant of receptivity to a new concept such as the Havurah. We 

shall see below that the predominant age group in the congregation, 
the size of the membership, and even the age of the congregation itself 
are significantly related to the presence of Havurot. 

TABLE 2. Existence of a Havurah by Affiliation 
of Synagogue (in percentages) 

Have Havurah No Havurah 
(N=95) 	(N=310) 

Reform (N=i3,) 29 71 
Conservative (N = 193) 27 73 
Orthodox (N = 70) 6 94 
OLher(N=tI) g gi 

= 79 with 3 d.f. p< 0007 
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Internal Structure of the Congregation. Reisman found that in Boston, 
'There are more younger people, those under age 35 in Havurot ... and 
less older people, those aged 55 and over in Havurot. . . . These figures indi-
cate that the Havurot particularly tend to attract people in the 35-54  age 
group, people whose children are likely to be living at home." In our 
data, as well, those over 59  are under-represented with 39 per cent of 
Havurot found in synagogues having a predominant age of 40-59, 33 
per cent made up ofthose who are 25-39, none reporting a predominant 
age of 6o and over, and 28 per cent reporting mixed ages. We can 
augment these findings by comparing the presence of Havurot or their 
absence in synagogues with varying overall age structures. Table 3 

shows that the age of congregational membership is signficantly related 
to the existence of Havurot. 

TABLE 3. Existence of Havurot by Predominant Age 
Range of Congregahon Membership in 1975  (in percent- 

ages) 

Ate Range 	 Have Havurol 	No Havurot 
(N=78) 	(N=278) 

25-39 (N =63) 17 8 
40-59 (N=204) 27 73 
60+ 	(N=48) 15 8 
Mixed (N= 40 12 88 

X2 75 'jth 3  d.0 ft<057 

Thoughcongregationsofall types have Havurot, those with most members 
in the 40-59 age group are clearly most receptive to them. Despite the 
difference in age categories used, this may well strengthen Reisman's 
finding that it is adults of this age range who are most often members 
of Havurot "here they exist in Boston. While there were no Havurot in 
the sample made up completely or predominantly of people over 6o 
years of age, there were mixed-age or cross-generational Havurot which 
included members over 6o. 

Havurah as a Device for Overcoming Impersonality. Every theoretical dis-
cussion of the development of Havurot deals with the Havurah as an anti-
dote to the impersonality of the modern synagogue in America. This 
impersonality is best indicated by the size of the membership relative 
to the number of participants in congregational activities, the number 
of professionals necessary to serve their needs, and the general inability 
to encourage personal contact. We found a consistent relationship 
between size of adult membership of synagogue and the existence of 
Hauurot—reflecting that the Havurah provides a community for those 
who seek it. 

Reisman raises the issue of the relevance of Havurot to small syna-
gogues)2  One instance of such relevance found in our study is that of 
'geriatric'congregations we noted, forexample, that congregations with 
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rABLE 4. Size of Congregation and Existence 

of Havurot (in percentages) 

Number of Aduti Members 
Have Havurot 

(N=92) 
No Havurol 
(N=302) 

0-170 	(N=71) 6 94 
171-320 	(Nt77) 13 8 
321-575 	(N=75) 21 79 
5761000 	(N=96) 29 71 
1001-1600 (N=37) 43 57 
Gm + 	(N=38) 47 53 

X=395 with s d.0 p<0000 

a predominant membership age of 6o and over were more likely than 

others to have Havurot which sponsored weekly services. In those cases, 

the Havurak solved a problem for a limited younger group within the 
congregation by providing the framework for an alternative service. 
It may well he that larger congregations will continue to have more 
Havurot, but needs of special groups can he met by Havurot with syna-

gogues of all sizes. Havurot, after all, usually range in size from io to 25 
adult members—a small group even within the context ola congrega-

tion of 150 adults. 
Size and Number of Havurot. Among the Havurot in our survey, the size 

of the first Havurot recorded for each congregation which had a Hauurah 

did not vary significantly by region, urban location, movement affilia-
tion, predominant age of congregational members, or the size of the 

congregational membership. 
More than two thirds of the congregations sponsoring Havurot had 

more than one: 21 had two, 23 had between three and live, and 18 
had six or more Havurot. Though there was a higher percentage of con-
gregations in the Western United States, and within the Reform move-
ment, whohad more than one Havura/z, these di Iferences were notstatistic-
allysignificant. Eitherone Havurali provides an attractive model leading 

other members ofthe congregation to request the formation of another, 
ormorethanone isfounded atthesame time. Thus, although the majority 
of the congregation's membership is not usually involved in Havurot, 
clusters of fellowship groups appear within most of the synagogues 

which sponsor them. 
Finally, we noted that the year of founding of the congregation was 

significantly related to the emergence of Havurot. The 'younger' the in-

stitution, the more likely it was to contain Havurot. Thus, 16 per cent 
of congregations founded between 1881 and 1920, 20 per cent of those 
founded between 1921-45,31 per cent of those founded between 946-
55, and 34 per cent of those founded between 1956 and 1974  had Havurot 
(N=95, pco). This may be linked to the Frontier phenomenon dis-
cussed earlier, or to the younger average membership of newer con-
gregations leading to more receptivity to innovation. 
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In sum, the synagogues most likely to have Havurot are large, non-
Orthodox, suburban, founded after the Second World War, and with 
a predominant membership of adults aged between 40 and 59 years. 
lfthey are in the \Vestern part of the United States and have the other 
characteristics, they are most likely sponsoring several Havurot which 
have been in existence for a few years. 

Now that we know where the Havurot are most likely to be found, 
it is important to examine what the members do together—that is, the 
content of the experience. 

Havurah Activities and Internal Structure 

Are Havurot just adult study groups with a new label? Every analysis 
of this 'new' institution must grapple with that question. Thus Reisman 
begins his chapter on programmes and activities by asking: 'What do 
chavurot do? One way of approaching the question is to distinguish 
chavurot from study groups with the rabbi....Three distinctions can 
be identified: (i) Source of Learning ... () A Learning Community 

() Affective Involvement."3  By source of learning, Reisman means 
the autonomy of the group and their own responsibility For preparing 
materials and presenting them. A learning community is one which 
has a tolerant atmosphere, with many points of view expressed among 
equals. Affective involvement refers to the non-cognitive aspects of 
Havurah, when learning inevitably leads to experience and celebration 
in the Havurah. 'Not only do they learn about the Jewish calendar—
they taste Jewish foods; in sum, they feel the rhythm and flavor of the 
Jewish heritage."4  Or, asone ofour respondents stated,'AnythingJewish 
would be an accepted activity.' 

A list ofa number of activities which Havurot typically sponsor was 
included in oursurvey. The frequency ofthese varying types ofactivities 
among all Havurot in the study is recorded in Table 5,  based on the 
responses of 88 rabbis of congregations sponsoring Havurot. 

TABLE 5. Existence of Various Havurah Activities (in percentages) 

Havuralz ,Iaivities Hare Do Not Hare 

Study Groups (N=88) 86 14 
Communal Meals (N=88) 57 43 
Communal Holiday Celebrations (N88) SI 49 
Some Services (N=88) 42 58 
Retreats (N=88) 33 67 
Weekly Services (N=88) 9 9' 

It is clear that study groups are the most common form. Other activities 
may then emerge out of the successful formation of an adult group with 
one goal—that of learning. Relatively few groups sponsor regular relig-
ious services and/or retreats—since these require long-term preparation 
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and extensive time commitments. Thus, these more intensive activities 

which the theoreticiansofthe Havurah havesuggested as the best antidote 
to synagogue impersonality are also the least frequently found forms. 

In analysing the incidence of certain types of activity found together 

and thus characterizing types of Havurot, we found three statistically 

significant relationships and several suggestive ones. Sponsoring weekly 
services is significantly related to having retreats (p< 05), though these 

two are the least frequent forms of activity found in Havurot. Having 

some services is significantly related to communal holiday celebrations 

(pc0002) and, in turn, sponsoring communal holiday celebrations is 
highly related (as we would expect) to sharing communal meals 

(pc 0000) . This Follows the Reisman findings concerning the motivation 

of people for joining Havurot and the subsequent ordering of priorities 

among activities in Havurot. In Boston,15  

The actual program activities place a high premium on the Jewish purposes 
of the chavurot. Adult Jewish discussion is the most frequent chavurah 
activity.... The activity next most frequently reported is Family celebration 
of Jewish holidays. Family celebration is cited first by 41 per cent of the 
respondents; and is ranked first or second by 84 per cent. General adult 
discussions and adult socializing Follow in importance. 

The more intensive aspects of our study make it evident that moving 
beyond the study group model usually leads the group to related intensive 
commitments—to a cluster of activities which go together because of 
the nature of Jewish celebration. Thus, the Shabbat afternoon study 
group for adults leads to a family centered Havdala/z service. A Friday 
night meal leads to a service. Holiday celebrations invariably involve 
food. According to this theory, these contacts should lead to the desire 
to spend a whole holiday or Shabbat together with study, food, and 
celebration for whole families, and so a retreat is planned. 

In fact, there appears to be some real difference between theory and 

practice, at least to the extent that one level of Havurah activity does 

not necessarily lead to another, with many Havurot being satisfied with 

less intensive activities and very few reaching the most intensive forms. 
Thus, while there is not yet sufficient evidence to draw firm conclusions, 
it would seem to be a mistake to view the Havurah experience as one 
which necessarily leads to a serious intensification of Jewish activity 
on the part ofmembers. Most study-group Havurot remain study groups 
and do not move beyond that already common form of Jewish self-
eçpression. Ourqualitative interviews also tend to refute the evolution-
ary theory. Most ofthose Havurot which engage in more intensive activi-
ties began with those activities rather than evolved towards them. 

Only a few Havurot have been able to move from the more casual to the 
more intensive activities—a process greatly Facilitated by the direction 

of a strong leader. 
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Do the Rabbis Think Havurot are a Success? 

Nevertheless, many rabbis are ambivalent about Havurot. The con-
cept of Havurah as fellowship has been translated into a reality as an 
institution within the synagogue in the nearly two decades since it was 
first proposed. Although the reality does not always embody the intense 
commitments and range of activities envisioned by the theoreticians 
and philosophers, the Havurah as an institution is fulfilling important 
and real needs ofadult American Jews to reassert the meaning ofjoining 
and commitment; to experience the warmth of primary group involve-
ment beyond the nuclear family; and to intellectually explore Jewish 
tradition on an adult level. While Havurot present an opportunity to 
improve the personal involvement ofsynagogue members in Jewish life, 
they may also represent a threat to the authority of the Rabbi because 
they restore to the members independence from professionals. In reply 
to a question on the motivation for Founding Havurot in their syna-
gogues, over half the 6o rabbis who responded said that the main 
motivation was the desire of the rabbi to organize one in order to fulfil 
special needs he perceived. The others reported that the impetus came 
from members who expressed interest in such a programme after hear-
ing about it from others, or as a follow-up on some other meaningful 
experience such as a retreat or study group already in progress but not 
labelled as a Havurah. 

When asked about the success of the Havurah in their congregations, 
27 per cent rated them as highly successful, 42 per cent as moderately 
successful, and 31  per cent as low on success. Why don't more of these 
rabbis see the Havurah as a highly successful programme? Our data do 
not allow us to draw any firm conclusions, but some sense of who per-
ceived their Havurot to be successful can be gained from the following 
findings. 

Rabbis in the South—where there are fewer Havurot—are more likely 
to rate their Havurot as successful than are those in the %Vest, who have 
the most developed ones to compare with. There is no statistically sig-
nificant relationship between number of members and rating ofsuccess 
by the Rabbi, nor is there a relationship between movement affiliation 
of the Congregation and success rating by the Rabbi. This increases 
the likelihood that the feeling ofsuccess is related to contextual variables 
such as the number of Havurot in the neighbourhood synagogues, the 
types of activity they sponsor, and the relative success of other syna-
gogue programmes such as youth activities, the elementary Hebrew 
or Sunday school, and social action programmes. 

The intensity of rabbinical involvement seems to be related to rab-
binical assessment ofthe level ofthe success of the Havurot in a particular 
congregation. In one congregation with ten Havurot, the rabbi serves 
as overall leader and resource person, providing information and learn- 



THE SYNACOCUE HAVURAH 

ing kits, arranging retreats and the like for the groups. He initiated 
the Havurot within his synagogue by introducing the subject in a Rash 
Hashanah sermon. He then called in eight to ten people From different 
segments of the synagogue membership and 'sold' them on the idea. 
Once a group was formed, he selected a leader-liaison person to be his 
link with it. The same rabbi experimented with a Havurah for scnior 
citizens, but it required too much work and direction on his part and 
he let it lapse. 

Generally, the members ofhis Havurot are people in their thirties and 
forties. The rabbi held a retreat with the ten potential Havurah leaders 
before the groups were formed. These leaders are crucial since they 
enable the congregation to maintain a number of Havurot without over-
taxing the rabbi; many of those active in Havurot had been active in 
the synagogue. Their Havurah experience has made them even more 
active and more closely identified with the synagogue in the rabbi's 
view, which is no doubt a contributing factor in his highly positive 
evaluation of the programme. 

A similar pattern, instituted in another congregation of the same 
movement in the same western metropolitan area, brought an equally 
favourable rabbinical evaluation. In that congregation, t''elve Havurot 
were organized in one year, divided into three categories: young singles 
(ages 21-35); adults (ages 36 and over, including those widowed and 
divorced); and Families with young children. The rabbi initiated the 
movement because he felt the congregation had become too large and 
was losing the warm relationships its members had experienced when 
it was smaller. Each Havurah has been kept to a maximum of ten 
couples; each has a co-ordinator, and the co-ordinators are leaders of 
the sisterhood and brotherhood. Each Havurah designs its own pro-
gramme—indeed, one of the driving forces behind the formation of 
these Havurot was the congregants' desire to express their own interests 
in more intimate settings, 'to get together on happy occasions, not just 
sad ones'. The rabbi's evaluation is that participation in the Havurot 
has helped intensify participation in the life of the congregation as a 
whole. 

Alternative Approaches 

Despite the growing popularity of the Havurah as a concept and of the 
term itself to describe various phenomena already found in the syna-
gogue, in a more contemporary idiom, there continue to be a number 
of programmes which have not been designated Havurot but which func-
tion in the same manner. A few examples typify these alternatives. 

One large metropolitan congregation has a bi-weekly study group 
of 40 participants ranging in age from 24 to 6o, which represents a 
mixed spectrum of the synagogue membership. It includes marrieds 
and singles, nearly all of whom do not have children living at home. 
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The group was originally organized as a task force within the temple 
to work on a particular project; they later decided to remain together. 
Since then, there has been some change-over in membership but the 
group is a continuous one. Its members are among the most active parti-
cipants in all the synagogue activities, and many are on the board. 
'They are always the first to volunteer for anything special.' As part 
of their programme, they have two retreats a year, as well as communal 
meals at various times. They do not have their own worship service. 
Significantly, they call themselves 'The Open Circle'. 

A Long Island congregation has organized a programme called 
'Bagels and Torah', a typical 1950's name, in which some 25 adults 
come together on Sabbath morning for brielservices, coffee, and study 
sessions. In another congregation, the adult education committee 
which had been established to examine the possibility of setting up 
Havurah programmes for others decided to form a Havurah themselves. 
The rabbi took over the leadership of the 25  members, who meet every 
three weeks. Numerous synagogues have retreats in which the same 
people participate on a recurring basis, but they do not necessarily have 
a continuing programme between weekends away. One Midwestern 
congregation in a medium-sized Jewish community has a number of 
study groups which have been in operation for 20 years or more, with 
the same people involved in them. While the study sessions are confined 
to the adult members, in several cases the families have come to share 
Sabbath and holiday experiences with one another as a group but, 
because they were established 'back when', they still refer to themselves 
as study groups rather than Havurot. The rabbi—who is the active 
leader in those groups—generally has been unenthusiastic about 
Havurot as such, although his congregation has one, which was estab-
lished entirely on the initiative of its members (a younger and more 
Jewishly involved element in the congregation). 

In another congregation, a parent education programme was made 
mandatory for parents of first-year Hebrew school students: no child 
can be enrolled in the Hebrew school if the parents do not participate 
in parallel weekly evening classes where they are taught the children's 
curriculum as well as material and religious approaches the rabbi 
wishes to impart. In addition to the study sessions, there are some social 
events as well as a Sliabbat Kallak (retreat). The school's teachers, the 
principal, and the rabbi serve as staff. The programme follows a three-
year course; the first year is mandatory, the second voluntary, while in 
the third, an adult education seminar is held. Despite the fears of the 
board, the programme gained wide acceptance among both parents 
and children. From the rabbi's perspective, the goals are not only to 
impart Jewish education and a positive attitude towards Jewish study 
but also to enable him to get to know at least some of the members 
of the congregation and to restore the connections which he believes 
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existed between him and the members when the congregation was 
smaller. The programme has between 40 and 50 families in any given 
year. 

Why Havurot Have Not Been Established 

Although the quantitative study could not yield information on con-
gregations without Havurot, our qualitative interviewing did lead us to 
discover some of the reasons why Havurot have not been initiated. One 
rabbi stated: 'The synagogue is a stable one in which both the members 
and the staff feel that what they are doing is good enough and that 
there is no need to experiment with new things.' The same rabbi in-
dicated that he would not be opposed to trying Havurot if he had the 
staff to lead them. Another commented: 'The idea for organizing 
Havurot first came to me when I came to the synagogue 27 years ago, 
but people wanted their privacy. Now I am considering it again.' In 
some congregations, home study groups are seen as Havurot in all but 
name, so that they did not think there was any need to institute such 
structures. 'Approximately i io people participate in our home study 

programs and another 6o in the rabbi's classes (in a neighboring area 
people are joining. Havurot as a means of social identification, this 
is not necessary in the city).' Perhaps the most interesting reason of 
all came from one rabbi: 'The American family structure is ever 
weakening. A Havurah experience is very intimate and such an ex-
change of ideas in group sharing of experiences can lead to sharing 
of partners.' 

In many respects, Havurot represent an extension of an already con-
ventional phenomenon on the American synagogue scene—the study 
group, the Saturday or Sunday morning 'bagels and lox' group, the 
retreat. In other respects, they represent an innovative dimension, not 
only in their name or in the expectations they generate, but even in 
practice: in their efforts to strengthen the family with a family-oriented 
group, bridge the generation gap, and create a more personal form of 
Jewish experience. Like every institution, the Havurali has not lived up 
to the exaggerated expectations which accompanied its emergence, first 
as an idea and then as a fact on the American Jewish scene. By the 
same token, Havurot have become useful tools for fostering Jewish 
attachment in a number ofsignifieant cases and have made it possible 
for synagogues to accommodate diversity more easily. They have been 
useful in reviving study groups in an age when affective rather than 
intellectual activity is in style. They have provided ways in which Jews 
can act together as families, something which even the American syna-
gogue as it has developed has not encouraged. Apparently, Havurot have 
also provided some surrogate for the extended family. In a few eases, 
they have done what their advocates had hoped—namely, they have 
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created for their members viable Frameworks for more intensive Jewish 
self ex  press ion . * 
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PHYLLIS COHEN ALBERT, The Modernization of French Jewry: Consistory 
and Community in the Nineteenth Century, xxii+450 pp., Brandeis Uni-
versity Press, Hanover, New Hampshire, 1977, 527.50. 

How the first emancipated Jewish community in Europe accommo-
dated itself to the demands and opportunities of its new civil status is 
astory well worth telling, and little told until now. Phyllis Cohen Albert 
has given us an important chapter in that tale of French Jewry in her 
massive and exhaustively researched book. Focusing on the develop-
ment of the consistories, the Jewish communal structure established 
under Napoleon's aegis, she has written a rich institutional history 
which touches upon various aspects of demographic, socio-political, 
and religious change among French Jews from the Napoleonic era until 
the Franco-Prussian war. 

Drawing upon a wide variety of previously unmined archival sources, 
both Jewish and governmental, Albert describes how Jewish leadership 
took advantage of the q uasi-govern mental status of the consistories and 
of prevailing French political tendencies to press for increasing central-
ization of consistorial power in Paris, the dominance of laymen in de-
cision-making roles, and a consistorial monopoly over Jewish life in 
France. The consistories were initially established to administer the 
Jewish communities, improve the moral and socio-economic behaviour 
ofthe Jews, and especially to exercise surveillance over them. However, 
as they developed, their police function diminished while they assumed 
such new tasks as self-defence and consolidation of their own power. 
Ruled by a wealthy, integrationist elite, the consistories took most seri-
ously the task of 'regenerating' the backward Jewish masses. Towards 
that end, they set out to create an appropriately modern form of Juda-
ism through a series of moderate ritual reforms. In doing so, they also 
engendered the passive resistance of the traditionalist masses, who 
expressed a potentially lethal combination of social, cultural, and reli-
gious resentment of consistorial leadership, but succeeded only 
briefly—in the wake of the Revolution of 1848—in mounting a chal-
lenge to the self-perpetuating consistorial oligarchy. Similarly, the 
establishment of the Alliance Israelite Universelle in 186o by a younger 
and more activist segment ofthe Jewish population, who found the con-
sistory's posture on self-defence activities insufficiently vigorous, never 

81 



BOOK REVIEWS 

displaced the consistory leaders from their pre-eminent position within 
French Jewry. 

Perhaps the most important legacy of the triumph of the consistorial 
system, as Albert convincingly argues, was its effect upon the develop-
ment of the French rabbinate. While the German rabbinate continued 
in the course of the nineteenth century to attract to its ranks the best 
minds, now university-educated, the French rabbinate became a com-
paratively low status profession. It served as a vehicle of upward social 
mobility only for the sons of the lower classes in the more traditionally 
observant provinces of Alsace-Lorraine. By opting, in collaboration 
with the government, to keep rabbinic salaries low, by denying freedom 
of speech and action to the clergy, and by failing to enforce high aca-
demic standards for rabbinic students once the traditional criteria of 
Talmudic learning were supplanted by secular ones, the consistories 
shaped a rather unimpressive nineteenth-century rabbinate. By both 
traditional and modern standards, French rabbis were, for the most 
part, neither profound scholars nor powerful and articulate leaders. 
And it seems apparent that a docile and generally mediocre rabbinate 
suited the lay leadership of French Jewry in the first generations after 
emancipation. In its impact upon the rabbinate the existence of the 
consistorial system thus appears to have made a difference. Similarly, 
the centralized structure of the consistories was a major factor, as Albert 
hints, in the co-optation of the reform impulse and the prevention of 
a full-fledged independent Reform movement in France until the early 
twentieth century. 

It is less clear, however, that the consistorial structure made a signifi-
cant difference in the modernization of French Jewry, as distinct from 
French Judaism. As Albert herself admits, many of the changes associ-
ated with the emergence of modern French Jews—attraction into the 
orbit of French culture, embourgeoisement, and urbanization, to name 
but three—did not occur as a result of consistorial pressures or policy. 
Rather, they were the outcome of the gradual adaptation of Jews, col-
lectively and individually, to the opportunities presented by a relatively 
liberal and economically developing society. 

Because consistorial policy had so little direct impact on social change 
among French Jews, Albert would have served her material better had 
she liberated herself from her close reliance on the legal and in-
stitutional development of the consistories as the organizing principle 
of her book. Ever mindful of the centrality of the consistories in her 
schema, she often provides information about organizational activity 
which is mind-boggling in its detail and occasionally obscures, rather 
than illuminates, the larger questions she has raised. Further, a number 
of critical issues would have emerged more clearly had they been 
treated separately and at length instead of appearing as incidental to 
consistorial history. The failure of a Reform movement to take hold 
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in France, for example, deserves a fuller treatment than it is allotted 
here, where it is touched upon in scattered references and resolved sum-
marily in a footnote. Similarly, a sustained analysis of the effect of con-
tinued, ifsporadic, social and local governmental discrimination upon 
Jewish political strategy and socio-economic choices in nineteenth-cen-
tury France might tell us more about the modernization of French 
Jewry than an accountofconsistorial correspondence with the Ministry 
of Cults does. While Albert presents much of the raw material for a 
consideration of both these questions, and many others as well, she 
could have presented it more effectively. 

Nevertheless, all future investigations of nineteenth-century French 
Jewry will build upon Albert's achievement. She has revealed the com-
plexity of the creation of a modern Jewish community in France and 
has placed her story squarely within the context of French political and 
social history. 

PAULA E. HYMAN 

MO5HE DAVIS, ed., With Eyes Toward Zion: Scholars Colloquium on Ameri-
can-Holy Land Studies, xxii+252 pp., Arno Press, New York, 1977, 

$18.00. 

Recent American attentiveness to Israeli affairs has been characterized 
as a 'special relationship'. The phrase, it seems, is not a mere slogan 
or designation conveniently intended to serve transient American inter-
ests, but is rooted in the cultural life of the American people. At least, 
this is the suggestive theme which runs through the pages of this book. 

Its contents consist of an edited selection of papers presented at a 
1975 colloquium in Washington's National Archives. Under the spon-
sorship of the American Jewish Historical Society and the Institute of 
Contemporary Jewry of the Hebrew University of Jerusalem, a distin-
guished group of Jewish and Christian scholars gathered for an explora-
tion of an uncharted area of America's past—its relationship with the 
'Holy Land' before the First World War. The newness of the subject 
dictated that this initial phase of the inquiry be limited primarily to 
an examination of the accessible sources—archives and depositories of 
material related to the subject. Professor Moshe Davis, the prime mover 
behind the project and editorofthe collection, looks forward to a culmin-
ation of this task with the establishment of 'a specialized American- 
Holy Land documentary library'. 

The immediate result, however, brings forth a series of bibliographi-
cal essays of varying strength and quality interspersed with statistical 
vignettes, specimen documents, and a listing of 373  American biblical 
place names. This diverse array is held together by the 'working hypo-
thesis' that the theme of Zion or Holy Land 'is part of the continuing 
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spiritual history of America illuminated by interplay of ideas among 
its diverse religions and cultural elements'. 

Most of the participants agree with Davis about the existence of 
America's biblical heritage, its regard for Hebraic proper nouns, and 
that its attachment to the religious ideas of Zion sensitized American 
consciousness towards Palestine and its spiritual meaning. 

Professor Robert T. Handy, the distinguished church historian, 
although not denying the basic validity of the premise, quietly warns, 
however, of the inherent limitation of its applicability. He notes, for 
example, that the American white Protestants' regard for Zion ought 
not to be translated to mean that individual Christians or their cor-
porate establishments were necessarily sympathetic to the tribulations 
of the living people of the Holy Land. For most Christians, he observes, 
the Holy Land was primarily a place where Jesus lived, suffered, died, 
and rose again. This knowledge affected very slightly Christian compas-
sion for, or interest in, the physical and spiritual needs of the Jewish 
and Muslim inhabitants of Palestine. American Protestants were capti-
vated by the Book and the Land, not by the modern inhabitants who 
seemed on occasion even to repel them. 

The reader is reminded, in an all too brief discussion by Professor 
Lawrence M. Jones, that the Afro-American both in bondage and free-
dom also drew a spiritual nourishment from the Land and the Bible. 
The American Black was captivated by those accounts which dealt with 
the movement of Moses and his people from Egyptian slavery to 
'Canaan Land'. These events provided the black community with a 
vicarious dream of liberation. For it, the Holy Land was less a place 
than a symbol of freedom. To what degree such biblical association 
conditioned American blacks towards an understanding of Jewish 
Zionist aspirations is yet an unanswered question, but one well worth 
pursuing. 

In a discussion of the sources of American-Holy Land relations, Pro-
fessors Moshe Maoz, Roderick H. Davidson, and other writers under-
score the meagreness, disorganized state, and inaccessibility of the 
source material found in the European—and especially the Turkish—
archives. Nineteenth-century American relations with the Ottoman 
Empire were, after all, extremely limited and the relevant documents 
are consequently scarce. Few Americans—Christians or Jews—tra-
velled or lived in Palestine before igoo, and little is known about their 
lives. 

On the other hand, the most fruitful sources of this relationship lie 
in a variety of depositories and libraries of the United States—the 
National Archives, the Library of Congress, university libraries, presi-
dential libraries, church and missionary collections, and in countless 
other places yet to be specifically identified. The difficulty of this identi-
fication is compounded by the fact that much of the nineteenth-century 
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American interest in the Holy Land had little to do with public policy, 
but was a private and personal matter. It was an emotional and subtle 
attachment that the scholar must glean from countless hymns, sermons, 
and religious tracts. Even American Jewish interests in Palestine before 
the i 880's—that is, before the outburst of Russian pogroms—was rarely 
articulated. Professor Yohai Goetl's and Martha B. Katz-Hyman's 
'Selected Bibliography of American Travelers to Palestine from •i8o 
to i8go' includes only four Jewish authors. 

Nevertheless, students seeking an introduction to the history of 
American-Israeli relations will have to begin with this book. They will 
be grateful not only for its numerous bibliographical clues but also for 
its identification ofparticular areas that need further scholarly probing. 
Little is known, for example, about the image of the Holy Land that 
emerges from American Sunday school texts and missionary literature. 
The view of American Black Christians, as well as that of Roman and 
Greek Catholic churches in the United States, towards the entire issue 
of American-Holy Land relations needs also to be examined. For these 
reasons alone, this book should find a permanent place on the shelves 
of those seeking to explore a neglected dimension of America's past. 

ECAL FELDMAN 

MILTON M. GORDON, Human Nature, C/ass, and Ethnicity, xiii+302 pp., 
Oxford University Press, Oxford and New York, 1978, £6.50. 

This work contains twelve articles by the author, all previously 
published in the period between 1941 and 1975, except for the lead 
article on 'Human Nature and Sociology'. The papers are organized 
under five headings: 'Human Nature and Social Action'; 'Subsocieties, 
Subcultures, and Ethnicity'; 'Assimilation and Pluralism'; 'Social 
Class'; and 'Marginality'. The volume provides an excellent intro-
duction to an important writer in the area of race and ethnic relations 
and will prove useful both as a reference book and as a textbook in 
courses on minorities, stratification, and social policy and intergroup 
relations. 

In the long lead article on human nature, divided roughly into two 
parts, Gordon surveys the ways in which classic and contemporary 
sociologists such as Durkheim, Weber, Pareto, Mead, and Parsons have 
dealt with human nature, and then presents his own theory of human 
nature which takes into account both biological predispositions and 
tendencies and the social and environmental foices with which they 
interact. He perceptively observes what too many social scientists have 
either ignored or failed to take into account. That is, that 'the extrapola-
tion of policy implications from research results will usually depend 
heavily on the assumptions about the nature of man which underlie 
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the sociologist's recommendations. Thus, the accuracy of these assump-
Lions becomes an unavoidably crucial issue . . . [and] the construction 
of a valid theory of human nature ... indispensable to the sociological 
enterprise' (p. 40). 

Gordon's summary of the role of human nature in the work of early 
and contemporary sociologists is short, concise, and useful. Of particu-
lar interest is his discussion of dominant motifs in American sociology 
and its recent opponents such as Wrong, Lenski, and van den Berghe 
who have challenged the emphasis on cultural determinism, value con-
sensus, structural-functional explanations of social institutions, and the 
essential plasticity of man. He concludes the section by observing that 
we have a long way to go in our 'search for a valid conception of human 
nature which realistically combines the biological and the social-cul-
tural elements which interact to form the human being' (p. 40). 

To this task Gordon turns his attention in the second half of the essay. 
While cautioning against biological and psychological reductionism, 
he accepts a developmental understanding of human nature. The re-
mainder of his essay is devoted to outlining the complex mixture of 
physiological needs, emotional capacities, cognitive capacities, and 
motivations which Gordon believes are inherent in human nature. In 
describing what he calls 'over-arching drive motivations' he devotes 
considerable space to patterns of co-operative and aggressive beha-
viours. Finally, he concludes that it is the tension between these com-
plex tendencies 'provided by the interaction of every man's human 
nature with every other man's human nature that constitutes the most 
telling aspect of society and social institutions' (p.  63). Unfortunately, 
Gordon's analysis provides few fresh insights for sociological theory or 
policy implementation. Jumping between psychological tenets and 
sociological concepts without demonstrating the interconnections 
between the two, his synthesis on the whole is unsatisfying. 

After presenting the case for including psychological variables in 
sociological analysis, Gordon follows with excerpts from his earlier 
articles and books. Most significant is his treatment of intergroup rela-
tions, group culture, and social processes. Gordon is a particularly 
astute observer of minority interaction patterns and of the complexity 
of the assimilative process in America. 'The Subsociety and the Sub-
culture' and 'The Nature ofAssimilation' are penetrating essays dealing 
with this theme. In the former he introduces his now famous concept 
of the 'ethclass', the transection of class and ethnicity. It is in these sub-
societal units that most primary relationships take place, and that in- 
dividuals tend to feel most comfortable. This is a reality that some 
liberals intent on integration at all costs are prone to forget. 

Other recurring themes in Gordon's work are the relationship 
between the intellectual and the ethnic sub-culture, and the relation-
ship between ethnicity and marginality. He does an admirable job in 
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analysing the inherent tension between these groupings in the section 
on marginality. Less successful is his treatment of ethnicity and social 
class which, because it restricts class to status groups, emphasizes values 
and primary group interactions without paying sufficient attention to 
the system's economic underpinnings. 

CAROL 5CHMID 

ABRAHAM D. LAVENDER, ed., A Coal of Many Colors. Jewish Subcornmuni-
ties in the United States, xiii-l-324 pp., Contributions in Family 
Studies no. i, Greenwood Press, Westport, Conn., 1977, n.p. 

This book focuses on seven Jewish sub-communities in the United 
States: small-town Jews, southern Jews, poor Jews, Hassidic Jews, Black 
Jews, Jewish women, and Sephardi Jews. Abraham Lavender, who 
both compiled and edited the book, presents thirty-two articles drawing 
attention to segments of American Jewry not captured by the popular 
stereotype characterizing it as white, male-dominated, middle-class, of 
eastern European background, and concentrated in urban areas. With 
the exception of one article, they are reprinted from Jewish publica-
tions, scholarly journals, and newspapers. 

The section on small-town Jews begins with a short piece by Susan 
Brown about how these Jews view themselves, and is followed by two 
articleswhich present conflicting outlooks on their status. On the basis 
of data collected in 'rural' New York State, Peter Rose argues that 
small-town Jews are best viewed as 'strangers' in alien territory, while 
Eugen Schoenfeld's material—on small-town Jews in southern 
Illinois—attempts to illustrate that they integrate into the host com-
munity and assume the characteristics of the non-Jewish population. 
(Peter Rose's paper is reprinted from The Jewish Journal of SocioThgy's 
December ig61 issue.) 

Lavender's essay in the section on southern Jews focuses on the inter-
action of the southern and Jewish subcultures; he notes values which 
are basic to each of them and examines how individuals who are 
members of both cultures are affected. It is followed by a paper by 
Theodore Lowi, first published in this Journal in 1964,   'Southern Jews: 
The Two Communities'. Lowi contrasts two communities in a town 
in the Deep South; one consists of Jews who have lived in the South 
for several generations, while the other is made up of newcomers. He 
states that the 'basic distinction is in the degree of Southerness' of the 
city's two Jewish groups. The next two papers—the first written 
anonymously and the second by Mehling—centre around segregation 
and discrimination. The former is an extreme response by a Jew to those 
issues, while the latterchronicles the discrimination and antisemitism en-
countered by Jews from the 1920's to the i 950's in the largest southern 
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Jewish community—Miami. The section ends with a discussion by 
Jerome Wolfe on the future of southern Jewry. 

The popular image of American Jews as well-to-do has deflected 
attention from the Jewish working class and the Jewish poor. The extent 
of that poverty is dramatically highlighted by Ann Wolfe; her article 
is followed by comments on, and criticisms of, it by Saul Kaplan and 
by James Rice, with a rejoinder by Wolfe. Elinor Horwitz then de-
scribes the poor of Miami while Mark Effron tells of those in New York 
City, mainly elderly Jews. Effron lists some of the attempts made at 
relieving their poverty and loneliness; 'Project Ezra', for example, is 
a volunteer organization which came into being in the early 1970's in 
order to help those in the Lower East Side. Apart from six full-time 
workers, there are 6o volunteers, most of whom are college students. 

In contrast to the Jewish poor who have remained largely invisible, 
the Hassidim—the fourth sub-community to be examined—have 
attracted attention and curiosity both in the Jewish and the Gentile 
communities. The contributions in this section provide a richly 
flavoured description of the life-style of these ultra-Orthodox Jews and 
focus on different aspects of life in Hassidic communities in the New 
York area. 

As for the Black Jews, the major problem centres around their auth-
enticity as Jews. Albert Ehrman traces their origins in the United States 
and examines their community in New York. His paper is followed by 
a very brief description ofa small community of Black Jews who settled 
in South Jersey. Harold Goldfarb then considers the issue of 'Blacks 
and Conversion to Judaism'; he stresses that in order to be recognized 
as a Jew, a person must either provide proof of being Jewish according 
to the Halakhah or accept the traditional rite of conversion, and that 
this requirement applies to all would-be Jews. The last article in this 
section is by Robert Coleman, a Black Jew by conversion; his short 
contribution is entitled 'Black and Jewish—and Unaccepted'. He cites 
cases of Black converts who have found themselves unacceptable by 
white Jewish parents as prospective spouses for their children; and of 
Black Jewish children placed by a Jewish welfare agency in Black Chris-
tian foster homes when there were no available Black Jewish homes. 
When approached, an agency supervisor explained that it would be 
'psychologically bad' for them to live in white Jewish homes. Coleman 
concludes with a call for a 'rabbinic statement on what the Jewish tradi-
tion says about racism'. 

In his Introduction to the book, Lavender explains the reason for 
including a section on women in spite of the fact that they are not a 
distinct sub-community. He states that since they 'are sometimes 
recipients of unequal treatment and are outside the mainstream com-
munity in terms of power, . . . we are concerned with the factors that 
have led to the position that women occupy and the role that they fulfill 
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within the American Jewish community' (p. i (i). The section opens 

with Eugene Lipman's short paper, which stresses that the Torah and 
rabbinic law grant Jewish women many important rights. On the other 
hand, Ruth Brin's essay, 'Can a Woman be a Jew?', stresses the disabili-
ties of a female in the fields of ritual participation and of divorce, and 
concludes with the assertion that 'women are Jews, and could be much 
better Jews if they were given equal opportunity with men' (p. 251). 
The next paper is by Lavender, who considers the impact of college 
education on Jewish women. He analyses data obtained in 1971 from 
a sample of Jewish undergraduates in the University of Maryland-
264 females and 224 males; and finds that on such important issues 
as intermarriage, Israel, and the treatment of Soviet Jews, the women's 
level of Jewish identity was higher than the men's. He concludes that 
female graduates capable of filling positions of leadership, and willing 
to do so, could therefore contribute a great deal to the American Jewish 
community. 	 V. 

The section ends with Blu Greenberg's paper, 'Feminism: Is It Good 
for the Jews?' He states that the notion that equality means identity 
must be rejected. 'From the perspectiveofJudaism, there can be separate 
clear-cut roles in which men and women function as equals without 
losing their separate identities' (p. 271). 

The Anal section deals with Sephardi Jews, who settled in New 
Amsterdam in the i 60's, and were to constitute the majority ofAmeri-
can Jewry until the second decade of the eighteenth century. American 
Sephardim have been a minority within the Jewish community ever 
since. In the first essay, by Marc Angel, we are told that the first Sephar-
dim who came to settle in Seattle, \'Vashington, at the beginning of 
this century had difficulty in convincing the local Ashkenazim that they 
were Jewish; for they did not speak Yiddish but Judeo-Spanish and 
their names did not sound Jewish to Ashkenazi ears. Angel deplores 
the 'Ashkenazication process' of Sphardim throughout the United 
States, which has resulted in the almost total loss of their Judeo-Spanish 
heritage. 

Victor Sanua summarizes several recent studies of Sephardi com-
munities. He himself carried out research in New York City among 
the Syrian Jews of Brooklyn and Egyptian Jews in both Brooklyn and 
Queens; he found that the Brooklyn Syrians have retained their identity 
to such an extent that they 'are possibly the last remaining homo-
geneous Sephardi religious group in the United States'. They support 
two yeshiva day schools which have a full enrolment; they have built 
their own synagogues; they live in the same area and even go to the same 
resorts in summer. In contrast, the Jews from Egypt are scattered in New 
York City, and do not form a cohesive group; nor are they as religi-
ously observant as Syrian Jews; and they also have more contact with 
Gentiles. Bothgroups are in the middle and upper socio-economic strata. 
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The next contribution in this section is by John Schulter, who de-
scribes Washington's Moroccan Jews. He says that they number only 
about 250 individuals, but are a close-knit group who cling firmly to 
their traditional customs. Seymour Liebman thcn outlines the history 
of Jewish settlement in Cuba from the beginning of the sixteenth cen-
tury until Fidel Castro assumed power in 1959. The following year saw 
a large-scale emigration of Cuban Jews to the United States, and Lieb-
man tells of their su,ccessful adjustment in South Florida. Finally, 
Lavender reports on the Sephardi revival in the United States. Yeshiva 
University instituted a programme of Sephardi studies in 1964; three 
years later the American Society of Sephardic Studies was founded; 
while in 1973  both the World Institute of Sephardic Studies and the 
American Sephardi Federation were established. 

Lavender's efforts in organizing the book are indeed impressive. 
While each section stands as a comprehensive unit, the book as a whole 
is integrated around the processes and mechanisms of identity mainten-
ance, social control, and relations with the larger Jewish community 
characterizing each of the sub-communities under study. His introduc-
tory lead-ins to each section offer useful background information and 
provide extensive reference material for further reading. The academic 
who is interested in the sociology of Jews and in Jewish life in the United 
States will find this book indispensable; while the lay reader will learn 
a great deal about segments of the American Jewish community which 
are outside the mainstream and which have therefore often been 
neglected both in scholarly and in popular accounts. 

WILLIAM 5HAFFIR 

HENRY LEVER, South African Society, 312 pp., Jonathan Ball Publishers, 
Johannesburg, 1978, R. 12,00 (paperback, R.8,95). 

HENRY LEvER, ed., Readings in South African Society, 218 pp., Jonathan 
Ball Publishers, Johannesburg, 1978, paperback, R.6, 6o. 

Professor Lever, as he explicitly states in his Preface, was moved to write 
South African Society by virtue of the extraordinary dependence that had 
come about in South African universities upon American studies of 
American society. Given the fact—which he duly notes—that there are 
at least one hundred times as many sociologists in the United States 
as in South Africa, this dependence is not altogether surprising. Since 
Lçver, however, is anything but parochial, his real concern was not 
so much that America (or Britain) was being studied but rather that 
South African society, lacking an accessible monographic account, was 
being ignored, either directly or in a comparative framework. And the 
complexity of the situation in South Africa makes it hardly uninterest-
ing, least of all to South African students of sociology. 
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What Lever has written is neither a source book nor a systematic 
treatise but precisely such a monograph which thoughtfully brings 
together a large amount of information—much of it drawn from out 
of the way publications of local research institutes or little magazines—
on a variety of topics: crime, voting, ethnic attitudes, attitudes and 
opinions of Africans, etc. One may take issue with Lever as to whether 
his topics are theoretically co-ordinate or exhaustive. He himself admits 
that his big problem was what to exclude. Still, this consideration is 
ofsecondary importance given his goal of bringing to light the existence 
of an empirical sociology of South Africa while raising those questions 
which further research would elucidate. In this respect, South African 
Society is unamhiguouslysuccessful. A distinctive intellectual merit ofthc 
book is the author's avoidance of the all too common obsession with 
government ideology, whether pro or con, as the key to grasping the 
South African socio-political situation in its human complexity. This 
obsession has had the unfortunate if unwitting effect of becoming the 
ground of a conspiracy theory which tries to 'fit' every fact into some 
pre-arranged mould and which, by reducing all behaviour to ideologi-
cal standpoints, oversimplifies it and distorts it. Lever is totally free of 
this vice. Anyone who thinks that South Africa can be exhaustively 
'explained' by the factor of 'racism' should read the account of the dis-
cussion which Lever has cited between the late Nat Nakasa (an African 
journalist) and an Afrikaner Nationalist. 

In about a dozen lines (pp. 18 f.), one can see the essential tension 
between ideology and that feeling of a common humanity which can 
break out ofracial barriers and which an ideological explanation would 
completely lose sight of. The Afrikaner had spent that afternoon trying 
to keep alive a Black baby abandoned on the pavement, and he was 
now drinking and smoking with Nakasa before dinner; the latter, 
puzzled, relates that he enquired, 'But what kind of a Nationalist are 
you?' The Afrikaner had offered him a room in his house when he heard 
that Nakasa had nowhere to sleep that night. With mounting irritation, 
he asked, 'Don't you want the races separated?' He states that the man 
looked at him appealingly and said: 'You see, I am an Afrikaner. The 
National Party is my people's party. That's why I vote for it.' 

Naturally, one can hardly describe South Africa without dealing 
with the doctrinaire policy which has such a profound effect upon the 
life of the whole country. And in his two concluding chapters Lever 
does indeed give a succinct sketch of the apartheid policy and its 
alternatives. In this context, I must note the article by Kenny and Kan-
tor in the companion volume which Lever has edited, Readings in South 
African Society, and which appeared simultaneously with his own book. 
That article, entitled 'The Poverty of Marxism', is the most lucid cri-
tique of neo-Marxism I have read. South Africa, with its historical 
supply ofcheap and racially stratified black labour, has readily invoked 
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the thesis that the fundamental intention of the apartheid policy is to 
serve capitalist 'interests' by perpetuating this supply of cheap black 
labour. Yet this thesis runs into the embarrassing fact that industry in 
South Africa has opposed and resisted the crucial economic aspect of 
the policy, namely, politicized and anti-economic decentralization. 
The adherents of this thesis then find themselves confronted with the 
task ofexplaining away this resistance, a task which does not make them 
any the less strident in view of their necessity to assume the existence 
ofa homogeneous capitalist 'class interest'. This critique, in shattering 
what is notso much an assumption as a myth, goes a long way to restore 
a correct understanding of the tension between economics and politics 
in South Africa. As such, it is an important supplement to Lever's own 
sketch of the dimensions of the apartheid policy. 

HOWARD BROTZ 

LAURENCE D. LOEB, Outcaste: Jewish Lift in Southern Iran, xXv+328  pp., 
Library of Anthropology (Editor, Anthony L. LaRuffa), Gordon 
and Breach, New York, 1977, £13.30. 

Authors are not generally considered to he good judges of their own 
work. Here is an exception: Loeb clearly and candidly sets out the 
essence of his book (p. 2): 

This book is a study ofasociety's adaptation, not to a harsh physical environ-
ment, but to a hostile social clime. It is hoped that the descriptions and 
interpretations offered.., will allow agreater understanding olsome aspects 
of the relationship between a dominant population and an isolated, intimi-
dated pre-industrial urban minority. The viewpoint adopted here is sym-
pathetic to that minority through whose eyes we try to understand their 
world. 

The author implies that he concentrated more on description ofiew-
ish life in Shiraz than on anthropological analysis; that he considered 
the Jews to be a suppressed ethnic minority; and that the Jewish view-
point is uppermost in his mind. These basic attitudes inform the whole 

book and endow it with a distinctive character and unity. Let us exam-
ine them one by one. 

First, there is the author's self-imposed emphasis on description, as 
against analysis. He does not intend the book to be 'a theoretical tour 
deforce ... It is rather a contribution to the ethnography of ethnic 
groups' (p. xix). In view of his premonition that the community was 
doomed, he may well have felt it his duty to record its ethnography 
as fully as possible, and to engage in 'rescue anthropology'. 

Alas, recent events may have proved him right. His descriptions 
range over a wide field, from community organization and economics, 
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through kinship, to education and leisure, all the while stressing'rhe 
Jewish elements. In addition, a series of chapters are devoted to the 
religious practices ofthe Shirazi Jewish community. Historical data are 
also given, wherever available. The result is an encyclopaedic coverage, 
that leaves the reader rather bewildered. With some effort, however, 
the author could have used the wealth of material to elaborate a work-
ing model of present-day society. This would have permitted him to 
depart from normative statements about particular aspects of the 
society, and to make fuller use of his observations of complex daily life. 

Second, the author's concern with the danger of physical and moral 
extinction hovering over the Jewish community of Shiraz is evident 
throughout the book. It defined his major problem—'how does ... the 

community survive?' (p. xxiv). It often affected his interpretations of 
reality. This comes out most clearly in the opening passage of the book 
(p. t): 'In the Autumn of igio... the last major pogrom was initiated 
against the Jews ofShiraz. Murder, pillage, rape and extensive vandal-
ism were reported to have left the entirc community of 6000 virtually 
homeless and terrorized.' 

That incident, which took place some seventy years ago, provides 
the key not so much to the present as to the author's mood. One result 
of this is Chapter 2, which deals exclusively with 'Shi 'a Intolerance' 
from early times until today. Another is his concentrated interest in 
the Jews living in the overcrowded old Jewish quarter (chapter 4), in 
the 'segregation ofJews from Muslims' (pp. 76-78), and in the 'poverty' 
of the Jews (pp. 79-80). An appendix is devoted to 'Restrictive Codes' 
which were in force up to the nineteenth century (pp. 292-294). Last, 
but not least, there is the title of the book, Ouftaste, which leads one 
to expect the Jews to be restricted to a small number of unclean occupa-
tions. A case is ostensibly made out for such an argument: on the one 
hand, 'The Jew is considered ... ritually polluted and polluting' (p. 
20), and on the other, he engaged until recently in a small number 
of trades. 'Although rarely "forced" into particular occupations, there 
was little incentive to compete with Muslims directly and so Jews sought 
out those professions abhorrent to Muslims.' (p. 82) 

Yet a close reading of the text reveals another side of the picture. 
A quarter of the Jewish population of Shiraz lives outside the ghetto 
(p.), and Jews have entered every possible occupation (p. 83). 'They 
have bought wide tracts of land within the city, gardens in the sur-
rounding villages and even whole villages' (p. 98), and 'have become 
the owners ofShiraz's major movie theatres, office buildings and stores' 
(p. 87). In short, they are not as segregated and suppressed as the author 
suggests. Could the author's heavy weighting of the negative aspects 
then be due to prophetic insight? 

Third, Loeb presents only the Jewish viewpoint. He had little contact 
with non-Jews (p. xxv), and thus could not produce a detailed and 



BOOK REVIEWS 

balanced picture of the interaction that undoubtedly took place 

between Jew and Gentile. His portrayal of Jewish life falls into two 
parts. Where religious practices are concerned, his views are frankly 
ethnocentric: where local religious custom and ritual departs from 
western rabbinical prescription, which he calls the Jewish 'Great Tradi-
tion', he occasionally tends to attribute it to ignorance (p. 183), to 
magic (pp. 213-21), or to Persian influence (p.  165). He is very much 
in sympathy with the 'reforms' advocated by the students of the ortho-
dox Yeshiva of Shiraz, such as not removing shoes in synagogue, or 

introducing new melodies in the religious service. He fails to see that 
the Yeshiva graduates were also trying to supplant traditional religious 
teachers and ritual slaughterers (pp. 146-47). But when he discusses 
the influence of Jewish philanthropic organizations from abroad 
(Chapter 3), he takes the side of the local community. The well-mean-
ing administrators of those agencies had at their disposal relatively large 

amounts and knew what was best for the community. So they provided 
essential services without consulting the local leaders. Soon, people 
came to depend on their services. The local community organization 
could not compete with the foreigners and discontinued some of its own 
services. The synagogue remained its last stronghold. While the com-
munity resented interference, there was little it could do. Only when 
the foreigners after some time demanded nominal payments for their 
services, did the simmcring resentment come into the open. The com-
munity rallied and immediately proceeded to bite the hand that fed 
it. The foreigners responded by restricting their activities and eventu-
ally left the country. 

This process appears to have occurred at least twice. First, the 
Alliance Israelite Universelle esiablished a school system in Shiraz in 
1903, which lasted until the 1920's. The Alliance director, during perse-
cutions, 'requested direct intervention of foreign consuls. He was him-
selfsomething ofa consul, giving shelter to harassed Jews . . .'. He also 
arranged for famine relief and compensation for losses suffered by Jews 
in pogroms' (p. 61). The Alliance claimed 'that it finally left Shiraz 
because the community refused to pay a fair share of the budget' (p. 
'36). 

Then, in 1950, the American Jewish Joint Distribution Committee 
established health and education programmes, and soon became the 
single largest employer of Jews (p.  62). By the early 1970's, the com-
munity leadership forced it to curtail operations. Again, this was after 
the foreign welfare organization had asked the local community to par-
ticipate in running its projects. This infusion of power gave Shirazi Jews 
a chance to reorganize and then to turn against the foreigners. 

Loeb's analysis of these long-term processes is one of several interest-
ing discussions which bring the material alive. 

EMANUEL MARX 
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Postscript to review article, 'The Japanese and the Jews'. (ifS., 
vol. 20, no. i, June 1978, pp.  75-81) 

In my review of David Kranzler's Japanese, Nazis and Jews: The Jewish 
Refugee Community of Shanghai, 1938-1945, 1 referrcd to the author's ex-
tremely intcresting account of the Japanese belief in international Jew-
ish financial and political power, and to the (mainly military) 'experts' 
who attempted to frame policies in accordance with their (mis)concep-
tions. On the role of the Japanese officers Yasue and Inuzuka, see the 
entries under their names in the index to Kranzler's book. 

Dr. Kranzler's account can be supplemented by an interesting testi-
mony on which I accidentally stumbled during a recent research trip 
to Japan (concerned exclusively with the study of Japanese religions, 
and not at all with Jewish history). The author of the testimony—which 
I quote below—, Mr. J. Jurai, is now well advanced in years but still 
very active as chairman and director ofseveral large business concerns. 
He has retained a lively interest in politics. In his earlier years he served 
as a government official in a variety of functions: in the Osaka Prefec-
tural Government (1944); as Private Secretary to Prime Minister Yos-
hida ofthe first properly elected post-war cabinet ('946); and as Direc-
tor-General of the 'Cabinet Research Office', a kind ofintelligence ser-
vice, in 1952. He was also active in reorganizing the Japanese police 
force, and in ig6o served as director of the Kyushu Regional Police 
Bureau. (It will be remembered that this was the year of the Miike 
Coal Mine labour dispute, which almost ended in a violent showdown 
between police and strikers.) In 1964, he was Deputy Minister in charge 
of the Tokyo Olympic Games. 

In 1941, Mr. Murai had been assigned to duty in Shanghai, and 
of this period he briefly tells in an article published in the weekly Se/cai 
to Nihon ('The world and Japan') on 16 May 1977; the relevant para-
graphs can be found at p. 45 of that issue. They constitute a valuable 
supplement to Dr. Kranzler's account: 

Unsuccessful Policies Regarding the Jews 
Thesixteenth year of the Showa Era [= 1940 was a fateful year for Japan. 

In that year Japan was being slowly strangled by the economic blockade 
of the U.S.A., Britain, and other nations, and was forced into making one 
of three choices: total submission, self-destruction, or war. I was assigned 
to Shanghai at that time and was gravely concerned with the future of 
Japan. I sought advice from my close friends in the military services. They 
all agreed that Japan must refrain from going to war against the U.S.A. 
and advised me to solicit help from the Jewish financial group, even though 
it might he in vain. 

I consulted with Colonel Yasue of the Army and Captain Inuzuka of the 
Navy, who were regarded as experts on Jewish affairs. Both advised on two 
courses. The first one was to provide a place for Jewish refugees to settle 
down. Since I was involved in city planning then, I immediately undertook 
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the task. The second one was to work on the most influential group in Asia, 
the Sassoon group. Aftersome difficulty, I finally managed to negotiate with 
the group and was  ready to work even harder for results. However, I was 
abruptly ordered home, and the initiative was thus nipped in the bud. 

I have in my possession a photograph taken at a meeting which 
shows, in addition to Mr. Murai, Captain Inuzuka (Colonel Yasue, 
who should have attended, was away on duty in Manchuria),Sir Victor 
Sassoon, a prominent Japanese businessman (who was Sir Victor's con-
fidant in his dealings with the Japanese), and a senior Japanese official. 

R. I. ZWJ WERBLOWSKV 
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The Research Unit of the Board of Deputies of British Jews published last 
January a booklet entitled Synagogue Affiliation in the United Kingdom 1977.  There 
were 82,998 male members in that year and 28,461 female members in their 
own right, bringing the total membership to 111,459. In 1970 there had been 
88,434 male members. Most of the decline was in the Greater London area; 
it is partly attributed to migration to the counties surrounding London. 

'Increased running costs have also resulted in the closure and amalgamation 
ofsynagogues. This has led to a decline in the number of synagogue buildings 
from 345  in 1970 to 315 in 1977  and the number of actual congregations from 
368 to 351.' 

The following tableshows the breakdown ofsynagogue membership accord-
ing to religious grouping. 

London 
Religious Grouping a"tori nets !.ondon Tolal Perei'nlagts Percenlages 

'970 	!977 
Right-wing Orthodox 556 2,327 2,883 35 26 	42 
Central Orthodox 22,476 38,663 61,tg 736 723 	597 
Sephardi 375 1,853 2,228 27 45 	33 
Reform 	. 3,286 7,577 10,863 13' tig 	37 
Liberal 811 5,074 5,885 71 8 	gi 
TOTAl. 27,504 55,494 82,998 tOO 100 	'oo 

Christian News/mm israel (vol. 26, no. 3-4,  1978) reports that a 'two-month 
summer seminar on "Biblical -Tradition and Community Development" 
brought together twenty-four English-speaking Christian scholars from ten 
countries of the African continent—Ghana, Uganda, Cameroun, Angola, Eth-
iopia, Zambia, Tanzania, Nigeria, South Africa and Kenya. Sponsored by 
the Israel Interfaith Committee and the African Committee for an Ecumeni-
cal African Biblical Institute, the contents of the programme and the attend-
ance were even fuller than its successful precedent, last year, for francophone 
Africans. ... Discovering the Jewish sources of Christianity is a central feature 
of the many Christian study projects thriving in Jerusalem; for our African 
students, its significance is heightened in the context of a general quest for 
an ethnically authentic religious expression that minimizes the mediatory in-
fluence of \Vestern Christianity.' 

The annual meeting of the International Liaison Committee between the 
Catholic Church and Judaism took place in Madrid on 5-7 April. The main 
subjects of the meeting were the image ofJudaism in Christian education and 
the image of Christianity in Jewish education. The opening session of the meet-
ing was held in Toledo's-El Transito Synagogue, which is now a museum of 
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Sephardi culture. The Cardinal Archbishop of Toledo received the members 
of the Committee at his residence and attended the opening session. 

On 8-15 April, also in Madrid, a symposium was held on the main theme 
ofthe religious, cultural, and social aspects of Israel and Spain. The symposium 
was organized jointly by the Israel Interfaith Committee and the Madrid 
Centre for Christian-Jewish Studies, with the assistance of the World Jewish 
Congress, the Madrid Jewish Community, the Anti-Defamation League, the 
American Jewish Committee, and the World Zionist Organization. Eleven 
Israeli scholars participated as well as many Spanish theologians, historians, 
and social scientists from the Universities of Madrid and Salamanca. 

A conference devoted to the study of Hebrew language and literature was 
held in Amsterdam last October; it was organized by the Cultural Department 
ofthe World Jewish Congress and the Brit Ivrit Olamit (the World Association 
for Hebrew Language and Culture). The conference was under the auspices 
of the University of Amsterdam; the participants were heads of departments 
of Hebrew and Judaic Studies in eastern and western Europe and in Israel. 

A previous conference was held in 1976 in Vienna. It was agreed to hold 
the next conference in ig8o under the auspices of the University of Warsaw. 

A report published in 1978 by the American Association ofJewish Education 
states that there are 523 day schools in North America, compared with 442 
in 1973, when its previous report was issued. There are now in the United 
States and Canada 2,715 Jewish educational institutions of various types: day 
schools, synagogue schools, etc. 

West Germany's Minister of Education and Science and Israel's Minister 
of Labour and Social Affairs held a press conference in Jerusalem last March. 
They announced that co-operation between the two countries in research and 
technology, industrial training, and the treatment of the handicapped would 
be intensified. 

Since 1976, 35 Israelis had been sent to West Germany every year for 
advanced industrial training courses; from ig8o onwards, the number will 
be increased to 50. Germans would also come to Israel for training courses; 
the first group often to twelve will come at the end of 1979. The Israeli Minister 
stated: 'Israel is a small country with specific problems, but we have managed 
to find solutions which countries like West Germany would benefit from.' 

The President of the American ORT Federation reported in New York last 
January that in 1978 there were 97,776 students enrolled in ORT programmes 
in 24 countries. In 1977 there had been 84,000 in the establishments of the 
Organization for Rehabilitation through Training. 

98 



CHRONICLE 

There are 88 ORT schools in Israel, with an enrolment of 67,750—almost 
double the total of 34,394  in 1969. Israelis therefore accounted for two thirds 
of all ORT students and 25,863 completed their courses in 1978. 

More than 6,000 Soviet Jews attended the ORT language classes in Rome 
last year. Provision has been made for greater numbers in 1979. 

The Soviet Jewry Research Bureau of the National Conference on Soviet 
Jewry reported last January that 28,858 Soviet Jews emigrated in 1978, a con-
siderably greater number than the 1977 total of 16,737. 

The Israel Central Bureau of Statistics stated that 11,700  Soviet Jews came 
to Israel in 1978; in 1977, there were 8,300 Russian immigrants. The total 
number of immigrants and 'potential immigrants' from all countries was 
26,200 in 1978, an increase of 22 per cent on the 1977 total of 21,400. The 
number of newcomers from the United States increased from 2,600 in 1977 
to 3,000 in 1978. 

In an address to the twelfth convention of the World Council ofSynagogues 
(Conservative) in Jerusalem, the Chief Rabbi of Chile is reported to have 
stated that there were about 35,000 Jews in Chile. The great majority (28,000) 
live in Santiago, and there are about 2,000 in the coastal town of Vifia del 
Mar. Santiago has a Jewish day school which caters for 1,200 pupils, a quarter 
of the capital's estimated total ofJewish children. There is a Jewish day school 
also in Viña, attended by 200 pupils. 

Chilean Jews of Russian and Sephardi origin are largely in the Conservative 
movement's liberal wing, while those ofGerman origin are in that movement's 
traditional wing. Jews ofPolish and Hungarian origin are within the Orthodox 
fold. Each congregation maintains its own Talmud Torah. 

The Santiago Jewish community has a cultural and sports centre with a 
membership of 2,500 households. There are also seven B'nai B'rith lodges. 

The November/December 1978 issue of Britain and Israel has aspecial report 
on Magen David Adom, the Red Shield of David. M.D.A. had its origins in 
the First World War, when 500 Palestinian Jewish women volunteers enrolled 
in an auxiliary medical service. 'They were the first to wear the badge of the 
Red Shield, which at that stage received official recognition from a grateful 
British administration.... In 1949, Israel's Parliament passed a law recogniz-
ing M.D.A.... as the nation's voluntary medical service, and M.D.A. assumed 
responsibility for the whole community.' 

In 1967, the year of the Six-Day War, 'Mobile Clinics helped thousands 
of Egyptian, Syrian and Jordanian prisoners-of-war; warm clothing and food 
parcels were distributed to prisoners; thousands of wounded prisoners were 
repatriated.' Alter the war, it transmitted 170,000  letters to and from Arab 
countries. In 1973, during the Yom Kippur War, M.D.A. evacuated 5,000 
Israeli and Arab wounded. 

In peace as in war, M.D.A. 'is on full alert at every hour of the day, on 
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every day of the year, and remains Israel's sote public, voluntary, emergency 
medical service.. .'. Apart from its 63 branches and i 20 sub-branches through-
out the country, it maintains ii casualty centres, 6o ambulance stations, beach 
rescue stations, and emergency first-aid posts. 

The February 1979  issue of C/i allenge, published by the Sephardi Council 
of Jerusalem, reports that the Department of Volunteer Services of Tel Aviv 
Municipality has selected 40 students who will give ten hours of voluntary 
community work each week in exchange for a furnished apartment in 'a 
poverty neighbourhood'. There were 200 (mostly male) applicants who re-
plied to the Municipality's advertisements on university bulletin boards and 
in newspapers. 

The students will organize clubs for adults, youth activities, and house com-
mittees, and will work in close co-operation with the local housing authorities. 
The Ministry of Labour and Social Welfare and the Ministry of Absorption 
are keenly interested in the project. 

A professor in the Department of Psychology of Tel Aviv University is 
quoted as saying, 'We want to learn from this experiment. We want to see 
how this year will affect the student and the neighbourhood itself.' 

A new Journal, The Journal oft/it History of Sociology, appeared in the autumn 
of 1978. Volume i, no. i, Fall 1978, states that the Founding Editor and 
Publisher is Jack Nusan Porter, the Editor in Chief is Glenn Jacobs, and the 
Book Review Editor is Ellsworth R. Fuhrman. 

Subscription enquiries should be sent to Dr. J. N. Porter, 42 Englewood 
Avenue, Brookline, Mass. 02146, U.S.A. Manuscripts (three copies) should 
be sent to the Editors of the Journal at the Department of Sociology, University 
of Massachusetts, Harbor Campus, Boston, Mass. 02125. 

This first issue contains five articles, a review article, and book reviews. Bar-
bara R. Keating writes on 'Elsie Clews Parsons: Her Work and Influence in 
Sociology' and Mary Jo Deegan on 'Women and Sociology: 1890-1930'. The 
third paper is by David Earl Sutherland, 'Who Reads European Sociology? 
Reflections on the Relationships between European and American Sociology'. 
It is followed by Roscoe C. Hinkle, 'Toward Periodicization of the History 
of Sociological Theory in the U.S.'. The fifth paper is by E. R. Fuhrman on 
'Images of the Discipline in Early American Sociology'. David L. Westby 
reviews in an essay James T. Carey's Sociology and Public Affairs: The. Chicago 
School, Vernon K. Dibble's The Legacy of Albion Small, and Fred H. Mathews' 

Quest for an American Sociology: Robert E. Park and the Chicago School. 

A Jewish Folklore and Ethnology Newsletter has been issued by the Jewish Folk-
lore and Ethnology Section of the American Folklore Society and the Max 
Weinreich Center for Advanced Jewish Studies (YIVO). YIVO announced 
last October that the Newsletter would appear 3-4  times a year. 



BOOKS RECEIVED 

(Books listed here may be reviewed later) 

Adam, Barry D., The Survival of Domination. Inferiorization and Everyday Life, 
X'+179 pp., Elsevier, New York, 1978, S16.0. 

Communauté Isralite de Bruxelles, La Grande Synagogue de Bruxelles, contribu-
tions a I'histoire des Jujfc de Bruxelles 1878-1978, 173 pp., Brussels, 1978, 380 
Belgian F!ancs. (Copies may be obtained from the Communauté at 2 
Rue Joseph Dupont, i000 Brussels.) 

de Lange, Deborah J. and Barry A. Kosmin, community Resources for a com-
munity Survey. The Methodology of the Redbridge Jewish Survey, 52 pp., Re-
search Unit of the Board ofDeputies ofBritish Jews, London, 1979, l.00. 

Diller, Jerry V., ed., Ancient Roots and Modern Meanings: A Contemporary Reader 
in Jewish Identity, liii+291 pp., Bloch Publishing Co., New York, 1978, 
512.50 (paperback, 57.95). 

Encel, S. and B. Buckley, The New South Wales Jewish community, A Survey, 
2nd edn., viii-J- 133 pp.,  New South Wales Univ. Press, Kensington, 
N.S.W., 1978, n.p. 

Erlich, Josef, La Flamme du Shabbath, 289 pp., translated from the Yiddish by 
Marc and Lea Rittel, flon, Paris, 1978, I.P. 

Gordis, Robert, Understanding Co;,.ervative Judaism, xiv + 235 pp., The Ralihini-
cal Assembly, New York, 1978; distributed by Ktav Publishing House, 
512.50. 

HalpCrin, Jean and Georges Levitte, eds., Gommunauté Musulmane, Donnèes et 
Dibats, XVIII' Colloque d'Intellectuelsjujfs de Languefrançaise organisé par to 
Section Française du Congr.is Ju if Mondial, vi + 130 pp.,  Presses Universitaires 
de France, Paris, 1978, np. 

Horowitz, Irving Louis and Seymour Martin Lipset, Dialogues on American 
Politics, xi+2oo pp., Oxford University Press, New York, 1978, £5.25 
(paperback, £1 .75). 

Leichter, Hope Jensen and William E. Mitchell, Kinship and Casework. Family 
Networks and Social Intervention, xlvii+355 pp.,  2nd enlarged edn., 
Teachers College Press, Columbia University, New York and London, 
1978, np. 

Linzer, Norman, ed., Judaism and Mental Health, A Social Service Perspective, vii+ 
96 pp.,  Board of Education of Greater New York, New York, 1978, S3.00. 

Mercer, John, The Sahrawis of Western Sahara, 24 PP.,  Minority Rights Group 
Report no. 40. 36 Craven St., London, 1979, 75p. 

Pryce, Ken, Endless Pressure, A Study of West Indian L jfe-styles in Bristol, xiii+ 
297 pp., Penguin Books, Harmondsworth, Middlesex, 1979'  £'.gs. 

ScholTeleers, Mathew and Daniel Meijers, Religion, Nationalism and Economic 
Action. Critical Questions on Durkheim and Weber, 94 pp., Van Gorcum, 
tssen, 1978,  Dutch Florins 15.90. 

ho' 



BOOKS RECEIVED 

Scholem, Gershom, Fidèlitè et (Jtopie, Essais sur lejudaisme conteinporain, 283 pp., 
Collection 'Diaspora' dirigée par Roger Errera, translated by Marguerite 
Delmotte and Bernard Dupuy, Calmann-Lêvy, Paris, 1978, n.p. 

Steiner, Stan, The Mexican Americans, ty pp., Minority Rights Group Report 
no. 39,  London, 1979, 75p. 

Tajiel, Henri, The Social Psychology of Minorities, 20 pp., Minority Rights Group 
Report no. 38, London, 1978, 75p. 

Tel-Aviv-Yafo Municipality's Centre for Economic and Social Research and 
Israel Gerontological Society, Characteristics, Attitudes and Needs of the Old 
People in Tel-Aviv-Yafo, lxvii pp.  in English+ 197 pp. in Hebrew, Tel Aviv, 

1978, $8.00. 
Vander Zanden, James, %V., Sociology, 4th edn., xvii+683 pp., John Wiley, 

New York and Chichester, 1979, £9.00. 
Winick, Myron, ed., Hunger Disease. Studies by the Jewish Physicians in the Warsaw 

Ghetto, xiv+261 pp., translated from the Polish by Martha Osnos, John 
Wiley, New York and Chichester, 1979, £io.00. 

02 



NOTES ON CONTRIBUTORS 

ELAZAR, Daniel J.; Ph.D. Senator N.M. Paterson Professor of Governmental 
Relations, Bar Ilan University; Chairman, Center for Jewish Community 
Studies, Jerusalem and Philadelphia; Senior Fellow, Center for the Study 
of Federalism, Temple University; and President, Jerusalem Institute for 
Federal Studies. Chief recent publications: Community and Polity: The 
Organizational Dynamics of American Jewry, Philadelphia, 1976; 'Towards 
a Renewed Zionist Vision', Forum (Jerusalem), no. t, 977; 'Israel's Com-
pound Polity', in Howard R. Penniman, ed. Israel at the Polls: The Knesset 
Elections of 1977, \'Vashington, D.C., içg; editor of Federalism and Political 
integration, Ramat Can, 1979, and ofa colloquium entitled Self Rule/Sha red 
Rule, Ramat Can, 1979. 

FARAGO, Un; Ph.D. Lecturer in the Department of Sociology, Haifa Uni-
versity. Chief publications: 'Four Profiles', inS. Herman, ed., Israelis and 
Jews—The C'ontinuity of an Identity, New York, 1 9 0 ; C'ontinuity and Change 
in the Jewish Identity of Israeli Youth, 1965-1974 (in Hebrew), Jerusalem, 
1977; 'The Relationship Between Jewish Identity and Zionism of Israeli 
Youth' (in Hebrew), Iyunim BeChinuch, no. q, March 1978; and 'The 
Ethnic Identity of Russian Students in Israel', The Jewish Journal ofSocio-
logy, vol. 20, no. 2, December 1978. 

MON50N, Rela Ceffen; Ph.D. Assistant Professor of Sociology, Gratz College 
in Philadelphia and Associate, Center for Jewish Community Studies. 
Chief publications: 'The Case of the Reluctant Exogamists: Jewish 
Women and Intermarriage', Gratz College Annual of Jewish Studies, vol. V, 
1976; with Benjamin Gorman, 'Sibling Set Composition and Female 
Occupational Achievement', Sociological Symposium, Spring 1976;   Bringing 
Women in: A Survey of the Evolving Role of Women in Jewish Organizational 
Ljft in Philadelphia, pamphlet published by the Philadelphia Chapter of 
the American Jewish Committee, Philadelphia, 1977, and in Hebrew 
translation in Tefutsot Israel, vol. 15, no. 3-4,  December 1977; 'Reaching 
the Jewish Adolescent Today: A Sociologist's Approach', Gratz College 
Annual ofJewish Studies, vol. VI, tg; and 'The Jewish Family in America 
Today: Is it Jewish?' in Jews and Jewish Perspectives: Essays in Honor of 
Wolfe Kelman, The Rabbinical Assembly, New York, 1978. 

SABATELLO, Eitan F.; Ph.D. Director, Division for Demography, Population, 
Health, and Immigrant Absorption, Israel Central Bureau of Statistics; 
and Lecturer in the Department of Statistics of Ben Gurion University 
of the Negev. Chief publications: 'Social and Occupational Trends of the 
Jews in Italy' in U. 0. Schmelzetal., eds., Studies in Jewish Demography—
Survey for 1969-71, The Hebrew University, Jerusalem, 1975; 'Israel in 
the Framework of the Mediterranean Migrations: An Atypical Case', in 
Institute of Demography, University of Rome, Emigration from the Mediter-
ranean Basin to Industrialized Europe, Rome, 1976; and 'The Emigration 

103 



NOTES ON CONTRIBUTORS 

from Israel and its Characteristics' (in Hebrew), /3etefutsot Hagola/z, vol. 
19, no. 85-6, 1978. 

STEINBERG, Bernard; Ph.D. Senior Lecturer in the Faculty of Education, Uni-
versity ofCape Town. Chielpublications: 'Jewish Schooling in Great Bri-
tain', The Jewish Journal of Sociology, vol. VI, no. i, 1964; 'Jewish Educa-
tion in Great Britain During World War II', Jewish Social Studies, vol. 
29, no. I, January 1967; 'Jewish Education in South Africa', Jewish Educa-
tion, vol.39, no., December 1969; and 'European Immigration and Eth-
nicity—Some Considerations Relating to South Africa', The South African 
Journal of Sociology, no. 13, June 1976. 

104 



Soviet Jewish 
Affairs 

A Journal on Jewish Problems in the USSR 
and Eastern Europe 

Volume 8 	 Number 2 	 Autumn 1978. 

ARTICLES 

The Jewish Question in Russian Samizdat, by Dmitry V. Pospielovslcy 

Refusenik Life, by Daniel M. Jaffe 

The Nazi Racial Policy Towards the Karaites, by Warren Paul Green 

The Jews in Slovàkia, 1945-1949, by Yeshayahu Jelinek 

DOCUMENT 

Protocols of the Anti-Zionists, by E. L. Solmar 

REVIEWS 

ACTIVITIES OF THE INSTITUTE OF JEWISH AFFAIRS IN 
THE SOVIET AND EAST EUROPEAN FIELD IN 1978 

CHRONICLE OF EVENTS, I MARCH-31 AUGUST 1978 

Published by 
The Institute of Jewish Affairs Ltd., 

13/16 Jacob's Well Mews, George Street, 
London W1H 5PD 

The Journal appears twice a year, in spring and autumn. 
Annual subscription £4 or $8.00 (air mail surcharge £3 or $5.50). 
Single issues £225 ($4.50), with additional charges for air mail. 



S 
S 

Einstein 
A CENTENARY VOLUME 
Edited by A. P. FRENCH 
An illustrated collection of new essays, reminiscences, quotations, and 
abstracts compiled to commemorate the centenary of Einstein's birth. 
'There is something for almost everyone here, from banal reminiscence by 
famous people who scarcely know Einstein to lucid exposition of his most 
serious work.' David Fishlock, Financial Times 
'A wealth of contemporary material exists on Einstein's life and it is from 
the best of this that this book has been assembled.' Prof. Sir Fred Hoyle, 
Evening News 	 cased £10.50 net 

Breaking the Magic Spell 
Radical Theories of Folk and Fairy Tales 
JACK ZIPES 
The six essays in this book discuss historically and critically the evolution of 
folk tales and fairy tales, their influence on popular beliefs, the politics 
behind them and the way they are used in mass media culture today. The 
author considers the use of fairy tales by a wide range of authors (the 
Brothers Grimm, the German romantics, Hans Christian Andersen, Wilde 
and Tolkien), and attempts to assess their enduring importance. 

paper £3.95 net cased £5.50 net 

A History of Sociological Analysis 
Edited by TOM BOTFOMOR.E and ROBERT NISBET 
Tom Bottomore and Robert Nisbet - outstanding authorities at opposite 
ends of the socio-political spectrum - have combined to produce this 
remarkable work covering the key themes of modern sociology. They range 
from Conservatism to Marxism, from functionalism to structuralism and 
phenomenology, in a work hitherto unequalled for its comprehensiveness, 
depth and authority. 
'If a definitive history of sociology remains to be written, there can be no 
doubt that this symposium is one of the most important additions to the 
literature published in Britain in recent years.' JOHN REX, New Society 

paper £5.00 net cased £12.50 net 

The Cultural Contradictions of Capitalism 
DANIEL BELL 
The first UK paperback edition of this celebrated work. 
Daniel Bell, one of the most influential and productive social scientists in the 
world today, here analyses how the very success of industrial capitalism as 
an economic system produces a deeply fissured culture. As we move into 
'post-industrial society', the changes, dangers and opportunities which are 
embedded in our culture have never been better stated than in this brilliant 
analysis of the predicament of Western liberal capitalist society. 

paper £3.95 net 

Heinemann Educational Books 
22 Bedford Square, London WCI 3HH 


