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THE ETHNIC IDENTITY OF
RUSSIAN IMMIGRANT
STUDENTS IN ISRAEL

Urn Farago

Introduction

ETWEEN 1970 and 1977, more than 120,000 Soviet Jews
immigrated to Israel.! Among them were a considerable number

of young persons who had been born and educaied under the
Sovict.regime and now had to adjust to Israeli society. In 1973, we
investigated the ethnic identity of Russian students in various institu-
tions of higher learning who had come to Israel the previous year,

The study focused mainly on the relative status of the Russian, Jew-
ish, and Israeli sub-identities of the students, and on the interrela-
tionship among these clements. To what extent were the students still
influcnced by the identity of the society they had left? What was the
strength of their Jewish identity? What was the role played by the
identity of their new homeland?

Ethnicidentity was studied here from a social-psychological perspec-
tive, as a sub-identity ~which constitutes part of the self-identity of the
individual. Miller has defined self-identity as ‘the pattern of observable
or inferable attributes “identifying” a person to himself and others.’?
In addition to self-identity, Miller further distinguished between objec-
tive public identity, that is, the pattern of attributes as they appear
to others, and subjective public identity, namely, the individual’s per-
ception of his appearance to others. These concepts, as well as the ideal
public cthnic identity of the students (that is, how they would like to
be seen by others), may be helpful in understanding the social-psycho-
logical state of the Russian students and their problems of adjustment
in Isracl.

The ethnic identity of immigrants should be viewed differently from
that of nauive populations. Ethnic identity is a relatively stable con-
struct under normal circumstances, but in the course of migration it
may undcrgo rapid change. It is affected by psychological pressures
arising {rom the need to justify the decision to emigrate and from the -
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URI FARAGO

anxieties accompanying migration. Later it is affected by social-
psychological factors involved in the process of adaptation to a new
country and by the influences of the new social environment.

1t is difficult to assess the extent to which the ethnic identity of the
students, a few months after their immigration, consists of elements
acquired in the Soviet Union or of components developed during the
process of migration.

Giuelman hasdescribed Soviet Jewry as being in a state of accultura-
tion, without reaching the point of assimilation.® He claimed that most
Soviet Jews are Russian culturally, but Jewish legally and socially,
because they are defined as Jews in their passports and the Russians
view them first and foremost as Jews. In this sense, the Jewish identity
of a large part of Russian Jewry could be characterized as a ‘minimal
identity’, defined mainly in negative terms from outside the group, by
boundaries set by the majority group, and almost devoid of positive
content.

Since 1967, however, increasing numbers of young Jews have been
searching for positive clements in their identity, by way of rcligion or
through an active interest in Israel. The degrec of acculturation varied
in different regions of the U.S.S.R. Jews were most acculturated in the
central, European regions of the country, which experienced the longest
and most powerfu! effects of the Soviet regime and Russian culture.
In the western regions, which were annexed by the U.8.5.R. during
the Second World War, more remnants of Jewish culture and religion
persisted. In the southern, Asian regions, particularly in Georgia, Jews
were less directly influenced by Russian culcure and were more success-
ful in preserving traditional ways of hfe and even some of their com-
munal institutions.?

This paper will attempt to delineate the development of ethnic
identity of the Russian students during the process of migration, as well
as the variations among students who come from diverse regions of the
U.8.8.R. and who differin their attachment to Jewish traditions. There
will also be an attempt to assess the contribution of the variables of
ethnic identity to the adjustment of the students to Isracl.

Jewish migration from the U.S.S.R. can be described as ‘impelled’
migration, which occurs, according to Petersen, when adverse condi-
tions prevail in the country of origin, but the migrant retains some
power todecide whether or not toleave.® Russian Jews may be expected
to respond particularly forcefully to the act of emigration: unlike the
case of other countries, the decision to leave the Soviet Union is irrevoc-
able. Thus, the circumstances of emigration, including the difficulties
created by the government, and the ambivalent attitude of Jewish
immigrants towards the Soviet Union, are all factors which intensify
the process of their dissociation from their Russian identity. Despite
their ambivalence, the immigrants may nevertheless continue to be in-
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RUSSIAN STUDENTS IN ISRAEL

fluenced for a considerable time by the norms and outlook of Sovict
society and culturc.

Like immigrants to other countries, those bound for Israel are pre-
sumably eagerto be accepted into their host socicty and to adopt Israeli
idenuty. However, this is usually a slow process and, less than a ycar
after their arrival, the Israeli identity of the students is likely to be only
in the preliminary stages of its development. It can be assumed that
in'the transitional period between the immigrants’ rénunciation of their
Russian identity and their adoption of an Israeli identity, they would
demonstrate a tendency towards the intensification of their Jewish
identity.

The theoretical framework

The modcl of overlapping situations views the person as being subject
to the influence of two or more psychological forces. This model scems
particularly appropriate for the study of ethnicidentity of students from
the Soviet Union, who arc affected by forces originating from threc
distinct reference groups—the Russian, the Jewish, and the Israeli.

A conceptual framework for the study of cthnic identity in overlap-
ping situations was developed by Herman,® who adapted contepts de-
rived from the ficld theory of Kurt Lewin.? The main properties of over-
lapping situations which will be analysed here arc the extent of overlap
between two cthnic identities, the degree of consonance or dissonance
between them, and their valence and relative potency.

The degrec of overlap between identities (more precisely sub-identi-
ties), denotes their pertinence to identical regions of the person’s life
space. When identities overlap, they can be either consonant (that is,
compatible} or dissonant (that is, antagonistic) to one another.

Valence denotes the artractiveness (positive valence) or the repulsive-
ness (negative valence) of the cthnic group. Relative potency refers to the
effect of a person’s various sub-identities on his attitudes and behaviour.

With the use of these concepts it is possible to formulate more specific
hypotheses concerning the ethnic identity of the students:

(1) Their Russian identity, which they tend to reject, will have low
potency and negative valence. '

(3) Therewill be overlap and dissonance between their Russian and
Jewish identities, which are in a state of conflict.

(4) Israeliidentty, which they are eager to adopt, will have positive
valence, but low potency at this stage.

Vanables related to the students’ backgrounds give rise to further
hypotheses. It is suggested that for religious students and for those from
areas where Jewish traditions were better preserved (mainly from
Georgia), their Jewish and Israeli identities will have more positive
valence and higher potency, and their Russian identity will have lower
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URI FARAGO

potency and more negative valence, than for non-religious students and
students from the Furopean regions of the U.5.5.R.

The data

A set of questions was selected from questionnaires which had been
developed by Herman and Farago for the study of the Jewish identity
of youth from Israel and other countries.® The questions were translated
into Russian and administered in personal interviews during May-June
1973, as part of a comprehensive study conducted by the Research
Division of the Ministry of Immigrant Absorption.

A representative sample of 500 was selected out of the population
of 1,100 students who had immigrated from the U.S5.S.R. during 1972
and were studying in one of the institutions of higher learning in Israel.
Only 50 (10 per cent of the original sample) could not be reached by
the interviewers. Most of the respondents were young: 71 per cent were
under the age of 22 years.

Two particularly relevant background variables were included in the
analysis;

(1) Geographical region. Whereas most Russian Jews live in the central
regions of the U.S.S.R., most immigrants to Israel have come from the
western and southern regions. This was reflected also in the distribution
of our sample: western region, 61 per cent; central region, 13 per cent;
and Georgia, 26 per cent.

(2) Religious background. Whereas the majority of the students were
not religious (55 per cent), a considerable minority described them-
selves as traditional {40 per cent), or religious (5 per cent). (In sub-
sequent analyses we included the ‘religious’ in the ‘traditional’ cate-
gory). More religious or traditional students were to be found among
the Georgians than among students from other areas {Table 1).

TABLE 1. Religiousness of students from different regions in the US.S.R. {in percent-

ages)
Regions in U/.S.8.R.
Central Western Georgia Total
Religiousness (N=060) (N=272) {N=1:8) (N =450}
Religious 2 5 13 5
Traditional 30 29 62 40
Non-traditional 68 56 25 55

Results

In accordance with our hypotheses, the immigrant students
expressed a positive attitude towards Jewish identity and a negative
118



RUSSIAN STUDENTS IN ISRAEL

attitude towards Russian identity. For most students {84 per cent), Jew-
ish identity had high positive valence. Russian identity had positive
valence for only 31 per cent while 4g per cent indicated emphatically
that it had negative valence for them (Table 2a,6). Their Jewish
identity was also more potent than their Russian identity. The relative
potency of identitics was mcasured by a pair of seven-point rating scales,
from ‘strong fceling’ at one end to ‘no fecling’ at the other. Most
students (88 per cent) indicated that Jewish identity had high potency
(by sclecting categorics 1-3—see Table 2¢); among them 41 per cent
chose the highest category.

Conversely, 87 per cent indicated that Russian identity had low
potency (by choosing categorics 5—7—see Table 2d) ; among them 51
per cent selected the lowest category. When the relative potency of the
two identitics was measured on a seven-point bipolar continuum, 88
per cent indicated their position close to the ‘Jewish’ end and only 7
per cent chosc the ‘Russian’ end of the continuum (Table 2¢).

The Russian identity of the majority of immigrant students was not
merely weaker than their Jewish identity: the two wcre dissonant to
cach other. Overlap and dissonance were perceived by 48 per cent of
the students, whereas 46 per cent replied that there was no relationship
between them (Table 2f).

This pattern of responses differed from the typical reply of Jewish
students from western countries—such as the U.S.A., England, and
cven Argentina—who mostly indicated a lack of relationship, but not
dissonance, between Jewish identity and the identity of their respective
native countries. Isracli youth are characterized by a high degree of
consonance between their Jewish and Israeli identitics.?

When the responses to this set of questions were examined according
to the religiousness of the students, the valence of Jewish identity proved
to be considerably more positive, and its potency higher than that of
Russian identity, for traditional students as compared with the others.
The traditional students also indicated more dissonance betwecen the
two identities than did the non-traditionals (Table 2).

Despite the fact that many of the Georgian students were traditional,
their pattern of answers did not correspond entirely to the differences
between traditional and non-traditional students. As expected, the
Georgian students indicated higher potency of Jewish identity, lower
potency of Russian identity, and more dissonance between the two than
was the case among students from other regions of the U.S.5.R. More-
over, the positive valence of Jewish identity was higher for the Geor-
gians than for students from other regions. Russian identity, however,
had less negative valence for the Georgians than for the others (Table
2). It seems that the Georgians, who had lhived in a less antisemitic en-
vironment, had less negative attitudes towards the Soviet Union than
did students from the European regions of the U.S.5.R.
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RUSSIAN STUDENTS IN ISRAEL

TABLE 3. [ntercorrelations among dimensions of Jewish and Russian identities
{zero order correlations)

i 2 3 4 5 6
1. Valence of Jewish identity —
2. Potency of Jewish identity 33"
3. Rclative Potency of identities -22% 47* - ,
4. Overlap between identities —0g  —b* —-g
5. Valence of Russian identity —0g  —14 — 18“ 118*
6. Potency of Russian identity —-19*  —-30* —-51* 2g* 20*

*p <001 N=y50

When the matrix of intercorrelations among these variables was in-
spected (Table 3), two distinct clusters emerged. One was a cluster of
moderatc corrclations among the dimensions of Jewish identity, includ-
ing the Jewish-Russian continuum. The sccond was a cluster of lower
correlations among the dimensions of Russian identity, including over-
lap and consonance between the two identities. Thus the dimensions
of Jewish identity were more firmly interconnected than those of Ruis-
sian identity. All the correlations between the two clusiers were nega-
tive, which demonstratcs the dissonance between them. Religiousness
was corrclated positively with Jewish identity and negatively with Rus-
sian identity, but these correlations were lower than might be expected
from the differences in the responsces of traditional and non-traditional
students.

The definition of Jewish identity

A unique featurc of Jewish identity is the interfusion of national and
religious clements. The degree to which cither of these clements is
cmphasized varies among Jewish communities. The mode! of overlap-
ping situations can be helpful in explaining these differences by taking
into account influences on Jewish identity exerted by the non-Jewish
hostsocicty. Herman asserts that, ‘Jewish idcntityin the Diaspora bears
the mark of its mtcractlon w:th the majorlty national identity with
which it is associated.’

In the Sovict Union the policy of the regime and the anti-religious
education have made the religious option undesirable. Jews are offici-
ally defined as a national group, and arc thus designated in their pass-
ports. This definition scems to have been accepted by most Soviet Jews
and it was still prevalent among the Russian students in the study. Just
over half the students (56 per cent) chose to define the Jewish group
as a nation while most of the remainder {40 per cent) sclected a com-
bined definition of nation and religion. A similar emphasis on the
national element was found among Jewish students from Argentina,
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but it differed from the predominant definition chosen by Jewish
students from other countries, such as the U.S.A. and Israel, who pre-
ferred the combined definition of nation and religion."!

The Jewish group was defined as a religious group by only a few
of the Russian students {4 per cent). This description was selected
mainly by students from Georgia (11 per cent), many of whom came
from religious backgrounds (Table 4a).

+ The relationship of the Russian students to the Jewish people is based
on strong feclings of interdependence and common fate. When asked
to what cxtent they believed their fate to be bound to the destiny of
the Jewish people, 48 per cent replied that they did so ‘absolutely’, and
an additional 40 per cent believed this to be so “to a great extent’ (Table
4b). Kurt Lewin emphasized that group bcelongingness is bascd pri-
marily on interdependence rather than on similarity.' This is particu-
larly important for Jews acculturated into Russian socicty, since they
have little in common with the culture of Jews from other countries.

TABLE 4. Defimition of the Jewish Group and Sense of Interdependence with it (in

percenlages) -
Religiousness Regions in USSR, Total
Non. . ’ -

Traditional traditional ~ Central ~ Western  Georgia

(N=zu2) (N=248) (N=60) (N=2uj2) (N=118)(N=y450)

a. ‘How do vou define the
Jewish group?

1. Religious group g 1 5 1 t 4
2. Natuonal group 45 65 59 6o 49 50
3. Both 48 34 36 39 46 40
b. ‘Do you feel that your fate

is bound to the destiny of
the Jewish people®

1. Yes, definitely ’ 52 43 54 43 55 48
2. To a great cxient 34 42 36 45 33 40
3. Tu sumc extent 7 12 12 9 10 10
4. No 2 3 0 3 2 2

The Israeli identity

In the process of migration, Isracli identity was introduced among
the psychological forces impinging on the students. We assumed that,
less than a year after their arrival in Israel, this identity would be rela-
tively weak, in comparison with their Jewish identity,

When the potency of Israeli identity was measured on a seven-point
scale, one of the three high categories was chosen by only 33 per cent
of the students (Table 5a). When the Israeli and Jewish identities were
Juxtaposed on thesame continuum, 70 per cent indicated their position
on the “Jewish’ side, 15 per cent chose the mid-point of the scale, and
only 15 per cent clected the ‘Israeli’ side (Table 5b).
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RUSSIAN STUDENTS IN ISRAEL

The potency of Israch identity on the separate scale was higher for
the traditional students and in particular the Georgians, than it was
for the others. However, on the continuum where Israeli identity was
opposed to Jewish identity, there were almost no differences, in terms
of background variables (see Table 5).

TABLE 5. Dimensions of Israelt identity (in percentages)

Religiousness Regions in U.S.5.R. Total
Non- -
Traditional traditional  Central ~ Western  Grorgia

(N=202) {(N=248) (N=60) (N=272 (N=118)(N=450)

2. Potency of Israeli identity

1-3. High 41 27 34 29 43 33
4. Intermediatc . 20 20 27 i8 20 20
5-7. Low 39 53 39 53 37 47

b. Relative poteney of Isracli
and Jewish identities

. More Isracli 16 14 16 |3' 20 15 ‘
2. Mid-point 16 15 16 16 15. 15
3. More Jewish 68 . 71 68 jt 67 70

Although the Isracli identity of most Russian students was still weak
at this stage, their attitude towards Israel and the Israclis was, on the
whole, positive. Nearly all (g4 per cent) conveyed a favourable impres-
sion of Israel and almost as many (87 per cent) were favourably
impressed by the Israelis. The large majority of students (84 per cent)
declared that they were gencrally ‘'satisfied in Israel and e\actly the
same proportion felt at home in their new c0untry

Ideal and subjective public identity

So far we have analysed the sclf-identity of the students—that is, how
they feel about their ethnic identity. We now turn to the additional
dimensions of their ethnic identity: (1} their ideal public identity, that
15, how they would like to be seen by the Israelis; (2) their subjective
publicidentity, namely, how they think the Israelis perceive them. The
assumption is that Israclis are the principal refcrence group into which
the Russian students would like to be accepted. It was expected, how-
cver, that on these dimensions, as in the previous questions, they would
sec their Jewishness as the main link to the Isracli group, because most
of them did not yet consider themselves Israelis. Indeed, whereas 40
per cent expressed their wish to be seen as Israclis, the majority (58
per cent) indicated that they would like to be scen, first and foremost,
as Jews (Table 6a).

The problems related to the social-psychological adjustment of the
immigrant students can be demonstrated by comparing their ideal and
subjective public identitics. There was a considerable gap between
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them, because the majority of the Russian students {63 per cent)
believed that the Israelis perceived them, first and foremost, as Rus-
sians—the option which was chosen by a mcagre 2 per cent as their
ideal public identity. Only 35 per cent thought that they were seen
as Jews, and a mere 2 per cent perceived their subjective public identity
as Israclis. Considerably more of the non-religious students (72 per
cent), and those who came from the western and central U.S.S.R. (68
per cent) believed that the Israelis saw them as Russians (Table 65).
This may indicate that the subjective public identity to some extent
reflects their own self-identity and not necessarily their actual objective
public identity.

Even if the disparity between the idcal and subjective public identi-
ties is only partially based on reality, it suggests that the Russian
students did not yet regard themsclves as an integral part of Isracli
society. In particular, it may reflect their feelings of marginality within
the wider student group.

The perceived psychological distance of the Russian students from
their Israeli counterparts proved to be cven larger when they were
asked how they saw the Isracli students. The majority (70 per cent)
perccived them first and foremost as Israclis while the remaining 30
per cent saw them primarily as Jews (Table 6¢). Thus there is a vast
discrepancy among the threc dimensions: the Russian students thought
that they were seen by the Israelis principally as Russians, while they
would have liked to be seen by them as Jews, and they saw them first
and foremost as Israclis. The disparity was somewhat less marked for
the traditional students and particularly for the Georgians, who had
a greater tendency than the others to perceive the Israeli students as
Jews—as they saw their own selves.

TABLE 6.  Public identity (in percentages)

Religiousness Regions in /.S.5.R. Total
Non- :

Traditional traditional  Central ~ Weslern  Georgia

{(N=1202) (N=248) (N=060o) (N=272) (N=118}{N=450)

Ideal public idcmiiy

a. .
1. Jewish 66 51 41 55 " 70 T 58
2. Israechi 34 45 54 42 29 40
3. Russian o 4 5 - 3 1 2
. Subjective public identity .
1. Jewish 44 28 31 93 42 95
2. lsracli 4 o o o T g 2
4. Russian 52 72 69 67 54 63
¢. Perceived public identity of

[sraclis
1. Jewish 35 26 .24 - 24 46 30
2. lsracli b5 74 76 76 54 jo
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The finding that most Russian students tended to see the Israeli
students as Israelis rather than as Jews may indicate that in future in
order to be like them, the Russians would wish to be defined also as
Israchis. Thus the emphasis on a Jewish ideal public identity may be
temporary.

In order to explore the relationship between ethnic identity and the
adjustment of the Russian students to Israeli society, we analysed the
correlations between various dimensions of ethnic identity and the ex-
perience of feeling at home in Isracl. (As reported above, 84 per cent
indicated that they felt at home in Israel.)

TaBLE 7. Correlations between dimensions of ethnic identity and adjustment to
Israeli society

1. Feeling at home in Israel

2. Isracli identity 37*
3. Jewish identity -20*
4. Russian identity —-20*
5. Religiousness ‘10

*p<roor N=ggo Ry =363 Ri,,. =132

Inspection of Table 7 shows that the relationship with potency of
Isracli identity was strongest (-37). The correlation with Jewish identity
was -20 while with Russian identity it was negative (— -20). The rela-
tionship with religious background was negligible (-10). These correla-
tions suggest that, relative to other sub-identities, Isracli identity is
crucial for the future integration of the Russian students into Isracli
society. '

Although these correlations were rather low, except for that with
Israeli identity, most of them were statistically significant. Multiple
correlation indicated that the dimensions of ethnic identity explained
only 13 per cent of the variance in the experience of feeling at home
in Israel. It is evident that additional variables should be sought to
explain adjustment to Israeli society; this has, in fact, been attempted
in other studies dealing specifically with the issue of integration.'®

Conclusion

This study sheds some light on the Jewish identity of Russian immi-
grants in Israel, but it is important to note that the sample consisted
solely of young students and therefore did not represent the whole popu-
lation of Russian immigrants. However, these young Russians are of
special interest because they were born well after the Revolution and
educated entirely under the Soviet regime.

Two features of their ethnic identity distinguished them from Jewish
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students from other countries: onc was their cmphasis on the national
element in Jewish identity, and the other was the dissonance beiween
their Jewish and Russian identities. Whereas the first reflects the influ-
ence of the norms of Soviet socicty, the second demonstrates the respon-
dents’ ambivalence towards their country of origin.

The cthnic identity of the students was studied in the conceptual
framework of overlapping situations. This mode! proved appropriate
for the analysis of the relative strength and interrelationship among
the Russian, Jewish, and Israeli sub-identitics of the immigrant
students. The findings supported the hypothesis that the students would
assign ncgative valence and low potency to Russian identity. This atti-
tude helped them to justify in retrospect their decision to emigrate. On
the other hand, they emphasized the positive valence of Jewish identity,
which was their main link with Israeli society. Thus the relative
strength of sub-identities seems to be part of a subconscious strategy
of adjustment. "

Their problems of integration into Israeli society at this stage were
reflected by the disparity between their ideal and subjective public
identities. They wished to be seen principally as Jews or as Israclis,
but they thought that the Israelis viewed them first and foremost as
Russians. The stronger relationship of feeling at home in Israel with
Israeli identity rathcer than with Jewish identity or religiousness suggests
that they will try to adjust to Israeli society mainly by strengthening
their Israeli identity.

The findings that most students were generally satisfied and felt at
homcin Israel are consistent with the results of other studies on Russian
immigrants.'® Although the students had problems of adjustment to
a new country, their sense of satisfaction constituted a sound basis for
their prospects of successful integration into Israeli society.*

* The study on which this paper is based was carried out in parinership with Professor Simon
N. Herman of the Institute of Contemporary Jewry of the Hebrew University of Jerusalem. We
are gratefu! to the Research Division of the Ministry of Immigrant Absorption of the State of
Israel for their ready co-operation. Ourstudy wassupported in part by a grant from the Memorial
Foundation for Jewish Culture, New York.
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VARIETIES OF IDENTITY
TRANSFORMATION: THE CASE
OF NEWLY ORTHODOX JEWS

‘David Glanz and Michael 1. Harrison

ingly concerned with the analysis of the transformations of in-

dividual identity which are associated with commitment ta un-
conventional political and religious movements.! This paper seeks to
extend the discussions of alternative models for the analysis of identity
transformation by offering a synthesis and rcfinement of several avail-
able paradigms.? The typology developed here arosc out of an attempt
to apply existing conceptions to the casc of young Jews from Amecrica
and other English-speaking countries who have embraced the tenets
of Orthodox Judaism and enrolled in special yeshivot in Jerusalem.
By becoming part of the Orthodox yeshiva world, they have assumed
anidentity whichis hittle known in contemporary Jewish life and which
deviates substantially from more popular alternative life styles.

In seeking to describe the personal changes which young adherents
of unconventional movements and sub-cultures have undergone,
researchers and popular commentators alike have frequently turned
to the literature on religious conversion. Yet attempts to apply concepts
from this litcrature have increasingly shown that the conceptual
schemes which were the stock-in-trade of students of conversion for
many years are too simple to reflect the complex processcs whereby
individuals assume a new social identity around which their behaviour
and bcliefs are organized.

D U RING the past decade, social scientists have become increas-

Types of wdentity iransformation

The term conversion is conventionally associated with radical, often
sudden shifts from onc beliefsystem to another. The pepular conception
of this process is heavily influenced by the examples of such historical
religious figures as the Apostle Paul, who was transformed by his vision
on the road to Damascus from a persecutor of the early Christians into
adedicated servant of their cause. Despite the prominence of such’cases,
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several other types of transformation have also been characterized as
conversions. In his classic treatment of the subject, William James? not
only describes dramatic turnabouts but also treats religious experiences
achieved after years of active preparation and conversions of young
people who were brought up in evangelical churches.

The use of the term to encompass such a wide range of phenomena
clearly poses problems for sociological analysis. In seeking to avoid such
ambiguities, several authors have defined conversion more exclusively
as the radical reorganization of an individual’s behefs and behaviour
in terms of a new ideological framework or world view.? In contrast
to such radical rcorganizations, arc those experiences of religious
regeneration which entail heightened commitment to a belief system
to which the individual already partially adheres.® The experiences of
deepened commitment which Christian evangelicals call conversionare
typical of this latter type and should not be confused with full-scale
conversions: such regeneration experiences are expected and approved
within the community of believers,® and arc not necessarily associated
with substantial shifts in beliefs and behaviour.”

Travisano,® in an even more restricted conceptlualization, character-
izes conversions as dramatic changes in the informing principles of
identity through the assumption of a negation of a former identity. As
an example of conversion, he cites the case of Jews who became Hebrew
Christians and thereby rejected their previous Jewish identity. In con-
trast to conversions are ‘alternations’, changes ‘which are part of or
grow out of existing programs of behavior’.® Thus, the afliliation of
highly assimilated Jews with the Unitarian Society may be charac-
terized as an alternation, since it does not require the rejection of their
Jewish identity.

Gordon suggests a further refinement of the identity transformation
paradigm.!® In his study of Jesus Pecople, he found what he terms
‘identity consolidation’, the assumption of an identity which combines
two prior but contradictory identities. There are two phases to this pro-
cess of consolidation: first, ‘the partial adoption of an identity which
rcsts on a change from onc universe of discourse to another (that is,
a partial conversion), and sccond, the adoption of an identity which
rests on both of these universes of discourse’.!! A similar process of con-
solidation or synthesis of two universes of discourse seems to have taken
place in the Mcher Baba cult described by Robbins and Anthony.!?
On the one hand, adherents dedicate themsclves to a master who sym-
bolizes universal love and thus embodics many of the expressive values
of the vouthful counter-culture from which the participants are drawn.
On the other hand, by joining the cult, adherents are ‘getting straight’,
abandoning their former patterns of drug use in favour of conventional
work roles and instrumental orientations which are compatible with
their middle-class origins. '
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Gordon’sstudy also makes an empirical contribution by showing that
recruits to the Jesus People underwent qualitatively different forms of
identity transformation, depending on their original universe of dis-
course and their intervening involvements. Those undergoing an
‘alteration’ of identity {a term which seems preferable to Travisano’s
‘alternation”) move easily into the Jesus movement from their funda-
mentalist backgrounds. ‘Direct consolidators’ returned to the funda-
mentalism of their youth, which they had abandoned when they
entcred the youth-drug culture. In contrast, ‘indirect consolidators’
found in the Jesus People a synthesis between their strong, non-funda-
mentalist religious upbringing and the life style of the youth culture.

Like Gordon, Harrison'? found that not all recruits to Catholic Pen-
tecostalism travelled the same route. Most underwent alterations, hav-
ing experienced a sense of rencwal of their already strong Catholic faith.
Some underwent a process akin to Gordon’s direct consolidation,
returning to the Catholic faith of their youth, from which they had
fallen away. A few from non-Catholic or marginally Catholic back-
grounds underwent full-fledged conversions. These two studies suggest
thatseveral types of identity transformation may lead to the assumption
of the same collectively defined identity.

Ourstudy of recruits to Israch yeshivot for ba’ale teshuvah (‘returnces’
to Orthodox Judaism), suggests that it is analytically and empirically
fruitful 1o distinguish between four types of identity transformation
which closely parallel those reviewed thus far. The fundamental dif-
ferences between these processes lic in the degree of cumulativeness of
the transformation sequences. Cumulativeness is to be understood here
primarily in terms of the degree to which the transformed individual
and the significant others—kinsmen, friends, collcagues—associated
with the original identity define the new identity as a ‘natural’ or pre-
dictable extension of the original identity.’* From this standpoint, the
assumption of a new organizing identity through an alteration sequence
is a process of taking a series of small, cumulative steps (alterations)
which gradually and progressively render a new identity morc central,
while icading the person further and further away from the original
identity. In such an alicration sequence, the new central identity is
‘built up’ without any sudden break with the past. Direct consolidation
is a partially cumulative process in which, after a period of departure
from a particular social identity, the person returns to that identity.
Indirect consolidation is a less cumulative process, consisting of the adopt-
ing of a new identity, followed by a shift to a third identity, which is
partially compatiblec with both the prior identities. Finally, conversion
is defined as the assumption of a previously proscribed or alien identity.

The schema suggested here, which will be more fully elaborated in
this paper’s conclusion, grew out of our attempt to interpret the results
of ficld rescarch on ba’ale teshuvah in several “beginners’ yeshivot in
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Jerusalem. These institutions emerged after 1967 to serve the needs of
young men and women interested in studying Jewish law and sacred
textsand ‘learning’ how tobecome Orthodox Jews. The students in these
institutions come primarily from American and Canadian middle-
class homes, which either lacked Jewish religious affiliations altogether,
or were affiliated with non-Orthodox synagogues. The rabbis teaching
in these yeshivot are primarily graduates of Orthodox rabbinical semi-
naries in America or other English-speaking countrics. Five such insti-
tutions arein operation today in Jerusalem serving a male student body
of approximately five hundred.

The ficld data on which this analysisis based werc gathered by David
Glanz in the course of a year’s participant observation in one of these
yeshivot and through twenty open-ended, semi-structured interviews
he conducted with students in five of the yeshivot. In addition, docu-
mentary materials were examined by the authors and informal con-
versations with ba’ale teshuvah were conducted. While the data may not
be claimed to be representative of the total student body enrolled in
these yeshivot, they do appear to reflect the theorectically and empiric-
ally important variations in the types of students enrolled.

Unfortunately, at present we lack information on students in the
affiliated institutions for non-Isracli women and in the independent
programmes for Israclis. Preliminary reports from a study of Israeli
women who have returned to orthodoxy suggest that the types of
identity transformation described in this paper are also found among
those individuals, although their relative frequencies are different.’s
Isracli women from secular backgrounds who hecame Orthodox
appear to undergo a transformation much closer to conversion than
15 the case among American young men. The difference lies in the lack
of felt continuity between the identity of the secular Israeli woman and
that of the Orthodox Jewish woman. .

Sociologically, the yeshivot studied resemble those ‘greedy institu-
tions’,'® which seek to socialize their participants by intensive com-
mitments to a distinctive world-view. The life of the students in the
yeshivot centres around prayer, meticulous observance of the precepts
and practices of traditional Judaism and, above all, the constant study
of Talmud and Torah, Judaism’s classic sources. The acquisition of
knowledge of Rabhinic law and lore contained in these sources and
in the commentanes is seen as one of the highest forms of Jewish picty
and the heart of yeshiva life. Through intensive and intimate inter-
action and contact with peers and rabbinical teachers, the ba’al teshuvak
gradually comes to be more and more cncapsulated in the Orthodox
world and to internalize its norms and perspectives. The newcomer
begins to restructure his habits and thought processes in terms of the
dictates of religious law. What the Halakhah, the corpus of Jewish law
as interpreted by the yeshiva tradition, has to say on any given topic

132



NEWLY ORTHODOX JEWS

from sexuality (forbidding any type of sexual activity outside marriage)
to hobbics {(decfining them as waste of precious study time) comes to
dominatc his thinking and daily behaviour.

Becoming a ba’al teshuvah—identity transformation processes

Despite the existence of a relatively homogeneous social identity
which successful ba’ale teshuvah assume within the yeshivot, recruits may
arrive at this destination via at least two different routes. In terms of
the types of identity transformation discussed above, nearly all those
studied underwent scquences of alterations or indircct consolidations,
Direct consolidation is not found among students in the yeshivot under
study because they do not attract young men whose original rcligious
background was orthodox. Conversion, while possible, is rare.

Alteration sequences. As indicated earlier, this transformation process is
a cumulative one entailing a series of gradual changes. Through these
shifts, the ba’al teshuvah increasingly organizes his social identity in terms
of his Jewishness. A residual, socio-demographic identity, with minimal
implications for social action, becomes an increasingly salient and
central ethno-religious identity.

Here is a typical personal history of a ba’al teshuvah who underwent
an altcration sequence. Chaim comes from a small town in upstate New
York about which he commented that ‘in a town like that, you had
to be Jewish’. He was involved in the Reform youth movement and
attended their special Torah Corps summer study programme in his
Junior and senior years in high school. During hisscnior year, he studied
in an exchangc programme at the Reform movement’s Leo Bacck
School in Haifa, Isracl. As a Freshman at a university in the Boston
arca, he regarded the frumkeit (orthodox piety) of the small closed circle
of Orthodox Jews there as ‘mumbo-jumbo’ and, feeling alicnated from
them, ‘tried to find spirituality’ within non-Orthodox Judaism.
Through contacts with university tcachers and with other students, he
slowly ‘accrued tendencies’ towards greater observance of traditional
practices. He majored in Mecditerrancan studies, and spent a summer
in a North African country studying its Jewish community. During the
summer after his junior ycar, he directed the Hebrew programme at
a camp run by the Reform movement. There, because of his religious
obscrvances, he was ‘sort of the token frummy’ (orthodox). After
graduation he planned to emigrate to Israel and work in Arab-Jewish
relations. On graduating he received a special fellowship which allowed
him to return to North Africa for further rescarch. ‘For the first time
in my lifc, 1 was thrown into the real world and confronted with the
fact that the usefulness of my education was zero. 1 realized there had
been a lack of method in my acquiring frumkeit. 1 had just been sort
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of drifting toward the source.” He then decided to go to Israel to pursue
his studies seriously. When he got to Jerusalem, he met a former friend
who was studying at a yeshiva and enrolled.

Bd’ale teshuvah like Chaim, who underwent alteration sequences,
typically came from non-Orthodox homes with a strong sense of Jewish
identity and close ties to Reform or Conservative synagogues. Such
familics are a minority within American and Anglo-Jewry, since only
about one-half of American Jewish families have any synagogue affilia-
tion, and most of these are only nominally involved in synagogue life.!?
Even more atypical is the carly interest these potential ba’ale teshuvah
demonstrate in furthering their Jewish education and their active in-
volvement in Jewish youth movements. At university, rather than
engaging in the fashionable search for their ‘true identities’ by ‘shop-
ping’in the supermarket of alternative life styles, these young men con-
tinued to deepen their Jewish identities, often through combinations
of programmes of study and activity in Jewish organizations. At some
point in the process of ‘becoming more Jewish’, as a result of their con-
tacts with observant Jews, thesc potential recruits began adopting such
traditional requirements as keshrut (the dietary laws) and Sabbath
observance, gradually adding on other ritual practices. This snowbal-
ling process reached a turning point at which they decided to become
fully ‘literate’, observant Jews, capable of studying the classical sources
of Judaism.

Thus, ba’ale teshuvah who underwent alteration sequences typically
arrived in Israel with a more or less explicit desire to ‘learn to be a
Jew’, in the traditional, religious sense of the term. Some even investi-
gated the cxisting yeshivot in an effort to discover the one most suited
to their purposes. Those who went to Israel without such explicit inten-
tions to develop their Jewish identities were apparently secking a mora-
torium on the obligations facing them at home; they found that their
visit catalysed their desire to learn more about being a religious Jew
and thus were attracted to the yeshivot,

Because of the cumulative character of such alteration sequences,
ba’ale teshuvah of this sort typically experience little overt conflict with
their carlier social milieux. While their parents may not be altogether
happy about their son’s shift of allegiance to Orthodox Judaism, they
cannot honestly view it as an act of betrayal or a failure. If anything,
they appear to feel that they ‘succeeded only too well’ in raising their
sons as committed Jews.

Indirect consolidation. In contrast to ba’ale teshuvah who undergo alteration
sequences, indirect consolidators pass through a stage of disjunction
from their original home environments. Moreover, they more sharply
experience becoming a be’al teshuvah as a process of return or homecom-
ing. However, the past to which they return is not their own, but a
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re-creation of a mythic Jewish past. The assumption of the identity of
a yeshiva student fulfils their spiritual quest by rcorganizing their
identity around a Jewish component which was typically marginal to
them in their youth.

The experiences of Noah illustrate this process of the consolidation
of two carlier universes of discourse through the assumption of the
identity of a ba’al teshuvah. Noah’s family belonged to an urban Con-
servative synagogue, but their involvement with Judaism was restricted
to observing a set of famihar customs. By late adolescence Noah felt
little allegiance to these practices. At college, in New York City, where
he studied political science and obtained a teaching certificate, he
became interested in Buddhism, read the works of Richard Alpert, and
took up meditation. After graduating, he decided to head for Europe
and then on to India. ‘I was looking for a perspective on life. It had
to be a spiritual one. I knew the world was a very special place. Budd-
hism had really heightened my awareness of the wondrous experience
of being alive, and I felt the need to expand my awareness of other
people.” Although hcading East, he was basically just searching. ‘If [
found something, I was prepared to stay.” His visit to Europe was dis-
appointing. A commune he sought out on a Spanish island had dis-
appeared. The anarchy of one in a French village at first attracted him
but soon disillusioned him. ‘I was interested in finding a life style, but
soon found you need direction.” From Europe he went to visit Israel,
where a sister lived, whom he had not seen for thirtecn years. There
he renewed his acquaintance with a former Orthodox Jew who wanted
him to study Jewish mysticism. Chance contacts with Orthodox Jews
in Jerusalem impressed him, but still aroused ambivalence; he decided
to stay on and rented an apartment in the Old City. There he met
a Rabbi who, despite the fact that he spoke no English, became his
first spiritual mentor and brought him into a yeshiva. ‘Despite the lan-
guage barrier, it was good. I began to sce that the Torah spoke about
real concrete relationships between people and how to act. It presented
practicalideas of a beautiful way to live life. I had a big problem putting
on a yarmulkah, but the rabbi said, come in, and 1 did. 1 found the
essence of living life here—putting in more and more effort to be a
Torah Jew. I’ve been here six years now studying and met my wife
teaching in our women’s program.’

Ba’ale teshuvah who underwent indirect consolidation of this sort
typically came from more marginally Jewish homes than did those who
underwent a sequence of alterations. Some had no Jewish education,
while others had attended synagogue Sunday schoo! for several years
and had disliked the experience. None participated in Jewish youth
movements, and most had parents who appear to have been only per-
functorily concerned with fostering their children’s sense and under-
standing of their Jewishness. By their college years, they had virtually
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discarded their Jewish identification and had become immersed in the
campus youth culturc. They became seriously intercsted in other reli-
gions and in such expressions of spirituality as vegetarianism and medi-
tation; a few experimented with drugs. In their case, the discovery and
entrance into the world of the yeshiva takes on much of the character
of the classic conversion process. Following a period of search and dis-
illusionment with available options,'® they tentatively try out the yes-
hiva alternative. Once convinced of its value, they rapidly immerse
themselves in this new identity.

Mystical experiences confirming the legitimacy of the transformation
arc not unusual among ba’ale teshuvah who underwent indirect consoli-
dation. Noah, whose background was described above, recalled that
before entering the yeshiva, while struggling with the questions of
whether to remain in Israel and what to do there, he heard two state-
ments in his head: Ani yachol lalechet (I can leave)—he did not then
know the meaning of these Hebrew words—and the Si’ma Yisrael, the
central statement of Jewish faith, which he had neither said nor heard
for years. Others who underwent indirect consolidation reported ex-
periences of mystical knowing of the existence of God. One student de-
scribed a vision of a long row of Rabbis stretching into the past and
future with an open space for the ba’al teshuvah to 1ake his place. Given
the hyper-rational atmosphere of the yeshiva, which would tend to in-
hibit the disclosure of such experiences, and the fact that the interviewer
did not actively solicit such reports, there is reason to believe that mysti-
cal experiences among those who underwent indirect consolidation are
more common than might be expected.

The main difference between the indirect consolidation process
which these ba’ale teshuvah undergo and that of classical conversion is
that the identity assumed by these young men contains continuities not
only with their immediately preceding universe of discourse, hut also
with their more distant past. Thus, the identity of yeshiva students syn-
thesizes new content, elements from the students’ immediate past in
the youth culture, and elements from their more distant past as young
middle-class American Jews. There are several structural and subjec-
tive continuitics between the world of the yeshiva and the youth culture
in which they were previously immersed. Becoming a be’al teshuvah is
felt to be the fulfilment of their spiritual search. In addition, the co-
operative style of yeshiva life, with its strong peer groups, resembles
in some ways thc communes and youth-oriented patterns of the youth
culture.

The distinctive aspect of this consolidation process is the synthesis
of the carlier identity with elements from the individual’s more distant
past. Becoming a ba’al teshuvah expands the residual Jewish identity of
the individual’s youth and rendcrs Judaism and Jewishness central to
his personality. Also associated with this process is a return to a more
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stable, instrumentally orientated life style whichis more compatible with
thestudent’s middle-class background than was the life style of his more
immediate past. Young men who may have previously been uninter-
ested in their secular studies are now seen to take learning seriously.
Similarly, after a period of time in the yeshiva, they often become
anxious to marry, raise a family, and support themsclves by working.

Continuity in transformation of identity, as Strauss has reminded
us,'? lies partly in the eycs of the transformed individual. Unlike true
converts, who often redefine their pre-conversion past as being undesir-
able and discontinuous with their new selves, ba’ale teshuvah see their
transformadion as a rcaffirmation and realization of their true identi-
tics.20

The possible alienation of ba’ale teshuvah from their parents is
modcrated by the shared perception that becoming Orthodox is a fulfil-
ment of one’s inherent Jewish potential. The merits of the stable, in-
strumental aspects of yeshiva life are also appreciated: the parents of
young men who previously expressed little or no interest in Judaism
or in middle-class conventions may well feel relieved that their sons
are attending yeshiva and talking about carcers in Jewish education,
rather than taking drugs and dropping out. Given these compaubilities
with their familial origins, the full break with the past so characteristic
of true conversions occurs only rarely among ba’ale teshuvah.®

Conversion

Conversion to the perspectives and life style of the yeshiva is, of
course, theorctically and empirically possible. In those cases where the
transition is only accomplished after a rejection of the past, true con-
version may be said to have occurred. Such a case is that of a young
Protestant minister from Northern Europe, who as an outgrowth of his
studics of Judaism, decided to travel to Israel and study for official con-
version to Judaism. Both before and after his formal conversion, he was
enrolled as a student in one of the yeshivot. Before becoming—and
being accepted as—a Jew, he had to traverse great social and psycho-
logical distances. The formal conversion process could only occur after
he had largely accomplished this transformation, since the Orthodox
Rabbis who judge the legitimacy of requests for conversion require evi-.
dence that the prospective convert has fully rejected his or her past
beliefs and practices. '

Conclusion

Four types of identity transformation have been distinguished which
may lead to the assumption of an organizing social identity. The main
distinction between the types lies in the degree of cumulativeness or
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disjuncture in the transformation process. The term conversion was re-
served for radically disjunctive processes. Alteration sequences were
characterized as being the most cumulative forms of transformation,
entailing the gradual evolution of a new identity through a serics of
small shifts, each of which is felt to be natural or plausibic by the person
undergoing the transformation and by his or her peers. Identity consoli-
dations are partially disjunctive processes in which a third identity is
assumed which is compatible with two previous identities and synthe-
sizes elements from both prior universes of discourse. If the third
identity is identical with the first, the process is one of direct consolida-
tion; otherwise it is indirect. '

Given these definitions, we characterized the assumption of the
identity of ba’ale teshuvah as typically resulting from either a sequence
of alterations or from an indirect consolidation. In the former case,
young men with a strong sensc of Jewish identity come to regard their
Jewishness as more and more central to them. Parallel to this tendency
was the growing acceptance of the traditional Orthodox definition of
the meaning and content of Jewish identity. Behaviourally, these ba’ale
teshuvah approached the Orthodox Jewish norm through a serics of
incremental steps, gradually ‘adding on’ observances. Entering the
yeshiva world was seen as the means to the ultimate fulfilment of this
process of becoming fully Jewish.

Indirect consolidators adopted the Orthodox Jewish identity after
a period of alienation from all aspects of Jewish identification, during
which they were immersed in the spiritual experimentation of the youth
culture. The continuity of their new identity with the residual Jewish-
ness of their past distinguishes them from true converts, who break com-
pletely with their past.

While our typology has been developed out of an attempt to interpret
data on transformations among individuals who assume a single type
of religious identity, the scheme appcars to be applicable to a range
of religious and non-religious identity transformations. As a suggestion
of the analytic generality of the typology and its potential empirical
value, Chart One provides a schematic summary of the characteristics
assumed to distinguish the types. As the entries show, the typology
implies a series of hypotheses about phenomena that are assumed to
cluster together empirically. For example, the entries under the head-
ing for Alteration Sequence indicate that in this process, there may be
as little as one shift in identity, although there are typically several,
small, shifts. Even if the final identity is far from the original one, the
process of transformation is felt by the individuals involved and their
pecrs to be a natural outcome of a developmental process. Thercfore,
the degree of social alienation from the original social milicu is likely to
be low or modcrate. Changes of this type are typically not accompanied
by ‘bridge-burning ceremonies’,?? since there is no need to renounce
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former obligations. ‘A gradual estrangement may, of course, occur in
more thorough-going alteration sequences. Finally, because the steps
in this type of transformation are incremental, it is relatively casily
accomplished, with less internal or inter-personal conflict than occurs
in the more disjunctive processes.

CHART ONE.  Four types of identity transformation

Type
Cheracteristics Alteration Pirect Iadirect Conversion
“Sequence Coasolidation Consolidation
Descriptive Evolution, growth Rcturn, Synthesis, Break with past,
metaphors reaflirmacion resolution radical shifi
Minimal number. One Two Two One
ol shifts in
transformation
Relation of final ~ Similar, ‘natural  ldentical . Similar, Negative, major
identity to development’ compatible departure
original
Degree of Low-moderate None Low High
alienation of
individual from
original social
mihieu
Bridge-burning  No 1:* Yes 1* Yes Yes
cvents associated 2: Possible 2: Possible
with shifts
Difficulty of Low-moderate 1:* High 12 Moderate- High
accomplhishing 2: Low- high
shifts . moderate 21 Low—
. . moederate
Centrality of Variahle (can be High High High
final identity low)

* Step 1 is from original 1o second identity, Step 2 is [rom second to final idendty,

The ultimate value of any conceptual scheme lies in its ability to
help us make sensec of the empirical world. In this study, distinguishing
between conversion and less disjunctive processes of identity trans-
formation provided a useful way of distinguishing the process of becom-
ing a ba’al teshuvah, with its sense of return, from genuine conversion,
with its sense of estrangement from earlier identities. In addition, the
typology provided a useful way of distinguishing among the beha-
vioural patterns which are often grouped together under the heading
of teshuvah, or return to Judaism. Return to orthodoxy in the literal
sense of the term (that is, direct consolidation) was rarely found among
the students we studied, because of the nature of the yeshivot with which
they were associated; and it secms to be rare among contemporary
Orthodox Jews as a whole. Among our subjects, return was found to
entail cither the completion of a process of constructing a traditional
Jewish identity (an alteration sequence) or the adoption of an identity
which synthesized elements of a previously marginal Jewish identity
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with aspects of the youth culture (an indirect consolidation}. It is our
hope that this preliminary report and our analytical typology will also
_ prove useful to others seeking to identify alternative routes to the
assumption of the same socially defined identity and will lead to more
effective accounts of the causes and consequences of the various types
of identity transformation.
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A RESEARCH NOTE ON JEWISH
EDUCATION IN MEXICO

Shimon Samuels

HE Jews of Mexico arc estimated to number about 40,000,

I nearly all of whom live in Mexico City.! The four provincial

Jewish communities of Guadalajara, Monterrcy, Puebla and
Tijuana number a total of only about 350 houscholds.? Individual
families arc scattered among the smaller towns of Irapuato, La Paz,
Torreon and Veracruz.

There are six Jewish high schools in the capital;® they are almost
wholly dependent on Isracli teachers for the courses in Hebrew and
Jewish studies. Communal leaders were concerned that Mexican Jewry
had not produced its own educators. Morcover, very little was known
about the number of professionals and academics or about the sense
of Jewish identity of the younger gencration of school age.

I therefore carried out a study in 1976-77,* in the course of which
I compiled a list of all Jewish (@) university teachers and research
workers; and () graduates of institutions of higher learning engaged
in various professions. The material was gathered by mcans of ques-
tionnaires, atelephonesurvey of 1,000 Jewish households, and interviews
with leading members of each congregation in the Jewish community;
this was followed up by verifying membership lists of communal organ-
izations and the names of the academic staff at the major universities
in Mexico City.

As for the pupils of the capital’s six Jewish high schools, T examined
the records of those who completed their studies in 1971—75 to discover
the proportions who had continued their education in universities or
similar institutions. I also sent a questionnaire to those in the upper
grades of all six schoolsin 1976 and 1977 to find out whether they would
choose to register for a university degrec in Jewish Studies if one were
available in Mexico.

Academics and professionals

There were 510 university teachers and research workers and 2,113
members of various professions. The latter consisted of 554 engineers;
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351 physicians; 316 high school teachers; 162 accountants and business
administrators; 153 architects; 131 lawyers; 118 dentists; g2 painters,
sculptors, and writers; 51 psychologists; 50 scientists; 37 nurscs, thera-
pists, optometrists, and social workers; 30 journalists; 26 social scient-
ists; 21 language interpreters; and 2o rabbis.

Out of the total number of 2,629 Jews in university posts and the
professions, less than one third (791) were affiliated to congregational
kehillot. On the other hand, more than go per cent were contributors
to the United Jewish Appeal. The contrast was even sharper among
university teachers: only 143 out of 510 were members of a synagogue,
while 406 madc donations to the U.J.A. Their Jewish identity thus
scems to havc a Zionist rather than a religious base.

There arc 10 universities in-and around Mexico City which have
Jews on their teaching staff; just over three quarters of the Jewish aca-
demics (391) arc at the National University (Universidad Nacional
Autonoma de Mexico).

Jewrsh high school pupils

There are six Jewish high schools in Mexico City:

Colegio Israclita ( Yiddische Schule} is the oldest and largest high school;
it was originally Bundist in orientation and still emphasizes the Yiddish
language. It had 32 boys and 46 girls in its graduating classes in 1975.

Colegio Tarbut is Zionist-oriented, with emphasis on the Hebrew lan-
guage. There were 29 boys and g girls in the 1975 matriculation
classes.

Colegio Yavne is Mizrahi-oriented Orthodox. It had only seven boys
and 12 girls in its 1975 graduating classes.

Colegio Monte Sinai, the educational organ of the Syrian community
had 12 boys and 14 girls in these classes in 1975.

Colegio Sefaradi, the educational organ of the Balkan Sephardim,
had 10 boys and 15 girls in the 1975 graduating year.

Nuevo Colegio Israelita Perelz ( Neue Yiddische Schule) is the newest Jew-
ish high school in the city. It lays emphasis on Yiddish. Matriculation
classes—with 8 boys and 13 girls—were established only in 1975.

Thus, in 175, the six high schools had a total of g8 boys and 119
girls in their graduating classes. Sixty of the boys (61 per cent) and
76 of the girls (64 per cent) continued their education in institutions
of higher learning. The comparable proportions for 1971 were 66 per
cent of the boys {55 out of 83) and 6o per cent of the girls (48 out of
80).

There was a marked increase in the further education of pupils from
the two Sephardi schools. In 1971, only onc of the nine boys but none of
the five girls in the Balkan Sephardi College matriculation classes went
to a university or similar institution; by 1975, ninc of the 10 boys and

P44



JEWISH EDUCATION IN MEXICO

10 of the 15 girls did so. As for the Monte Sinai Syrian School, in 1975,
11 of the 12 boys {(compared with only two out of six in 1971) and seven
of the 14 girls (two out of four in 1971) continued their education.

Pupils of all six schools registered in 1971-75 for degrees or diplomas
in accountancy, architccture, dentistry, education, engineering, law,
medicine, nursing, psychelogy and social sciences, science and the
humanities. There hasbeenashift in recent years among Jewish students
towards nursing, the social sciences, and the humanitics. This isin part
ductothefactthatgirls (who are registering for higher studiesin increas-
ing numbers) are more drawn to these professions. In 1975, 10 per cent
of the girls chose the social sciences; nine per cent chose nursing; and
three per cent, the humanities.

In rg76and 1977, I carried out a survey of pupils in the upper grades
of the six high schools. The response rate was just over 8o per cent:
402 out of the total number of 496 pupils. The aim was to discover
whether they would choosc a university degree in Jewish studies, if such
a programmc were available in Mexico. The main questions put were
the following:

(1) Do youintend to continuc your studies at an institution of higher
learning?

(2) If so, what subjcct do you intend to study?

(3} In which university do you intend to pursue these studics?

{4) If a Mexican university were to offer a B.A. in Jewish Studies,
would you be interested in such a programme?

{5} Ifso, at which university?

(6) Ifso, order your preferences among the following: Bible, Rab-
binics, Hebrew language and literature, Jewish history, Modern Israel
and the Contemporary Middle East.

(7) Would your parents accept your choice of such a degrec? Why?
Why not?

Out of the 402 respondents, 47 were planning aliya to Isracl and a
further eight intended to pursuc their studies in the United States or
elsewhere. All the remaining 347 pupils who intended staying on in
Mexico without exception stated that they wished to continue their
studies at a university. One third (116 pupils) said they would be inter-
ested in a course in Jewish Studies, cither as the main or as a minor
subject for their degree; and they thought the most appropriate uni-
versity for such a programme would be the Jesuit Iberoamerican Uni-
versity.

These 116 respondents gave a variety of reasons for their interest in
Jewish Studies: ‘in order to know ourselves’; as the only alternative
to aliya; for Jewish sclf-defence; to enlarge the scope of the Jewish
education acquired at school; to understand why Jews still exist as Jews;
in order to study among Jews while still living in Mexico; to contribute
Jewish values to Mexican culture; for greater identification with Isracl;
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to transmit Jewish valucs to one’s children; and to cope with personal
practical problems and anxictics.

Their choice of subject was, in order of preference, Modern Isracl
and the Middle East; Jewish History; Hebrew Language and litera-
turc. Bible and Rabbinical Studics came last and attracted only the
pupils of the orthodox high school, Colegio Yavne. This is perhaps a
further indication that the base of Jewish identity for Mexican Jews
is more Zionist than religious. .

For the two-thirds of the pupils who said they would not choose to
follow courses in Jewish Studies at University, the reasons they gave
were that (1) they were more interested in other subjects; {2) they
aimed at a broad and universal range, rather than the limited parochial
one; (3) they thought that a career in Jewish Studies not only lacked
prestige in the Mexican Jewish community, but also—an important
consideration—would provide inadequate remuneration for an accept-
able standard of living. Elaborations of this argument included state-
ments that Jewish education was a career for Israeli teachers in Mexico;
Jewish Studies lead to a career which is practical only for a rabbi; Juda-
ism is a religion and not a profession; and finally, that a graduate in
Jewish Studies would be dependent upon community institutions for
a post. Moreover, these respondents believed that their parents would
oppose such a choice of studies because of its limited scope as a career
andfor the low income the graduate would command if employed in
Mexico.

On the other hand, the 116 pupils interested in following a Jewish
Studies programme stated that they felt assured of their parents’ sup-
port both because their parents had strong feelings of Jewishness and
because they would always back their children’s reasoned choice of
study.®

Itis from the ranks of these 116 pupils that Mexican Jewry can hope
to recruit its future native-born Jewish educators.

NOTES

' The estimated figure of 40,000 Jews in Mexico was cited by Mr. Sergio
\udclstqcr the Secretary of the Mexican Central Jewish Committee, on the
occasion of the First Convention of Mexican Jewish Communities held in Mex-
ico City in November 1973. (It is also the number given by the American Jewish
Year Book.)

?The figures cited for three of the four provincial communitics of Mexico
at the same Convention were as follows: 120 Jewish households in Tijuana;
110 in Monterrey; and 95 in Guadalajara. Approximately half of the house-
holds in Tijuana live on the United States side of the border. [ was able to
obtain the number of houscholds in Puebla (22) after the Convention.
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3 The only Jewish schools in the provinces are at the primary level in Guada-
lajara, Monterrey, and Tijuana.

41 am most grateful to two eminent figures in Jewish education: Professor
Moshe Davis of the Hebrew University of Jerusalem, who inspired the project;
and Dr. Jaime Constantiner of Mexico City, with whose generous support it
was carned out.

® By law, cvery private denominational school in Mexico—and, for that
matter, throughout most of Latin America—must provide a fixed percentage
of school places for both boys and girls, on a scholarship basis, 1o nationals
uot of the school’s denomination. In the casc of Mexico, the requirement is
10 per cent, resulting in the presence of three or four Gentile pupils in cach
of the high school forms studicd here. It is interesting to note that almost all
the Gentile pupils who responded to the questionnaire expressed an interest
in taking a university degree in Jewish Studies.

I L |
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AMERICAN ATTITUDES
TOWARDS ISRAEL: THE SOCIAL
COMPOSITION OF
RESPONDENTS IN PUBLIC
OPINION POLLS

Ran Lachman

wards Israel.! It demonstrates the need to consider the social

composition of the public whose opinion is analysed. In opinion
surveys, people are usually presented as a ‘faceless’ mass, although they
belong to various social groups. Their attitudes arc at best related to
a few isolated socio-cconomic characteristics, which in no way.can
represent the social composition of the sample.

Most studies of attitudes towards foreign groups? and most public
opinion polls deal with relations between attitudes and such isolated
characteristics. Crude percentile breakdowns of survey results accord-
ing to these types of relation are not only of little use in the study of
the sources of public opinion—at times, they may be mislecading. For
example, a high standard of education or Jewish origin is usually associ-
ated with favourable attitudes towards Isracl, while less favourable atti-
tudes are associated with little education or Catholic origin.? On the
other hand, some respondents may hold favourable opinions of Israel
despite their low level of education if they are Protestants who have
great respect for the Old Testament.?

This study is directed at identifying specific combinations of socio-
economic characteristics which can explain variations in attitudes to-
wards Isracl. On the basis of such combinations of factors, T attempt
to divide the attitudes of the American public (in 1974 and 1975) into
more or less homogeneous segments, and to examine the attitudes to-
wards Israel within these segments. The purpose of this article is to show
that this will provide not only a better explanation of the range of atti-
tudes, but will also give an insight into the social composition of respon-
dents, and so might lead to conclusions which could not have becn
reached otherwise.

r I VHIS article analyses the attitudes of the American public to-
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Background

Studies on attitudes towards foreign countrics show a variety of
theoretical approaches. Some of the researchers approached the issue
from the ethnocentrism-stereotypes conceptual scheme® while others
focused on structural elements in society® or on personality factors.” The
ethnocentrism-stercotypes approach explains attitudes through a serics
of variabies which are connected with perceived ‘social distance’ from
the foreign country, familiarity with its people, and the extent of the
stereotypical perception of these people. For example, Regrotski and
Anderson examined how German and French respondents rated them-
selves and each other on 12 national characteristics;? in this way, the
authors established that each nation has a stercotypical view of the
other nation. However, only two predictors of the set of variables exam-
ined by them were found to be related to the stereotype held by their
respondents: ‘acquaintance with the foreign group’ and ‘education’.
The more familiar one was (or the more contact one had) with a foreign
group, the more positive one’s view of it. Education was related in the
same way—the higher the education, the more positive was the attitude
towards the foreign group.

Using the psychological framework, Farris considered sociai-psycho-
logical variables—authoritarian personality and political anomic—as
predictors of attitudes to forcign aflairs.? However, the relation between
the psychologicalfactorsand such attitudesdisappcared when education
wascontrolled. Hence, education wasfound to be the main {actor related
to attitudes to foreign affairs. Taking a structural approach, Galtung!®
divides the public into two segments by social position: one segment,
termed ‘center’, can be characterised as consisting of ‘opinion leaders’
who concern themselves with foreign policies and the ‘outside world’
and form their own opinion on such issues; the residual segment, termed
‘periphery’, is not much intcrested in foreign affairs and docs not form
opinions on such issucs, but is influenced by the opinions of the ‘center’.

Most of the studies cited above report that very little of the variations
in attitudes were explained by the predictors used. Very few variables,
if any, were found to be related to the attitudes. One of the reasons
for their poor explanatory power may be the attempt to explain atti-
tudes of the public by a series of isolated variables without taking into
account the possible interactions among the variables used. Intcracting
factors may have a specific effect on people’s attitudes, which is quite
different from .the effect that is found when cach vanab]e is treated
independently.

Itis particularly common for the public opinion pollsters to disregard
the interaction eflects: almost all the results of their surveys are reported
by breakdowns according to isolated socio-economic factors like educa-
tion, income, religion, ethnicity, political affiliation, etc.!!
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The approach to attitude analysis in this paper is closer to Galtung’s.
However, while Galtung predetermines two social groups by a combi-
nation of eight socio-economic factors, no specific groups arc predeter-
mined here. Out of a variety of factors, the data analysis can identify
any number of combinations which determine the social groups. A
higher differentiation of the public into social groups can better explain
the vanation in attitudes.

The basic proposition of this study is that certain combinations of
attitude predictors create unique cffects, not to be expected otherwise.
Therefore, the purpose here is to identify these interaction effects by
generating, rather than testing, hypotheses.

Methodology and procedure

This study is based on secondary analysis of data which were col-
lected as part of the 1974 and 1975 General Social Survey conducted
by the National Opinion Rescarch Center (N.O.R.C.) of the Uni-
versity of Chicago. The interviews took place during March 1974 and
April 1975; the median length of an interview was 60 minutes. The
1974 data include 1,484 completed interviews; while in 1975, there
were 1,490 completed interviews. Both samples are cross-sectional
samples of persons over 18 ycars, living in non-institutional arrange-
ments within the continental United States.'? Existing data sets have
the disadvantage of being limited to the variables and measures used
by the data collectors. This limitation was not a serious impediment
in this study since most of the relevant variables were included in the
N.O.R.C. data, even though, ideally, it would have:heen. preferable
to include some more variables.

Definitions of variables. The attitude towards Israel was measured on two
scales. One scale was included in the N.O.R.C. survey and the other
derived from it.

The originalscale of attitudes towards Israel, as well as towards seven
other countries (Egypt, England, Canada, Brazil, Japan, China, and
Russia) was based on a ten-point scale of ‘liking’ the country.?® 1t will
be referred to as Scale 1. An effort was made to overcome two short-
comings of this scale. One problem which is quite common in survey
questionnaires is known as the ‘response set’ bias: some people tend
to answer questions in a consistent ‘set’ (for example, ‘yes’ saying).
Thus, some of the responses on the scale of the attitudes towards Israel
may be due to this bias, particularly as the question was asked for the
cight countries in sequence.

The other problem is more substantive. Scale 1 does not give any
idea about the position of the respondents relative to their position to-
wards other countries. For example, if a respondent dislikes all other
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countries and likes Israel, his relative aliitude towards Israel is much
stronger than that of a respondent who likes most countries and also
likes Israel—even though both may have the same score on the ‘abso-
lute’ scale. It is important, thercfore, to capture this relative dimension
of the attitude. In order to do so0, a ‘relative’ measure of the attitude
was derived—standardized by the attitude towards Egypt. Egypt was
selected in order to gauge the relatve attitude towards the two ‘con-
frontation’ countries.'* In constructing the derived scale ‘liking Israel
relative to Egypt’ (Scale 2), the score on the scale of liking Egypt was
subtracted from the score on the scale of iking Israel. To avoid negative
numbers, a constant 10 was added to the result. Thus, the derived Scale
2 ranges from 1 (disliking Israel and liking Egypt) through 10 (attitude
towards Israel similar to that towards Egypt) to 19 (liking Isracl and
disliking Egypt). The closer the score to g, the higher the preference
for Israel; the closer the score 1o 1, the higher the preference for Egypt;
and a score of 10 means an undifferentiated attitude towards the two
countries. Thus, this scale corrects for the response bias as well as
presents the respondent’s relative position.

As a test of validity, the scores on the two scales were correlated with
each other and found to be moderately correlated (r=-60,p<-001).

A wide range of socio-economic characteristics were included in the
study as predictors of the attitude towards Israel. The predictors were
i:age; 2:sex; 3: education; ¢4: father’s education; 5: family income;
6: financial sausfaction; 7: occupational prestige; 8: father’s occu-
pauonal prcsugc 9: subjecuve perception of own social class; 10: reli-
gion; 11: intensity of religious belief; 12: liberalism; 13: polmcal pre-
ference; 14: ethnic origin (including race); 15: region of the country;
16: type of residence (rural or urban); and 17: union membership. All
these variables were included in the data of both the 1974 and 1975
surveys.

Analysis. Data analysis is directed at the segmentation of the sample
into social groups which are relatively homogeneous in terms of socio-
economic characteristics, and which differ from each other in terms
of their attitude towards Israel. The socio-economic characteristics of
the groups are determined by various combinations of predictor-vari-
ables which are correlated with the attitude. The power of the resultant
segmentation to explain the variance in attitudes is also tested.

The technique employed for achieving the first objective is called
Automatic Interaction Detector (A.1.D.}; itis based on a stepwise, one-
way analysis of variance performed on each combination of classes of
variables. At each step of the analysis, the classes of cach predictor are
dichotomized into various possible combinations and analysis of the
varianceis performed for each dichotomy. At each step, the dichotomy
of classes that is found to have the highest explanatory power constitutes
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the basis for splitting the sample into two groups. Each of the resultant
groups becomesin turn a candidate for further splits following the same
procedure. In other words, at each step (or before cach split) all the
dichotomies of predictor classes are examined ancw, and the split 1s
performed on the predictor which has the highest explanatory power
at that stage. This stepwise splitting process stops when the size of the
resultant groups is small (N=20), when the increase in the variance
explained by a further split is small (less than -005), or when the result-
ant group is ‘fully’ explained. The groups that cannot be further split
are called ‘final’ groups. ’

The result of this process is a tree-like split of the total sample into
groups which are relatively homogeneous in their socio-economic
characteristics and which vary in their average attitude towards Isracl.
The final groups consist of a combination of predictors used along the
splitting process (branch). :

Since the A.I.D. analysis is directed at maximization of the variance
explained, it does not follow any theoretical considerations and thus
may result in splits which do not make sense or are spurious. It is up
to the researcher to try to avoid such situations by forcing the procedure
to use dichotomies which have meaning theoretically, or by eliminating
those which do not. Moreover, by running alternative A.1.D. analyses
in which dubious predictors are substituted by others, one can minimize
spurious splits's

For testing the explanatory power of the resuitant trees, the Multi-
Classification Analysis (M.C.A.) model is employed. The interaction
terms detected by the A.1.D. analysis are recoded as new variables and
subjected to the M.C.A. analysis.' o, .
Findings. The attitude of the American public towards Israel is de-
scribed first. Table 1 presents the percentile distribution of liking Israel
in 1974 and 1975 and, for the purpose of comparison, that of liking
Egypt. In 1974, 54 per cent of the respondents expressed a favourable

TABLE 1. Distribution of attitudes towards Israel and Egypt in the 1974 and
1975 samples

Israel Egypt
1974 975" 1974 1975
% N % N % M % N
Like very much 24 (330) 20 (261) 10 {137) 7 {90}
Like somewhat 30 (400} 27 (362) 22 (291) =20 (262)
Ingdifferent 28 {377) 32 (429) 36 (481) 40 (531)
Dislike 18 (240) 21 (278) 32 (438) 133 (448)
Total** 100 (1347) 100 (1331) oo (r347} 100 {1331)

* Percentage dilerences between 1974 and 1975 are significant at the oot level. .
** 147 respondents in the 1974 Survey, and 159 in the 1975 Survey, did not express attitudes
towards Israel and Egypt.
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attitude towards Israel, while in 1975 only 47 per cent did so. Egypt,
which was much less popular than Israel in 1974, suffered a similar
decrease in popularity in 1975, from 32 to 27 per cent. This comparison
suggests that the decrease in popularity is not exclusive to Israel and
might possibly be part of a more gencral phenomenon characterizing
American public opinion in 1975.

Can we tell the trees from the forest?

The above percentile distribution of the attltudcs towards Isracl and
Egypt indicates a slight shift between 1974 and 1975. However, these
‘forests’—the gross pereentile distributions—which appear to be simifar
in1974and 1g975areactually composed of different ‘trees’. The attitudes
towards Isracl relative to Egypt (Scale 2) were analysed by the A.LLD.
(tree) analysis in both the 1974 and 1975 samples. The trec analysis
for the 1974 data (Figurc 1) splits the range of attitudes of the total
sample into 10 final groups. The basc of the trec {the upper box) indi-
cates the number of people in the sample (N=1,347), their avcrage
attitude score on the scale (Y=11-24), and the variance of scores
around this mean (V=28-54). The first split divides the sample into two
religious groups: group 2, including 1,257 Christians whose mean atti-
tudescore is Y=11; and group 3, including go Jews and ‘others’ whose
mean attitude score 15 Y=14. By this split, the sample with its un-
differentiated average attitude towards Israel was divided into two dis-
tinct groups who have quite different mean attitude scores. Each of
these resultant groups is further split to increase the differentiation in
attitude scores, and so on.

The tree in F:gurc 1 indicates that there is an interaction among
predictors, which is manifested by their differential effects on the atti-
tudes. Some predictors have an effect on the attitude only in combina-
tion with certain other vanables, but have little or no effect alone. For
example, education has an effect only on attitudes towards Isracl (rela-
tive to Egypt) held by Christians and has no cffect on attitudes held
by Jews. Race affects attitudes of Catholics, Lutherans, and Baptists
who have higher education, and apparently docs not affect attitudes
of people with other characteristics. Each of the 10 final groups in the
tree represents an interactional effect.

The variables that compose this ‘tree’ are of two types: socio-cultural
and socio-structural. The former type includes religion, race,-and eth-
nicity; while the latter includes education, income, father’s education
and, to some extent, political orientation. If the branch that is formed
primarily by Jewish attitude is disregarded, one can see that the analysis
focuses on the differentiation of the attitude of more highly educated
non-Jews.!” Therc is a considerable variation n atttude scores (scale
2) among the highly educated and its differentiation follows basically
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FIGURE 1. AID (tree) analysis of Scale 2 1974 data
: : .

Liking Israel relative
to Egypt

Y=1124, V=854,
N=1347

Christians
Y=1103,
V=751
N=1257

5 -

| Ne=go

Jews and other
religions
Y=1414 V=139,

)

: 19

o-11 years of school
V=1044, V=646,
N=403

12 and more ycars
of school
Y=1131, V=771,
N=854

.| Latin,* Black, Irish,
English, German
origin.

Y=1243, V=8u,
N=37

Y=1534, V=1457,

East and West
European origin

N=53

Caztholics, Lutherans
Baptists
Y=109, V=671,

Methodists and
Other Protestants,
No religion
Y=1139, V=861,

N=483 N=37n
T thvie. voi siaay162das
8 g 10 1
Black White, Latin* Father's education Father's education
Y=g973, "Y=111, 7 and more years o-5 years
V=612, V=658, Y=r1162 V=817 Y=131, V=1032,
N=j52 N=431 N=1328 N=g43

14

I3

Catholics, Lutherans
Y =1083, V=6-05,
N=124

Baptists
Y=1183
V=75
N=107

Family income
.§51000-7,999

=1033, V=433,
N=40

Family income
$0-4,999 or over

8,000.
V118, Ve=Bygs,

N=288 .

* Mainly of Puerto Rican and Mexican origin.

16 7
Liberals, Middle-of- Conservatives
the-road Y =1256,
Y=11-q, V=7 V=861,
Noigh T N=g5




RAN LACHMAN

the two more or less distinct branches—the socio-cultural and the socio-
structural. Even though the variables used on each branch are of a dif-
ferent type, some of the resultant groups on one branch have mean
attitude scores similar to those of groups on the other (for example,
groups 13 and 16, groups 12 and 14). This finding suggests that similar
attitudes do not represent homogeneity among the attitude holders in
terms of social characteristics. ‘

The ten final groups in the tree represent, as mentioned, the seg-
mentation of the general attitude into groups which are basically homo-
gencous with respect to their members’ attitude. These ten groups can
be ranked in terms of their mean score on liking Israel relative to Egypt
(See Table 2).18

TABLE 2. Attitude lowards Israel relative to FEgypt (1974), final groups in rank
: order by their averages

Mean Per cent of  Group ‘ .

altitude ‘score total sample ne. © Deseription of group
1534 40 19 Jews of castern or western European origin,
13°10 30 t1  Methodists, ‘Other Protestants’, and people of no

religion with 12 or more years of education,
whose father had 0~6 years of schooling.

12-56 70 17 Methodists, ‘Other Protestants’, and people of no
religion, with 12 or more years of education,
whose fathers had higher education
(7 or more years).

12°43 30 18 Jews and people of no religion from Black,

Irish, English, or German ethnic background,

11-83 80 " 13 Baptists, white or Latin,* with 12 or more years of
: S school.
1140 140 16 Methodists, ‘Other Protestants' and people of no

religion, with higher education {12 or more years),
higher [ather’s education (7 or more years),

and [amily income of up to 85,000 or over $8,000
a year, who consider themselves liberals,

10:83 240 12 Catholics or Lutherans, white or Latin,* with
high {12 or more years} education.
10°44 300 4 Christians and people of no religion who had

o-11 years of school.

10°33 30 14 Methodists, *Other Protestants” and people of no
religion with higher education (12 or more
years), higher father's education (7 or more
years), and with low income (55,000-58,000 a year).
973 40 8  Blacks, Catholics, Lutherans, or Baptists
with higher education.

* OF Puerto Rican or Mexican Origin.

The rank order can be divided into ‘strong’ support for Isracl and more
‘balanced’ attitudes. Groups 18, 17, 11, and 19 can be considered to
fall into the former category with relatively high preference for Israel,
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while groups 13 and 16 also prefer Israel to Egypt, but not as strongly.
The other groups present more or less balanced attitudes.

Two points can be made: first, 39 per cent of the respondents liked
Israel more than Egypt and 61 per cent had ‘balanced’ attitudes;
second, and more important, Table 2 reveals the social characteristics
of respondents in each group who hold similar attitudes, whether sup-
portive of Israel or ‘balanced’. As stated earlicr, these characteristics
can be quite different despite the similarity in attitudes. For example,
white educated Baptists (group 13 in Figure 1) have mean attitude
scorcs similar to thosc of Methodists and people with no religion who
have higher status elements (high education, high father’s education,
and average and high income), and who do not consider themselves
conservatives (group 16). Groups 12 and 14 can serve as another
example.

Figure 2 shows the tree analysis of scale 2 for the 1975 data. This tree
indicates very clearly that socio-structural variables had a major effect
on the attitudes towards Israel relative to Egypt. These variables reflect
elements of socio-cconomic status. There 1s a marked difference
between the attitudes of middle and upper-class respondents, irrespec-
tively of age (group 3 in figure 2) and those of younger people, under
forty, who ranked themselves as working or lower class (group 12). Reli-
gious affiliations increase the range even more to place middle and
upper-class Jews at one extreme and lower-class Protestants at the other
(groups 2 and 14 respectively).

The 1975 trec analysis also indicates the existence of an interaction
effect. The low status clements had a cumulative negative cflect on the
attitude scorcs, while the higher status elements had an almost substitu-
tive effect in maintaining a more or less similar mean of attitude scorcs.
The mean attitude scorcs, on Scale 2, of groups with the substitutive
higher status elements (with the exception of age) hardly changed after
foursplits (Y=10-7in group 2 and Y =103 in group 13). On the other
hand, the means of the attitude scores decreased considerably with the
accumulation of low status characteristics (from Y=10-7to Y=8-gin
group 12).

The final groups of this tree analysis (sce Tablc 3) can also be classi-
fied in terms of ‘strong’ support and ‘balanced’ attitudes. It is quite
clear that the favourable attitudes in 1975 are less intense than in 1974.
Only the group including Jews {group 5) had a mcan score within the
range of the ‘strong’ support of 1974. However, while 39 per cent of
the sample in 1974 liked Israel morc than Egypt (scale score of i1-4
and over), in 1975, 58 per cent liked Isracl more than Egypt (scale
score 11-3 and over). This means that preference for Israel increased
in 1975 by almost cxactly 50 per cent. At the same time, the ‘balanced’
attitudes decreased from 61 per cent in 1974 to about 40 per cent in
1975. Thus the decrease in the intensity of attitudes towards Israel in
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FIGURE 2. AID (tree) analysis of Scale 2, 1975 data
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TABLE 3. Altitude towards [srael relative to Egypt (1975), final groups in rank
order by their averages

Mean Per cent of  Group
attilude score tolal sample ne. Descriplion

137! 40 5  Upper and middle class and non-Christians,

1142 100 7 Working and lower class with high cducation
{13 or morc years)

1140 430 4  Upper- and middlc-class Christians.

10°gt 22'0 g Working and lower class with o-12 ycars
of school, who are 4o years or older.

10-76 10-0 tt Working and lower class, younger than 40
with o~12 years of education, who have
an income of 58,000-814,969 or over
Sz0,000 a year.

10°30 6o 193 Working and lower class, with o-12 years

of cducation, who arc vounger than 4o,
whose income is less than 88,000 or
S15,000-520,000 a year, and whose fathers
had high education (7 years or more).

g8 70 15  Working and lower class with o~12 years
of education, who are younger than jo,
whosc income is less than 58,000 or
$15,000-320,000 a year, whose lathers had
low education (0-6 years), and who are
Cathalics, ‘Other Protestants’, or have
no religion.

778 2-0 14 The same characteristics as above but are
Baptists, Mcthodists, Lutherans, or
non-Chnistians.

1974 was compensated by an increase in the basis for support. In 1975
more people took sides than in 1974, and most of those took the Isracli
side.

The comparison of the trees for the two years shows that they differ:
the socio-cultural dimension which played a considerable role in the
1974 analysis almost disappeared in 1975, to give way to the socio-struc-
tural dimension of status. To test the possibility that this outcome
might be spurious, a few additional A.1.D. analyses were performed
by excluding socio-structural variables to allow socio-cultural variables
to form the splits. These analyses resulted in very small trees with negli-
gible explanatory power. Thus, the dominant effect of socio-structural
variables in cxplaining the attitudes towards Isracl (relative 1o Egypt)
in the 1975 sample seems valid.

To assess the explanatory power of the predictors of attitude scores
on Scale 2 and the interaction effects of these predictors, a multi-classi-
ficatory analysis {M.C.A.) was employed. The interaction cflects
detected by the A.1.D. analyses were recorded into separate categorics
and together with the other predictors were subjected 1o the M.C.A.
The M.C.A. model for the 1§74 data accounts for 16-1 per cent of the
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variance in scores in Scale 2. The following predictors were found to
explain at least -005 of the variance in attitudes, and therefore were
included in the model: religion, education, ethnic origin, occupational
prestige, family income, region of the country, social class, father’s
education, liberalism, age, efiects of interaction among status elements,
and interactions of ethnicity and religion.

The M.C.A. modcl for the 1975 data accounts for only 10-6 per cent
of the variance in Scale 2 scores. The variables which were included
in this model are: ‘status cffect’ (the combined effect of education, in-
come, and father’s education, as expressed in the 1975 tree); social
class; education; religion; ethnic origin; age; the interaction of ‘status
effect’ with religion; family income; and occupational prestige.

Discussion and conclusion

The findings strongly support the basic assumption that people may
have similar attitudes despite their different backgrounds. In trying to
understand the sources of attitudes, it is not sufficient to associate atti-
tudes with isolated variables taken from one theory or another: the use
of combinations of variables and their interactions provides a far better
explanation.

The importance of studying the social composition of respondents in
public opinion polls concerning Israel is well demonstrated by almost
every finding here, particularly by the results of the A.1.D. analysis.
In the 1974 A.L.D. tree (Figure 1), the split branches are along socio-
structural and socio-cultural variables. The main split in the group of
highly-educated Christians (group 5) is into what can be viewed as
more orthodox churches on the one side, and less orthodox churches
and those with no religious affiliatton on the other. In the former, the
religious factor continues to affect the attitudes towards Israel by split-
ting the more fundamentalist from the less fundamentalist churches
(groups 12 and 13}. In the latter, the social status elements and political
orientations affect the attitudes towards Israel.

It is noteworthy that there is a relatively small variance in the atti-
tudes of respondents with average and low education (group 4). Despite
the considerable differences in their educational levels and probably
other characteristics (such as race or income), none of the variables
in this study could meaningfully differentiate their attitudes towards
Isracl. It seems that in 1974 the effect of low and average education
overrides other factors in affecting the attitudes of this group towards
Israel relative to Egypt.

Itis also interesting to note that some variables which are commonly
associated with attitudes towards Israel were not found to have a very

significant effect: race, for example, did not have an across-the-board
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cflcct. In 1974, race unfavourably affected only the attitudes of the
segment that may be called ‘black intellectuals’ (in group 8, Figure
1), although the majority of Blacks in the U.S. have had less than 12
years of cducation,'® and are probably included in group 4.

Political orientation is another example: it was not found to have
a general effect on attitudes towards Israel in 1974. Whether one was
conservative or liberal madc a difference only for a specific segment
of the sample (group 15).

The comparison of the A.I.D. analyses of the 1974 and 1975 data
shows clearly the underlying changes in the nature of the factors affect-
ing attitudes towards Isracl relative to Egypt. The socio-cultural ele-
ments which played an important role in accounting for the 1974 atti-
tudes had very little cffect on those of 1975. The Jatter are almost solely
explained by socio-structural elements, particularly in low status
groups. Onc possible interpretation of this change may be atiributed
to thc economic recession in the U.S.A., which reached its deepest point
at the beginning of 1975. It may be that this recession had an impact
on people’s attitudes and perceptions, particularly among the working
and lower classes, who were most affected by the economicsituation. On
the other hand, when the cconomic pressures are not felt, the eflects
of status elements lose their dominance and give way to the cflects of
other factors, such as religious and ethnic afhiliations.

This interpretation can be supported by the results of polls held in
the U.S.A. at that time. They indicate that a proportion of the Ameri-
can public held unfavourable attitudes towards Israel because of the
economic situation caused by the oil shortage and the stecp increase
in the price of oil which followed the Yom Kippur War of 1g73.%°

The percentile distribution of attitudes towards Israel and towards
Egypt presented in Table 1 shows little change between 1974 and 1975:
adrop of seven percentage points in liking Israel and of five percentage
points in liking Egypt. Lipset and Schneider report similar findings in
the results of major public opinion polls (for example, Roper, Gallup,
and Harris).2! Roper polls taken between 1974 and 1977 show that sym-
pathy for the Arabs was constant at 5~7 per cent, and sympathy for
Israel fluctuated in these years between 36 and 47 per cent.

However, by comparing the distribution of attitudes towards Israel
relative to Egypt which resulted from the AID analysis for 1974 and
1975 (Tables 2 and 3), one can read different conclusions. Not only
did the preference for Israel over Egypt not decrease from 1974 to 1975,
it actually increased—as noted above—by 50 per cent (from 39 to 58
per cent).?? Moreover, the comparison of Table 2 with Table 3 indicates
a change not only in scope, but also in intensity of support. In 1975,
the proportion of respondents who expressed strong preference for
Isracl decreased, and the proportion expressing moderate support in-
creased. In other words, in 1975 more pcople supported Israel than
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in 1974, but their support was a less ‘enthusiastic’ one. This is, of course,
a very different finding from those reported by Lipset and Schneider,
or which can be derived from Table 1.

InTables 2 and 3, anotherimportant pointisillustrated : people from
diffcrent backgrounds may have similar attitude scores. In other words,
if respondents are grouped together by their attitude scores, their dif-
ferent socio-economic background is not revealed, and they appear to
be homogeneous groups. But since the socio-economic background of
respondents is relevant for an understanding of the sources of attitudes,
such an understanding may be impaired when their social composition
1s ignored.

In conclusion, the findings presented here have implications on the
methodological, theoretical, and substantive levels. From the methodo-
logical point of view, they demonstrate the need for studying in detail
the social composition of respondents in public opinion surveys: simple
percentile breakdowns constitute not only an insufficient analysis, but
they may also be misleading since they blur the interactional cflects.

On the theoretical level, the findings indicate that quite drastic
changes may occur in the social composition of groups of respondents
over relatively short periods of time (a year), without this fact becoming
apparent. The ‘forests’ may look alike even though they are made up
of different trees. People may hold similar attitudes for different
reasons; grouping them together on the basis of similarity in attitudes
may hinder the understanding of the sources of the attitudes.

On the substantive level, the findings indicate that the sources of sup-
port for Israel changed drastically between 1974 and 1975, although
the proportion of those who liked Isracl did not alter much. The propor-
tion of respondents who liked Isracl more than Egypt increased, but
the intensity of the support decreased. Changes of this type may fre-
quently occur and will be better understood by analysing the socio-
economic backgrounds of respondents in public opinion polls.
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18 A detailed discussion of the M.C.A. can be found in Frank M. Andrews
et al., Multiple Classification Analysis (sccond edition), [.S.R., Ann Arbor, 1973
and Sonquist, Multivariate Model Building, op. cit.

17 Group 3 is composed mainly of Jewish people. The term ‘Other Religions’
refers to an unspecified residual category on the guestionnaire for religious
affiliations other than Jewish, Catholic, and Protestant. Respondents in this
category are concentrated mainly in group 18 and constitute a very small pro-
portion of the sample—less than three per cent.

18 [t must be emphasized that the ranking should be regarded as an ordinal
one and not as an equal-intervals scale.

19 The World Almanac, Newspaper Enterprise Association, New York, 1978.

20 Lipset and Schneider, op. cit., pp. 22—23, cite examples of such surveys.

21 ibid.

22 The percentage of favourable attitudes towards Israel (relative to Egypt)
is different in its meaning from the percentage of the *absolute’ favourable
attitude towards Israel reported. The former tells us that in 1974 about 40

163



RAN LACHMAN

per cent of the people had a considerable preference for Israel over Egypt,
while the latter indicates that 54 per cent of the respondents expressed some
kind of ‘liking Isracl’.



THE ROLE OF WOMEN IN
SYNAGOGUE RITUAL IN
CANADIAN CONSERVATIVE

CONGREGATIONS .

Morty M. Lazar

demands for a more adequate recognition of their rights in reli-
gious practice and ritual. While these demands may be heard
in all quarters and idcological schools, they do not present the same
sort of problem to Reform and Orthodox Judaism as is the case with
the Conservative Movement. Reform Judaism formally abolished in-
equalitics in religious practices long ago (although, in fact, some in-
cqualities still exist). It should be noted, however, that the problem
for the Reform Movement was not especially difficult since that Move-
ment had comparatively few traditional religious practices and rituals,
Orthodoxy presents a radically different perspective. Both men and
women are obliged to fulhl mitsvot. Men must adhere to all 613 com-
mandments. “The woman, on the other hand, is excused from the per-
lormance of certain positive commandments which are restricted to spe-
cific time periods, in recognition of her primary obligation to family
and homeduties.” For the upholders of Orthodoxy there is no problem:
men and women have their separate but ‘cqual’ obligations, which arc
spelled out clearly in traditional religious law-—the Halakha.
Conservative Judaism, on the other hand, faces much greater diffi-
culties than those encountered by either Reform or Orthodox Judaism.
Its major challenge is to make traditional law function in the modern
world ; the responsibility for this rests in large part with the Committee
on Jewish Law and Standards of the Rabbinical Assembly—the inter-
national association of Conservative rabbis. It appears, at least from
the actions of that Committee, that efforts are being made to avoid
cither abandoning traditional practices for the sake of abandonment
(as is sometimes said to be the case in the Reformn Movement) or adher-
ing to traditional practices simply because they are traditional (as scems
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-

to be the Orthodox situation). Rather, the Committee attempts to
modify traditional practices on the basis of various precedents to be
found in Talmudic and post-Talmudic legal formulations—that is, to
change what can be changed, but in a manner defined as being correct
according to the Halakha.

Conservative Judaism occupies a middie ground between the Reform
Movement and Orthodoxy. Onc major result of this is that it lacks a
clearly understood and cxact ideological position, both internally and
vis-a-vis the two other major branches of Judaism. This apparent lack
of a clearly understood ideology has created a number of problems and
difficulties for Conservative Judaism. These can be seen most clearly
in the manner in which changes and modifications (particularly those
dealing with the abolition of inequalities in religious practices and
rituals relating 1o women) have been implemented. The various modifi-
cationshavebeencarried outin whatmight be called a typical Conserva-
tive fashion—congregational ‘local option’: several changcs sanctioned
by decisions of the Rabbinical Assembly are thus viewed as ‘permitiing’
but not ‘compelling’ individual rabbis or congregations.? Although
these changes are considered not to infringe traditional law, they are
not secn as binding—the argument being that to make them binding
upon all congregations might upset local tradition and practice.

On the one hand, this type of development may reflect, as Sklare
has observed,? differences in ideological orientations and commitments
of Conservative rabbis and laity with regard to the problem of making
traditional law function in the modern world. On the other, however,
this development may be indicative of the realization by the organi-
zational hierarchy that lay persons rather than rabbis were the real
founders of Conservatism and that 10 ¢nsure the continuation of the
movement, some degree of lay input and freedom in the ficld of religious
practice and ritual must by necessity be institutionalized.

It should be noted, however, that the Rabbinical Assembly is not
totally at the mercy of congregational or lay local option with regard
to institutionalizing changes. In 1945, the Prayer Book Commission of
the Rabbinical Assembly introduced a significant symbolic change in
the siddur: it rephrased the three preliminary blessings in the morning
service which had aroused a great deal of controversy. The blessings
traditionally read as follows: ‘Blessed art Thou O Lord our God, King
of the universe, Who has not made me a gentile, a slave, a woman.’In
the Conservative prayer book these were changed to: ‘Blessed art Thou
O Lord our God, King of thc universe, Who has created me in His
image, has made me free, and made me an Israelite.™

In March 1976, the Religious Services Committee of a Canadian
affiliate of the United Synagogue of America (the Conservative con-
gregational body)- serit a questionnaire to all Canadian Conservative
synagogues, formally affiliated with the United Synagogue body. There
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were twenty-eight affiliated congregations (cxcluded were those that
definc themselves as being within the Conservative Movement but not
formally affiliated to it). The questionnaire dealt almost exclusively
with the role of women in synagogue practices and rituals. Twenty-
one congregations (75 per cent) responded to the questionnaire; since
they were in all regions of the country, it may be assumed that a fairly
accurate picture of synagogue practices and rituals for the Conserva-
tive Movement in Canada was provided.

The Bat Mitsvah. Interms of public worship and/or ritual, the exist-
ence of the Bat Mitsvah ceremony (between the ages of twelve and thir-
teen, when a Jewish girl comes of age religiously) may be viewed as a
tentative first step towards the abolition of inequalitics in synagogue
practice; the ceremony is now practically universal in Conservative
synagogues.® All the responding congregations ohserve it. While at first
glance this appcars to be an cxtension of the rights of women in these
congregations, one can question whether the ceremony has the same
symbolic importance as docs the Bar Mitsvah for males.

Evidence of this possible difference in symbolic significance can be
found in the congregational rcsponses concerning the nature and
structure of the ceremony itself. Only nine (43 per cent) of the twenty-
one congregations indicated that the ceremony was conducted exactly
like the Bar Mitsvah. The possible inconsistencies of the situation are
further compounded when one examines the nature of the ceremony,
particularly in the light of its two key elements—saying the Haftarah
and receiving the Maftir honour. Thereis little question as to a properly
cducated young malc receiving both the Maftir honour and saying the
Haftarah. However, while the vast majority of the congregations (cigh-
teen of the twenty-onc or 86 per cent) allow or require the Bat Mitsvah
to recite the Haftarah, only eleven (52 per cent) allow her to receive
the Maftir honour. This splitting of religious rituals normally associated
with a single religious ceremony is a clear indication of inconsistency
in religious practice as it applics to females.® In effect, the implication
is that the Bat Mitsvah ceremony madc available to them is of second-
class symbolic significance; it does not carry the same degree of impor-
tance to highlight the same event in a girl’s life as does the Bar Mitsvah
ceremony for a boy.

Post-Bat Mitsvah. The pattern of less than cqual trecatment of
women which is evident in the Bat Mitsvah ceremony is cven clearer
in the structure of adult religious participation. In none of the institu-
tionalized public traditional rituals from opening and closing the Holy
Ark {where Torah scrolls are kept) to counting all adults in a minyan,
do a majority of the congregations provide for equality of participation
by women. Nevertheless, there appears to be a hicrarchy of practice—
a hierarchy which one is tempted to say runs from least offensive to
most offensive to the male-dominated congregations.
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The least innocuous practice in the area of adult participation seems
to be allowing women to open and close the Holy Ark during religious
services: eight (38 per cent) of the twenty-one congregations allow them
to do so. While this is a highly visible form of participation {thc con-
gregation’s attention is focused on the Ark), its significance as a major
ritual is not great : the scrolls are neither removed nor touched. More-
over, even in the case of such a relatively unimportant public ritual,
only just over a third of the congregations allow women this form of
participation.

Next in importance is the practice of permitting women to recite a
Haftarah other than at the time of their Bat Mitsvah. One third of
the congregations (seven) do so. Once again, while this is a highly
visible activity, and one that is of ritual importance, the Haftarah is
not read from a Torah scroll and thus does not directly involve touching
thismost sacred object. Nevertheless, for the majority of congregations,
the practice of women reciting a Haftarah seems to be a one-time-only
affair, limited to the Bat Mitsvah.

Two practices involving the Torah scrolls are of major importance:
reading from the Torah and carrying it in procession. What is initially
inconsistent is not the small number of congregations—four (1g per
centj—which allow each practice, but rather that no congregation
allows both practices. In addition, two congregations stated that
women were allowed to carry the Torah in procession only on special
occasions (unfortunately neither indicated what those occasions might
be, though it could be safe to assume that it was on Simhat Torah).

Since reading from the Torah is obviously more important than
carrying it in procession, one might have predicted qualifications
and/or restrictions (for example, allowing it only on a special occasion)
with regards to the former. However, it should be noted that one does
not normally touch the Torah scroll when reading from it: a pointer is
used.

Two additional practices should be noted at this point—giving
women aliyot and counting them as part of a minyan. Three congrega-
tions (14 per cent) indicated that women can reccive an afiyah. In all
three, however, this was possible only on special occasions. All indicated
what these occasions were and in each congregation the pattern was
consistent—a wife being ‘permitted to join her husband’ or ‘a Bride per-
mitted to join the Groom’ for an aliyah. Under normal circumstances,
an adult female is not allowed this particular form of public religious
participation.

Finally, only one of the twenty-one congregations counts women as
part of a minyan, the quorum of ten adults without which public worship
is not possible. In one sense, then, this may be more indicative of the
exact nature of the position of women in synagoguc practices than are

the various other elements of public ritual behaviour. The Bar Mitsvah
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ccremony publicly symbolizes the initiation of a male into covenantal-
legal power, with full adult responsibility within the sphere of religious
obligations and rights; immediately after, he can be counted as a
member of a minyan.

Since twenty out of twenty-one congregations do not count women,
but all do have a Bat Mitsvah ccremony, one may assume that that
cercmony does not confer on females the rights and duties which the
Bar Mitsvah entails for a male.

Discussion

It is clearly evident from the available data that Conservative con-
gregations in Canada are not providing full equality for women in
public ritual participation. It is after the Bat Mitsvah ceremony that
major sex role differentials become most apparent, since no distinction
is made between pre-adolescent boys and girls.

The proscriptive nature of adult female participation in public ritual
can be explained (or rationalized) in a number of different ways. While
it is not within the scope of this short paper to deal with these ‘explana-
tions’, it is worth considering one of the most common arguments now
in use, since its spuriousncss may point to a quite different explanation.

In effect, the argument is made that men will be driven away from
the synagogue if women are given full and cqual rights. Men would
be embarrassed by women who might be better at saying the blessings,
rcading a Haftarah, or reading from the Torah.” In a sensc, the male
ego is viewed as quite fragile. While, obviously, this type of argument
overlooks the impact of the various inequalities on the female, its
spuriousness lies elsewhere. If the argument is valid, as so many scem
to believe, then why is it not extended to the Bat Mitsvah ritual as
well? After all, is not the ego of a thirteen-year-old male as susceptible
to embarrassment as that of an adult male’s, if he too has to face the
possibility of a twelve- or thirteen-year-old female performing better
than he can? It seems clear that a more adequate explanation is neces-
sary.®

By dichotomizing the various rituals and practices into one category
which includes only aliyot and minyan and another which includes all
other rituals and practices, a more tenable explanation may be possible.
Itis clear that a hierarchy of symbolic social distance is present regard-
ing the rituals in the second category. The closer the ritual brings the
adult woman to actually handling the Torah scrolls (the most sacred sym-
bolic object in Judaism), the more discriminatory arc congregational
practices.

A more plausible explanation may be that there are residual elements
of the Orthodox concept of niddah (that is, the behef that women are
unclean during menstruation—or ritually impure). If a menstruating
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woman is considercd to be in some way unclean or impure {(even ifonly
vaguely), she might contaminate sacred objccts if she handles them.?
Thus, the hierarchy of discriminatory ritual practices may function as
an institutionalized attempt at preserving or perpetuating a residual
folk element of religious tradition.

Canadian Conservative Jewish adults stem largely from Orthodox
or quasi-Orthodox homes and tend to retain some nostalgic
attachments to aspects of Orthodox traditions.!® Thus, while the con-
cept of niddah is not a publicly articulated component of Conscrvative
Judaism, it may well be that some degree of awareness of niddah still
exists among those who identify themselves as Conservative Jews.

As for the first category, aliyot and minyan are the two most basic
religious rights (or obligations) involving the individual male at the
time of Bar Mitsvah; in terms of symbolic significance, they serve as
public indicators that he is a fully participating member of the adult
world in religious ritual and practice. If congregations gave full and
equal aliyot and minyan rights to adult women, then it would become
even more difficult to debar them from full and equal participation
in the other rituals and practices. (Using this frame of reference, it
becomes somewhat more understandable that full and equal participa-
tion of adult women in aliyot and minyan seems not to be the first step
in providing equality of participation, which logic would dictate as a
normal progression from Bat Mitsvah to adult status, but rather the
last.)

Finally, the committees of the Rabbinical Assembly which have had
the responsibility of interpreting the traditional laws have tended in
the past to lean towards conscrvative or rightist interpretations.!! How-
ever, it is clear that the situation today has changed. The Rabbinical
Assembly has made significant advances in the religious enfranchise-
ment of women-—but the congregations have lagged behind. This
reflects the perennial dilemma of the Conservative Movement: legi-
timation of change is either too slow or too fast for the laity.
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GERMAN ZIONISM

Werner J. Dannhauser
{ Review Article)

I

ROFESSOR Poppel has studied an important and intriguing

phenomenon with the requisite intensity; the result is a useful

book.* The subject of German Zionism can hardly be said to
be terra incognita, especially since it appears at times that there was no
German Zionist of note who failed to write voluminously—a fact that
may not be accidental or trivial. Yet questions remain and even pro-
liferate, it being curiously difficult to ‘find the proper handle’ for an
adequate treatment. For those looking for the latter, Poppel is of invalu-
able assistance not only by way of the text he has produced but by
virtue of the statistics he has collected as well as the illustrations he
has chosen—almost all of them illuminating. The book is not without
flaws but it demands exposition before criticism.

Poppel has decided to dclineate his subject matter rigorously, as is
indicated by the title and sub-title of the book, in order to achiecve a
sharp focus on what he considers Zionism’s provocative but overly nar-
row conception of Jewish identity. He sceks to understand Zionism as
it understood itself (according to Poppel as a kind of volkish nationalism)
and to extend the same courtesy to German Jewry as a whole. He con-
siders his procedure scientific and forthrightly insists on the accuracy
of his conclusions.

Before venturing on his sociological-historical study, Poppel surveys
the *territory’ in anintroductory chapter. He agrees with Kurt Blumen-
feld’s characterization of Zionism as a ‘post assimilatory phenomenon’.
In Germany, as elsewhere, it had to confront and combat the view of
Judaism as simply a religion. That view, a result of Jewish emancipation
in the ninetecnth century, was coeval with the disappearance of the
ghettos under the onslaught of the French Revolution. If the Jews were
simply citizens of their various countries, separated from other citizens
merely because of their religion, they could enter the mainstream of
the life of their countries—or so they thought. A number of them thus

* Sicphen M., Poppel, Zionism in Germany, 1897-1933: The Shaping of @ Jewish Identity, xviii+
234 pp- The Jewish Publication Socicty of Amgerica, Philadelphia, 1977, $7.95.
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began to think of themselves not primarily as Jews but as ‘German
citizens of the Jewish faith’.

When assimilation proved to be unquestionably impossible (especi-
ally in Germany) because the Jews were never fully accepted into the
mainstream of national lifc no matter what they did, and perhaps un-
desirable because the attempt to join clubs which grant admission
begrudgingly (if at all) exacts a considerable psychic cost, Zionism
became a way of reasserting the peoplehood of the Jews. It was above
all a commitment to a full Jewish way of life. According to Herzl, ‘Zion-
ism is our return to Judaism even before our return to Zion.’

While Poppel attempts to give Herzl his due, he is not uncritical of
the Zionist stance. Just as one could well be an assimilationist and an
honourable man, one could well be, and frequently was, a Zionist and
profess views beset by contradictions. The above quotation by Herzl
points to a tension plaguing the thought and lives of many Zionists:
they managed a return to a Judaism of sorts, but they did not dream,
or merely dreamed, of returning to Zion. Instcad, they rationalized
their dilemma by thinking in terms of two Zions, an ideal for German
Jews, who needed spiritual sustenance while continuing to reside in the
Reich, and an actual homcland, a material Zion, for their castern Euro-
pean brethren who had never been emancipated and were subjected
to mounting persecution.

Such a bifurcated Zionism was incvitably headed for trouble. Before
entering into the wars of the spirit soon to characterize the German
Zionist movement, Poppel traces the latter’s organizational history. He
makes clear that the Zionists never constituted more than a small
minority among German Jewry, less than 1o per cent even in 1933.
Prominent among them were professionals, the young, and recent
arrivals from countrics to the east of Germany, whom many contemptu-
ously referred to as Ostjuden. Neither the peculiar sociological profile
of the Zionist movement, nor the dearth of membership was likely to
depress the leadership. In fact, Poppel refers to the ‘self-congratulatory’
elitism of top Zionists like Kurt Blumenfeld. Be that as it may, German
Zionism could be characterized not only by self-confidence but by
diversity as well. For example, it did not limit itself to the political
orientation stressed by Herzl and his followers; led by figures like Buber
and Schocken it was active in what came to be known as cultural Zion-
ism.

In the beginning the predominant spirit of German Zionism in
speech as well as deed might be characterized as either moderate or
passive, depending on one’s orientation. The German Zionists worked
for a Jewish National Homeland but their labours resembled charity
work in that a Jewish state was viewed as a haven for less fortunate
Jews, a rubric from which the Jews of Germany excluded themselves.
Then, in 1912, Blumenfeld engineered the passage of the Posen Resolu-
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tion, which called for every Zionist ‘to incorporate emigration to Pales-
tine in his life program’. Such radicalization came about not only as
a result of Blumenfeld’s design but because of the accidents inevitably
associated with parliamentary manceuvrings. [ts import was not im-
mediately apparent and later its opponents took it more seriously than
did its champions. The Posen Resolution was successful in vielding pub-
licity for the Zionist cause, and its call for commitment may have
appealed to those in whom a noble devotion was waiting to be awak-
cned. To say this is to acknowledge that it was unsuccessful in its call
for Aliyah. When all is said and done one must come to terms with the
mclancholy truth that the German Jews talked about going to what
was then Palestine but remained in what was soon to become Hitler’s
Lyranny.

A whole chapter of Poppel’s hook is devoted to “The Failure of
Alyah’, it being surely necessary to pay attention to the fact that
between 1g1g and 1933 a mere 2,000 German Jews took their Zionism
seriously cnough to effect a return to Zion. The author maintains that
while the Posen Resolution may have galvanized the movement, it also
exacerbated the split between rhetoric and reality that always plagued
German Zionism. It is possibly because of that split that he unhesitat-
ingly labels Zionism an ideology.

The author sees a close and inevitable connection between ideology
and identity; it is pre-cminently within this frame of reference that he
analyses the functions of German Zionism. The ideology impelled a
move from self-denial to self-affirmation and in the process produced
an alleged or real discovery of sclf or identity. The process might be
sudden or gradual, quict or fervent. The roads (o Zion were many,
anumber of them resembling a religious conversion or a quasi-mystical
experience. Yet the new identity was never free of tension, for the ideo-
logy informing it emphasized a need to leave Germany that in most
cases cntailed no practical consequences. Since assimilationists could
also affirm their Judaism and thus gain or rcgain an identity, no com-
pelling reason seemed to cxist for the Zionism of most Zionists.

Nor, according to Poppel, was the Zionist understanding of anti-
semitism superior in all respects to that of the assimilationists. The lat-
ter, to be sure, tended to be grossly deluded in their hope of acceptance
by a Germany in which dislike of Jews covered the whole spectrum
of political view-points. But the Zionists were prey to lesser misunder-
standings of their own, thinking they might actually earn the respect
of Germans by forthrightly identifying themselves as a Volk within the
German state. Their theorizing about the meaning of Volk was but one
of political vicwpoints. But the Zionists werc prey to lesser misunder-
They were efficient; they took pride in organization and efficiency;
Buber’s murky talk of blood appealed to them; and they even formed
fraternities complete with duels and excessive consumption of beer.
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The author makes a convincing case for a specifically German influ-
ence in what at first sight might appear as an un-German trait among
German Zionists, namely their disproportionate representation in
groups committed to a ‘dovish’ policy towards Palestine’s Arabs. They
provided much of the energy for the various programmes of binational-
ism, and some of them held fast to their principles long after Arab prac-
tices exposed their views as highly unrealistic. One might associate
things German exclusively with militarism, but such fanatic pacifism
can also be said 1o be rooted in a unique brand of German idealism
which entails utter political naiveté. Be that as it may, in Palestine the
German Zionists acted curiously like their assimilationist adversaries
did in Germany; they thought that through sweet reasonablencss they
might win the goodwill of those who hated them.

Not even Hitler’s advent to power in 1933 brought all the German
Zionists into an adequate contact with reality. Indeed, the movement
endured a debate concerning the possibility of doing business with the
Nazis. The leaders of Zionism lived on into the Holocaust and beyond
it, but few of them excelled in learning the lessons of history. Arriving
at this conclusion, Poppel praises German Zionists and Zionism within
limits only. His final verdict combines praise for giving a number of
Jews a new identity with blame for Zionism’s failure as an ideology.
The German Zionists understood a good deal but Germany itsclf was
not onc of their objects of comprchension, and they were as much his-
tory’s victims as they were its makers.

IT

The preceding summary, albeit inadequate, should convince impar-
tial potential readers of Poppel’s book that he has touched on a number
of crucially important matters. What is more, he has obviously
approached his topic with a commendably firm detcrmination to do
Jjustice to all the men and movements he discusses, their intentions, suc-
cesses, failures and historical effect. Usually the author succeeds in this
endeavour; in fact, a number of times he succeeds to a fault. A single
example will suffice. Poppel seems to be moderately sympathetic to the
German Zionists, but he wishes to be fair to their opponents, the assimi-
lationists. The latter have had a bad press since 1933, so it is refreshing
to have their cause presented in the best possible light. It ought to go
without saying, but these days it does not, that an assimilationist is not
a convert to Christianity. He may have a Christmas tree in his house,
and he may eat prawns as a matter of principle, but he remains a Jew,
perceiving himself as such. No other Jew has the right to read him out
of the community. The assimilationist’s life is attended by dilemmas
and contradictions, but so is the life of every Jew who takes cognizance
of the credos of modernity.
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One of Poppel’s virtues is that he gives the assimilationists their due—
but he goes on to do more than that. Attracted by the well-known
phenomenon that two opponents frequently share more fundamental
views and errors than cither of them cares to admit, Poppel is oo ready
to discover symmetries, and he surely goes too far when he declares
that ‘the Zionist analysis of the Jewish situation in Germany was little
better than the assimilationist one’ (p. 122). That statement is not sup-
ported adequately by the analysis preceding it and one can say no more
on Poppel’s behalf in this case than that he is leaning over backiards
to be fair. '

That, of course, is an endearing failing, if it is a failing at all. Un-
fortunately the book also contains flaws which are impossible to trans-
figure into virtues. For onc thing, by limiting his discussion too rigidly
to the time and place indicated by the title the author has done himself
a disservice. He does include a backward glance but is apparently too
constrained to be able to allow a single mention of Moses Hess. In addi-
tion, and more importantly, he is so rigid in limiting his inquiries, that
he steers clear of the many German Jews who were active primarily
in the World Zionist movement. He has thus managed to do something
that is not all that easy, write a book on Zionism in Germany that does
not mention Max Nordau at all. The narrow focus forces him to slight
events as well as men, as can be scen from the neglect of any serious
treatment of the dilemma posed for German Zionists in 1917 by the
publication of the Baifour Declaration in a country with which Ger-
many was then at war. Having to abstract from too much, Poppel has
written a book too much suffused by abstractions.

Noris the book held closer to the specifics of reality by Poppel’s predi-
lection for writing and thinking within the framework of modern social
science. Thediscussion of identity, indebted to Erik Erikson, is not very
illuminating, or at least not as cnlightening as those quotations the
author provides in which German Jcws tell of their troubles in more
common speech. The talk of ideology is at times unclear because the
concept of ideology is abused by a social science unwilling or unable
to distinguish among philosophy, common opinion, true and false
evaluations, profound reflection, and debased popularization. Poppel’s
dwelling on the spht between rhetoric and reality in German Zionism
1s potentially fruitful, but he rarely fulfils the potential interest in his
reflections. He appears insufficiently aware of the fact that a split
between rhetoric and reality necessarily characterizes all politcal
movements. Indeed, it informs all human existence, for what we say
can scarcely be perfectly consonant with what we do. It is by no means
necessary to regard the split as tragic or evil. It does, it is truc, involve
what may be considered hypocrisy, but in that case one must ponder
the wisdom of La Rochefoucauld’s saying that hypocrisy is the tribute
paid by vice to virtue. The words describing deeds are better than the
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deeds they describe; words justify actions. The abolition of the split
between rhetoric and reality can be attained only by lowering the
aspirations embodied in rhetoric and never by raising the actions perpe-
trated in reality. Even then, the split may be natural and thus would
reappear—in lower actions. For example, what would have happened
had Zionist rhetoric in Germany been in line with Zionist reality? One
may well doubt that anybody would have acted better. On the other
hand, the ‘idealism’ of the Posen Resolution may well have clicited a
few noble deeds by a ‘chosen few’. In other words, theory may clevate
practice and the only way to bring and keep them in line may be
through a perpetual lowering of one’s sights.

However, Zionism in Germany has considerablc merits in spite of these
and other shortcomings. One can learn from Poppel’s volume. The fol-
lowing concluding remarks owe a good deal to him {though this
reviewer has learned most about German Zionism from the profound
reflections on the subject by Leo Strauss and Gershom Scholem).

11

The connection between things German and Zionism is deep.
Anyone disposed to deny that assertion would have to begin by account-
ing for the fact that the three classic works of Zionist theory were all
written in German: Rome and Jerusalem by Moses Hess (1862), Auto-
Emancipation by Leo Pinsker (1882) and The Jewish State by Theodor
Herzl (1896). In addition, the specifically Jewish spoken language was,
before the birth of modern Hebrew, Yiddish. Its closest relative among
the family of languages was unquestionably German, though it was
never, as far too many German Jews were prone to think, simply a
barbarized form of German. Finally, the culture of the West which the
majority of Jews adopted or yearned for after Emancipation tended
to be expressed in German. After al), its greatest philosophers were Kant
and Hegel, its greatest poct Goethe. Jews and Germans were thus des-
tined for intricate interaction.

The German reaction to Jewish entry into what Heine called the
world-theatre was, to put it most charitably, ambivalent. One finds
few friends of Jews among German thinkers and poets, while one can
discover among their writings much that expresses indifference, dis-
dain, disgust. Even the indubitable benevolence of Lessing has been
widely misunderstood, for.the latter was candid in admitting that he
yearned for a world containing neither Christians nor Jews. Others.
were not given to such Olympian impartiality. For a Jew to read the
remarks on Jews by men of the stature of, say, Goethe and Kant is
to cxperience pain—especially, of course, if one admires these writers.
One may say that the same sentiments are found in Burke and others
of the English tradition of thought, but the dislike of Jews in Germany
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by eminent men fell on ground fertile for breeding hatred of Jews and
probably contained a special edge of virulence. If one accepts the wise
ninctecnth-century Jewish adage that an antisemite is someone who
dislikes Jews more than is reasonable, one has to acknowledge that in
the country of thinkers and poets its poets and thinkers—all honour
to exceptions like Nictzsche—disliked Jews more than was reasonable.

In that respect the leaders of the spirit were representative men. The
German nation as a whole did not take kindly to its Jews and was
obsessed by them, though by 1933 they constituted scarcely more than
one per cent of the population. Talk of a German-Jewish dialogue or
a German-Jewish symbiosis in the nineteenth and twentieth centuries
is, as Gershom Scholem has shown brilliantly, so much prattle, Instead
there arose widespread concern over the Jewish problem or question,
the Judenfrage. The term came into use only in the 1820°s; before that
there was no talk of a problem because there was no thought of a poss-
ible solution. But the ninetcenth century was enraptured by dreams
of progress, and everyone began to look for a solution to the Jewish
problem, everyone from the Jews themsclves to their worst enemies.

Evcryone failed. That can be cause for rejoicing when one reflects
on the Nazis’ attempt ar a final solution, though the joy fades when
one contemplates the Holocaust. The liberals failed because a state
compelling its citizens to ‘accept’ Jews is no longer a liberal state. The
conservatives failed because, as Maurice Samuel showed, Jews make
bad gentlemen. The Marxists failed because they never understood
cither religion or nationalism. Meanwhile, the hatred of Jews grew
worse. In the 1870’s it came to be called antisemitism. Hitherto, con-
version to Christianity was a possibility, but once the Jews were claimed
to be a biological entity, there was no escape from one’s fatc as a Jew
by changing one’s faith.

Everyone failed, including the Jews themselves. The assimilationists’
failure was in many cases attended by poignancy as well as delusion.
Many of them were forced to wrestle with an irreconcilable contradic-
tion. Calling themselves German citizens of the Jewish faith, they
lacked faith in Judaism and were thus hard put to define cither their
loyalties or their refusal to attempt to become Christians.

Everyone failed, including the Zionists, but theirsjwas in all likeli-
hood the mosthnteresting failure and the one most attended by partial
successes. As a group, one must acknowledge them to have been cer-
tainly more far-sighted and probably more nobie than their fellow Jews
in Germany. In many ways, it is true, they resembled the assimilation-
ists. On both sides the rhetoric was nfe with references to Kant, Fichte,
Gocethe, Schiller. Both took pride in their culture and education, their
German Bildung. Both were apt to believe themselves superior to other
Jews, especially those from Poland and other countries to the East, the
Ostjuden.
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Yet at this very point, one must begin to distinguish the German
Zionists from their fellow Jewish compatriots. It is all very well to say
they were ultimately not so far apart and one can even argue that by
seeking to make the Jews a nation like all other nations, the Zionists
were themselves assimilationists of a kind, but the German Zionists
demand recognition for the various ways in which they were superior.
Their stance towards the Ostjuden is a case in point. It was by no means
all it might have been, but a German Zionist was simply more likely to
believe that ‘all of Isracl are brothers’ than was his non-Zionist brother.
He was less likely to think that the ability to quote Schopenhauer was
an immeasurably more worthy accomplishment than knowledge of the
Talmud.

What is more, one finds it impossible to cscape the impression that
the German Zionists were, gua Jews, simply more intriguing than
others. To a large extent the history of German Zionism is the history
of its leaders, and one wishes Poppel had devoted morc attention to
this part of the tale, though he does provide fascinating glimpses of men
like Kurt Blumenfeld and Robert Weltsch. The former emerges as an
altogether attractive personality. Poppel does not mention that after
the state of Israel was founded, he was one of the few leading figures
who failed to Hebraize his name—was that pride in things German?
Weltsch too emerges as an intcresting person, though quite different
from Blumenfeld. He maintained his convictions that the Arabs could
be won over by appeasement long after evidence to the contrary had
become overwhelming. A talented journalist, he is presumably respon-
sible for the stunning slogan, ‘Wear it with pride, the yellow badge !,
which appeared as a headline in the Judische Rundschau in 1933, but
the editorial underneath it entertained the hope that Jewish pride
would actually change Nazi policies.

Other German, or German-speaking, Zionists merit attention and
elicit fascination—beginning, of course, with Herzl, part visionary and
part fop, so often right about strategy and so often wrong about tactics.
Thereis Nordau, dedicated and doctrinaire, and the author of Degenera-
tion, 2 book almost unbelicvably skewed in its arrogant judgements on
men like Nictzsche and Thsen. There is Buber, sometimes vain and bom-
bastic, but unexpectedly brilliant and cflective as the great editor of
a great journal, Der Jude. A whole galaxy of others—Richard Licht-
heim, Ernst Simon, et el.—mcrit biographical-historical study.

The distinguished group of men surely deserve the praise Poppel
gives them for instilling pride in Jews and may escapc his implicit
charge that they were the captives of an overly narrow ideology. One
should also honour the German Zionists for possessing a political
acumen which was vastly greater than that of non-Zionists in Germany
They knew along with Herzl that Jews simply had no future in a
country in which they were disliked by the majority of the citizens.
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They knew that Jews desperately needed a plot on earth to call their
own, and the Revisionists among them even knew that it.could be
acquired only by fighting. ' The German Zionists made many mistakes
but they knew a few most fundamental facts.

And yet—to repeat—the German Zionists failed, notwithstanding
their lofty aspirations, plenitude of gifted members, and political
sagacity. They failed, just as everybody failed. German Jewry is no
more and the Jewish problem persists.
~ What happened and why? Most of Poppel’s criticisms of German
Zionism are partly or wholly valid. One can also argue that Zionism
simply came too late, that by 1896 the dic had becn cast for Germany
and for its Jews. Other cxplanations can be advanced but perhaps all
explanations for ‘the failures of German Zionism—and Zionism as
such—are beside the point. Perhaps only success would have to be
éxplained, since complex human problems arc usually beyond the
power of men to solve. In that sense, failure may be natural.

But failures may nevertheless be noblc or base, and German Zionism
surely represents a noble failure. If the Jewish problem persists, it is
because the Jewish people have survived, with Israel as the vital centre
of Judaism.
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MOSHE DAVIS, cd., World Jewry and the State of Israel, Foreword by Pro-
fessor Ephraim Katziz, A Publication of the Continuing Seminar
on World Jewry, vol. 2, xix+ 372 pp., Arno Press, New York, 1977,
$r12.00.

The contents of this book are drawn from the papers and discussions
at the second Seminar on World Jewry and the State of Israel held
in 1975 under the auspices of Israel’s President. The participants in-
cluded an international group of scholars from a variety of disciplines
and a number of community leaders. The Seminar was concerned with
three themes: antisemitism or, as some participants preferred to call
it, anti-Jewishness; Jewish identification; and the relationship between
the Diaspora and the State of Israel. Each of these three subjects is
wide enough for a single seminar, and the attempt to cover all three
was, perhaps, over-ambitious. The subjects range from the relationship
of the Diaspora to Eretz Israel in the ancient period to contemporary
antisemitism in Argentina, and each theme is analysed by different
scholars from a number of perspectives: sociological, social psychologi-
cal, philosophical, political, and religious. Some papers are attempts
at an objective analysis while others contain mainly value statements
and policy suggestions. Each of the three sections ends with a ‘discus-
sion’ in which most of the participants say their own piece without refer-
ring to the papers or to the views of other participants.

The contributions are mostly of a high standard, but the attempt
to cover three large issues has left large gaps in each subject. In the
first paper on antisemitism, Shlomo Avineri distinguishes five areas in
which the recent antisemitism is being expressed (the Arab world, the
communist countries, New Left circles, the Black Power movement,
and radical theology), but only the first two areas are covered by other
papers. The section on identification includes interesting general and
conceptual articles by Peter Medding, Simon Herman, and Aharon
Lichtenstein, but only one article, an acute study of Jewish identifica-
tion in the Soviet Union by Zvi Gittclman, analyses a particular
national community in depth. In the sections on antisemitism and iden-
tification there is very little on the contemporary scene in Europe and
the United States. On the other hand, in the section on the relationship
between the Diaspora and Isracl, there is almost nothing on the Dia-
spora apart from the United States. Nevertheless, even with these gaps
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the book contains a wealth of information and interesting arguments,
and only a few of its themes can be picked up here.

The papers on ‘current manifestations of anti-Jewishness’ show that
little has changed in the content of antisemitic expression; the same
hoary myths reappear with great monotony. What has changed is that
there is a new target, Israel, against which the old myths are directed.
Many Zionists believed that a Jewish state would provide a cure for
antisemitism, but since Israel has become a focus for attack there is
the problem of the distinction between anti-Zionism and antisemitism.
Most anti-Zionists reject the charge that they are antisemites and some
have made a distinction between the “true’ Jews—they have nothing
against them—and the ‘false’ Jews, the Zionists. Since it is often made
clear that a Zionist is anyone who is against the politicide of the State
of Isracl, it would be difficult to find many ‘true’ Jews. However, the
existence of anti-Zionist Jews among some religious groups (such as the
Neturei Karta) and in some New Left circles may be used to support
the argument that the anti-Zionist is not necessarily antisemitic.
Shlomo Aveneri appears 1o reject this possibility. He argucs that just
as the Blacks have established the right to decide what constitutes white
racialism, so the Jews are the ones to decide whether anti-Zionism is
antiscmitic, and since the State of Israel has become the core of Jewish
self-identification, a demand for its destruction must be seen as an
expression of antisemitism. One problem with this argument is that not
all Jews definc anti-Zionism as antiscmitic, and while one might like
to argue that anti-Zionist Jews of the New Left are self-hating anti-
semites, the same accusation can hardly be made against the Neturei
Karta. A more general problem is that antisemitism is often understood
as a form of racialism, and, although racialist anti-Zionist literature
exists in abundance, one must admit the possibility of a non-racialist
anti-Zionism.

In addition to some change in the target of the antisemites, there
has also been a change in the geographical centres of antisemitism :
Russia remains an important centre, but Arab and South American
countries have taken the place of Europe in the production and dissemi-
nation of antisemitism. The two changes are, of course, related. In his
article on anti-Jewishness in the Arab world, Moshe Ma’oz shows that
the Jews only came to be seen as the major enemy of the Arabs from
the end of the nineteenth century when the Jewish settlers in Palestine
were perceived as a political threat. Up to that time Christendom was
the major political enemy, and Christians under Arab rule suffered
greater subjection and persecution than the Jews. The traditional
Muslim attitude towards the Jews was ambivalent rather than cate-
gorically negative, and when the Jews replaced the Christians as the
major political cnemy, the Arabs drew heavily upon motifs taken from
Christian antisemitism.
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Haim Avni, in his article on Peru and Argentina, also points to the
importance of Christianity as a basis of antisemitism, but his main con-
cern is to show that antisemitism has recently become more entrenched
at governmenta! levels. This development is related, in part at least,
to these countries’ increasingly friendly relations with Arab countries.
Russia’s antisemitism is also tied to its foreign policy but, as Mikhail
Agursky shows in his paper, antisemitism is important in Russia’s inter-
nal political struggles; it is used as a political weapon both by commun-
ists and by those against the regime, by the dominant Russian
nationality and by subordinate nationalist collectivities who accuse the
Jews of supporting russification. In fact, as Zvi Gittclman démonstrates,
the Jews are the most acculturated major nationality in the Soviet
Union. But it is a case of acculturation without assimilation; the inter-
marriage rate is no higher than in the United States or Europe, and
the Russian Jews sce themselves (and are seen by others) as a distinct
group, ‘a community of fate’. The Soviet policy of maintaining an
official Jewish national identity, but disallowing it any content, results
in acute identification problems. It is little wonder that despite the per-
secution of ‘Zionists’ many Russian Jews turn to Israel as the focus of
their identification.

In addition to its importance as a focal element in Jewish identifica-
tion, some contributors stress other aspects, actual and desired, of the
centrality of Israel for the Jewish world. Irving Grecnberg notes that,
in the post-Holocaust world, Israel has become a Jewish demographic
centre and the only Jewish community with a natural increase in its
population. This point is made more relevant by Zev Katz’s statistical
projections of the demographic attrition of Russian Jewry through
emigration, assimilation, and natural decreasc. However, Greenberg
discusses the demographic point without reference to the proportion
of Jews in the population of Israel. At present Jews comprise 64 per
cent of Israel’s population (including the administered territories), but
arecent demographic projection by Moshe Hartman predicts that over
the next 22 years Jews will be reduced to 47 per cent of the population.
The present ratio could only be maintained by a substantial immigra-
tion which, barring a major persecution, is most unlikely. While many
express concern over the declining number of Jews in Diaspora com-
munities, little attention is given to the declining proportion of Jews
in Israel; but for a Jewish state a declining proportion of Jews is surely
a more important consideration than an absolute increase in numbers.

Movements like Gush Emunim and even members of the Israeli
government continue to produce plans of Jewish settlement in the con-
quered territories without any realistic assessment of demographic fac-
tors and future immigration. As Gerson D. Cohen points out in his
paper, Zionist spokesmen have not been able to come to terms with
the fact that, in the sense of aliyak and settlement, most Jews have seen
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Zionism; and continue to see it, as a last resort. Cohen argucs that the
Zionists’ distortion of Jewish history stems from their condescension and
contempt for the galut. The Zionist portrayal of the galut has sometimes
contained antisemitic stereotypes, and for many Israelis this has
resulted in a tension between their Jewish and their Israeli identities.

Cohen, together with other contributors, calls for a relationship of
mutual kinship and respect between Israel and the Diaspora. Various
aspects of the interdependence between Isracl and the Diaspora are
stressed, but Charles Licbman shows that the Diaspora has very limited
influence over Israeli public policy. One reason for this is that Isracl
strongly resists any pressure from the Diaspora. Another is that Dia-
spora Jews do not view Isracl as a suitable object of influence; Israel
represents their Judaism, it is an important symbol of their Jewish
identity, but they do not have a vision of a different Israel. Liebman
hopes that this will change, but his analysis and the analyses of other
contributors do not give rise to much optimism.

Although some contributors point to the fact that the reality of Israel
is far from the classical Zionist ideology, in a certain sense the Zionist
goal of achieving a ‘normal’ Jewish society has been achicved ; Israel
has its Jewish prostitutes as well as its doctors and scholars, its Jewish
delinquents as wel as its yeshivah boys, its corrupt officials as well as
its outstanding citizens. Rabbi Jakobovits bemoans ‘the drive towards
normalization’, and his remedy, which is shared by a number of other
contributors, is a return to Judaism as a religion. A return to the mitsvot
is unlikely, but in this book there is little evidence of a secularist vision
of a future Jewish society.

STEPHEN SHAROT

SIMON GREENBERG, The Ethical in the Jewish and American Heritage,
Volume 1V in the Moreshet Series, Studies in Jewish History,
Literature and Thought, xvi+ 327 pp., Jewish Theological Semi-
nary of America, New York, 1977, $15.00.

The first and longest chapter in this book discusses the general question
of the relationship between religion and ethics with particular reference
to Judaism, arguing that ethics implies a transcendental ground which
only Theism can provide. Itis not that the atheist is incapable of lcading
a good life—experience shows that he is and it also shows that not all
religious folk are—but that the atheist’s sense of the ought as opposed
to the 15 receives no satisfactory explanation on his own premises. This-
idea is not new but here obtains enrichment from the classical Jewish
sources. Dr. Greenberg is an intensely honest thinker who does not
shrink from examining the unethical aspects of Biblical thought, the

command to exterminate the Canaanites, for example, or the demand
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that capital and corporal punishment be meted out for purely religious
offences. He is also realistic about the golden rule, impossible for the
ordinary man to follow if it is understood too literally. He is rather
too realistic when he accepts the dubious proposition of Ahad Ha-Am
that, unlike Christianity, Judaism would frown on a man giving his
life for his friend. To be sure, Judaism does not sec this as an obligation
(neither, for that matter, does Christianity), but that is a far cry from
the suggestion that on the rare occasions when a man docs make the
supreme sacrifice in his love of others, he is acting wrongly because
his life is not his own to give away.

Chapters 11 and 1V consider respectively ethics and law in the
American tradition and some affinities between the Jewish and Ameri-
can historical experience, while Chapter 111 deals with Jewish ethical
attitudes with regard to the development of Jewish law where, without
this development, the law would be responsible for injustices. Special
attention is paid to the vexed question of the agunah, the woman who
has been divorced in civil law but whose former husband refuses. to
release her by giving the Get. These four chapters were written at dif-
ferent times so that they do not entirely fit together. There are some
repetitions—a poem by Robert Frost on the American Declaration of
Independence being quoted twice in full, for instance. Nevertheless,
the book is a unit, demonstrating for the first time the striking affinities
(without ignoring the differences) between the American and the Jew-
ish peoples as they reflected on their destiny. :

Dr. Greenberg is right to note that the Zohar nowhere states, as is
often claimed, that God, Israel, and the Torah are one. (In fact, Dinur
failed to find this formula in any Jewish source before the rise of the
Hassidic movement in the eighteenth century but Tishby has recently
traced it back to the writings of Moses Hayyim Luzzatto at the begin-
ning of that century.) He is very good on the less theologically involved
version, his own, that Israel and the Torah are one in the sense of their
mutual indispensability, Israel believing that the Torah is unmatched
and the Torah having faith, as it were, that at least a saving remnant
in Tsrael will always live by its standards. This idea is courageously
explored to vield the thought that not all the passages in the Torah
have been scen by Israel as being of the same significance. Even if one
maintains, as do the Talmudic Rabbis, that the verse: ‘And Timnah
was the concubine of Eliphaz the son of Esau’ (Genesis g6:12) was
divinely revealed, this does not necessarily imply that the verse is as
revelatory of the Torah’s excellence as are the Ten Commandments.

LOUIS JACOBS
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BERNARD S. JACKSON, ed., The Jewish Law Annual. Volume One, x+274
pp. E. J. Brill, Leiden, 1978, 84 guilders. Published under the
auspices of the International Association of Jewish Lawyers and
Jurists and the Oxford Centre for Postgraduate Hebrew Studies.

The stated aims of The Jewish Law Annual are ‘to promote research in
Jewish Civil Law; to foster interest in the Jewish legal system amongst
comparative lawyers and secularly-trained Jewish lawyers; and to pro-
vide a medium for communication between lawyers and students of
halakha, and between Israel and the Diaspora’.

In an intreductory note, Dr. Jackson reminds us of how, through
the centuries, ‘halakha has served as a unifying focus for the Jewish
intelligentsia’. Whether or not it continues to do so wil depend on what
sort of dialogue it can establish with other legal systems in which
Jews find themselves; and such a dialogue can only be fruitful when
founded upon a satisfactory conceptual framework for comparative
analysis. Theplanisfor each volumeofthe journal to carry ‘a symposium
including dogmatic, ‘historical, comparative and analytical treat-
ments of [a] chosen topic’, and also a ‘Chronicle’ of current develop-
ments in Jewish law and in law affecting Jews both in Israel and the
Diaspora.

The chosen topic for this volume is Maimonides’s great Code, the
Mishneh Torah, which according to many scholars was completed
exactly 8oo yearsago, in 1178, The literature on Maimonidcs, and even
that on the Code itself, is vast, and despite the appropnateness of open-
ing the first volume of The Jewish Law Annual with a section devoted
to the single greatest work of Jewish law, the initial reaction may well
be to question the need for yet another Maimonides symposium. Some
of the studies included—for instance, Jacob I. Dienstag’s crudite and
admirably concise summary of the sources of Mishneh Torah—would
find an honoured place in any one of a large number of already estab-
lished journals, and one is therefore prompted to ask, ‘Why The Jewish
Law Annual?” The answer to this is important, and emerges from con-
sideration of the symposium as a whole. We now have, for the first time
to my knowledge, a fairly comprehensive picture of Maimonides as a
Jurist within the twelfth century context. This is not to belittle the exten-
sive literature which has grown over the centuries on specific issues dealt
with in the great Code, or the small number of studies which have
appeared from time to time in recent years on this or that facet of Mai-
monides’s method of compilation of his Code, or his relationship with
his predecessors both Jewish and Islamic. It is rather that the piecemeal
attempts are now given a focus; and the sophisticated tools of modern
comparative legal analysis, especially as developed recently with regard
to Mishpat ha-Iori, are brought to bear on the material in a way which

enables us to appreciate Maimonides’s activity as that of a masterly
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‘professional’ jurist rather than as a philosopher who also happened
to put together a code of law.

The symposium opens with an account by Pierre Legendre of the
work and methods of Western jurists in the twelfth century. It is of
course no coincidence that the century of Gratian and of the Glossators
is also that of Maimonides and the early Tosafists. Nevertheless, I feel
it would have been more to the point, if we were to see Maimonides
in the twelfth century juridical context, to have had some account of
the developments in Muslim law of which he would have had first-
hand knowledge. Altogether, there is a remarkable absence from the
symposium of any serious attempt to relate Maimonides as jurist to his
Islamic milieu, though the editor rather casually concedes (p. 3) that
such was the milieu in which he worked, and both he himself (p. 171)
and Haim Cohn (p. 25) do in fact make apt specific references to
Muslim law.

Several of the studies deal with the overall purpose and structure
of the Mishneh Torah. Haim Cohn lists and analyses six ‘aims’ of the
work-—Clarity, Brevity, Uniformity, Completeness, Exclusiveness, and
Finality. Maimonides, he claims, was moved to write it primarily
because he believed that scholarship was progressively deteriorating.
Never did Maimonides intend to discourage the study of the Talmud;
he was indeed shocked at the very suggestion (p. 33 n. 92). Cohn raises
the important question as to the role of consensus in determining Jewish
law, and relates this to a well-attested Islamic concept with which Mai-
monides would have been familiar. I do not know whether Cohn means
to imply that the consensus concept is unknown in earlicr Jewish law,
for this would be incorrect. One instance which comes to mind is the
undoubtedly pre-Islamic statement of Rava (B. Shabb. 88a) that the
Jews kiblu alehem, that is, established a consensus, to accept the authoriy
of the Torah in the days of Ahasuerus; another is the well-known Tal-
mudic principle that a rabbinic enactment does not become law unless
most of the community accepts 1t as such.

Shamma Friedman discusses the passage in the introduction to Sefer
ha-Mitzvot where Maimonides speculates, in anticipation of Mishneh
Torah, whether it would be better to organize such a code on the basis
of the Mishnah as a model, or according to a frecly chosen logical
arrangement. Neither Friedman nor his opponents seem to understand
that these are not exclusive possibilities, and that the rcason Mai-
monides does not state a commitment to one option or the other is that
in fact he takes the best from both worlds; his system incorporates a
great deat from the Mishnaic one, but is revised according to Maimon-
ides’s own scnse of order and logic.

Nachum Rabinovitchillustrates with three examples that where Mai-
monides appears to substitute a rcason of his own for that offered in
the Talmud for a particular ruling, he is in reality not rejecting, but
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rather commenting upon, and even supplementing, the Talmudic
source. Jacob S. Levinger argues convincingly that Maimonides both
adds and deletes laws as a consequence of his philosophical views,
though he avoids changing any that he retains in the code, preferring
generalization and slight modification to radical alteration.

Gerald Blidstein contributes a valuable article on Maimonides’s con-
cept of Oral Law, maintaining that his literal insistence on its Sinaitic
origin led him to narrow considerably the ficld of what could be classi-
fied as Oral Law.

The two studies, one on Maimonides’s treatment of Dina de-malkhute
Dina (“The Law of the State is Law’} and the other on his definitions
of Tam and Mu’ad {categories of damage caused by animals), by
Shmue] Shilo and Bernard Jackson respectively, seem to me to epito-
mize | the purpose of The Jewish Law Annual, and 1 should have liked
10 see more of a mn;ula‘r calibre. Both authors write with a clear under-
standmg oflegal concepts and their dcvelopment against the historical
backgroupd. Dr Jackson’s SubJCC[ forces him to come to grips with the
literary problems 1nvo|ved in the formatlon of Maimonides’s tannaitic
sources, and he does this with a skilful use of the Neusnerian literary-
historical approach which regrettably is still ignored at their peril by
many who dabble in Talmudic studies. If Lenn Evan Goodman does
not always manifest the same standards of meticulous scholarship, his
article on ‘Maimonides’s Philosophy of Law’ is perhaps even more im-
portant in the wider context of the significance of the Maimonidean—
and hence the Jewish—approach to Law and Society. Maimonides,
he asserts, rejects the Sophists’ view (which he finds also in such diver-
gent writers as Locke and Lenin) of the role of legislation as confined
to the protection of vested interests, but adopts instead the Platonic
view which secs trust as more fundamental in human relations than
rapacity, and therefore seeks a higher, broader or more universal role
for legal activity. 1 left Goodman’s stimulating and wide-ranging
article with a great desire to see in print a satisfactory history of Jewish
political thought. We do not lack popular historics of Jewish philosophy
(for instance, thosc of Husik and Guttmann); but they are surprisingly
threadbare on the topic of political plilosophy. At one time T thought
this was because we Jews, tacking a country of our own, did not take
any interest in political philosophy perse. Butif I had not alrcady made
the discovery, I think that Goodman’s article would have convinced
me that this was an crror.

The second part of the volume, the ‘Chronicle’, brings together a
number of rabbinic responsa on such matters as refusal to grant a reli-
gious divorce, impotence as grounds for divorce, sterilization, and euth-
anasia. A valuable scction is devoted to an account of ways in which
Jewish law has become involved in decisions of the Supreme Court of
Israel—for instance, the Maimonidean doctrine of ‘market overt’ was
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quoted in a recent judgement in a case concerning the unwitting sale
of a stolen car. Another section is devoted to non-Isracli law affecting
Jews in other countries, for instance the United Kingdom Race Rela-
tions Act of 1976, and the right, under the ‘first amendment’ in the
U.S.A., to refuse to testify, invoked unsuccessfully by some Jews in New
York in an attempt to avoid incriminating their co-religionists. The
volume concludes with a ‘Survey of Recent Literature’ from a non-
specified date. The information is well classified, but as welil as some
omissions which may be due to the indefinite ‘terminus a quo’ (for
cxample, under the heading ‘Medico-Legal Problems’ Dr. Jakobovits’s
revised Jewish Medical Ethics is listed, but not David M. Feldman’s
Marital Relations, Birth Control and Abortion in Jewish Law), the references
to recent rabbinic responsa are sparse and arbitrary, and the rabbinic
journals of halakha are not reviewed at all. One has the impression
that Dr. Jackson received less than whole-hearted co-operation from
his rabbinic contacts, and onc hopes that in futurc they will sec the
benefit of ensuring that their work is not ignored by the academic and
professional public.

The publication of this first volume of The Jewish Law Annual is an
event of major importance in the worlds of law and of Jewish scholar-
ship. We look forward eagerly to the special issue duc later this year
on ‘Modern Research in Jewish Law’, and to forthcoming volumes
which will present symposia on such topics as Codification and Restate-
ment, Unjust Enrichment, Family Law, Medico-Ethical Problems, and
Employment Law. Dr. Jackson is to be warmly congratulated on his
enterprise, and on assembling an editorial panel consisting of so many
contemporary leading scholars and practitioners of Jewish Law.

As with most other publications by E. J. Brill, one has the prestige
of the publisher’s name, excellent binding, accurate type, and satisfying
layout. The disadvantages are also the usual ones from E. J. Brill—
slightly shiny paper and a dearth of Hebrew type (one of the very few
examples is on p. 168—Dr Jackson’s own article). The price of the
Annual is extremely high, but no scrious student of Jewish or compara-
tive law—or of Jewish socicty—can afford to be without 1t.

NORMAN SOLOMON

SANFORD LABOVITZ, An Introduction to Sociological Concepls, xxi-+ 244 pp.,
John Wiley, New York, 1977, paperback, £4.65 or $8.00.

Teachers of sociology must be immune, by now, to what appears to
be an unending stream of first-year American introductory sociology
textbooks. These works arc often based on the author’s own course of
lectures, as is the case here. Labovitz’s fare is palatable: it consists of
a good mix of simple methodological guidance plus the clarification and
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application of the five basic concepts of norm, value, role, status, and
power. Yet, like many such textbooks it suffers from a wish to satisfy the
lowest common denominator among American students. Thus, i$ the
concept role necessarily best introduced by the sentence ‘Suppose you
Justarrived from a distant galaxy and you knew nothing about the pat-
terns of social life on Earth’? (p. go); or is social power best explained
by vivid examples of phoney experiments involving supposedly veno-
mous snakes, solutions believed to be nitric acid and shock-inducer
apparatus? (p. 179).

A more serious criticism is that the author does not refer, even briefly,
to the process of conceptualization itself, This shortcoming is particu-
larly noticeable since, in an Epilogue, he does discuss the interrelation-
ship of concepts and the importance of reconceptualization. One would
certainly concur with Labovit2’s view that the definition of a concept
by the social scientist is of critical importance. So, while not asking him
for a wide-ranging essay on the epistemology of conceptualization,
somewhat more attention, for instance, might have been given to the
process of conceptualization which takes place both among ordinary
people and among sociologists. It is true, however, that a discussion
of this nature could have upset the balance in what is, after all, a fairly
simple introduction to the subject matter of sociology.

ERNEST KRAUSZ

HOWARD M. SACHAR, A History of Israel from the Rise of Zionism to Our
Time, xviii4- 883+ xlix {index) pp., Basil Blackwell, Oxford, 1977,
£14.00.

Contemporary history has dangers for the historian and the reviewer

alike. The historian has to make judgements on the basis of evidence

which has not yet been fully revealed, while the reviewer is in danger
of finding his own comments outdated by subsequent events. And yet
it is essential both for the historian to write and the reviewer to use
his judgement if general readers are to make in their own turn the in-
formed comments which itisimportant for them to do. Professor Sachar
is certainly nostranger to the history of the Middle East or to the history
of the State of Israel, and he has established for himself a reputation
in his recent books on various aspects of the development of the Man-
date and the early years of the State. It has almost become inevitable
that this most recent work should concentrate specifically on Israel from
the beginnings of modern Jewish nationalism, relating for the general
reader as well as the specialist the ways in which that state resulted
from generations of persecution in eastern Europe. From the academic
point of view his antecedents are perfectly respectable and his biblio-
graphy—all forty-eight pages of it—is eminently impressive. His book
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begins, almost classically, with the early days of Jewish nationalism,
but he goes on with the conscious determination to bring it right up
to the present day which for him, publishing in the United States in
1976, meant June 1975.

His book falls chronologically into three main sections—that dealing
with the themes and years preceding the granting to Britain of the Man-
date; the years of the Mandate both inside and outside Palestine; and
the years following the creation and recognition of the State of Israel
together with the impact of that State upon the concept of Zionism.
It is not a history of the State alone, but it is not cither a history of
Jews in the period of Zionism; it is tied to the concept of the State and
takesit for granted that the State had inevitably to come into existence.
In the first of these sections Professor Sachar includes a study of the
very much carlier roots of Zionism than the conventional point of the
middle of the nineteenth century, and deals also with the Old Yishuv;
he comments on the French Sanhedrin as well as on the scttlements
round Safed in the sixteenth century. Inevitably he must be prepared
for comparisons with Dr. David Vital’s book on this subject and, it must
be confessed, the comparison is not to Sachar’s advantage. He writes
at length in a quasi-popular style, but it remains heavy and his format
prevents him from giving references for his comments or from adducing
additional evidence for his arguments. Certainly he makes in this sec-
tion a certain number of slips which in themselves may well be trivial
but which when added up inspire less than confidence in a book which
is intended to be authoritative and readable. Only Anglo-Jewish
readers who are Sephardim would recognize Haham Gaster as a Chief
Rabbi, while no one who has any acquaintance with the Royal Navy
in the First World War would accept ‘frigates’ in 1g16. Above all, with
a British Consulate in Jerusalem since early in the nineteenth century,
there was no need suddenly in 1917 to find a British ‘rationale’ for a
foothold in the Holy Land beyond that which already existed.

The second section—the years of the Mandate and the relations of
the Mandate territories with the Diaspora—is similarly a very complex
one. No historian can confidently claim to be dispassionate, but it is
very interesting to see how differently an Anglo-Jewish historian looks
at these years as compared with an American-Jewish one, and how
differently again an Israeli-based historian sees them as compared
with one based in the Diaspora. Here, as later, Professor Sachar is not
afraid to put down on paper some truths, such as comments by Zionist
leaders of these years on the Arabs and their place under the Balfour
Declaration. His quotation ‘Be careful, gentlemen of the Zionist move-
ment. Governments come and Governments go, but a people remains
forever’ ought to have been remembered some forty years later when the
issue of the ‘Palestinians’ was being discussed. On the other hand, in
this section also Professor Sachar cannot provide anything like the
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definitive study of the period of the Mandate. Neither he nor those on
whom he relies had been able to investigate and absorb the archives
of the Colonial Office and of the Foreign Office which have only re-
cently become available as a result of the alteration of the Fifty Years’
rule to a Thirty Years’ rule. Moreover, the project—sponsored by the
British Academy and its Israel counterpart—to identify and locate the
many collections of private papers in Great Britain and in Israel must
result in a complete revaluation of British official and private attitudes
and of the circumstances in which the Mandate came to an end.

The third theme—the State of Israel—is inevitably dealt with at
greatest length and assumes for Professor Sachar the greatest impor-
tance. In a sense he covers much of the same ground as the parallel
works of Dr. Lucas (reviewed in vol. 17 of this Journal, December 1975)
and of Professor Laqueur. Lucas’s Modern History of Israel is less detailed,
although more readable; admittedly, he does not discuss the events of
the 1970’s (and particularly what may be not unfairly termed the Six-
Year War) with any degree of perspective, but it would be only fair
to suggest that Professor Sachar does not do that either. In this book
he does not deal with some of the major internal problems facing the
State, although he does not shirk many issues and is prepared to be
frank. When he considers the question of the ‘Oriental’ Jewish com-
munities—surely a most vital issuc—he discusses it briefly and, I fear,
with undue optimism.

Nor does he deal with the developments of Zionism with the same
skill as did Walter Laqueur. The impact of Zionism upon the State
of Israel is one subject, but the ways in which the State has had an
impact upon Zionism and the ways in which that movement has
changed, developed, and altered in the last decades is another matter.
The last few years have brought into question the extent to which the
State of Israel can or cannot depend upon the unswerving loyalty of
the Zionist movement in the Diaspora; there have been very critical
debates concerning the influence the movement could, or ought to,
have in the conduct of state policy. Recent political changes in Israel
have administered a shock not only to that country but to the Diaspora
as well.

This is a difficult book to review, almost as much as I suspect it was
difficult to write. It falls into so many different arcas of activity—each
of which has its own problems and needsits own expertise. It is certainly
an important piece of work, and yet it falls short in several ways, It
isa work of popularization, and yet both its bulk and its price will deter
many of its would-be readers. It is written in an anecdotal style—which
will put off many historians—and yet at such length that the general
public will not turn easily to it. A more general complaint is the author’s
habit of referring to ideas, events, and themes which have not as yet
been introduced.

194



BOOK REVIEWS

However, in spite of the many pitfalls, it is essential for the academic
to be prepared to cnter the arena of contemporary history. It is also
essential for the non-specialist to be able to turn to the professional for
guidance. If Sachar’s book is not destined to be the definitive study
of the first thirty years of the State of Isracl and of its origins, it will
certainly be included among the most essential works to be consulted
and understood before that study can be completed.

AUBREY NEWMAN

U. O. SCHMELZ, P. GLIKSON, and s. DELLA PERGOLA, eds., Papers in
Jewish Demography, 1973, 463 pp., Institute of Contemporary
Jewry, Jewish Population Studies Series, Jerusalem, 1977.

This volume, presenting the edited proceedings of the Demographic
Sessions of the Sixth World Congress of Jewish Studics held in Jerusa-
lem in August 1973, continues the good work of the Jewish Population
Scries. It begins with a lengthy statement by Roberto Bachi on the aims
and ways of comparative research on Jewish demography, stressing the
importance of obtaining rcliable estimates back to the eightcenth cen-
tury and of the influence of ‘modern development’ on family size, urban
distribution, migration, conversion, and identification. There follows a
section on methodology, some chapters on better use of those censuses
which give religious and ethnic data (Canada, Israel) and some on
improved survey methods where surveys provide the only information
available (U.S.A., France, etc.). Most helpful here is M. G. Sirken and
S. Goldstein’s articie on Multiplicity Rules in survey work, a complex
but highly ingenious method of reducing sampling errorinsmall sample
surveys. ‘

The remaining papers arc divided by area, those on America cover-
ing fertility trends in the Argentine and Jewish identification in the
U.S.A.; this latter wisely indicates the inner and outer boundaries
(those with strong loyaltics to Isracl or to traditional Jewish religious
customs and those with Jewish parents but no sense of identification
or involvement) and lcaves it to the rescarcher to select the particular
boundary most suitable for his work. Those on southern Africa cover
the socio-economic and marriage characteristics of Jews in South Africa
and the migration factor in Rhodesia. Those on castern Europe have
the Holocaust survivors or successors in mind and examine the Jewish
populations of Poland, Bohemia-Moravia, and Yugoslavia from that
viewpoint. Those on western Europe are more concerned with recent
censuses (Switzerland) or special surveys (U.K., Netherlands), and the
reliability of the information obtained; it is interesting to sce some of
the results of the work undertaken by the Statistical and Demographic
Rescarch Unit of the Board of Deputics of British Jews, especially the
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finding that Jewish fertility has risen slightly—to the general population
level—and that the trend towards civil marriages seems to be associated
with a trend towards intermarriage.

There areseveral chapters on the population of Israel itself, and some
on migration: the recent decline in immigration, never large, from
North America;the recent increasc in immigration from the Jewish
communities of Latin America; the patterns of integration of ‘potential
immigrants’, that is, those admitted under the special regulations of
1969 which allowed foreign Jews to live for some time in Israel on an
experimental basis with full social benefits but no political rights. What
emerges from these chapters is, first, the general similarity of American
Jewish immigrants, and second, the departure of one-third of potential
immigrants within three years of arrival. Other chapters discuss the
use of divorce statistics to measure ethnic cleavage in Israel, mainly
between Afro-Asian and European-American Jews, and the slightly
larger families produced by native-born Israeli women compared with
their European parents. One cxplanation here is that a people once
in minority situations, perhaps persecuted, may feel freer to have more
children when they achieve majority status and can control the destiny
of their country.

Schmelz concludes the contributions with an assessment of Israel’s
demographic structure and future after 25 years. The main points here
are: changes in immigration from refugee inpouring to selective small-
er-scale flows; the near end of the ‘marriage squeeze’ whereby the age
distribution forced more numerous younger women to chase less
numerous older men, so bringing down male age at marriage and rais-
ing that of women; the rapid fall in the fertility of Afro-Asian immi-
grants; various projections of population size showing, by 19go, about
3.87 million with an average migration gain of 25,000 a year; 4.19 mil-
lion with 40,000 a year; and 4.41 million with 50,000 a year. Even
this last figure, over-optimistic though it probably is, leaves a very small
Isracli population to confront a hostile Arab world forty times as
numerous.

In general the papers show a high level of competence and much
scholarly care and restraint. A major interest in Israel itself is clearly
the slowness of probable growth and the demographic and social dif-
ference between Afro-Asian and European families. In the Diaspora,
the major concerns are obtaining reliable estimates of numbers, assess-
ing the survival power of the various Jewries, and measuring inter-
marriage, family size, economic status, and rates of conversion. The
results of this concerted scholarly effort, in many countries, are very
impressive. There is certainly more known about the Jewish minorities
of the world than any other—a fact which speaks well for the energy
and dedication of those scholars concerned. It also suggests, however,
a fear of ultimate decline in importance and a hope that the married
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couples of the Jewish world will not only more than replace themselves
but support Jewish schools and generally rear their chlldren as loyal
members of the chosen people.

CHARLES PRICE

STEPHEN SHAROT, Judaism. A Sociology, 224 pp., David and Charles,
Newton Abbot, Devon, 1976, £5.25.

Dr. Sharot is no stranger to this Journal. His articles on the accultura-
tion of Anglo-Jewry and of the immigrants of the late-nineteenth cen- -
tury in carlier volumes have already drawn attention to his work in
this general field, so that the book under review serves to put his ideas
into a wider perspective. As here presented, it gallops breathlessly over
broad areas of time and place—{rom the time of the Babylonian Exile
to the problems of the State of Israel, from China if not to Peru at least
to the Argentine—in order to try and develop a sociology of modern
Judaism. His framework is largely chronological, but within that he
deals competently and effectively with his varied geographical sub-
divisions. His conclusion makes a number of points which will certainly
be a springboard for further work by his professional colleagues both
here and in Israel.

At the same time his work is significant enough and important
enough to warrant various caveats and disagreements. His publishers
have not served him well enough by restricting him to a book of this
size, for inevitably, in translating his thesis into a book, he has been
led into the error of trying to include a bit of everything. He would
have been better advised to have forgotten a little of his history and
have included more of the recent past and current analytical discussion.
On the other hand, however, the historian will without any doubt fail
to discover in this book a great deal for which he would legitimately
seek an answer. For there to have been no discussion (or even mention)
of the ‘Jew Bill’ controversy of 1753 in the scamper through Anglo-
Jewish history is a little surprising. Dr. Sharot’s discussion of Jews in
the French Revolution needed more space, if only to make some valid
points about Napoleon and his extremely convoluted manoeuvres with
the Assembly of Notables, the Sanhedrin, and the ‘Infamous Decrees’.
He could and ought to have allowed himself more space to discuss the
social and economic backgrounds to the differences between the Hassi-
.dim and Mitnagdim during the course of the eighteenth century. And
in more modern times, Dr. Sharot would surcly have wished to give
more space to the ways in which the development of ‘Higher Education’
in Anglo-Jewry has affected the falling-away of religious education and
religious observance and practice in recent years. He would, I know,
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agree that that has a greater significance than might perhaps be grasped
from the book here under discussion.

Allin all, as might be expected, Dr. Sharot’s work has served to whet
the appetite. Itis very much to be hoped that he will procced to provide
us with extra sustenance at an carly date.

AUBREY NEWMAN

SEYMOUR SIEGEL, ¢d., with Elliot Gertel, Conservative Judaism and Jewish
Law, xvii+-337 pp., Studies in Conservative Jewish Thought,
volume 1, The Rabhinical Assembly, New York, 1977, $15.00 (dls-
tributed by Ktav Publishing House).

This volume tells the story of the conceptual encounter of Conservative
Judaism with Jewish law. Published by the Rabbinical Assembly and
cdited by the Chairman of its Committce on Jewish Law and Stan-
dards, Conservative Judaism and Jewish Law claims to be a representative
sample of the movement’s thinking on the subject of kalakha. Contribu-
tors include leading Conscrvative rabbis and ideologucs: Louis Ginz-
berg, M. M. Kaplan, Jacob Agus, Robert Gordis, Boaz Cohen, A. J.
Heschel, Simon Greenberg, and Louis Finkelstein. The essays range
from 1938-39 (Ginzberg and Cohen) to 1974 (Philip Sigal). And the
majority of papers agree in the main with each other, differences in
nuance and emphasis notwithstanding.

The topic which clearly emerges as the major issue for contemporary
Jewish law is the need for, and legitimacy of, change. This perspective
is further stressed by the editor’s demonstration of the movement’s
vitality by listing items of Conservative liberalization and by the choice
of responsa published in the volume. Other issues are also considered—
for example, the nature of revelation and the source of legal authority—
but these are usually discussed as functions of the problem of change.
An encounter with Jewish law might casily produce a varied sheaf of
studies dealing with topics in religious phenomenology, philosophical
anthropology, ethical theory, or the philosophy of law—but thesc areas
are not represented. The selection before us presents, then, a regrettably
thin version of the rchigious and inteliectual fare suggested by the
totality of Jewish law. Some cxceptions ought be noted: the essays by
Finkelstein, Heschel, and Ernst Simon sensitively examine the actual
content and expericnce of Jewish law. On the whole, Conservative Juda-
ism expounds the liberalizing ideology of the Conscrvative movement,
though it does include some poignant reflections on the relationship
of this idcology to faithfulness to Torah. This cditorial perspective also
outlines the problematics of contemporary Jewish life as defined by the
Conservative movement.

The dynamic of change and stability compels discussion of the carcer

198



BOOK REVIEWS

of halakka in the past and present, and the dual issues of revelation and
authority. The Conservative reading of history stresses that *... Jewish
law has always responded to new conditions with a readiness to modify
and change’, rather than the complementary fact that Jewish law has
also responded to new conditions with stubborn faithfulness to its sancta.
Yet despite a belicf in continued development as the only legitimate
path for Judaism in the future, many contributors acknowledge the
novelty of their movement, for they urge a new method and not merely,
liberalized rulings. Jewish law has proceeded in the past, it is stated,
by interpretation of its sacred texts, and Boaz Cohen argues that
this traditional method is in fact adequate for the futurc—a future of
controlled halakhic change. Indecd, most of the responsa published in
this volume as examples of Conservative method, follow the intcrpreta-
tive mode.

But Sicgel, Agus, and Gordis suggest that interpretation was at hest
an unconscious (and at worst, a deceptive) cover for historic change,
and that Jews in an historically self-conscious age have no choice but
openly to adjust the law to their spiritual and social prioritics and necds.
Thus Sicgel: ‘If the precedent is deficient in meceting the needs of the
people, if it is clearly foreign to the group of law-observers in the com-
munity, il it is offcnsive to our cthical sensitivities or if we do not share
its basic scientific, cconomic, and social assumptions, then the law can
be modified either by outright abrogation, or by ignoring it, or by modi-
fying it.” The basic choicc is between two concepts of law. Halakha can
be seen as a discipline possessing authoritative content and method,
a source of religious and moral instruction inviting the dynamic inter-
action of revealed norm and human creativity. Or it can be secn as
a religio-social device with admirable aspirations but little authority.
The cffcet of the latter view is clearly to invitc a massive invasion of
the halakhic body by matter foreign in substance and spirit. So does
Gordis’s analogy to a living organism, ‘not a single cell of which remains
unchanged’ over the years. | do not wish to quibble over the scope
of rabbinic power, which is of course quite extensive. But it is simply
not enough to be reassured that ‘identity means continuity, and conti-
nuity is preserved because the changes are gradual’. If change is truly
the order of the day, it must be informed by far more—both methodic-
ally and substantively—than gradualness! What are the genetic honds
that in fact mean identity and thus create continuity? How is develop-
ment integrally related to its roots? It is surcly symptomatic that the
study of Torah, so dominating and, ycs, controlling, a factor in the tra-
ditionalist scheme, is appreciated only by Ernst Simon. How forlorn
is (cven) Cohen’s plea for an intensification of study so as to ‘dissolve
the feeling of inadequacy and inferiority . .. cnable us to use the Shul-
han Arukh morcintelligently . . . remove . . . the reproach of our Ortho- .
dox opponents ... .
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The openness characteristic of the Conservative approach probably
correlates with the centrality granted to the dual concepts of ‘historic
Judaism” and *Catholic Israel’, concepts ‘basic to any understanding
of the approach of Conservative Judaism to Jewish law’. ‘Catholic
Israel’ becomes the major organ of revelation, and its common voice
is the legitimate source of religious authority: “The people Israel in-
stitutes laws of justice and equity . . . signs and rituals, mitzvot and ordi-
nances....” In our time, Catholic Israel is to dcfine the direction and
development of Jewish religiosity and law. Now both Frankel’s *historic
Judaism’ and Schechter’s ‘Catholic Israel’ were designed on conserva-
tive nineteenth-century models as rebuttals of radical reform; religion,
in the original scnse of these concepts, is an organic expression of the
national soul and must develop stowly and gradually. Yet current, more
radical, use of the doctrines docs not really distort them; the pcople
are, in this view, the legitimate and immediate creators of law and life-
style. Indeed, Rotenstreich has claimed that Frankel’s disagreement
with Geiger was more a matter of temperament than of principle. It
is questionable, though, whether these concepts can stand up under
the much heavier burden—guiding and legitimating the processes of
change and development—that has become their twentieth-century
function. Indeed, both the figurative view of revelation expressed in
many of these essays and the dubious relationship of the Jewish people’s
present relationship to its religious law, would easily allow the decline
of “Catholic Israel’ and ‘historic Judaism’. That they are doggedly
retained demonstrates that peoplehood has become a central object of
faith and a religious value. Of course, the traditional scheme also knows
of the people Israel as a source of law, and it probably perceives
the religious leadership as cssentially an organ of the people, also. But
in its thrust towards holy living the people has believed itscif bound
by objective elements of method and content that channel its scarch
for authenticity and wisdom. The people perceives itself, classically,
as both the master of Torah and its fortunate servant,

Two points ought to be madc in this connection. There is, first, the
reduction of the Divine, at least in His role as articulator of Law, to
the people of Israel. Obviously, this implics a scrious restructuring of
God as He who spoke His will at Sinai, He to whom the people Israel
pledged its faith. Dissatisfaction with this reductionism leads Simon
Greenberg to write, poignantly, that, ©. . . the question facing those who
arc committed to the preservation and enhancement of Jewish life is
whether it can be done without the concept not merely of Law but of
revealed Law ... after more than four decades of ... intimate contact
with thousands of Jewish laymen I cannot name a half-dozen who were
moved by . .. rationalizations to become traditional Sabbath-ohservers
... I believe that every thinking Jew—if he is to remain a profoundly
committed Jew—must come to terms intellectually and emotionally with
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the concept of a revealed Law, either as formulated by the Tradition
orwithsome versionof it thatismoreacceptable to him.” The conceptual
correlate of this cry is the question whether sanctity does not assume,
in the Jewish scheme, a revelatory Being beyond man himself. The live-
liness of this issue surfaces time and again as our authors polemically
engage the Reconstructionist movement, and labour to demonstrate
that the Conscrvative approach gocs beyond loyalty to ‘lolkways’. And
though these polemics mostly date from the 1940’s and 1950, recent
attempts in Israel to re-awaken a sense of halakhic commitment inde-
pendent of a traditional concept of revelation, indicate that this is still
a crux, for intellectuals at least.

Second, onc must beware of the actual dissolution of the normative
clement itself. It will not do to substitute sociological fact for normative
value. In this way we ultimately reach Gordis's conclusion that “the
final authority . . . rests with the Jewish people, though the formal reten-
tion, rcinterpretation, or surrender of Jewish observances should come
from accredited rabbinic leadership’. The term ‘authority’ requires
serious attention here. Qught Moses to have commissioned a public
opinion poll on Golden Calves? The problem hefore us is not how to
describe what is happening, but how to decide what ought to be
happening. And unlcss we want to say that whatever is, is also good,
the solution suggested by ‘Catholic Isracl’ does not get us very far. A
grcat many among the Jewish people, morcovcer, are religiously in-
different—is this the voice of Catholic Israel? Alternatively, would the
protagonists of Catholic Isracl accept as authoritative the practice of
those Jews who arc in fact most faithful to the Law?

Thisis not to say that the human, national, component does not exist
in Jewish law, or that response to modernity is irrelevant. The most
significant example of the renaissance of Jewish normative behaviour
in this century—the building of the Jewish State—is fundamentally
rooted in the people. It is equally clear, though, that such creativity
ought to mesh with the structures and values that have meant holy
living for this people. Similarly, we cannot say that an adequate con-
ceptual model of the halakhic process now exists. The phenomena high-
lighted by the Conservative school have become part of the intellectual
baggage of the thinking Jew, but have not yet been intcgrated into a
total picture. Yet in an authentic confrontation with modernity, the
category of change narrowly conceived as a rejection of answers given
in the past, will miss the mark. The scope and content—social and scien-
tific—of the new is so truly cxtensive, that it begs most for normative
instruction and interpretation. Injustice does exist in the present
scheme—particularly, it seems to me, in the arca of matrimonial law—
but this may be within the range of rabbinic solution, as Conservative
writers have urged. An authentic and sacred engagement with the con-
dition of Jewish nationhood in these decades after the establishment
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of the State might call for a restructuring of some clements in prayer
and calendar. Yet these are not the major battlefields for the soul of
a nation, though thesc issues—reflecting the willingness of the bearers
of the tradition to confront reality—may well have immense public
resonance. The major challenges to Jewish legists in this era are to in-
form the new cthico-politicalsituation of Jewry, and the changing tech-
nological horizon of humanity, with the discipline of holiness drawn
from the tradition. And the educaror’s task of restoring the Jewish
people to its heritage requires, largely, meaningful exploration of the
experiential relevance of that heritage, not its revision. If Bialik’s
famous plea, ‘Give us Halakha!’ voiced the need of our time, I doubt
thatitsansweris to be found in the papers collected in Conservative Juda-
tsm and Jewish Law.
GERALD J. BLIDSTEIN

I I S
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The Rescarch Unit of the Board of Deputies of British Jews has published
dataitgathcred and analysed on Jewish marriages and deaths in 1977 in Great
Britain.

There were 1,378 synagogue marriages—i9 fewer than in 1976, when there
were 1,397. Orthodox weddings accounted for 79-8 per cent of the total (7970
in 1976) ; Reform, for 13-4 percent {14'51n 1976) ; and Liberal, for the remain-
ing 6-8 per cent {65 in 1976}.

A detailed analysis of the 79-8 per cent Orthodox marriages showed that
the Central Orthodox proportion was 69-1 per cent (68-5 in 1976); the right-
wing Orthodox, 7:5 per cent (6:9 in 1g76); and the Scphardi, 3-2 per cent
(3:6 in 1976). In 1975, the right-wing Orthodox had accounted for 56 per
cent, and the Director of the Rescarch Unit commented on ‘their slow but
steady increase in their share of the total’,

While both in 1975 and 1976 the proportion of synagogue weddings in Lon-
don was 72 per cent and in the provinces, 28 per cent, there was in 1977 an
increasc for the provinces to 31 per cent, with a corresponding decline to 69
per cent in London. The records further show that, ‘Greater Manchester has
had a boom in marriages. Nearly half the provincial cerenionies over the
country, 195 out of 422, took place in the Manchester area. In comparison,
the whole of Yorkshire including Lecds, Bradford, Hull and Shefficld had only
54 marriagcs. . .. Manchester acts as the magnet for young Jewish people in
other northern towns.’ )

There were 44 Sephardi synagogue weddings in Great Britain in 1977, and
half (22) took place in Manchester. Almost 20 per cent of the right-wing Ortho-
dox married in Greater Manchester; 15 per cent of the Central Orthodox;
and nearly 10 per cent of the Reform. ‘Manchester is the only centre with
the varicty of affiliation to compare with London. . .. It looks as if Anglo-Jewry
is more and morc becoming a tale of two citics, London and Manchester.’

There were 4,749 burials and cremations under Jewish religious auspices
in 1977—319 fewer than in 1976 and 111 fewer than the average over the
past five years. “The drop in deaths was cxpected because the influcnza epi-
demic of 1976 took a heavy toll of the elderly that year. Taking 1976 and
1977 together, the average figure is close to the five-ycar average and mirrors
the national trend. This showed a similar proportional fall in the death rate
from a high of 12-2 per thousand in 1976 to 11:7 in 1977’

The Orthodox do not allow cremations; there were 3,950 Orthodox burials
in 1977 (83-2 of the 1otal of Jewish funerals); 456 Reform bunals and crema-
tions (9'6 of the total); and 343 Liberal burials and cremations {7-2 of the
total).

The Rescarch Unit report notes: ‘A hcalthy population marries as many
people as it burics. In 1g77 Manchester was the only centre to do this. The
demographically unhealthy situation in some arcas is illustrated by the case
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of Wales, where only 16 pcople married but 59 dicd. The situation in Scotland
was a little better, with go persons marrying compared with 157 deaths.’

*

The September 1978 issuc of News and Views, a publication of the World
Jewish Congress, records that the first International Congress for the Study
of the Heritage of Scphardi and Oriental Jewry took place last June in Jerusa-
lem; it was attended by several hundred scholars and visitors from overseas.
‘The Congress probed decply into the history, literature, languages, art,
culture, music and folklore of the communities that once lived and flourished
in Spain and then were dispersed throughout the Mediterranean and other
countries. The conference explored the idea of creating a permanent forum
and an organ for the exchange of information between scholars and organiza-
tions on developments in the field. Some 100 papers were read at the Congress.
The Cultural Department of the World Jewish Congress was the initiator and
one of the conference’s sponsors together with the World Sephardi Federation;
the Ministry of Education and Culture; the World Zionist Organization—
Sephardi Department; and the Council of the Sephardi and Oriental Com-
munities in Israel.’

The same issue of News and Views states that on 26-28 Junc an advisory
panel on international law met in London under the auspices of the Institute
of Jewish Affairs of the World Jewish Congress; it was the sccond meeting
of international lawyers from Europe, Israel, and North America. The panel
‘in its discusstons on current matters of Jewish concern, and problems affecting
world Jewry, draws upon the resources and talents of noted tegal experts in
different ficlds. . .. Papers were presented on various aspects of human rights,
in particular cultural rights and minority rights, on the problem of racism
before the United Nations, terrorism, the rights of asylum, legal problems of
Soviet Jewry, and the Arab boycott. The meeting agreed on a detailed rescarch
programme on subjects of Jewish concern.’

*

The Exccutive Vice-President of the Hebrew Immigrant Aid Society stated
last Scptember in New York that H.I1.A.S. assisted 6,659 Jewish men, women,
and children to find new homes in the first six months of 1978. Thls Is an
increase of 32 per cent over the corresponding period in 1977, when 5,039
were rescttled.

The United States received 5,875 (88 per cent of the total); Australia, 322;
Canada, 289; Western Europe, 117; Latin America, 32; and New Zealand
24. Nearly all the refugees who came 1o the United Stalcs were from the Sowct
Union: 5,875; they represented an increase of 39 per cent over the number
ol assisted Russian Jews—¢,164—who came to the United States in the corre-
sponding halfof 1g77. In 1978, just over two-thirds (68 per cent) of the Soviet
Jews came from the Ukraine: 3,930.

Canada reccived 259 Sovict Jews; the remaining 30 refugees came from
other eastern European countries, Morocco, and Latin America. Almost all
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the immigrants who were resettled in Australia and New Zealand were Rus-
sian Jews. Of the 32 persons who found new homes in Latin America, 23 came
from other countries on that continent; six were from the Lebanon; and three
were from Romania.

H.I.A.S. estimate that they, will assist more than 13,000 refugees in 1978,
the majority of whom will probably come to the United States. In 1977, the
agency helped 8,675; 7,080 of them settled in the United States.

*

Isracl had more than a million visitors in 1977: 1,007,000, representing an
increase of 23 per cent over 1976, when there were 816,000. The figure does
not include 131,000 who came to the Administered Territorics; most of them
also visited Israc! proper. There were 544,000 tourists from Furopc among
them were 110,400 from West Germany—a risc of 74 per cent over the previous
year’s number from that country. There were 271,500 from the United States
(21 per cent more than in 1976) and 35,300 Canadians. Argentinians
numbered 10,300 and Brazilians, 5,400; Australia and New Zcaland
accounted for 17,000 and South Africa for 24,600.

The director of the Israel Government Tourist Office in London stated last
June that in the first nine months of 1978, 40,000 tourists came to Isracl from
the United Kingdom—an increase of 35 per cent over the corresponding
period in 1077. The large majority of them—3gs5,000—camc by air.

*

The Ninth Jerusalem International Book Fair will take place on 1g—25 April
1979 at the Jerusalem Convention Centre. There will be exhibitors from 45
countrics, according 1o fsrael Book World (July-October 1978 issuc), which
states that the Round Table of National Centres for Library Services ‘has offici-
ally informed the Fair’s management that it has decided to hold its annual
meeting in Jerusalem to coincide with the JLLB.F.".

The various facilitics at the Fair will include a new Exhibitors’ Club, con-
ferenee rooms, a Post Office, and some banking services.

The Board of the Ninth Fair is ‘composed of representatives of publishers,
authors, journalists, libraries, importers, the Publishers Association of Israel,
the Ministry of Industry, Commerece and Tourism, and the Ministry of Educa-
tion and Culturc. In addition, the City of Jerusalem is represented by its City
Manager, who scrves as Chairman of the Board, and a Deputy Mayor.’

Among the special exhibitions at the Fair, there will be “The Oxford Uni-
versity Press and the Spread of Learning: An Hlustrated History 1478 1979,
which has been organized by the Press to celebrate 500 years of printing.

*

The first number of a new quarterly Journal, Social Networks, an inter-
national Journal of structural analysis, was published last August. It is edited
by Professor Linton C. Freeman. The publishers state that free specimen copics
can be obtained from Elsevier Sequoia S.A.; P.O. Box 851, 1001 Lausannc
1, Switzerland.
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