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MORRIS GINSBERG: FIVE MEMORIAL 
ADDRESSES 

The following five speeches by Professor Donald G. MacRae, Dr. 
May Eppel, Professor Maurice Freedman, Lord Robbins, and Rabbi - 
Dr. Leslie T. Edgar were delivered at a Memorial Meeting organized 
by, and held at, The London School of Economics and Political Science 
on 4  December 1970, with the Director, Sir Walter Adams, in the chair. 

DONALD G. MAcRAE 

I shall be very brief. In one sense, when a man dies full of years, with 
a great work done, there should be nothing publicly to mourn, whatever 
the burdens of private feeling, loss, and grief his friends must feel. 
Rather should one meet to honour his memory and celebrate his 
achievements. Yet to do so, and do only that, would, for Morris Gins-
berg, be somehow false and inappropriate. I shall indeed try to suggest 
something of his achievement, but I think that of all of us who are here 
to remember Morris Ginsberg, most want to share with you something 
of personal feeling and hold that it is fitting that we should do so. 

For the fact is that Morris was in some ways an intensely private, 
self-enclosed man. Generations of students knew him and learned from 
him: all, I think, of them according to their capacities were affected not 
merely in knowledge but increased in moral and intellectual capacity 
and found in Morris a man of exemplary quality whose standards of 
scholarship went beyond that scholarship and operated as a moral force. 
But to know him more personally was not easy. Some studentsdid in 
Fact gain access to the man as well as the thinker and teacher. Mrs. 
Eppel—May Ravden—.was one of those, and she can tell us of some-
thing immensely appealing in Morris, yet hidden from most: his 
capacity for delight. 

I knew him for almost exactly twenty-five years, but he influenced 
me before we met. I read his little book (little in size, modest in tone, 
but lucid, learned, and original in exposition, criticism, and creation) 
on Sociology in 1943. It was a landmark in my life. I was determined by 
it, if I could, to become a sociologist. I was determined by it, if I might, 
to come to the London School of Economics and to work where such 
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things were known, such learning practised. Already as an under-
graduate in another place I knew of the School as the home of Beales, 
Bowley, Laski, Malinowski, Eileen Power, and Robbins. Now I knew 
of it as also the home of a sociology dedicated to the understanding and 
appraisal of all those varied devices by which we limited and imperfect 
men and women somehow can bear to live and work together. 

By good fortune and the kindness of Tom Marshall I achieved my 
ambition, and here I am. I met Morris, stayed with him and Ethel 
Ginsberg in the plain-living but real hospitality of Adams Road in 
Cambridge. When in December 1948 they returned fully to London my 
wife and I saw even more of them in the context of their home, their 
garden, the mulberry tree Morris loved, the hens Ethel not very effec-
tively tended so that Morris might have his eggs, their books and pic-
tures. I returned there many times, saw Morris suffer during Ethels 
long illness and continued to see him up to his last years, as always a 
little melancholy, but illuminated by his steady mental fire and tended 
by the devotion of his companion and housekeeper Miss Ludwig. Early 
in August this year (1970) I discussed with him a new volume of his 
essays, and he talked of holidays spent with Malinowski in the Tyrol. 
A few weeks later I returned from America and Maurice Freedman 
told me of his death. The fact overwhelmed me. That may sound 
absurd, but I have known no man so permanent, so steady, so resigned, 
and yet so directed always to what remained to he done. 

During these years I learned something of his life and observed it. 
Professor Freedman has more to say about it than I on this occasion. I 
feel more optimism than he that its last sixty years at least can be pieced 
together, for these are the years of the two great institutions of the 
University of London, this School and University College—places of 
which he was so proud and to which he gave so much. The School had 
pioneered sociology and Lionel Robbins has something to say of Gins-
berg carrying that subject forward here in the difficult transition from 
the lonely days of L. T. Hobhouse to the present almost dreadful 
popularity of the discipline. But it is important to realize that without 
Morris sociology would not have survived here and might not then 
have sfread not only to such colleges in London as Bedford, but 
throughout Britain. 

For long in these islands Ginsberg was sociology. That is to say that 
sociology was sceptical, rational, philosophical, and very cool, unin-
vaded by passion or desire, yet never despairing of human capacity and 
reason. But it is also to say that it was empirical, comparative, and 
historical. People underestimated Morris in these respects. He knew so 
much, factually, and he could not believe that others knew less, so he 
assumed a knowledge in those others which would illustrate and validate 
his spare but quietly efficient prose. Usually they did not have it. So to 
some extent his work and legacy have not been understood, 
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MORRIS GINSBERG 

But I said I would be brief. I cannot speak here of his practical 
interests and his quiet kindness. Refugees from European tyranny, boyd 
helped by the Natjonal Association of Boys' Clubs could testify on this, 
and so can all his friends. Quite simply, he was a very good man. 

What remains? I would judge him as hejudged. His work will live, 
not vividly, nor even steadily. It will be forgotten and rediscovered. It 
will not always be acknowledged; it sounds so reasonable that it will be 
judged obvious and common property, as though such learning and 
sense were ever common things. But again and again it will be refound. 
Like the man it is of the kind that endures. More immediately he lives 
through those who knew, worked, studied with him. It sets for them a 
kind of North Star, distant, faint, clear, but a mark for true direction. 
And like that star its constant burning is something for which they will 
feel a certain awe before a remote, a limited if you like, but real perfec-
tion towards which one may move, but to which those of us who work 
in his tradition cannot attain. 

MAY EPI'EL 

Ladies and gentlemen, at this moment my feelings are somewhaç 
mixed. On the one hand I feel an acute sense of privilege at being asked 
to do honour to someone I shall always consider as a great man, on the 
other hand I feel a sense of inadequacy at measuring up to anything like 
the standards he would expect of one of his students attempting such a 
task. This ambivalence was something I frequently experienced in his 
presence during a continuous period of tutelage extending for thirty 
years. 

I want, by reflecting on my own experience of Morris Ginsberg 
during that time, to try to express something of the impact that this 
remarkable teacher had on generations of sudents. If they could all be 
here, not only would they be numbered in thousands but they would 
represent a wide range of professions now scattered in many parts of the 
world—politicians, judges, administrators, church leaders, social 
workers, academies in almost every field of the human and political 
sciences, and ordinary housewives. Many of them have told me of the 
way in which their appreciation of what Morris Ginsberg did for them 
and meant to them has become sharpened as the years have passed. 

I remember a few months before the outbreak of war traeIling from 
my sheltered sixth form schoolroom to be interviewed by Professor 
Ginsberg. On the journey I somewhat feverishly looked through the 
1934 edition of his Sociology in the Home University Library. To me it 
seemed the ticket of admission to the presence of a great scholar, and 
my head was filled with the concluding remarks of the kook kqqt the 
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idea of a self-directed humanity and that the ultimate object of sociology 
was to enquire into the possibilities of its realization. People's views of 
the object of sociology have changed, but it was an intoxicating idea for 
me at eighteen, and it still is. I remember my first impression of Morris 
Ginsberg vividly when I entered his room on that occasion from the 
darkened Houghton Street corridor. \Vhat I saw was a small, round, 
quiet, serious yet friendly man, curled up in an old armchair, surroun-
ded by walls of books, looking as though he had grown out of them. My 
last impression of him, a few days before he died, was very much the 
same, a little smaller, still curled in an old armchair, still surrounded 
by books, still with the same quizzical look, the same quiet seriousness. 

He always had a quiet compelling authority with students, stemming 
from his great store of knowledge, a background of wide and deep 
reading, and much personal experience. He had a lucidity, profundity, 
and succinctness of exposition that impressed all who came in contact 
with him, whether they attended a single thickly textured and highly 
polished public lecture or, as some of us were privileged to do, attended 
the courses of lectures he gave at Cambridge during the war years. 
These lectures packed the Mill Lane Lecture Theatre and the Art 
School off Benet Street. They covered the whole field of Social Philos-
ophy, Ethics, Social Psychology, Sociology, and Comparative Morals 
and Religion, and those who attended them are not likely to forget the 
impression they created. At the end of each one he would shuffle out 
shyly and disappear slowly along the Backs to Adams Road. There, in 
the peaceful atmosphere of his home he and Mrs. Ginsberg welcomed us 
to seminars. Most of us sat on the floor and he would listen with atten-
tion to student papers and then reshape the effort into a new and more 
impressive intellectual outline. Some of us had the illusion of providing 
some raw material for a master sculptor. I say the illusion, because with 
time we would discover that almost invariably he had himself a far 
wider range of material on the subject than we could hope to acquire. 
The excellence of his intellectual performance compelled us to try to 
emulate him—to know more, to look more deeply, to consider unex-
pected complexities, and to withhold judgment. He often said 'Remem-
ber the possibility that they might he mistaken.' He often played with 
ideas but he never allowed them to become inert; every issue was of 
burning importance and he had great skill in choosing topics that would 
be of especial interest to young undergraduates. 

For one whole term I literally sat alone at the feet of Professor Gins-
berg, the only student taking Ethics in that year. The anxiety induced 
in trying to live up to his level of scholarship, intellectual honesty, and 
clarity was a price he exacted, all unwittingly, for the generous reward 
of making the problems seem a little more intelligible. The feelings 
engendered by Morris Ginsberg's sincere intellectual convictions con-
tain, in my view, the key to his power over the minds of his students. 
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He never tolerated the superficial, the shoddy, or the hasty conclusion. 
He never spoke down to his audience, but he often fixed them with his 
eyes like the Ancient Mariner and made each session seem like a 
personal communication. To have been a student of Morris Ginsberg 
over a period of years was like being in a continuous Masterciass. 

For me that ended twenty years ago. From then on my husband and I 
enjoyed a continuous relationship with Morris as students and friends. 
He retained a sympathetic interest in every enterprise, academic, 
occupational, social, and familial, that we brought to share with him. 
The tutorials continued on almost every visit. Even when he was unwell 
he found sufficient energy to consider matters of the moment, old 
writers and new, causes and people who were rising or falling. Even 
during our last visit to him, after returning from Israel this summer, 
when we were animatedly discussing research into Kibbutzim, he 
produced for us a report he had written on the growth of that movement 
some twenty years previously. Not unexpectedly, its main ideas proved 
to be still highly relevant. 

Morris sometimes gave the impression of being a sad man, and there 
was enough distress and tragedy in his life to make that impression 
understandable. But I remember a lot of gaiety, occasionally even mild 
horseplay, and an abiding memory is of the way his face would light up 
in a broad smile when he savoured a good joke or took delight in the 
antics of other people's children. Many of the things he wrote and talked 
about he felt deeply and personally: prejudice, intolerance, family 
conflict, mental illness, and physical handicaps. He quietly and un-
ostentatiously helped many people experiencing these problems with 
sympathy, with advice, with time, with accommodation, with loans. 
He helped to advance the personal careers of not a few people, with the 
right encouragement and support at the right time. 

At this moment I have an image of Morris looking over my shoulder, 
suggesting modestly, but halipetulantly, that he could have said all this 
with greater economy and skill. And yet this was the one area of know-
ledge where his own deep personal shyness would have inhibited any 
self-assessment. He often quoted Schopenhauer's pessimistic image of 
man as a hedgehog, and I believe that Morris himself, with his many 
disguises for a deep sensitivity, was the embodiment of that image, a 
man trapped in his own loneliness. Even after thirty years one felt the 
need on each occasion to reassure the hedgehog before proceeding to 
closer contact. But he rose above personal distress by intellectual 
endeavour and moral courage, and constantly reiterated his belief in 
human reason. 'In the long run our faith in the unity of mankind must 
rest upon our faith in the unity of human reason.' When he retired from 
the School in 1964 he said, 'It has always been clear to me that to make 
anything of reason it was necessary to study unreason. I think all my 
work has been directed to this end.' He asked, 'Was this too ambitious?' 
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He was not too sure that the human condition justified optimism, but he 
was clear that it did not warrant pessimism. He put some trust in human 
intelligence and will and felt justified in hoping that 'the energies which 
are now expended in mutual destruction may come to be used in the 
service of ends in which reasonable men can find fulfilment' (Frazer 
Lecture). 

I think of Morris Ginsberg as the product of the fusion of great tradi-
tions ofJewish and Western scholarship. I see him as a combination of 
dispassionate intellectual excellence and quiet moral passion, and I am 
honoured and pleased to pay this tribute to his memory, on behalf of 
all of us who were his students and his friends. 

MAURICE FREEDMAN 

He was among the least hopeful of optimists, for the intellectual force 
that drove him to a vision of conquering rationality was cancelled, in 
his private life, by a quiet sadness and an instinct for the worst outcome 
of events. A sort of socialist by reason was balanced, if not defeated, by 
a kind of conservative by temper. I suppose that paradox was evident to 
most of the people who knew him as both writer and man. But to see 
another curious side of his life called for some special knowledge of his 
dual intellectual and social origins. Jews from eastern Europe are not 
an unfamiliar part of the English landscape; but there can have been 
few talmudic scholars, entirely Yiddish-speaking until their adolescence, 
who transformed themselves into members of the austere English middle 
class. That transition was made by Morris Ginsberg. Yet white he came 
to live within that area of the middle class, it did not embrace all of him, 
although a casual observer might have reasonably concluded otherwise. 
He told me once that his first acquaintance with English society was 
through a Hebrew translation of Daniel Deronda; and if that was the 
beginning of the road from a closed Lithuanian Jewry to the LSE and 
Highgate, it was a. long and winding road. 

How the transformation was worked will never be known, at least, 
not in sufficient detail, for he refused to record his memories and could 
begot to talk about his youth only in snatches. It was as though—but 
here I merely speculate—he found it difficult to reconcile the two 
fundamentally different worlds between which his life had in effect been 
a bridge. He was made by the world of UCL and the LSE and by the 
teachings of his revered master, Hobhouse; he came to live the life of 
the English middle class scholar, surrounded by his books and immersed 
in the ideas they represented. But his Jewish foundations were also 
evident. As I know from the manuscripts and publications lie handled 
for me1  he retained his Yiddish, while his thorough grounding in clqssicil 
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Hebrew enabled him to cope with its modern Israeli version. His style 
of life no longer reflected the ritualized Judaism in which he was reared, 
but he was never alienated from it. All religion was to him a sociological 
mystery; within Judaism he sought the rational and the ethical. 

I knew him when I was a graduate student and young teacher here 
at the School, but our closer association grew from his undertaking to 
edit The Jewish Journal of Sociology; whose affairs kept us in close touch 
for the last twelve years of his life. By that period of his career sociology 
had in general moved far from his wide conception of it, and in moments 
of despair he told me that he wished he had remained a philosopher. 
But he constantly read and thoroughly understood what hisjuniors were 
writing, and he was alert right up to his death to every shift of interest 
in the social sciences. It is not very long since I discovered that he was 
following the new work on ethology, which he was analysing with his 
customary keenness of mind and finding frail beneath his critical gaze. 
He would question me closely on the latest developments in social 
anthropology and (in so far as he thought I knew them) in sociology. In 
the appraisal of any piece of sociological writing he could be relied upon 
to do two things: first, to say more clearly and with greater economy 
than the author of the work was himself capable of, what the work was 
about; and second, to put his finger at once on weak links in the argu-
ment and on deficiencies in scholarship. Above all, he detested intellec-
tual pretentiousness, and any writer in whom he detected what he 
called humbug (there were sevtral eminent examples) was treated with 
scorn. I remember the severity of his expression when he handed back to 
me the books I had lent him by one of the stars in the international 
social science heaven; he said he had wasted his time reading them. In 
sociological work he looked in the author for an ability to pose what he 
called a real problem, and he was especially disdainful of what he 
thought of as mere verbiage masquerading as general theory. It fell to 
me sometimes to defend an abstract treatise which he was inclined to 
dismiss as oblivious of concrete problems. But anyone who argued with 
him was likely to be on weak ground, for he could always marshal 
greater forces of skill in logic and often call upon greater resources of 
factual knowledge. Those who think of him as a philosopher with little 
sense of empirical research are quite mistaken. He had a keen sense of 
the factual, and was capable of making shrewd remarks about the 
reliability of the observations reported by X and Y. The little old man, 
looking like a walking version of the image of the introspective and 
unworldly scholar, was in reality a sharp observer. Highgate and the 
LSE may have appeared in his last decades to bound his life, but behind 
that narrow experience there lay still very active the understanding of 
human variety formed in Lithuania, in English provincial life, in 
schoolteaching, in France in the First Great War, in business, in Jewish 
life, and in his occasional travels abroad. 

II 



LORD ROBBINS 

One comes to the point that his greatness as a thinker and a scholar 
are not Fully reflected in his writings. And it was a tragedy that he 
knew it. For on the one hand he was fully conscious of his own intellec-
tual powers (he was modest but never unrealisticallyso), and on the other 
aware of his inability to display those powers in all their richness in the 
written word. He wrote with great difficulty, never being able to free 
himself of a curb upon his imagination. I never heard him express envy 
of another scholar except in regard to that man's ability to write with 
ease and style. He himself may possibly have attributed the spareness 
and directness of his writing to the character of his mother-tongue, upon 
which he often commented; but one might have supposed that Yiddish 
could also have supplied him with models of a more colourful kind. At 
bottom, he was ncrvous of what he liked to call cold print; it frightened 
him, and he would hestitate long before handing over his writing to the 
publisher, calling upon his friends to reassure him. I repeat: it was not 
that he had any serious doubts about his ability; it seems to me that he 
rightly thought himself to be head and shoulders above the people with 
whom he came into touch and above nearly all the social scientists whose 
work he read. But he was nervous of not saying in print precisely what he 
meant or of not saying it well enough; and he certainly wanted to avoid 
misunderstandings that might involve him in published controversy. 

How will his life be written? From what meagre sources? I am guilty 
of not having pressed him hard enough to write down his memories. 
But what is one to do when faced by a determined privacy? If we keep 
silent now we shall respect his evident wish to remain a man unknown 
except by his works. Yet we shall also conceal one of the most interesting 
lives of our time, made tip as it was of movement across great cultural 
distances, the establishment of sociology in Britain, the achievement of 
wisdom. That scholar whom we remember with profound respect, we 
should also honour as a human being, rich in experience and well 
endowed with character. But as I pursue the point I see before me the 
characteristic words he often wrote on the manuscripts submitted to us 
for publication: 'I don't much care for this' . . . and I stop. 

LORD ROBBINS 

I cannot claim any of the special qualifications of the other speakers 
in this symposium. But I was acblleague of Morris Ginsberg for more 
than three decades. I had a profound respect for his standing as a scholar 
and a warm affection for his qualities as a human being. I therefore 
count it as a considerable privilege to be allowed on this occasion to 
pay my tribute to one of the great teachers in the line of great teachers 
at the School. 

12 



MORRIS GINSBERG 

My first recollection of Morris goes back to the early twenties when I 
was still a student. I was not a sociology specialist. But in those days we 
were all part of one family in the sense that we all knew what was going 
on everywhere; and those of us who had wide interests in social studies 
in general had no inhibition in attending lectures outside our prescribed 
subjects. It was therefore not at all unusual that, as a specialist in the 
History of Political Ideas studying under Laski, I should have thought 
it appropriate to attend Ginsberg's lectures on Ethics; and the impres-
sion that they left is still vividly with me. 

His appearance as he came into the lecture room was not radically 
different from what it was in more recent years. Although he was a 
comparhtively young man, he had already the outward characteristics 
of the thinker and the scholar. He had rather heavy shoes, yet a very 
quiet method of entry: I remember thinking at a very early stage in the 
course that he must have been born gentle and serious. His delivery was 
diffident. There was nothing sensationally inspirational about his 
exposition. But nevertheless it had authority: you felt that behind each 
tentatively formulated statement lay meticulous examination of the 
texts and prolonged reflection on their significance. The subject was one 
which, I fancy, was especially congenial to him: there was something in 
the quiet persuasiveness of the style of the writers whose works he chiefly 
discussed—the British moralists of the eighteenth century—which, 
despite so many differences of background, corresponded to similar 
tendencies very deep in his being. There A tre giants among the seniors 
in those days and Morris was still a compacatively junior lecturer: but 
he speedily established himself with all of us as one of those who really 
counted. 

By the time I had taken my first degree, the centre of gravity of my 
professional interests had established itself in the sphere of economics 
rather than political science or sociology. But, for the greater part of the 
time that we were colleagues together, we each had the duties of what 
nowadays is called the convenership of our respective departments—in 
those days there was no wooden compulsory rotation—and we met 
frequently on the comparatively small committees which then had the 
main academic responsibility for the welfare and development of the 
School. We shared a common conviction that our various specialisms in 
social studies, far more than those of the natural sciences, were apt to 
lose perspective, and even usefulness, unless informed by knowledge of 
what was going on elsewhere in this field. We shared, too, a strong belief 
that training in individual social sciences gained enormously by contact 
with the broader studies of methodology and moral philosophy. Quite 
apart, therefore, from the indefinable camaraderie which the School so 
often breeds among its members, there were strong bonds of intellectual 
sympathy between us. 

If I try to depict Morris as I knew him during these years, there are 
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three qualities which I would wish to emphasize: his scholarship, his 
integrity, and his loyalty. 

It goes almost without saying that Morris was a great scholar. He had 
tremendous respect for the written word where it aspired to truth and 
honesty. He knew the vast range of the miscellaneous literature which 
was his subject as few have known it in our generation; and he knew too, 
very intimately, the great traditional heritage of Western philosophy. 
Yet he carried his learning lightly. There was no display of superfluous 
allusion in his talk or his writings. But throughout there was continuous 
awareness of all that is really relevant. As you listened to him or read 
his books you felt, what you should feel of all good academic exposition, 
that behind each sentence there was ten times as much in reserve. 

Coupled with this vast range of learning there were moral qualities 
equally impressive. Morris was a very humble man. He had an immense 
respect for traditional wisdom and the opinion of those of his contem-
poraries whom he believed to be sincere. But he had still greater respect 
for what seemed to him to be the truth. And although he would always 
put forward his own convictions with diffidence, he was not swayed by 
mere authority; he would resist to the utmost what he thought to he 
spurious or pretentious. He disliked controversy of any kind. But where 
what he conceived to be the ultimate values were at stake, he never 
wavered in his defence of them, painful though the effort might some-
times be. 

Finally, I must dwell on his loyalty: his loyalty to the School, to his 
friends, and to any from whom he conceived himself to have received 
benefits, either friendly or intellectual. In this last connexion, I would 
especially mention his loyalty to his predecessor, L. T. Hobhouse. I 
would not wish to say a word in disparagement of Hobhouse, who was 
an important figure in his time and almost certainly has had less than 
justice done to him since his death. But I have no doubt that if the 
valuable elements in his contribution come to be more generally recog-
nized, this will be as much due to Morris's self-effacing piety in this 
respect as to their original intrinsic quality. In my judgement, of the 
two, Morris had the subtler mind, the greater sensitivity, and the more 
catholic understanding. I suspect that he sometimes had some difficulty 
with Hobhouse's more optimistic assertions. But, even where he criti-
cized, he always let the man from whom he had derived inspiration in 
his youth have apparently the more prominent place. 

Morris's view of life and its possibilities was sober. In common with 
all men of sensibility, and especially with those of his race, he was 
shocked and saddened by the human scene in this harassed and atro-
cious century. He was saddened too, I believe, by the shallowness and 
lack of responsibility of much contemporary thought, so alien to his own 
candid and reflective temperament. A mcliorist by disposition, I think 
he had moments of considerable despondency. But he did not despair. 
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He thqyglit that it was still possible that quiet discussion and persevering 
persuasion might eventually produce a greater consensus on ultimate 
values and a greater understanding of the ways to achieve them. He was 
not at all certain that this would happen. But at least he felt that it was 
worth while going on trying. 

I think that this is how he would like us to remember him and how 
we may profit by his example. 

LESLIE I. EDGAR 

I have been deeply moved, as I am sure we have all been, by the 
tributes to Morris Ginsberg from those who were his intimate friends 
and, in one way or another, colleagues of his. 

Unfortunately, I cannot claim to have had the privilege of intimate 
friendship with him though happily I did enjoy a measure of his 
friendship. But it is chiefly as Emeritus Rabbi of the Synagogue of 
which Morris Ginsberg was a member for nearly forty years that I have 
been asked to speak. 

It was characteristic of the courageous and forward-looking attitude 
of Morris Ginsberg that lie joined the Liberal Jewish Synagogue at a 
time when it still represented a new movement in Judaism and one with 
which it required a certain independence of mind and spirit to be 
associated. The aim of Liberal Judaism is to develop the beliefs and 
traditions of Judaism and to relate them to modern thought and to 
modern conditions of life. It is clear, therefore, svhy it appealed to 
Morris Ginsberg. 

He did not, during my time, take a great part in the organized life 
of the Synagogue. But, at an earlier period, he was for some while a 
member of the Synagogue's Council, and throughout he was always 
ready to advise and help. I myself had the great good fortune of his 
advice and help on several occasions. I wish, however, that the former 
and very distinguished Rabbi of the Liberal Jewish Synagogue, Rabbi 
Dr. Mattuck, were alive to pay this tribute since he was a very close 
friend of Ginsberg's; they had a close affinity in brilliance of mind and 
constructive, but critical,judgement, and it was during his Ministry that 
Ginsberg was active in the Synagogue's affairs. 

I should like to say, however, that my own most powerful memory of 
Professor Ginsberg in connexion with the Liberal Jewish Synagogue is 
of a striking address which he.gave, assessing contemporary philosophies 
and their relevance to the outstanding problems of the modern world. 
I have never forgotten the overwhelming impression of hearing a man 
of so brilliant a mind, of such wide-ranging knowledge, and of the 
marvellous exactitude and critical integrity of his exposition. 

In the Anglo-Jewish community generally, Morris Ginsberg's 
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position was very similar to that in the Synagogue itself: always ready 
with counsel and help; though not caring for too mubh involvement in 
'organizational' affairs. But, when crucial situations arose as at the 
terrible time of Nazi persecution, there was no hesitation in the readiness 
of the secluded scholar to step into the arena, and Ginsberg did very 
much to help refugees from Germany to find a new life in England. I 
understand that many a scholar from the Continent owed new oppor-
tunities, and even the saving of his life, to Ginsberg. His other consider-
able services to Jewry were mainly his editorship of The Jewish Journal 
of Sociology and his work for the Friends of the Hebrew University of 
Jerusalem. 

The time when I personally came nearest to intimacy with Ginsberg 
was undoubtedly at the sad moment of the deathof his wife whom he 
had tended with such loving concern through a long and most distres-
sing illness. One then saw how deep were the emotions behind the 
reserved and reticent, disciplined and controlled, exterior of this scholar. 
It was painful to witness the depth of his grief and most moving to see 
his love for, and pride in, his wife. He spoke to me of her courageous 
spirit throughout her long illness, of her many services to others, 
especially to retarded children; of her intellectual ability, for she was 
herself a scholar; and of her merit as a poet. I remember particularly 
the pleasure and pride with which he told me that when her poems 
were published—she wrote under her maiden name of Ethel Street—
some of her lyrics had been described, by a reviewer of distinction, as 
not unworthy of the poet Herriek. No-one should be misled into thinking 
that there were not great depths of feeling behind the exterior reserve 
of Morris Ginsberg. 

Ginsberg was deeply proud of Jewish heritage and tradition and he 
must have had a very considerable knowledge of Jewish traditional 
literature. I should imagine he had a very profound Jewish education in 
his youth. But, modest as he was, thisJewish knowledge was only known 
to me byoccasional referencesin his conversation. It had to be 'glimpsed'. 

Without question, it was the universal aspects of Judaism which 
appealed to him—its contribution to the developing thought of mankind 
and to universal ethical ideals. I never knew what he thought or felt 
about some of the profoundest and most intimate aspects of religion but 
Ginsberg's passion for service to mankind and his intense love of truth—
truth which, injewish tradition, has been described as the 'seal of God' 
—was manifest and dominant. I think it appropriate, therefore, to 
conclude by quoting from the fifteenth Psalm, which reflects the high 
ethical ideal Ginsberg set before him, which in no inconsiderable 
measure he lived up to, and which refers to the pursuit of truth, which 
was a preponderating factor in his life: 

He that walketh uprightly and worketh righteousness, 
And speaketh truth in his heart. 
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THE PERSISTENCE OF ETHNIC 

POLITICAL PREFERENCES: FACTORS 
INFLUENCING THE VOTING 

BEHAVIOUR OF JEWS IN AUSTRALIA 

Peter Y. Medding 

Base points in the analysis of ethnic voting behaviour 

IN seeking to explain persistence and change in ethnic voting be-
haviour, one must begin from what might be termed a base point, 
or in some cases a cumulation of base points. For example, DahI's 

examination of this question in the United States began from the base 
point of ethnic entry into the working class at the time of arrival in the 
new country.1  Where such ethnic groups adopt the usual working class 
pattern of supporting Left parties, this base point enables the scholar 
to follow the political history of the group, and to study, for example, 
the effects of socio-economic advancement and declining ethnic identifi-
cation upon the original ethnic preference, namely the Left preference. 

This approach carries with it an implicit theory of the salience of 
ethnicity in politics that needs to be made more explicit. It suggests 
that such Left preferences result not only from. the pursuit of socio-
economic interests but, in addition, from some connexion and linkage 
between ethnicity and party choice. (This would, of course, be more 
evident where newly-arrived working class ethnic groups support Right 
parties. But, on the other hand, it would make it impossible to study the 
effects of socio-economic advancement upon ethnic political choices.) 

The notion of political salience demands that the ethnic group believe 
ethnic issues and identity to be important in polities, and that there are 
ethnic group advantages to be derived from supporting a particular 
party. Salience can wax and wane as issues, circumstances, candidates, 
and leaders change. In the United States the various supports offered 
ethnic groups by the political machines served to make ethnicity salient. 
So too did the incorporation of recognized ethnic leaders into political 
roles and their choice as candidates for office. Negatively, a sense of 
exclusion or discrimination (real or imagined) could serve to direct 
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ethnic political preferences away from parties that were perceived in 
this light. 

There are two other base points, relating to the political history and 
voting traditions of ethnic groups prior to immigration and to their 
cultural value systems. Ethnic groups may arrive in the new country 
possessing a long established political tradition of support for one end 
or other of the political spectrum, stemming from the particular 
historical circumstances in the country of origin. This, too, is related to 
the question of salienec. If highly salient at the time of arrival this 
tradition can be expected to be maintained in the new country for some 
time so long as there are no immediately obvious and equally or more 
salient counter or rival political signals there which demand changes in 
the tradition. In the absence of counter-signals it will in all likelihood be 
maintained out of habit, inertia, and familiarity, until proved by time 
to be meaningless or irrelevant. Of course, it will be maintained con-
siderably longer if reinforced by similar experiences in the new country. 
For example, a group which votes one way in the old country because 
it feels discriminated against will continue to do so if it believes that 
this situation exists in the new one. 

The ethnic cultural tradition, too, may be an important base point. 
A group's values may predispose it consistently to support the policies 
of one party as opposed to those of others. Thus groups with egalitarian, 
humanitarian, other-oriented, public-regarding value systems are more 
likely to support welfare policies and other aspects of public spending 
(even if they do not stand to benefit themselves), than groups which do 
not promote such values.2  This difference will not be as relevant where 
the political parties generally promote similar policies and are not 
sharply differentiated in these culturally significant areas. On the other 
hand, past differences between the parties, and previous ethnic group 
responses deriving from values, may still influence political preferences 
even though the differences may long have ceased to be relevant, if they 
have come to constitute part of a group's political tradition and history. 

General theories of persistence and change in ethnic voting behaviour 

The assimilation theory.  This theory asserts that occupational, educa-
tional, and geographical mobility lead to a change in ethnic voting 
patterns. These forms of mobility, it is argued, lead to a decline in 
feelings of ethnic identity and cohesion. Thus, as ethnic values change 
and become those of the general population, and as the ethnic group 
rises in socio-economie status its voting pattern should come to approxi-
mate to the similar native class-voting distribution.3  (It should be 
noted, as was explained above, that this can only apply to an initial 
Left voting pattern.) 

Two counter-theories have been proposed, the mobilization theory 
of Wolfinger and the non-assimilation theory of Parenti. 
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Gounter-theory A: The mobilization theory. This asserts the opposite of 
the former: that ethnic voting may become stronger as socio-economic 
status rises. This is because entry into the middle class enables the 
ethnic group to mobilize its political resources behind ethnic candidates. 
Political skills and political resources are, it is being suggested, middle-
class skills and resources. In other words, there occurs a major increase 
in the political salience of ethnicity, owing to the appearance of middle-
class ethnic political leaders and candidates, balanced tickets, and so 
forth. And it is generally more likely that these will come to the fore in 
the party that has hitherto been most closely allied with the ethnic 
group—the Left party.4  

Counter-theory B: The realist non-assimilation theory. This bases itself upon 
the distinction, well known to sociologists, between acculturation and 
structural assimilation. It suggests firstly that acculturation itself is 
never complete: new values may be adopted without completely 
replacing the old. Thus ethnic cultural values may be maintained side 
by side with the adoption of those common to the general population 
and continue to influence political preferences. (This is, of course, a 
statement of the cultural pluralist position.) 

Ethnic identification, too, need not wane with upward social mobility 
as suggested in the assimilation theory, and may even get stronger. 
There are many reasons. There may be positive pride in the ethnic 
group and a strong sense of belonging; ethnicity may help to establish 
a sense of identity and provide social support and warmth in an 
individualized atomistic society; it may be 'in' to be ethnic. Etlnic 
identification may become more salient as the result of external 
historical events (for example, the effect of the establishment of Israel 
upon Jews), or by changes within the group's position within the 
society (Negroes in America). Then again therc may be unpleasant 
negative experiences heightening the sense of ethnic identity: discrimin-
ation, lack of acceptance by the host society, and other forms of social 
rejection. This may be particularly relevant after upward social 
mobility into the middle classes where acceptance may be expected more 
readily and where, therefore, rebuffs hit harder. 

Upward social mobility and a general rise in economic status facili-
tate the development of the whole network of ethnic group institutions 
within which a group life can be maintained. Thus as friendship groups 
and associational involvements take place within the confines of the 
ethnic group, in short, in the absence of structural assimilation, ethnic 
group identity may be reinforccd and maintained, not weakened.6  

Jewish political traditions and culture 

The traditional voting pattern of Jewry has been for parties on the 
Left. In Europe the Left and Centre-Left parties enjoyedJewish support 
owing to their liberal and internationalist positions and their more 
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willing acceptance ofJews and Jewish rights. The parties on the Right 
were associated with discrimination, antisemitism, and fascism. This 
historical preference for Left parties, particularly in eastern and central 
Europe, has also been shown to have continued in the United States 
where Jews have been predominantly- Democrat since 1932. The 
historical and traditional preference has been reinforced by Jewish 
liberal values and by feelings of discrimination.6 

One of the more puzzling questions has been the relation between 
Jewish values, and the intensity of ethnic identity, with this voting 
choice. That is to say, was Jewish Left voting a result of history, tradi-
tion, continued minority situation, discrimination, and social unease 
among Gentiles (negative ethnic factors), or did it stem also from 
positive ethnic involvement and specific ethnic values? Thus Fuchs has 
argued that Jewish values predispose Jews to liberal political attitudes 
and that liberal political attitudes lead to Left voting.' But the theory 
is difficult to sustain. For example, the connexion betweenJewish values 
and political liberalism has never been demonstrated with any degree 
of certainty. Moreover, it has been found that the most religiously 
involved Jews, those supposedly the most involved in and influenced by 
the ethnic values, have been the least Left-of-Centre.8  It may be, of 
course, that these values are carried by those not religiously involved, 
while the latter are more influenced in their political behaviour by the 
salience of other values, albeit Jewish ones. 

The political salience of ethnicity for Jews in Australia 

Historical events in Australia have made some aspects of the above 
issues sharper. In the 1930S and 19405 the Liberal Party and its fore-
runner the United Australia Party, and their leader Mr. Menzies, were 
openly accused of antisemitism, which was deemed to be fairly active 
on the Conservative Right and seen in discrimination in exclusive 
social, business, and golf clubs, and in the exclusion of Jews from the 
Melbourne Stock Exchange—this, in spite of the fact that the only 
Jewish politicians were politically on the Right. Conversely, Labor 
gained support through Dr. Evatt's key role at the United Nations in 
the establishment of Israel, and through Mr. Calwell, who as Minister 
of Immigration made possible Jewish immigration after the war. 

Twenty years of continuous Liberal rule have blotted out some of 
the memories of these past contributions. Moreover, many Jews 
migrated to Australia after the Liberals came to power in 1949. Their 
political experience, and that of their fellow Jews already there, was 
that the Liberal government continued Jewish immigration, gave strong 
support to Israel, and raised the plight of Soviet Jewry at the United 
Nations. Liberal Prime Ministers and various other Ministers have been 
publicly and ceremonially honoured by the Jewish community. They, 
in turn, have expressed pride in Jewish communal achievements, while 
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officiating in opening new Jewish buildings or in unveiling their 
foundation stones. Australian Prime Ministers have made front page 
news photographs wearing skulicaps at these ceremonies. 

The result of all this was that Labor could no longer be said to be 
clearly and obviously more favourably disposed to Jews. In short, there 
no longer seemed any differences between the parties as regards their 
attitude to Jewry. In general, popular and elite antisemitism also 
seemed to have waned in Australia since the beginning of the 1950s. 
Thus a basic element in the historical argument—that party choice is 
salient to ethnic groups and perceived in ethnic terms—has disappeared. 
That is to say, the factors of class and increasing assimilation and 
acculturation are given greater freedom to operate to break down the 
traditional Left-of-Centre choice. One can thus examine whether Jews 
in Australia became more likely to move to the Right politically as they 
became upwardly mobile, better educated, and more integrated in 
Australian life, and as the European experience receded. 

A limited amount of research has been carried out in the past in 
Melbourne seeking to examine Jewish voting preferences. Thus in 1947 
Taft found that 75 per cent of his sample. of Melbourne Jews who were 
prepared to state how they voted supported Labor.° Similarly I found 
that in 198  and 1961 approximately two-thirds of Melbourne Jews 
supported the ALP.'° 

The 1966-67 Sociological Survey of Melbourne Jewry provided a 
further opportunity to examine some of these questions, particularly 
the effects of increasing acculturation and socio-economic mobility, 
and the changed historical conditions forJews in Australia and overseas 
upon their political preferences." 

These general observations gave rise to the following hypotheses for 
empirical investigation and analysis: 

.That Jews will be predominantly Left-of-Centre in their voting 
choice, which would represent the continuation of the traditional 
ethnic voting preference (EVP). 
That EVP will be directly related to European origin. 
That EVP will be directly related to the degree of ethnic insecurity 
and perception of discrimination in Australia (negative ethnic 
group involvement). 
That EVP will be directly related to political liberalism. 
That EVP will be directly related to religio-ethnic identification 
(positive ethnic group involvement). 
That as socio-ecorzomic status rises EVP will decline. 
That Australian birth will lead to a decline in EVP. 
That EVP will decline as the degree of structural integration increases. 

g. That EVP will decline as the degree of cultural integration and 
degree of satisfaction with Australian life increases. 
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It will be noted at the outset that the first five hypotheses state the 
various arguments for the traditional Jewish Left-of-Centre voting 
response (European experience, political liberalism, minority feelings 
of insecurity and discrimination, and commitment to ethnic values). 
Hypotheses 6-9 present the argument for a declining EVP in terms of 
rising socio-economic status and integration, acculturation, and assimi-
lation in Australian society, and a decline in the salience of ethnicity in 
political choice. To the extent that these relationships exist, and as they 
are maintained, the traditional Jewish Left-of-Centre voting preference 
will disappear. 

Findings 

The predominance of Left-of-centre voting. For this to hold, we would have 
to find that more Jews vote Labor than Liberal. As we can see from 
Table i, this is so for both men and women, although the Labor vote 
is barely stronger than that for the Liberals. 

TABLE I. Vote at 1966 Federat Elections by Melbourne Jews, by sex, compared with 
Victorian population (Gallup Poll February 1967) 

Sex 

Vole 	 ?i'fdes 	Females 	Total 	Gallup Poll 

ALP' 408 428 419 61 
LCP' 404 387 39.5 48-3 
DL!" 13 1.5 1-4 7 0  
Other 04 '' oS 1-1 
Don't know, Informal, 
Not Voted 26 22 24 20 
Not Registered 47 48 47 
Not answered 98 flg 
N (235) (269) (504) 

'ALP Australian Labor Party (Labor). 
LCP Liberal Country Party (Liberal). 
DLI' Democratic Labor Party. 

'Informal votes are those in which the ballot paper is either filled in incorrectly or not 
filled in at all. Voting is compulsory in Australia. 

When we compare the Labor and Liberal preferences by excluding 
all other responses we find that the Labor vote captures a bare majority 
of voters as shown in Table 2. 

To see the predominance of Labor voting in proper perspective, it is 
useful to compare this ditribution with a Gallup Poll survey for the 
same period as shown in the last column of Table j. This demonstrates 
that the Jewish support for Labor is clearly in excess of that in the 
general Victorian population. 

Not only is Labor voting among Jewry higher than among the 
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TABLE 2. Vole by sex 

Vole 

Sex 	 ALP LCP N 
0/ 
/0 

0/ 
/0 

0/ 
/0 

Male 	 504 

0- 
/0 

49-6 (191) 
Female 	 525 475 (219) 

general population; it must be noted that it occurs despite the higher 
socio-economic status of the Jewish sample as evideneed.by  Table 3. 
Whereas less than one-tenth of the general population are to be found 
in the two highest occupational groups, just over half of Melbourne 
Jews are situated there. 

TABLE 3. Comparison of socio-economic distribution of general 
Victorian population and of Melbourne Jewry 

Melbourne 
Jewry 

0/ 
/0 

Victorian population 
(Gallup) 

0/ 
/0 

Professional and High Managerial 222 44 
Small Business 	 . 290 37 
White Collar 339 24-1  
Skilled Workers 89 323 
Unskilled, Semi-skilled o 242 
Farm Owners - 5-6 
Farm Labourers - 23 
Others, Don't work 20 33 
N (504) 

We may thus conclude that Melbourne Jews are more favourably 
disposed to Left-of-Centre political parties (the ALP) than the rest of 
the general population, and that this is so despite a strikingly higher 
socio-economic status, which ought to dispose them to be predominantly 
Right-of-Centre. We have therefore established the continuation 
among Melbourne Jewry of the traditional EVP for Left parties. 
(I shall later return to the relationship of socio-economic status to 
voting, and shall examine its influence upon EVP more closely.) 

That EVP will be directly relaled to European origin. The empirical 
evidence verifying this hypothesis is shown in Table 4.  The figures bear 
out our hypothesis for Poland and Germany/Austria. Jews born in 
Hungary and Czechoslovakia, on the other hand, are predominantly 
Liberal in their voting support, which replicates a previous finding.12  
Jewish support for Left parties was strongest in eastern Europe and 
Germany and Austria, and was brought to Australia by the migrants 
from those countries. It was strongly reinforced by the experiencç of 
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the 1933-45 period when Jews in Europe suffered from Nazi persecution 
and the attempted Final Solution. For Jews from Hungary and 
Czechoslovakia, however, the fear of Communism, forcing their 
emigration thence, was superimposed upon this historical memory, 
and has left its impact in a flight from Left-wing politics (including that 
of the ALP) because of its supposed associations with Communism. 
This came out strongly in the interviews. 

TABLE 4. Vote by country of origin 

Vote 

Country of origin 	 ALP 	LCP 

	

0/ 	 0/ 

	

/0 	 /0 

Poland (N = 161) 	 65 	35 
Germany/Austria (N = 63) 	 56 	44 
Hungary/Czechoslovakia (N=40) 	35 	6 

Significant at ooi level, chi-square test 

That EVP will be directly related to the degree of ethnic insecurity and per-
ception of discrimination in Australia (negative ethnic group involvement). This 
hypothesis was tested by an Index of Perception of Discrimination 
which was constructed on the basis of responses to three survey ques-
tions: the degree of antisemitism in Australia at presel:lt  rated by 
subjects on a 5-point scale; their personal experience (if any) of anti-
semitism in Australia; and the way 'the average Australian feels about 
most Jews', also rated by subjects on a 5-point scale of friendliness. The 
raw scores were then standardized on an 8-point scale. This measure 
clearly demonstrated the correctness of our hypothesis of a direct 
relation between perception of discrimination and Left-of-Centre 
voting, as shown in Table 5.  

TABLE 5. Vote by perception of discrimination 

Vote 

Perception of discrimination 	 ALP 	LCP 

	

0/ 	 0/ 

	

/0 	 /0 

Low (N = '29) 	 40 	6o 
Medium (N = 132) 	 53 	47 
High (N = 1 49) 	 60 	40  

Significant at or level, chi-square test 

That EVP is directly related to political liberalism. As a measure of political 
liberalism involving humanitarianism and attitudes to problems with 
overtones of colour and race, we used a single question relating to 
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attitude to the immigration to Australia of Asians. Respondents were 
asked 'Do you think the Government should allow Asian immigrants 
into Australia on the same basis as European migrants?' While no 
strong claims can be made for a single question as an index of overall 
political liberalism (if indeed such an index can be constructed), it does 
discriminate strikingly between Labor and Liberal supporters as shown 
in Table 6, demonstrating that political liberals are more likely to vote 
for a Left party. To put these figures in proper perspective it might be 
noted that approximately 25 per cent of a nationwide sample in 1967 
supported the immigration of Asians on equal terms to Europeans, as 
compared with about 56 per cent of our sample.'3  

TABLE 6. Vote by political liberalism 

Vote 

Asian migration 	 ALP 	LGP 

	

0/ 	 0/ 

	

/0 	 /0 

Same as Europeans (N = 227) 	 6o 	40 
Not same as Europeans (N = 152) 	40 	6o 

Significant at 00l level, chi-square test 

That E VP is directly related to the degree of religio-ethnic identification (posi-
live ethnic group involvement). Subjects were rated on an Index of Religious 
Involvement and Observance which was scored in relation to ten 
separate questions in this area. The raw scores were then standardized 
on a 6-point scale. Table 7  shows that the predicted relation is not 
proven, and that in fact there is an inverse relationship between 
Religious Involvement and Observance and Labor voting. 

TABLE 7. Vote by religious involvement and observance 

Vote 

Religious observance 	 ALP 	LCP 
% 

Low (N = 97) 	 62 	38 
Medium (N = 234) 	 50 	50 
High (N = 79) 	 43 	57 

Significant at '05  level, chi-square test 

A number of factors explain this finding. Among those with a low 
level of Religious Observance (generally speaking, secular Jews) are to 
be found many who regard themselves as ideologically committed to 
socialism of both Bundist and Zionist varieties. Religion and secular 
socialism are thus alternatives. This group heavily weights the low 
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religious observers towards Left-of-Centre voting. On the other hand, 
among religiously observantJews such factors as opposition to atheistic 
socialism and communism, general conservatism, and reluctance to 
change help to produce this Right-of-Centre response. Thus when we 
took an even stricter test of religious observance, strictly Orthodox 
Sabbath observance, we found that 67 per cent in this group voted 
Liberal (N = 30). An historical parallel exists in the actions and 
attitudes of first-generation Orthodoxy, particularly the Orthodox 
Yiddish Press, in the United States. According to Cohn, 'the Orthodox 
Yiddish journalists of this first generation felt that in a country like the 
United States, their Conservatism in Jewish matters could best be com-
plemented by Conservatism in politics too'.14  This situation continued 
in the United States until events in the 1930S (the growth of domestic 
antisemitism, and the rise of international antisemitism in the guise of 
Nazism) swung Orthodox Jews over to the Democrats. In Melbourne, 
moreover, certain leading Rabbis have publicly expressed support for 
incumbent Liberal politicians who have assisted the religious educa-
tional institutions with which they are connected, and this too must 
have had some impact. 

That as socio-econornic status rises the degree of EVP will decline. Our 
earlier figures suggested that Jews as a whole, despite relatively high 
socio-economic status, are predominantly Left-of-Centre. But these 
overall figures do not tell us anything about the effects of socio-
economic status upon voting. While the group as a whole may be 
predominantly Labor, there might be widespread variations between 
different socio-economic groups. This is in fact the case, as shown in 
Tables 8 and : Labor voting declines as socio-economic status (as 
measured by occupation and by class self-identification) rises. This 
finding is directly contrary to at least one study in the United States, 
which found that Jews with higher socio-cconomic status were more 
Left-of-Centre than those with lower socio-economic status.'5  

Again, to put these findings in proper perspective it is useful to 
compare the figures for occupation and class self-identification with 
Gallup Poll figures. While we have shown that the tendency to vote 
Labor declines as occupational status and class self-identification rise 
(corresponding to a similar general relationship in most industrial 
societies), it should be noted that at the same time Jews differ markedly 
from the general Australian population in the way in which this relation 
develops. This is seen clearly in Tables 8 and 9. 

The differences are unmistakable. The point at which a majority of 
Jewish voters prefers Labor is higher up the socio-economic scale than 
among the general population. Among Jews the Labor vote is close to 
half in the small business section, whereas the same group in the 
general population is only 30 per cent in favour of Labor. Moreover, 
the Labor vote, even when less than a majority, is considerably higher 
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among Jews than among non-Jews at all socio-economic levels. This 
should not detract from the major finding, however, that voting among 
Jews is influenced by socio-economic status, even though the socio-
economic status must be higher among Jews before the EVP ceases to 
be predominant. 

TABLE 8. Vote by Melbourne Jews compared with February 1967 Gallup Poll,* 
by occupation 

Vote 

Melbo-.sn,e Jews - 	Gallup Poll 
Occupation 	 ALP 	LCP ALP LCP 

Professional, Higher Managerial (N = 97) 	38 	62 16-6 834 
Administrative (Small Business) (N = , o) 	485 	s' 8 642 
Non-Manual (White Collar) (N = ,,) 	56 	44 326 674 
Manual (Skilled and Unskilled) (N = 45) 	78 	22 442 

Significant at to, level, chi-square test 

* Recalculated to exclude those voting for other than the two parties 

TABLE g. Vote by iVielbourne Jews compared with (Play 1967 
Gallup Poll,* by class self-identication 

Vole 

Melbourne Jews 	Gallup Poll 
Class Self Silent jflcalion 	ALP 	LCP 	ALP 	LCP 

Upper (N=5i) 	37 	63 	2' 	79 
Middle (N = 268) 	47 	53 	35 	6 
Lower (N = 73) 	78 	22 	6' 	39 

Significant at oor level, chi-square test 

* Recalculated to exclude those voting for .ther than the two parties. 

That Australian birth leads to a decline in EVP. This follows from our 
assumption that the salience and relcvance of the Jewish political 
experience in Europe which helped to produce predominantly Left-of-
Centre voting has waned in Australia. This is borne out by our finding 
that 36 per cent of those born in Australia/New Zealand voted ALP 
and 64 per cent LCP (N = 70). To be kept in perspective this finding 
should be compared with Table 4  above. 

That EVP will decline as the degree of structural integration increases. By 
structural integration we mean the degree of entry into personal friend-
ship with non-Jews. The assumption is that the more Jews come into 
contact with non-Jews the more likely they are to adopt the political 
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stance of the rest of the society, which is far less Labor inclined. As a 
result EVP will decline. On the other hand, Jews who restrict their 
social friendships to other Jews, that is, are not structurally assimilated, 
will find their EVP being reinforced within the cultural and friendship 
boundaries of the ethnic group. Table io clearly bears out this hypo-
thesis. 

TABLE 10. Vote byfriendship with 
non-Jews 

Volt 

JS'on.Jewish friendships ALP LCP 
0/ 
/0 

0/ 
/0 

None (N = 155) 60 40 
Limited (N = zGg) 53 47 Extcnsive (N = 86) 

Significant at 0' level, chi-squarc test 

That EVP will decline as the degree of cultural integration and satisfaction 
with Australian life increases. This was tested by an Index of Acculturation. 
It was constructed on the basis of replies to questions about the degree 
of satisfaction with Australian life, feelings about being Australian, the 
speed of naturalization, the desire to remain in Australia, and the use of 
English at home. While primarily aimed at the migrants, it also dis-
criminated among the Australian born, not all of whom were in the 
highest category. The raw scores were standardized on to a 9-point 
scale. The assumption here is that as Jews become more culturally 
integrated, satisfied, and at home in Australia, their voting will take on 
more of the characteristics of the surrounding society, which in our 
case should lead to increased Liberal voting. This assumes of course 
that political issues are not perceived as ethnically salient or relevant 
or closely related to political party choice, and that there is little or no 
difference between the parties in their attitude to Jews or issues of 
direct Jewish political interest. It assumes also that EVP is strongest 
during the earliest period of residence in a new country, when the 
degree of acculturation is at its lowest. Table ii bears out these as- 
sumptions. 

Our analysis so far has proceeded at the fairly uncomplicated level 
of separately checking a number of hypotheses relating to voting 
preference. In so doing we found that certain factors were associated 
with the tendency to maintain the EVP and vote Labor, while others 
were associated with the breakdown and decline in EVP and the 
consequent Liberal preference. I now turn to a second level of analysis, 
which will consist of further examination and testing of the findings by 
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holding other variables constant, and particularly by investigating 
situations where individuals were simultaneously subject to conflicting 
factors, for example, high perception of discrimination and a high 
degree of acculturation. Although all these variables were held constant 
in turn, in addition to others such as age, sex, and education, I shall 
report only those findings which alter the original relationships and not 
those which maintain or reinforce them in the predicted directions. 

T A B L E i r. Vote by degree of acculturation 

Vote 

Degree of acculturation ALP LCP 
0/ 
/0 

0/ 
/0 

Low (N = 76 24 
Medium(N=214) 56 44 
High (N = 141) 35 65 
Significant at on, level, ehi-square test 

National Origin. To recapitulate briefly, we found that Poles and 
Germans/Austrians tended to vote Labor, while Australian born and 
Hungarians and Czechoslovakians voted Liberal. One of the first 
questions that arise in relation to this finding is the durability of the 
traditional EVP. Does it erode in one generation, or does it take longer? 

TABLE 12. Vote by birth in English-speaking* country, 
parents' country of origin held constant 

Vote 

Subjects born in English-speaking countries, 	ALP 	LCP 
bat/i parents born in 	 % 	% 

Eastern Europe (N = 32) 	 53 	47 
English-speaking country (N = 3) 	ii 	Hg 

Significant at 00' level, chi-square test 

This includes all those born in Australia/New Zealand, 
Britain, and other English-speaking countries. Altogether there 
were 85 subjects born in Australia/New Zealand and 35  born in 
Britain and other English-speaking countries. We felt free to 
combine them at this juncture to test the above relationship, for 
two reasons; first, exactly the same proportion of the second group 
36% (N 28) voted ALP as among Australian/New Zealand 
born; and second, the European Jewish political experience was 
equally removed from all of them. 

That is to say, do all Australian born exhibit a greater propensity to 
vote Liberal, irrespective of how long their forebears have been in 
Australia and from where they came? Table 12 sheds considerable light 
upon these questions. 

Table 12 can be taken at two levels. We may say simply that the 
traditional eastern European preference for Left-of-Centre parties is 
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not eroded completely in one generation; it seems that it takes two or 
more generations for this to occur. But at a deeper level these figures 
represent the continuation and maintenance of the eastern European 
preference for Left-of-Centre parties. The English-speaking children of 
English-speaking parents had little contact, if any, with the traditional 
EVP. Many of them, moreover, belong to that group of 'Anglicized' 
Jews of predominantly British and German origin who came of age in 
Australia and Britain in the 1920S and I93os, and who sought to be 
'more British than the British'. This fact manifested itself politically in 
a strong Right-of-Centre voting preference. Some of the leading 
members of this group in Australia (Mr. Archie Michaelis, Mr. H. I. 
Cohen, and Mr. H. E. Cohen) were Right-of-Centre parliamentarians. 
In many other ways, too, they sought to minimize ethnic distinctive-
ness, so that they were most unlikely to maintain any traditional Jewish 
ethnic political preference.16  

The English-speaking children born of eastern European parents, on 
the other hand, although less strongly Left-of-Centre than those them-
selves both in eastern Europe, are still more likely to vote Labor than 
Liberal in about the same proportions as German and Austrian Jews. 
In other words, the traditional voting patterns have maintained them-
selves among the new generations born in Australia, and birth in 
Australia alone is not sufficient to erode that preference. 

Other major qualifications to these findings come when levels ol 
friendship with non-Jews, degree of acculturation to Australia, per-
ception of discrimination, political liberalism, and occupation are held 
constant, as we see below in the following tables. 

TABLE 13. Vote by country of origin, level offriendship with non-Jews held constant 

Friendship with Mn-Jews 

None 	 Limited 	 1-ugh 
Country of origin 	 ALP LCP 	ALP LCP 	ALP LCP 

Australia/NZ 	 38 62 (is) 39 61 (a) 31 69 (26) 
Poland 	 68 32 (78) 66 	 .j. 

	

(67) . 	6 (i6 
Germany/Austria 	 64 6 (22) 59 41 (27) 	6 64 (i. 

Table 13  shows that at all levels of fi-icndship with non-Jews, Jews 
born in Poland and Germany/Austria are consistently higher in their 
EVP than are Jews born in Australia. On the other hand, whcre there 
is extensive structural integration with non-Jews, the preference for 
Labor among Poles and Germans/Austrians declines, and national 
origin is no longer associated with majority Left-of-Centre support. 

Table 14 demonstrates that for Poles and Germans/Austrians, EVP 
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is maintaincd at all levels of acculturation and despite the predicted 
decline in Labor voting as degree of acculturation increases, a majority 
in both groups still votes Labor. The Australian born response is 
puzzling. Nothing can be said about Low Acculturated Australians 
because the figure is too small for statistical analysis. The High Accultur-
ated group behaves as predicted, but it is at the middle level that a 
problem arises. It will be noted that this group is higher in ALP support 
than the other national groups with a similar degree of acculturation. 
A possible explanation of this phenomcnon is that Australian-born 
Jews, in a situation where the vast majority of their fellows are in the 
High Acculturated group, register a strong ALP vote as a protest 
against their feelings of dissatisfaction with life in Australia and 
relatively lower degree of cultural integration. This dissatisfaction 
would perhaps be more strongly felt than among European migrants 

TABLE 14. Vote by country of origin, degree of acculturation held constant 

Degree of acculturation 

Low Medium High 
Connir, of origin ALP LCP ALP LCP ALP LCP 

Australia/NZ - 69 	31 (13) 27 73 (55) 
Poland 82 	18 (8) 	62 	38 (ga) 50 50 (28) 
Germany/Austria - 56 	44 (36) 52 48 (21) 

* Too few cases for analysis 

whose level of expectation and, consequently, sense of relative depriva-
tion, is lower, so that Australian-born Labor voting as protest is more 
pronounced. This explanation is reinforced by the fact that English-
speaking children born of eastern Europeanparents make up over three-
fifths of the Medium Acculturated group, but less than one-fifth of the 
High Acculturated group. 

When levels of discrimination were held constant, the national groups 
behaved as predicted. Poles were consistently above 50 per cent in their 
Labor voting, and Australian born consistently below it. The major 
exception is the German-born group where a low perception of dis-
crimination breaks down EVP and we find only 41 per cent of this 
group voting ALP (N = 22); so too when political liberalism was held 
constant, as shown in Table 15. 

The major exception to predicted behaviour are German born who 
oppose Asian migration. While they were more pro-Labor than Aus-
tralian born and less pro-Labor than Poles, the traditional EVP had 
broken down and less than a majority supported the ALP. These two 
findings together suggest that German-born Jews can be divided into 
two groups. There are firstly those for whom discrimination against 
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Jews is still salient and for whom the ideals of political liberalism are 
still highly relevant. As might he predicted, this group remains 
staunchly Left-of-Centre in its voting. On the other hand, there is a 
second group for whom discrimination is no longer salient, and who are 
not politically liberal, and among these the traditional EVP has dis-
appeared. Further evidence of this dichotomy can be found in the fact 
that German/Austrian Jews produced the highest proportion in the 
whole sample who saw their party preference being tied to Jewishness, 
ideology, or class. 

Finally, when occupation was held constant, the expected voting 
differences were found within all national groups, with the exception 
of Polish born in Professional and High Managerial occupations. Here 
occupational mobility had produced a decline in the traditional Labor 
preference, to the extent that only 41 per cent of this group voted Labor 

TABLE I  5. Vote by country of origin, political liberalism held constant 

Asian migration 

Same as Europeans 	.M,t same as 
Country of origin 	 Europeans 

ALP LCP 	ALP LCP 

Australia/NZ 	 32 68 (si) 33 67  () Poland 	
71 

29 (ioo) 	56 	() 
Germany/Austria 	 66 	() 41 59 () 

(N = 27), which was little more than in the Australian-born Pro-
fessional and Managerial group. 

Perception and discrimination. Here our findings were unambiguous; 
when every other variable was held constant the Labor vote consist-
ently increased as the perception of discrimination increased. This 
suggests strongly that arguments linking Left-of-Centre EVP with 
negative ethnic group identification, minority feeling, and insecurity 
are valid. 

Political liberalism. As we have seen, there is a direct relationship 
between liberal attitudes to Asian migration and ALP voting. This 
relationship was maintained as each variable in turn was held constant, 
with only one exception, the Australian born. Here political liberalism 
made no difference; among those supporting Asian migration 32 per 
cent voted ALP (N = 31), while 33  per cent of those opposing Asian 
migration voted ALP (N = 33). This fits in with our previous argument 
that the degree of acculturation and Australian birth are likely to alter 
traditional ethnic political values in the direction of greater similarity 
with the general population. 

But further refinement is introduced when we compare the responses 
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of those born in English-speaking countries of eastern European 
parents, with those born in English-speaking countries of English-
speaking parents, as shown in Table 16. 

TABLE 16. Vote by political liberalism, birthplace of subject and parents held constant 

Subject born in English-speaking country, parents born in 

Eastern Europe 	 English-speaking country 
ALP LCP 	 ALP LCP 

0- 
/0  

Asian migration 
Same as Europeans 	62 	38 	(is) 	19 	81 	(16) 
Not same as 

Europeans 	47 53 (ii) 	0 100 (is) 

Table 16 makes it clear that when parents' place of birth is held con-
stant, political liberalism still does make a difference in the predicted 
direction, and is positively related to Labor support. On the other 
hand, support for the Right among Jews whose parents were born in 
English-speaking countries is nevertheless so overwhelming that the 
quantitative impact made by political liberalism is negligible, and 
hardly increases the size of the pro-Labor vote. 

Religious observance and involvement. Our earlier analysis suggested that 
ALP voting declined as the degree of religious involvement and ob-
servance increased. When our other variables were held constant this 
relationship was maintained except in two instances: among the 
Australian born and the highly acculturated. This is indeed surprising, 
as both these variables ought to operate in the direction of reducing the 
propensity to vote Labor. In both cases, the opposite occurred: and 
when these variables were held constant Labor voting increased. How-
ever, in the case of the Australian born, as in other similar cases, when 
they were divided according to parents' place of birth, the predicted 
relationship was restored; that is, within each group an increase in 
religious observance was positively related to a declining Labor vote. 
Those whose parents were born in English-speaking countries were 
overwhelmingly pro-Liberal, with about go per cent in the medium 
and high religious observance categories voting that way. 

When degree of acculturation was held constant, Labor voting 
decreased as degree of religious observance increased, except in the 
case of the Highly Acculturated. Here approximately two-thirds at each 
level of religious observance supported the Liberal party. This high 
level of support for the Liberals seems to represent a ceiling beyond 
which increasing religious observance does not provide any further 
reinforcement. It should also be noted that there is a very high pro-
portion of Australian born among the Highly Acculturated. 
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Socio-economic status. Here we found that ALP voting declined as 
occupational status and class self-identification rose. This relationship 
was maintained when other variables were held constant, except in the 
case of national origin. The relationship between occupation and vote 
held consistently for those born in Poland, but it made no difference 
among the Australian born, where there was a consistently low ALP 
vote. The figures for self-identification of class confirm these findings: 
the ALP vote increased as class declined for Polish born, but not for 
Australians or Germans. This forces us to qualify our earlier finding 
about the impact of class upon EVP. The revised finding would be that 
class position, as it rises, brings about a decrease in the predominance 
of Left-of-Centre voting among Jews born in Poland (the largest single 
group of adult Jews in Melbourne), but that class is less important 
among Jews born in Germany/Austria and Australia. That class does 
operate as a factor among Polish Jews is of importance in relation to 
overseas findings about the non-influence of class on Jewish voting 
patterns. But at the same time while rising class position decreases the 
propensity to vote Labor among Polish-born Jews, each of these occu-
pational groups is well in excess of the comparable group in the general 
population. The fact that occupational mobility seems to have little 
impact upon the voting patterns of our German/Austrian-born 
subjects reinforces our previous analysis that perceptions of discrimina-
tion, feelings of antisemitism, and the tendency to see things in class 
terms (irrespective of objective class position) seem to be the dis-
tinguishing features of this group. 

Structural integration. It will be recalled that we found an inverse 
relationship between Labor voting and degree of friendliness with non-
Jews. The relationship was maintained in all cases when other variables 
were held constant, except for qualifications that must be made for 
degree of acculturation and occupation, as will be seen in Tables 17 
and 18. 

TABLE 1 7. Vote by friendship with non-Jews, degree of acculturation held constant 

Degree of acculturation 

Low Medium High 
Friendship with non-Jews ALP LCP ALP LCP ALP LCP 

None 
89 11 

(28) 6 (go) 47 	54 () 
Limited 6 35 (go) 57 	43 (96) 40 	6o (53  
Extensive - - 54 	46 (28) 22 	78 (z 

* Too few cases for statistical analysis 

It will be recalled that Labor vote also varied inversely with the 
degree of acculturation. Overall, the relationship between voting and 
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friendship with non-Jews is maintained. What is significant is that 
belief by subjects that they have undergone only a moderate degree of 
acculturation (itself linked to a high Labor vote) clearly counteracts 
the expected impact of extensive friendship with non-Jews (associated 
with a high Liberal vote). 

TABLE 18. Vote by friendship with non-Jews, occupation held constant 

Occupation 

Profes- Admin. Ron- Manual 
Friendship with 	sional manual 
non-Jews 	 ALP LCP ALP LCP ALP LCP ALP LCP 

None 	 52 48 (21) 52 48 (48) 60 40  (63) 84 16 (is) 
Limited 	 30 70 (.) 53 47(6.) 63 37 (.p) 86 i (i) 
Extensive 	 8 62 (29) 22 78 (i8) 	6 (27) 50 50 (io) 

Table 18 suggests that overall the expected relationship between non-
Jewish friendship and Labor voting is maintained. However, there is a 
different cut-off point for different occupations. Among professional and 
high managerial occupations where there is general lack of support 
for the Labor party, only those who maintain no non-Jewish friendships 
provide a majority supporting Labor. Any degree of socializing, how-
ever minimal, is sufficient to bring about a Liberal majority among 
this group. For the other occupational groups, where Labor support is 
higher, the cut-off point is below the next level, that of limited non-
Jewish friendships. Thus among these groups it takes extensive non-
Jewish friendships to break down the majority Labor support. 

Acculturation. Here too, when we held other variables constant, an 
increase in the degree of acculturation regularly brought with it a 
decline in the Labor vote. Two reinforcing exceptions stand out. White 
not detracting from the overall impact of degree of acculturation, 
moderately acculturated Australian-born Jews and moderately 
acculturated professionals both produced exceptionally high ALP 
votes, 69 per cent (N = i) and 53 per cent (N = 38) respectively. 
(We have already referred to the high ALP vote of moderately accultur-
ated Australian born.) In the case of moderately acculturated pro-
fessionals and high managerial class, the explanation probably lies in 
the status discrepancy. The phenomenon of lack of status consistency 
resulting in high Left voting as a protest vote and as an attempt to 
compensate for the situation has been well established in the United 
States by Lenski and others .17  A similar situation may exist here. 
Professionals and those in higher managerial occupations may be 
presumed to have a high expectation of degree of satisfaction and 
culturai integration into Australian life. To the extent that they are 
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disappointed, they manifest this in a high ALP vote. By way of contrast 
only 24 per cent of professionals with a high degree of acculturation 
vote ALP (N = 50). 

Conclusion 

The foregoing analysis has provided evidence in support of both the 
Assimilation theory of ethnic voting propounded by Dahl and the 
counter-theory of Parenti. (The Mobilization theory is probably less 
relevant to Australia because it depends crucially upon the existence of 
ethnic issues and ethnic candidates.) The major support for DahI's 
theory comes in our findings that socio-economic and occupational 
mobility, and increasing acculturation and structural assimilation do. 
produce a decline in the strength of traditional Jewish Left-of-Centre 
voting patterns. On the other hand, major support for Parenti's theory 
is to be found in the continuing strength of perceptions of discrimina-
tion, despite increasing acculturation and structural assimilation, in the 
maintenance of particular voting traditions among specific national 
groups (for example, eastern Europeans), as historical patterns handed 
down from generation to generation, and in the differing ways in which 
these patterns are eroded. Similarly, striking evidence is found for the 
strength of particular ethnic group values (for example, political 
liberalism) and their influence upon voting behaviour. Nevertheless, we 
could not establish any direct correlation between positive religio-
ethnic involvement and voting. It seems that a two-step process is 
involved: group membership and involvement produce greater support 
for specific political values within the group than there is among the 
rest of the population. These values then predispose the group, or 
those members espousing the values, to vote in a particular way. 
These group political values either derive from the general orienta-
lions of the group's cultural and religious value-systems, and are 
reinforced by historical circumstances, or may arise directly out of the 
group's historical experience. In the end, the two tend to merge; the 
group's experience if repeated over a long enough period will come to 
influence its values. 

Thus the intensity of feelings of group membership and the forms of 
group belonging (for example, strict religious observance) seem to have 
less effect on voting behaviour than the fact of group belonging, and the 
manner in which this exposes the group member to group traditions 
and values on the one hand and discrimination and feelings of in-
security because of ethnicity on the other. 

This is not to discount completely the importance of the group's 
socio-religious network of friendship cliques and institutions. It is in 
these and through these that group values are transmitted, and per-
ceptions of discrimination can be checked for validity and reinforced as 
group experience, or dismissed as subjective individual experience. 
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This connects up directly with the question of salience. What today 
seems politically unimportant to the ethnic group may one day become 
crucial. And it is in these friendship cliques and institutions that the 
factor of salience will be weighed and decided. For example, the attitude 
of one or other party may change on matters of crucial importance to 
Jewry (Israel, antisemitism) which would produce wholesale move-
ments of support away from one party and towards the other. So long 
as group members are connected to the interlocking ethnic socio-
religious institutional and friendship network, they are available for 
political mobilization by the group, so that Wolfinger's mobilization 
theory, while not relevant today, could become so in the future. 

Returning to our specific data, we can see that the analysis demon-
strated the continued predominance of the traditional Left-of-Centre 
Jewish voting pattern among Melbourne Jewry, and isolated those 
factors that contributed to its decline in strength. Thus the fact that 
over 70 per cent of Melbourne Jews in 1947, over 6o per cent in 1961, 
and just over 50 per cent in 1966 voted ALP can be explained by the 
increase of the Australian born, of the well integrated, and of the 
upwardly socially mobile, during a record term in office by a Liberal 
party that publicly supported Jewish causes and interests, in an era of 
Australian history when antisemitism and discrimination significantly 
declined. 

Whether the ethnic preference for Left-of-Centre parties will decline 
further is a moot point. It has already been emphasized above that 
compared with non-Jews in equivalent occupations, Jews support the 
ALP more strongly. In the period under examination the ALP itself 
was at its lowest ebb in Australian political history. It is probable 
indeed that the marked improvement in its public support in 1969 was 
also felt among Jewry, perhaps even more strongly than among other 
groups, although we have no hard data to establish the point; but we 
may perhaps assume that Jews would be affected like the rest of the 
population by major voting swings, and perhaps more so in view of the 
support Labor already had among them. In the future, ALP support 
could well increase if perceptions of discrimination were to become 
stronger, and in this context it is significant that the perception of dis-
crimination is not lower among Australian born than among Polish 
born (if anything it is a trifle higher). Nor will a mere numerical increase 
among Australian-born Jews necessarily lead to a radical decline in the 
ALP vote. For many years to come a large proportion of Australian-
born Jews will be the children of eastern European parents, and as we 
saw above they are significantly more ALP than the children of 
Australian-born parents. Political traditions of this kind once estab-
lished often carry on long into the future. Moreover there are limits 
to the upward social mobility of Jews: although they are never likely 
to reproduce the typical Australian occupational profile, it is not clear 
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how much higher their occupational status will rise, if at all. Our 
figures also indicate that only 34 per cent of Australian-born Jews have 
more than a limited number of friendships with non-Jews, which sug-
gests that here, too, there may be a ceiling, which will bar more far-
reaching effects of close structural integration upon ethnic political 
preferences. 

Given these conflicting pressures and the unpredictability of political 
life, it would be foolish to attempt to forecast the future voting patterns 
of Melbourne Jewry. But we can say with some degree of confidence 
that there will not be a steady unilinear decline of ALP support until 
the Jewish voting pattern is identical with that of non-Jews in similar 
occupational groups. 
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INTERMARRIAGE AND CONVERSION: 

A GUIDE FOR FUTURE RESEARCH' 

Bernard Lazerwitz 

Background 

THE characteristics and consequences of intermarriage and 
conversion have been long-standing major concerns and 'scare' 
topics among both Jews and Christians. In turn, these concerns 

have stimulated a large number of research endeavours. Among the 
very recently published works are the studies by Goldstein (1968) of 
Springfield, Massachusetts and, with Goldscheider (1968), of the Provi-
dence, Rhode Island, Jewish Communities; Axeirod et al. (1967) on 
BostonJewry; Skiare and Greenblum's (1967) study of a contemporary 
Jewish suburb; Gordon's (1967) case studies of conversion; and Rosen-
thal's (1963) investigation into intermarriages in Washington, D.C. and 
the small Jewish communities of Iowa. Elsewhere, research is becom-
ing equally productive, intermarriage data being developed for thejews 
of Australia by Lippmann (1969), for Italy by Pergola (1969), for 
Canada's Jews and Christians by Heer (1962), and even for Israel by 
Cohen (1969). The characteristics of intermarriages and conversions 
amongst United States Protestants and Catholics have been recently 
investigated by Greeley (1964); Croog and Teele (196); and Salisbury 
(1964 and 1969).2  

Collectively the studies of Jewish intermarriages have revealed the 
following demographic information: 

a)Low, but increasing, intermarriage levels. The United States Census 
Bureau's (1958) Current Population Survey, taken in March 1957, 
reports that 7  per cent of existing Jewish marriages were with non-
Jews. However, all researchers agree that in this century the percent-
age of Jews married to non-Jews rises considerably with number of 
generations in an industrial diaspora country. For example, the 
Springfield and Providence surveys by Goldstein (1968: 14.-4.8) and 
Goldstein and Goldscheider (1968.: 155-57) report that 44  and  45 
per cent ofJewish households were based on intermarriages but that 
the children of respondents have intermarriage rates of 9  per cent 
and 6 per cent, respectively. 
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Intermarriage rates appear to be highest in large growing Jewish 
communities and in the very small ones. For instance, Rosenthal 
(1963: 16) reports that a substantial (for the United States) 13 per 
cent of Washington, D.C. Jewish marriages were intermarriages, 
and that the small Jewish communities of the state of Iowa averaged 
a 42 per cent intermarriage rate between 1953 and 1 9 9 .3 

Many more Jewish men intermarry than do Jewish women. 
The intermarried have a higher proportion who are in their second, 
or more, marriage. For example, Goldstein and Goldscheider (1968: 
164-65) report an intermarriage rate of 24 per cent among those 
40 to 59  years old who have married more than once but one of only 
4. per cent among those of this same age group married just once. 
The typical convert to Judaism is a non-Jewish woman marrying a 
Jewish man. Furthermore, according to Goldstein and Goldscheider 
(1968: 157) the conversion rate is on the increase. Among their 
intermarried couples 6o years old or older, none of the non-Jews had 
been converted tojudaism. Among those intermarried couples under 
40 years, 70 per cent of the non-Jews had been so converted. 
All students of intermarriage agree that very fewJews are converted 
to other faiths. 
Goldstein and Goldscheider (1968: 164), Goldstein (1968: iso), and 
Rosenthal (1963: 30) report less intermarriage with increasing 
amounts ofJewish education. 

Students of Protestant—Catholic intermarriages have found: 

Rather sizable Catholic intermarriage rates. For example, Greeley 
(1964: ) reports that 12 per cent of his respondents in a national 
sample of Catholics were intermarried. The Current Population 
Survey of March 1957 reported that 21 per cent of married Catholics 
had non-Catholic spouses and 9  per cent of married Protestants had 
non-Protestant spouses. 
As in the case of the Jews, Greeley (1964: 8) finds that the inter-
marriage rate increases as the proportion of the Catholic population 
declines. 
Unlike the case of the Jews, Greeley (1964: 6) finds that Catholic 
women are considerably more likely to intermarry than are Catholic 
men. Salisbury (1964: 420) also states that more Protestant women 
intermarry than do their men. 
As among Jewish intermarriages, Salisbury (1964: 424-25) reports 
a divorce rate of 14 per cent for Protestant—Catholic marriages in 
contrast to 5  per cent for marriages in which both spouses are 
Catholics and 8 per cent when both are Protestants. 
As with Jews, most conversions to Catholicism or Protestantism are 
results of intermarriages. After examining the available research 
literature, Salisbury (1964: 420-22) concludes that there are about 
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equal conversion rates among the Protestant and Catholic religious 
communities. 
Salisbury (1969: 126-27) observes that Protestant women are con-
verted at a higher rate than Protestant men and Catholic men and 
women. 
Both Greeley and Salisbury report that those who intermarry 
become less involved with their religions. Those in Catholic 'invalid' 
intermarriages are the least likely to raise their children as Catholics 
or to send them to Catholic parochial schools. Finally, Catholic 
women who marry higher social status Protestant men are converted 
at a higher rate than are Catholic women who marry equal or lower 
status Protestant men. 
Salisbury (1964: 421) reports a greater likelihood that children of 
intermarriages who have Catholic mothers will be reared as Catho-
lics. Croog and Teele (1967: 97-98) qualify this by saying that 
Catholic upbringing is likely for the children of low status inter-
marriages who have Catholic mothers, while Catholic women 
married to high status Protestants are more inclined to rear Protes-
tant children. 

The research literature on the intermarried, then, does an excellent 
job of presenting their demographic and social status characteristics. 
By way of contrast, information on the group identity factors among 
the intermarried is rather scarce. This article seeks to narrow this gap 
in our knowledge in the following two ways: 

Presenting data on the group identity characteristics of those who 
are converted and those who intermarry without bcing converted. 
Contrasting converts and those couples who intermarry without 
conversion with Jewish and Protestant denomination changers, with 
third generation American Jews, and with white Protestants and 
Catholics. 

The final goal is to present a set of generalizations to be tested on the 
large quantity of intermarriage data now being gathered by the United 
States national Jewish population survey.5  

Source of data 

The intermarriage data to be presented were gathered as part of a 
survey of religio-ethnic identification in the Chicago, Illinois, metro-
politan area. The survey involved 572 Jewish, 464 white Protestant, and 
257 white Catholic interviews. All respondents resided in Cook County 
(including Chicago) or contiguous areas in eastern DuPage and 
southern Lake counties in Illinois during 1966 and 1967. A dispropor-
tionately selected and multi-stage area probability sample was used to 
pick respondent housing units within each religio-ethnic community. 
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Then, within sample housing units one respondent 20 years old or older 
was selected for interview by the use of the Kish adult selection tables 
(1965: 398-400.6  

This survey yielded merely 63 Jewish intermarriages, consisting of 
II conversions to Judaism, 3  conversions from Judaism, 29 marriages 
with Protestants, and 20 with Catholics. There were 138 Protestant-
Catholic intermarriages including 35 conversions to Protestantism from 
Catholicism and 25 conversionsfrom Protestantism to Catholicism. 

It is clear that the small number of interviews with those who had 
intermarried or been converted requires us to handle the data with 
considerable awareness of their limitations. Despite this, in the judge-
ment of the author, the quality of the data is adequate for the task of 
contrasting those who marry within andwithout their religio-ethnic com-
munities and for reaching conclusions to be tested by more ample data. 

71e conceptual scheme 

The previous analyses of these data from the Chicago area survey have 
been the exploration of the components and consequences of religio-
ethnic identification. By the use of similar research upon religious and 
ethnic identification, such as is found in Glock and Stark (196) and 
Lazerwitz (1953), together with concepts developed during the survey's 
design stage, eight theoretical dimensions of religio-ethnic identification 
were developed and measured by a set of equivalent indices. 

These identity dimensions and their measurements are: 

i) Religious behaviour: this component is measured by an index of 
religious behaviour formed from such standard items as church and 
synagogue attendance on the sabbaths and the yearly religious 
holidays, etc. 
Pietism: this dimension is concerned with the more intense religious 
experiences and practices, and is equivalent to Lenski's (ig6i: 
22-24) concept of devotionalism and the Glock and Stark (1965:   20) 
experiential component. It is measured by an index formed of items 
such as private prayer, religious fasts and abstinences, etc. 
The intellectual: this covers a respondent's formal religious educa-
tion and knowledge together with participation in less structured 
learning situations such as religious summer camps and adult 
religious study classes. Hence, an index of religious education is 
formed from all these items. 
Religious organizational activity: this consists of an index measuring 
activity in religious and ethnic voluntary associations and charities. 

) Ideological: this dimension covers both traditional beliefs and those 
beliefs now current among the better educated and informed mem-
bers oN religious grouping. For this survey only a traditional beliefs 
index has been formed. 
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Attitudes towards and concern about co-religionists in the rest of 
the world. For the survey this was confined tojewish concern about 
Israel and has been measured by a Zionism index. 
The parental role: this dimension covers what a respondent's parents 
do for him religiously and what a respondent, in his turn, docs as a 
parent. Children's religious education and parental concern over 
religious intermarriage are included. This dimension has been 
established by two indices. The first index covers childhood religious 
memories, childhood attendance at services, and parental religi-
osity; the second index covers the actual religious education given, 
or intended to be given, to their children by respondents. 
The ethnic element: this covers the concentration of friends and 
courtship within one's religious and ethnic grouping and is measured 
by an ethnic index based upon such question items. 

The basis of the operational indices involves our viewing people as 
relating to their religious community in one of the following ways: 

Involving themselves in both an active and consistent manner. For 
example, this means that such people relate to churches or syna-
gogues by going to weekly services and observing the various yearly 
religious festivals and observing the several religious fasts and acts 
of self-denial. 
Involving themselves in a somewhat active but inconsistent manner. 
For example, such people, if Jewish, might eat on Yom Kippur but 
not eat bread during Passover. 
Involving themselves in an infrequent manner. This could consist 
of going to religious services just a few times a year. 
Involving themselves not at all. 

The use of these four categories frees one of too great a concern over 
which particular question to ask in any of the eight identity dimensions. 
Any series of questions which cover the behavioural and attitudinal 
aspects of an identity dimension in a way which permits expression of 
varying amounts of activity and consistency will furnish adequate 
operational categories. 

In order to get enough survey cases into the analytical categories, 
each of these nine identity indices had to be divided into a high level 
composed of respondents who were consistently involved on the various 
items forming an index; a low level composed of respondents who were 
slightly or not at all involved on the various items of an index; and a 
medium level composed of the remaining respondents.8  

Intermarried respondents have been separated from the other 
respondents by a series of questions which ascertain the religious 
preferences of pastor present spouses in contrast to the religion in which 
respondents have been reared. Anyone who reported now being married, 
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or having been married, to someone of a faith different from that of 
his childhood has been considered intermarried. Converts were 
separated out by a series of additional questions about the faiths in 
which respondents had been reared in contrast to their present faiths. 
Those who reported being reared as Jews, Protestants, or Catholics but 
were now members of another one of these three faiths have been con-
sidered converts. Such converts were asked extra questions about their 
childhood homes and early religious experiences and education. In 
Jewish housing units with intermarriages or converts, both spouses were 
interviewed. In such Christian households only one adult was inter-
viewed. 

Jewish and Protestant denomination changes were ascertained by 
asking in which denominations respondents who had not been con-
verted had been reared and what their present denomination affilia-
tions or preferences were. Where childhood and present denominations 
did not match, respondents were classified as denomination changers.° 
For example, Jews who were reared in the Orthodox denomination 
but are now Conservative or Reform Jews have been put into the 
denomination change category. 

Findings: Status and demography 

TABLE I. In- and inter-marriage percentages for adults 
in the Chicago Ivietropolitan Area, 1967 

Famit, itlarriage Group 	Jews 	Protestants 	Catholics 

Is a convert or is 
married to a convert 2 7 5 

Spouse is of a different 
faith 6 ii 7 

Spouse has same faith 82 75 79 
Never married to 7 9 
Base ,00 100 100 
N 572 464 257 

In order to verify the ability of the limited number of interviews with 
converted and intermarried respondents to portray important category 
differences, let us first look at a set of their demographic characteristics. 
In Table i are given the various intermarriage percentages among 
those now members of the three religious groups. Converts and inter-
marriages are fewest amongst Jews. Here, in a major Catholic popula-
tion centre, Protestants show a somewhat higher intermarriage percent-
age than do Catholics." 

Social status is examined in Table 2. Here the Jewish change groups 
are couples in which one spouse is a convert toJudaism, couples in which 
only one spouse is Jewish, and adult respondents who have changed 
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their childhood denominations (but have not intermarried).Jews whose 
U.S. ancestry goes back for at least three generations are included as a 
group for comparison. Among Protestants and Catholics, the change 
groups are composed of respondents who were converted to these faiths, 

TABLE 2. Social status of the various religious groups, Chicago Metropolitan Area, 
1967 

Jewish Groups 

Social Converts and Alixed Religion 	Denomination pd Generation 
Status Spouses Couples 	Changers Jews 

High 83 23 	 29 35 
Moderate 17 70 	 57 6o 
Low 0 7 	 14 5 
Base 100 100 	 TOO 100 
N II 49 	 292 175 

Protestant Groups 

Social 
tonverts Spouses of 	Mixed Denomination White 

Status Converts 	Religion Changers Protestants 

High 36 26 	 27 38 33 
Moderate 51  51 	 62 44 50 
Low 13 23 	 Ii iS 17 
Base 100 100 	 100 100 '00 
N 22 13 	 45 144 464 

Catholic Groups 

Social 
Converts Spouses of 	Mixed White 

Status Converts 	Religion Catholics 

High 14 44 	 14 16 
Moderate 75 31 	 75 54 
Low ii 25 	 II 30 
Base zoo too 	 ioo TOO 
N 16 9 	 33 257 

other respondents whose spouses are converts, respondents whose 
spouses are of the other Christian faith, and Protestant respondents 
who, while not intermarried, have changed their childhood denomina-
tions. Again, for the purpose of comparison, the entire adult samples 
of white Protestants and white Catholics have been included.'1  
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Families with Jewish converts are of distinctlyhigher social status than 
theotherJewish change groups. Mixed religious couples have somewhat 
fewer high status families than are found among third generation Jews, 
while denomination changers are somewhat lower in overall status 
relative to the third generation group. Among Protestants, the differ-
ences are slight. However, among Catholics, spouses of converts have 
distinctly higher status than Catholics at large, while converts and 
Catholics married to Protestants are disproportionately in the middle 
status category. 

As would be expected from the research literature, converts to the 

TABLE 3. Age of the various religious groups, Chicago Metropolitan Area, 1967 

Jewish Groups 

Age Converts Spouses of 
Converts 

Spouses of 
Christiags 

Denomination yd Generation 
Changers 	Jews 

Under4o 
40-59 
6o and over 
Base 
N 

47 
53 
0 

100 
II 

50 
44 
6 

lao 
II 

75 
21 

4 -  
100 
49 

29 
56 
15 

100 
292 

74 
25 

I 
100 
175 

Protestant Groups 

Age Converts Spouses of 
Converts 

Spouses 
of Jews 

Spouses of 
Catholics 

Denomination 
Changers 

White 
Protestants 

to /0 to lo to to 
Iinder4o 
40-59 
60 and 

27 
62 

44 
56 

87 
II 

44 
43 

40 	- 
38 

42 
39 

over 
Base 
N 

Ii 
- 100 

22 

0 
'00 
13 

2 
100 

29 

13 
100 
45 

22 
100 
3 44 

19 
100 
464 

Cothotic Groups 

Age Converts Spouses of 
Converts 

Spouses 
of Jews 

Spouses of 
Protestants 

White 
Catholics 

Under4o 
40-59 
6o and 

50 
40 

44 
56 

67 
33 

6' 
29 

41 
45 

over 
Basc 

10 
100 
16- 

0 
100 

9 

0 
- 	100 
-20 

10 
100 
33 

14 
100 
257 
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various faiths are disproportionately women. Among Jews and Protes-
tants their converts are 90 per cent women; among Catholics converts 
are 70 per cent women. 

Clearly, among Jews these forms of religious change are far more 
characteristic of people now under 6o—as shown by Table 3.  About 
half of the converts, their spouses, and denomination changers are 
between 40 and 59 years of age, while those Jews married to Christians 
are similar to third gencrationjews in age spread. As would be expected, 
the Christian spouses ofJews are also quite young. 

Among Protestants, converts and their spouses are more concentrated 
in middle age than are Protestants as a whole. As in the case of Jews, 

TABLE 4. Number of marriages by the various religious groups, Chicago 
Metropolitan Area, 1967 

Jewish Groups 

No. 
Converts Spouses of Spouses of Denomination gi-d Generaticn 

Marriages Converts Christians Changers Jews 

0 10 /0 /0 to o - - - 3 19 
74 67 89 84 76 

Qormore 26 33 II 13 5 
Base '00 lOG IOU lOG IOU 
N II II 49 292 175 

Protestant Groups 	- 
i/o. 

Converts Spouses of Spouses Spouses of Denomination White 
Marriages Converts of Jews Catholics Changers Protestants 

.0 o 
I 

- 
85 

- 
88 

- 
74 

- 
82 

4 
88 

7 
82 

2Ormore 15 12 26 18 8 ii 
Base ,00 100 100 IOU lOU 100 
N 22 13 29 45 144 464 

Catholic Groups 

Na. Spouses of Spouses Spouses of While 
Marriages Converts Converts of Jews Protestants Catholics 

o - - - - is 
82 88 93 89 79 

Qormore 18 12 7 II 	- 3 
Base ZOO 'oo lao 100 '00 
N is 9 20 33 257 
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Catholic religious change groups are younger than are Catholics as 
a whole. 

Considering all three religious groups, one can say that intermarriage 
is now youthful, while conversion seems to wait a few years. Apparently, 
with the development of marital stability and the passage of children 
from infancy to childhood; comes a quest for family religious homo-
geneity and, hence, an increased amount of conversion. 

In Table 4  data are given on the number of marriages for the various 
religious change groups. As would be expected from the research 
literature, those who have been converted or intermarried fairly con-
sistently have more multiple marriages than the comparison groups of 
third generation Jews, white Protestants, or white Catholics.'2  

On the whole then, the demographic data on the religious change 
groups among Jews, Protestants, and Catholics are in agreement with 
what earlier studies have shown to be the various characteristics of the 
converted and intermarried, despite the quite small number of inter-
views and the sampling errors of the percentages. They give added 
confidence to the conclusions next to be drawn about the identity 
characteristics of converts and the intermarried." 

Findings on identification 

The three identity indices of religious behaviour, pietism, and 
traditional beliefs, given in Table 5,  show a mixed picture. For religious 

TABLE 5. Religious characteristics of the Jewish groups, Chicago Metropolitan 
Area, 1967 

Jewish Groups 

Identification 
Co,uiergs 

Spouses of Spouses of Denomination 3rd Generation 
Index Levels Converts Christians Changers Jews 

Al W 

/0  
0- 

A. Religious Behaviour Index 
High 37 72 0 23 21 9 
Moderate 63 22 17 56 44 62 
Low o 6 83 21 35 29 
Base tOO 100 100 100 tOO tOO 

B. Pieti,m Index 
High ii 6 3 33 21 tO 
Moderate 37 94 70 47 44 58 
Low 52 0 27 20 35 32 
Base 100 toO 100 tOo 100 300 

C. Traditional Beliefs Index 
High 36 II 30 30 23 48 
Moderate 32 6 36 34 26 28 
Low 32 83 34 36 51 24 
Base lOG 100 '00 100 100 100 
N(A,B,C) II 1i 49 272 70 105 
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behaviour there is a three-way split, with the most involvement shown 
for converts and their spouses, a middle ranking sector formed by 
denomination changers and third generation men and women, and 
the Jewish spouses of Christians trailing behind. On pietism, the deno-
mination changers and third generation men lead. Following them 
come the two spouse categories. The lagging third generation women 
and converts, largely women, have relatively similar percentages. 
However, on traditional beliefs third generation women lead, being 
followed closely by converts, denomination changers, and spouses of 

TABLE 6. Jewish education and background characteristics of the Jewish Groups, 
Chicago Metropolitan Area, 1967 

Jewish Groups 

Identification 	
.°" Spouses of Spouses of Denomination yd Gen. 

Index levels Converts Christians Changers Jews 
.41 14' 

A. Own Jewish Education Index 
High 33 13 36 24 31 
Moderate 61 31 27 46 40 
Low 6 56 37 30 29 
Base 100 joe 100 TOO 100 

B. Childhood Home Jewish Background Index 
High o 3 18 7 5 
Moderate 33 46 65 36 42 
Low 67 51 17 57 53 
Base 100 joc IOU 100 100 

C. Jewish Education for One's Children Index 
High 	 63 67 2 37 39 48 
Moderate 	 32 33 II 45 39 35 
Low 	 5 0 87 18 22 17 
Base 	 TOO 100 laO 100 100 TOO 
N(A,B,C) 	 IT II 49 272 70 105 

Christians. Third generation men are the middle group and the spouses 
of converts trail behind. 

Onjewish education one finds that the basic difference in Table 6 is 
the low ranking of spouses of Christians. A secondary difference is the 
larger concentration of spouses of converts in the moderate rank. Child-
hood home Jewish background makes the denomination changers the 
leading group, the spouses of converts trailing behind and the others in 
between. On Jewish education for one's children, the leading groups 
are converts and their spouses, the spouses of Christians are the trailing 
group, and the rest are in between but nearer to the converts.14  

From the Jewish organization activity index percentages shown in 
Table 7,  one sees that the most active categories are the spouses of 
converts (largely male) and third generation women, followed closely 
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by converts, third generation men, and the denomination changers. 
The spouses of Christians are far behind. On ethnicity, as would be 
expected from the nature of this dimension, one finds converts, their 
spouses, and spouses of Christians trailing behind, with the third 
generation in the middle and the denomination changers slightly in 
front of them. On the Zionism index, the converts and their spouses 
are the leaders, denomination changers are in the middle, and the 
other three religious change categories trail behind. 

To summarize the data on these nine indices across six categories, we 
may note that the spouses of Christians are not involved in Jewish 

TABLE 7. Jewish communal involvement of the Jewish Groups, Chicago 
Metropolitan Area, 1967 

Jewish Groups 

ldentWcat ion 	Converts 	Spowses of 	Spouses of Denomination yd Gen. 
Index Levels 	 converts 	Christians 	Changers 	Jews 

	

Al 	Ic 

	

0/ 	 0/ 	 0/ 	 0/ 	0/ 	 0/ 

	

10 	 /0 	 /0 	 /0 	/0 	 /0 
Jewish Organization Activity 
High 	 37 	 50 	 I 	 36 	39 	48 
Moderate 	 58 	 39 	 16 	 36 	39 	35 
Low 	 5 	 ii 	 83 	 28 	22 	17 
Base 	 100 	 100 	 TOO 	 100 	'00 	'00 

Ethnicity Index 
High 	 o 	 0 	 0 	 48 	24 	30 
Moderate 	 26 	 33 	 20 	 37 	56 	32 
Low 	 74 	 67 	 80 	 15 	20 	38 
Base 	 ioo 	 100 	 100 	 100 	100 	100 

Zionism Index 
High 	 21 	 56 	 io 	 21 	7 	7 
Moderate 	 53 	 II 	 46 	 39 	42 	56 
Low 	 26 	 33 	 44 	 40 	51 	37 
Base 	 100 	 100 	 100 	 100 	100 	100 
N(A,B,C) 	 II 	 II 	 49 	272 	70 	105 

communal life with regard to religious behaviour, Jewish organizations, 
ethnicity, or Jewish education intentions for their children. Converts 
and their spouses are clearly involved in Jewish communal life, as is 
shown by their religious behaviour, Jewish organization activity, 
Zionism, and Jewish education for their children. Denomination 
changers differ in a meaningful manner from third generation Jews in 
only ethnicity and childhood home Jewish background.'5  

Perhaps the most interesting pattern fesults from the large percentage 
differences in Jewish education. Here the spouses of converts report a 
considerable amount ofJewish education while the spouses of Christians 
report much less. Since the two groups differ so little in Jewish home 
backgrounds, one is quite tempted to conclude that a major factor in 
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the conversion of non-Jewish women is the Jewish involvement of their 
husbands generated by appreciable amounts ofJewish education. 

The Protestant data begin with Table 8. Here the Protestant spouses 
of converts are the leading group on rcligious behaviour and traditional 
beliefs. On pietism, there are close percentage distributions for spouses 
of converts, spouses of Catholics, the percentages of denomination 
changers, and white Protestants. Throughout the three indices, deno-
mination changers and white Protestants are in close agreement. 
Throughout, Protestant spouses of Jews and converts are the least in- 

TABLE 8. Religious characteristics of the Protestant Groups, Chicago Metropolitan 
Area, 1967 

Protestant Groups 

identification Protestant Spouses of Deno,nina- 
Index 	Converts tic,, White 
Levels 	 Converts Jews 	Catholics Changers Protestants 

A. Religious Behaviour Index 
High 	 5 39 0 14 2' 22 
Moderate 	49 22 55 49 52 53 Low 	46 39 45 37 27 25 
Base 	'00 too ioo 100 '00 100 

B. Pietism Index 
High 	8 16 0 18 21 20 
Moderate 	'6 69 47 54 57 50 
Low 	76 15 53 28 22 30 
Base 	,00 100 lao 100 100 lOG 

C. Traditional Belief Index 
High 	17 74 2 51 39 43 Moderate 	47 17 21 44 43 42 
Low 	36 9 77 5 iS 15 
Base 	ioo 100 '00 100 100 laO 
N(A,B,C) 	22 13 29 45 144 464 

volved. Protestant spouses of Catholics fall between the spouses of 
converts and denomination changers. 

The Protestant education percentages of Table 9  show reduced 
differentiation, the spouses ofJcws, denomination changers, and white 
Protestants being relatively similar, as are the spouses of converts and 
Catholics. On childhood home Protestant background, the spouses of 
converts lead and the spouses of Jews lag behind, with the remaining 
three groups in between. On religious education for their children, 
spouses of Catholics are slightly in the lead with close agreements 
among spouses of converts, denomination changers, and white Protes-
tants. Converts arc concentrated at the moderate level; spouses.ofJews 
are about equally spread throughout the three levels. 
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TABLE 9. Religious education and background characteristics of the Protestant Groups, 
Chicago Afetropolitan Area, 1967 

Identification 
Index 	Converts 
Levels 

Protestant Groups 

Protestant Spouses of 	Denomina- 
tion 

Converts Jews Catholics Changers 

White 
Protestants 

A. Own Protestant Education Index 
High 	 19 	34 14 35 27 
Moderate 	 6o 	34 49 34 36 
Low 	 21 	32 37 31 37 
Base 	 100 	 Ioo '00 '00 100 

B. Childhood Home Protestant Background Index 
High 	 40 	4 21 24 26 
Moderate 	 26 	70 50 41 45 
Low 	 34 	26 29 35 29 
Base 	 100 	 100 tOO 100 100 

C. Religious Education for One's Children Index - 
High 	15 	46 	28 55 47 42 
Moderate 	77 	42 	36 21 45 48 
Low 	 8 	12 	36 24 8 10 
Base 	,00 	 tOo 	 100 100 tOO 100 
N(A,B,C) 	22 	13 	29 45 144 464 

TABLE 10. Protestant communal involvement of the Protestant Groups, Chicago 
Metropolitan Area, 1967 

Protestant Groups 

Identification 	 Protestant Spouses of 	Denomina- 	While 
Index 	Converts 	 lion 	Protestants 
Levels 	 Converts 	Jews 	Catholics 	Changers 

Al W 

A. Protestant Organization Activity 
High 	ig 	31 13 12 33 17 29 
Moderate 	i 	z6 ii iS 20 15 20 
Low 	 30 	53 76 70 47 68 51 
Base 	,00 	 '00 100 TOO 100 100 tOO 

B. Ethnicity Index 	- 
High 	 o 	0 0 0 23 20 21 
Moderate 	45 	55 9 47 56 
Low 	 55 	45 91 53 21 37 28 
Base 	'on 	100 tOO 100 100 100 tOO 
N(A,B) 	22 	13 29 45 144 154 310 

Involvement in Protestant organization, shown in Table to, is 
highest for the spouses of converts, denomination changers, and white 
Protestant women. In the middle fall converts, and trailing behind 
come the spouses of Jews and Catholics and white Protestant men. 
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Ethnicity is quite similar for denomination changers and white Protes-
tants. The least ethnicity is registered by the spouses of Jews with the 
remaining three groups in the middle and quite like one another.16  

The data in these last three tables suggest that converts to Protestan-
tism are not as well tied into their religious community as are the 
Jewish converts. However, on all but the ethnicity index the Protestant 
spouses of converts register quite substantial levels of involvement 
within the Protestant community. This strongly suggests that, as 
among Jews, conversion to Protestantism results from intermarriage 

TABLE ii Religious characteristics of the Catholic groups, Chicago Metropolitan 
Area, 1967 

Catholic Groups 

Religious 
Catholic Spouses of I V/tile 

Converts 
It cuts Converts Jews Protestants Catholics 

A. Frequency of Church attendance in past month 
0 times 	 21 53 8' 33 17 
1-3 times 	 lB 22 3 II 13 
4times 	 43 43 3 50 51 
5ormore 	 18 22 13 6 19 
Base 	 too 100 too 100 100 

B. Attended Mass last Christmas 
Yes 	 82 83 33 78 90 
No 	 iS 17 67 22 10 

Base 	 100 100 100 too 100 

C. Number of times received Communion in past month 
0 times 	 43 41 87 33 52 
I-3times 	 33 34 0 50 29 
4times 	 IS 19 0 17 12 
5ormore 	 6 6 13 0 7 
Base 	 100 100 too Too 100 

N(A,B,C) 	t6 9 20 33 257 

with a strongly identified Protestant man. Again, typically, Protestant 
spouses of Jews and Catholics exhibit low levels of involvement within 
Protestantism, the spouses of Catholics being the more involved of the 
two. Finally, the denomination changers are quite similar to the white 
Protestants. 	 - 

The Catholic data are not composed of indices. Instead, the far fewer 
number of Catholic interviews makes it wiser to use distributions on 
specific items of religious involvement. Accordingly, Table ii covers 
three religious behaviour items foi which white Catholics, converts, 
and their spouses show fair agreement, while the spouses of Protestants 
have less and the spouses of Jews have the least religious involvement. 
- In Table 12 we find that the spouses of Jews and Protestants report 
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more Catholic education than the other groups. On frequency of 
church attendance until 16 years, the spouses of Protestants lag behind 
the other groups, while spouses of Jews are most concentrated in the 
1-3 times per month category. On frequency of bedtime prayers, the 
leading (and similar) groupings are white Catholics and spouses of 
Jews. Then follow the spouses of Protestants, spouses of converts, and 
converts. 

TABLE 12. 	Childhood background characteristic., of the Catholic groups, Chicago 
_Metropolitan Area, 1967 

Catholic Groups 

Background 	
Converts 	

Catholic Spouses of 
While Items 	

Converts .Jewc Protestants 	Catholics 

A. Number of years attended parochial grade school 
0-2 years 	 44 0 32 40 
3-7 years 	 17 8 o 13 
8 years 	 39 92 68 47 Base 	 iDo 100 ioo ,00 

B. Frequency of Church attendance until i6 years 
Weekly 	 58 	 67 30 75 90 
1-3 times per 

month 	 24 	 26 63 0 5 Several times per 
year 	 12 	 7 

Rarely, if ever 	6 	 0 
0 
7 

0 
25 

3 
2 

Base 	 100 	,00 too 100 '00 

C. Frequency of bedtime prayers when a child 
Weekly 53 	 6o 87 

- 

64 87 
1-3 times per 

month 0 	 0 0 0 5 Several times per 
year 18 	 13 0 29 3 Rarely, if ever 29 	 27 13 7 5 Base 

N(A,B,C) 
100 	100 
16 

'00 100 '00 
9 20 33 257 

In Table 13, we find the parents of spouses of Protestants and of all 
Catholics leading in church attendance; the parents, especially the 
fathers, of spouses of Jews lag behind. The parents of converts and 
spouses of converts are quite similar and occupy a middle rank. 

As shown in Table 14, converts and spouses of converts persist in 
having lower percentages of Catholic best friends. Spouses ofJews are 
lowest on third best friend Catholic. Spouses of Protestants and all 
white Catholics are consistently high in Catholic best friends. Next, 
membership in Catholic organizations is lowest among the spouses of 
Jews and Protestants. Such membership is highest for converts and 
-spouses of converts; in the middle are white Catholics. 
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TABLE 13. 	Parental church attendance during childhood in the Catholic groups, 
Chicago Metropolitan Area, 1967 

Catholic Groups 

Parental C1OIIC 5"os of 
Converts White 

Attendance. 
converts 3— 	Protestants Catholics 

0/ 	 0/ to 	 /0 

A. Father's Church attendance frequency 
0/ 
/0 

0/ 
/0 

0/ 
/0 

Weekly 23 	 32 io 68 68 
1-3 times per 

month 12 	 16 o z6 6 
Several times per 

year 
Rarely, if ever 

15 	 0 
50 	 52 

3 
87 

0 
iS 

13' 
13 Base too 	too 100 '00 100 

B. Mother's Church attendance frequency 
Weekly 32 	 37 13 82 80 
1-3 times per 

month lB 	 13 53 7 8 
Several times per 

year 12 	 13 7 0 7 
Rarely, if ever 38 	 37 27 ii S Base 
N(A,B) 

500 	100 
is 

100 
20 

100 100 
9 33 257 

TABLE 	14. 	Catholic community involvement of the 	Catholic groups, Chicago 
Metropolitan Area, 1967 

Catholic Groups 

Items Converts 	
Catholic Spouses of 

white 
Converts Jews 	Protestants Catholics 

0/ 	 0/ 
/0 	 /0 

0/ 
/0 

0/ 
/0 

0/ 
/0 

Percentage of Three Best Friends Cat holic 
1st Friend 44 	 47 70 67 76 
2nd Friend 62 	 62 80 61 76 
3rd Friend 56 	 6o 33 78 74 

Memberships in Catholic Organizations 
0 50 	 56 87 89 64 

44 	 22 13 4 26 
2ormore 6 	 22 0 7 TO 
Base 
N(A,B) 

100 	 ioo 
if 

500 100 too 
9 20 33 257 

These last four tables suggest that the Catholic spouses ofJews have 
become the least involved with Catholicism, and that Catholic spouses 
of Protestants, too, show reduced involvement with Catholicism 
relatively to other groupings. By way of contrast, both converts and the 
spouses of converts have made a 'successful' adjustment to intermarriage 
and are part of the Catholic community. 
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A predictive model 

A quantity of intermarriage and conversion data from the cihicago 
area hasjust been examined. It is now possible to leap beyond its narrow 
confines and to set out the following generalizations about the inter-
marriage process. 

A. Converts 

i) Converts usually melt successfully into their new religio-ethnic 
community. 
They are often religiously and organizationally more active than 
those born into a religio-ethnic community. 
They come of parents who were marginally attached to their 
childhood faiths. 
Converts have received less religious training and education than 
other members of their childhood faiths. 

B. Spouses of converts 

i) The spouses of converts, too, are quite active religiously and 
organizationally in their faiths. 
They have received considerable religious training and education. 
They have a childhood and adolescent history of activity in their 
religio-ethnic communities. 
Hence, as fairly solid members of their religio-ethnic community, 
it is to be expected that they would only intermarry with marginal 
members of other faiths, 
and that such marginal members would regard it as 'the natural 
thing' to be converted. 
Typically, it is the men who become spouses of converts and the 
women who are the converts. This applies to all groups. Hence, even 
among intermarried Jews, it is expected that intermarried Jewish 
women will often be more remote from Judaism and more frequently 
converted to other faiths than intermarried Jewish men. 

C. Religiously heterogeneous marriages 

i) Those who intermarry without conversion will frequently be mar-
ginal religio-ethnic members marrying marginal members of other 
religio-ethnic groups. 
They will frequently come of parents who had reduced, or marginal, 
religio-ethnic attachments. 
They will have had less religious training and education than most 
members of their childhood faiths. 
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After marriage, they and their spouses will frequently further reduce, 
if not fully eliminate, any involvement with both their childhood 
faiths. :. 
Such people often deliberately seek out marital partners from other 
religio-ethnic groups. In contrast to the more accidental set of factors 
which result in a 'core' member of a religio-ethnic group inter-
marrying (and which often produces a convert), the people falling 
into this type frequently seek intermarriage or are highly indifferent 
to religio-ethnic backgrounds. 
If a marginal man marries a not-so marginal woman, their children 
will be brought up in the wife's faith, but usually the man will not 
be converted. 
Typically, the presence of different, and marginal, faith back-
grounds in the same family will neutralize any tendencies towards 
religio-ethnic activities. If such a situation becomes intolerable with 
regard to the rearing of children, such a couple will seek out a 
mutually 'neutral' faith such as Unitarianism in the United States. 

D. Denomination changers 

i) This group differ little from most members of their faith. 
In all probability their change of denomination is frequently a 
function of geographical or socio-economic mobility rather than 
meaningful religious change. 
More traditional denominations will find that members change to 
those less traditional denominations which better facilitate adjust-
ment to and activity in modern urban industrial society. Hence, the 
children of Orthodox Jews become Reform or Conservative Jews; 
children of fundamentalist Protestants become members of main-
line Protestant denominations. Since the changei from the eastern 
European orthodox milieu have been so great and abrupt, such 
denominational changes are considerably more frequent amongJews 
than among fundamentalist Protestants, who have undergone a 
lesser and slower rate of social change. 

E. A Typology 

Slotkin (1942: 35-39), in a case study of Chicago Jewish inter-
marriages, proposed eight types of intermarried person: a) the un-
organized or demoralized; b) the promiscuous; c) the adventurous; 
d) the detached or isolated; e) the rebellious; f) the marginal; g) the 
acculturated; and h) the emancipated. This early characterization of 
the intermarriage process stressed the destructive effects of immigration 
and poverty upon Chicago's Jews which resulted in, according to 
Slotkin, 30 per cent of the intermarriages involving deviant personalities. 
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The other 70 per cent of the intermarriages were of people who had little 
part in Jewish communal life. 

It is now suggested that contemporary intermarriages in all three 
religious communities show a greatly reduced percentage of deviants, 
a moderate reduction in the percentage of those marginal to their 
religio-ethnic community, and the appearance of a substantial minority 
of intermarried people who have and maintain religio-ethnic involve-
ment. It is this last group whose spouses are converted. 

The tables permit one to contrast the small Jewish intermarriage 
group with a much larger all-Jewish marriage group whose family 
members typically rank low on the identification indices. The contrast 
shows that the basic threat to Jewish continuity does not stem from 
intermarriage. Rather, intermarriage (without conversion) is but a 
symptom of diasporaJewry's growing dissatisfaction with contemporary 
Jewish institutions and cultural forms. 

These generalizations, as they apply to Jews, will soon be fully tested 
on the much larger number of interviews with Jews, intermarried and 
not, to be obtained by the forthcoming national survey of the United 
States Jewish population. Most importantly, the prior statement of 
many of the identity concepts and generalizations guiding this major 
Jewish survey ensures that the basic advantage of concept testing will 
be obtained and post hoc formulations reduced. 

NOTES 
I This research was made possible by 

National Science Foundation grants 
G5637 and GS1766 and by the Florence 
C. Helter—Jewish Welfare Board Re-
search Center. I wish to thank Richard 
Curran, Steven O'Connell, Linda Steph-
ens, Maurice Satin, and Jerry 'Vade for 
their able research assistance. The late 
Rabbi Albert Gordon, whose rabbinical 
and Jewish sociological contributions are 
well known, helped to enrich my thinking 
in this area. 

2 In their turn, the recent works give 
collectively a large bibliography of earlier 
intermarriage and conversion studies. 
Some of the more prominent of these are 
listed in a bibliography to this article 
below. 

The Washington, D.C. area Jewish 
community, among the larger ones in 
the U.S., is estimated to have had 8i,000 
Jews in 1956; the large state of Iowa is 
estimated to have had 9,1 ooJews in i 96o. 

A short well written summary of 
information on Jewish intermarriages 
is also available in MaIler (1969). 

This research endeavour is financed 

Go 

by the Council ofJewish Federations and 
Welfare Funds and is being designed, 
carried out, and analysed by a team of 
six social scientists (including the author). 
It seeks a very large probability sample 
of United States Jewry and will sample 
more intermarriages and converts, as 
well as gather far more information, than 
has ever been achieved. 

The details of this complicated 
sample design together with rules for 
religious classi&ation of respondents, 
the interview schedules, and the organiz-
ation of the field force are available upon 
request. 

Detailed presentations of the theore-
tical bases and operational character-
istics of these religio-ethnic identity con-
cepts are available in Lazerwitz (1969). 
Some of the other findings from this 
survey are given in Lazerwitz (197oa 
and b). 

Space limitations do not permit a 
more detailed statement on the questions 
forming each identity index and on how 
respondents have been divided into 
high, medium, and low identity levels. 
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Such a detailed description is available 
upon request. These operational indices 
have not yet been computed for Catholic 
respondents. Hence, Catholic data will 
be restricted to a set of response items 
that are part of the eventual Catholic 
identity indices. 

Respondents who had no religious 
preferences were classified according to 
parental preferences. Being reared in a 
denomination and now having no 
denomination preference (or vice versa) 
put a respondent into the denomination 
change grouping. 

50 There were only three cases of con-
version away from Judaism—all to the 
Unitarians. Hence, this very small sample 
group will not be subjected to statistical 
analysis. 

"Jewish intermarriage data were 
gathered on both husbands and wives. 
Christian intermarriage data were 
gathered on either the husband or wife 
(in a random manner), but not on both. 
Hence, in Table 2, Jewish converts and 
spouses, being married to each other, 
carry a common social status. Christian 
converts and spouses, not being married 
to each other, bear different social 
statuses. From Table 3  onwards indivi-
dual characteristics are dealt with. 

Therefore, Jewish converts and spouses 
must be separately treated from this 
point on. 

12 The percentage of multiple marri-
ages in the entire Jewish sample was 10. 
Incidentally, these comments on multiple 
marriage hold even if the multiple 
marriage categories are computed only 
among ever-married Jews, Protestants, 
and Catholics. 

13 In the entirejewish sample, 51 per 
cent of the respondents have been classi-
fied as denomination changers; in the 
entire Protestant sample, 31 per cent of 
the respondents have been so classified. 

" In Tables 6, g, and 12, some of the 
data apply to childhood experiences 
within the indicated faiths. Since converts 
cannot have had such experiences, their 
data columns are empty. 

15 This paper will not concern itself 
with third generation Jews apart from 
using them as a comparison standard. 
For a discussion of such findings see 
Lazerwitz (197ob). 

38 Since prior analysis in Lazersvitz 
(197ob) indicated major differences 
between Protestant men and women on 
Protestant organization activity, the 
white Protestant category is here con-
trolled on sex. 
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TELEVISION AND THE SABBATH 

CULTURE IN ISRAEL 

Michael Gurevitch and Gila Schwartz 

IT has never been very simple to decide what to do about the Sab-
bath in Israel. The controversy is part of the long-standing Kultur-
kampf between the religious and the secular groupings, at the heart 

of which lie conflicting opinions about what a Jewish state ought to be 
like. The Sabbath issue, in brief, revolves around the proper way one 
should spend the Sabbath: should it be a day of absolute rest and 
service of the Lord, as religious Jews would like to see it, or should it 
be patterned after the Western weekend—a day on which one can 
pursue all the leisure activities of which one is deprived during the 
working week? 

While service of the Lord cannot easily be legislated for, some alter-
native preoccupations often can be. According to official Israeli policy, 
the period between sunset on Friday and sunset on Saturday (which 
spans most of the abbreviated Israeli weekend) is an official moratorium 
on commercial activities: shops and offices must remain closed, public 
transport is prohibited unless it was already provided for at the time 
when the status quo agreement with the religious sector was reached, 
most cafés and restaurants do not open, and cultural or recreational 
events which require the purchase of tickets (that is, the use of money) 
are limited. From the religious point of view, these prohibitions create 
the proper climate for maximizing attention to religious duties; from 
the secular point of view, they are an infringement of the cultural 
and recreational rights of the individual. From the religious point of 
view, the sacred character of the Sabbath is thus ensured; from the 
secular point of view, what has been ensured for the Sabbath is a 
cultural wasteland. 

In mid-1968, television entered the arena. During the first year of 
its regular operation, the Sabbath debate did not arise in connexion 
with the new medium, for programmes were limited to only four 
hours on each of three, and later four, weekday evenings. But as broad-
casting became routinized and the number of receiving sets increased, 
it was only to be expected that the natural tendency of the broadcaster 
to go on the air every day of the week would sooner or later challenge 
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the Friday night television black-out. When the Broadcasting Authority 
announced its newseven-days-a-week schedule towards the end of 1969, 
the Sabbath debate was re-activated, now being focused upon television. 

There were two aspects of the Sabbath television debates. The first 
concerned the legality of television broadcasting per se on the Sabbath. 
The claims of the religious minority, backed by some self-styled 'tradi-
tionalists', were based upon the tenet that television broadcasting 
would constitute a desecration of the Sabbath beyond what was already 
being perpetrated (such as sound broadcasting, for example, which 
was accepted as part of the status quo agreement on religious issues). 
Since the Broadcasting Authority was a public institution, it was 
argued that television broadcasting on the Sabbath would imply that 
the State of Israel was giving official sanction to the desecration of the 
Sabbath. The secular camp, on the other hand, asserted that it was in 
fact the obligation of the Broadcasting Authority to provide a full 
service; to refrain from doing so would deprive the majority of the 
population of their civil rights—to happiness, to information, and to 
their money's worth from an expensive set. There is, moreover, an 
annual licence fee of IL.85 (Lw). 

The second aspect of the controversy concerned the message of the 
new medium (in so far as the medium and the message are still dis-
tinguishable). Here, both the advocates and the opponents of Sabbath 
television raised their voices in the name of Culture. The religious 
camp, augmented by others who were fearful of the invasion of mass 
culture through television, argued that television would compete with 
the rich cultural content that gives the Sabbath its special character in 
Israel: the traditional dinner that brings the family together, the gather-
ing of friends for coffee and conversation, close attention to the weekend 
newspapers and other reading, and perhaps even synagogue attend-
ance. The pro-Sabbath-television camp, asserting an equivalent yet 
more realistic commitment to fostering a meaningful Sabbath, argued 
that what was really characteristic of Friday night in Israel was a 
cultural regression of the non-religious to card-playing, aimlessly walk-
ing the streets, hanging over apartment balconies talking to neighbours, 
or looking for some other way to fill up the cultural void. Thoughtful 
television programmes, they maintained, could fill Friday night with 
cultural content. 

The decision to broadcast on Friday night was ultimately made on 
the basis of legal manauvrcs, but the cultural aspect of the controversy 
remained unresolved and subject to speculation. With the introduction 
of Friday night television broadcasts, however,, the debate about their 
possible effects upon the pattern of Friday night activities could now be 
empirically explored. \Vhat, in fact, has been their effect upon Sabbath 
leisure patterns? Perhaps a prior question should be, what leisure 
activities were being prejudiced by the competition of the new medium? 
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Did the cultural content of the Sabbath stand to gain or to lose? What 
we attempt here is a tentative evaluation of the situation, comparing 
data which we had already collected concerning the Sabbath culture 
before the television era with new data collected two or three months 
after the Friday night patterns were presumably upset. While we can-
not predict with certainty the changing leisure patterns that will follow 
in the wake of television, we hope to appraise a situation that is at 
present much obscured. 

The study upon which our findings about pre-television leisure pat-
terns are based was conducted in the summer of 1966, two years 
before Israel began television broadcasting. A sample of approximately 
1,500 individuals were interviewed on their use of leisure time. Part 
of the interview consisted of a time-budget record in which respondents 
were asked to record what they did during the 'noon', 'afternoon', and 
'evening' hours of Friday and during parallel periods on Saturday. 
Table i presents the percentage of participation in various leisure 
activities on a pre-television Friday night in Israel. 

TABLE 1. Percentage of respondents participating in various leisure activities on 
Friday night in Israel (Summer 1966) * 

0/ 
/0 

Visiting or entertaining (including parttes)27 
Conversation 	 27 
Reading 	 22 
Radio 	 22 
Prayer 	 19 
Strolling in town 	 ii 
Games 	 8 
Television" 
Café, nightclub, dancing 	 3 
Family celebration, 
Out-of-town trips 
Studies 

(N = 1,478) 

These data are based upon interviews with 1,478 members of the adultJewish population 
of two cities, Haifa and Ashdod. The figures were weighted by level of education in order to 
render them representative of the entire adult Jewish population of Israel. The percentages 
add up to more than 100 because most respondents participated in more than one activity 
during the evening. 

Although no Israeli television broadcasting existed at the time of the study, 7% of the 
sample owned sets and could tune in to Arab television broadcasting in the area. 

The interesting finding in Table i is the fact that the two most 
popular forms of leisure activity on a pre-television Friday night in 
Israel were visiting or entertaining (27 per cent) and conversation 
(27 per cent). While there is possibly some overlap between the two—
since conversation is often the primary content of visiting or enter-
taining—some type of social activity was clearly the most common 
leisure pursuit. This tends to substantiate the popular image of Friday 
night in Israel as the 'weekly meeting of the national gossip club'; and, 
in some ways, this picture of a 'talking society' brings to mind the 
sociological image of a 'pre-media society'. 
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Other 'self-entertainment' activities made up for the lack of organized 
recreation in pre-television Israel. Reading and radio-listening shared 
third place (22 per cent) in the order of leisure activities performed. 
Radio-listening, however, varied greatly with the degree of religious 
observance of the respondents: only 3 per cent of those who defined 
themselves as 'religious' listened to the radio, while 29 per cent of the 
'non-religious' reportedly listened. (Of respondents who defined them-
selves as 'traditional', that is, somewhere between the two in religious 
observance, 22 per cent listened to the radio.) The next most popular 
activity, prayer (ig per cent), was also highly correlated with the degree 
of religious observance. 

One of the arguments of the pro-Sabbath-television faction was based 
upon the assumption that Friday night is characterized by a cultural 
malaise. Aimless strolling in the streets has been regarded as one highly 
visible indication of such a malaise. However, the data indicate that 
only ii per cent went for a 'stroll in town' on culturally-deprived 
Friday night, while the findings on Saturday night indicate that more 
than double (24 per cent) strolled on that evening. Thus, eventhough 
commercial cultural alternatives were available on Saturday night, the 
percentage of those who strolled in town actually increased—browsing 
in the cultural supermarket without necessarily buying, it would seem. 
It should be noted that the image of the stroll as an indicator of cultural 
malaise is probably due to its association with 'having nothing to do' 
and therefore with seeking external stimulation in the absence of 
internal resources. This approach, however, does not take proper 
cognizance of strolling as a basic form of human relaxation and social 
contact. 

Similarly, another potential indicator of a 'cultural wasteland' would 
be participation in games, but, according to our figures, only 8 per 
cent indulged, which constitutes only a small percentage of the popula-
tion. Furthermore, a game could have been chess, as well as poker, 
which may or may not qualify as a symptom of cultural malaise. 

From the above data, the picture which emerges of the Sabbath 
culture in pre-television Israel is of a Friday night mainly devoted to 
social activity, of which the prime content is conversation. Depending 
upon one's values, one might view an evening of conversation—regard-
less of its content—as possibly a more civilized and human way of 
spending the evening than being glued to a television set. Did tele-
vision transform these patterns? Here we turn to the results of a national 
sample survey conducted in the spring of 1970 in the new Sabbath 
television era.' 

First, to what extent do Israelis have the opportunity to watch 
television at all? At the time of this study, 62 per cent of the respondents 
said that there was a set in their homes, and an additional 21 per cent 
reported that although they did not own a set, they watched with 
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friends or neighbours. Only 17 per cent said that they did not watch 
at all. Moreover, almost half the respondents (45 per cent) watched 
'almost every day', and three-quarters of them (76 per cent) watched 
at least once a week. Thus, it is apparent that television has established 
itself as an integral part of the daily leisure patterns of the average 
Israeli. 

What about Friday night television-watching? Has it brought to an 
end the Sabbath culture of entertainment? A cursory look at the figures 
suggests that it might indeed have changed the established pattern: we 
found that 50 per cent of the population watched television in a country 
where, but a few months before, only 5  per cent had done so on a 
Friday night. More careful analysis, however, brings signs of hope for 
those on the side of a sociable Friday evening: much of the watching, 
it seems, actually takes place in a situation of visiting or entertaining, 
23 per cent of the respondents having watched with friends or neigh- 
bours. Furthermore, if almost one-quarter of those who watched did 
so in another home, then (if one includes their hosts) probably double 
that number watched in some form of social arrangement—and to these 
one can add the people who went visiting for purposes other than 
watching television. Thus, although it was initially feared that tele-
vision would take away an enormous slice of the Sabbath social life, 
it seems that, in the Israeli context, television still acts as a catalyst for 
social contact, on week-day as well as on Friday nights. 

Further confirmation of this view can be derived from the answers 
to the question, 'Do you generally spend Friday night with members 
of your family or with other people?'; 63 per cent of the respondents 
reportcd spending their time 'with both' or 'only with other people'. 
There is thus a significant amount of traffic between homes on a 
Friday night, even in post-television Israel. It appears, therefore, that 
previous visiting patterns have been integrated with television-viewing, 
and perhaps have even been stimulated by it to some extent. 

What did those who now resort to television-viewing on a Friday 
evening do before this new opportunity opened up? Respondents were 
asked what leisure activity primarily characterized their Friday even- 
ings before Israeli television began to broadcast on that night, and this 
information was cross-tabulated with their answers as to whether or 
not they watched on the Friday night preceding the interview. While 
the results will not indicate what activities have been cut into by tele-
vision, they will give the relationship between current television-viewing 
and previous leisure activities (Table 2). 

Table 2 gives some insight into the shifting patterns which accommo-
date the old leisure habits to the use of the new medium. Those who 
primarily used to watch television on the Sabbath—even intlie days 
before Israel was broadcasting on that evening—naturally continued 
to devote their attention to the medium. The activity which seems to 
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have 'lost' the most was radio-listening, for the data suggest that a 
relatively large percentage of the former regular radio audience was 
currently involved in watching television. While this is not definitive 
proof that they did not listen to the radio as well, neglect of the radio 

TABLE 2. Current television-viewing according to primary activity before Friday-
night television broadcasts 

Primary actiuity on 	 Percentage of each group 
Friday night before 	 who currently watch 
Israeli television 	 on Friday night 

% 
Television viewing 93 
Radio listening 62 
Visiting or entertaining friends, relatives 57 
Sleeping 45 
Reading 40 
Spending time with the family 36 
Other 49 

(N = 1,754) 

during prime television time is a familiar pattern from the experience 
of other counfries. 

The data on visiting patterns are less clear, however, for viewing can 
still be done within the context of visiting, as we have noted. On the 
other hand, the nature of the visit may have been transformed by the 
penetration of the new medium: instead of the 'national gossip club' 
being convened there may now be discussions which depend for their 
subject on the scheduled programme. 

The relatively low percentage of television-viewers from among those 
who used to spend Friday night primarily with their families (Table 2) 
can be explained by the fact that there is a relatively larger proportion 
of religious respondents in this group. It is remarkable, however, that 
even among the people who define themselves as 'religious' or 'very 
religious', there is a considerable number who could not resist tuning 
in on a Friday night (Table 3). 

TABLE 3. Percentage of television-viewers on Friday tug/it within categories of 
religious observance 

Degree of religiosity 	 Percentage of viewers 

Very religious 	 17 	 N = 228 
Religious 	 39 	 N = '88 
Traditional 	 8 	 N = 839 
Non-religious 	 6 	 N = 5o6 

This inconsistency between religious attitudes and behaviour is, 
however, more apparent than real, because a brief examination of the 
characteristics of the 'religious' and 'very religious' viewers reveals that 
most of them are of Asian and North African origin. Since the inter-
pretations of religious observance among these ethnic groups differ 
from those of the Ashkenazim, for many of them television-viewing (as 

70 



TELEVISION AND THE JSRAELI SABBATH 

well as some other activities) on the Sabbath is not considered to be a 
breach of any religious injunction. 

Finally, we examined the hypothesis that the Sabbath controversy 
(like controversies in general) and the introduction of television on 
Friday night have led to an increased polarization of the population 
on this issue, and thus to an exacerbation of the Kulturkampf. But, as 
Table 4  indicates, the population was already quite polarized in the 
spring of 1969, with the majority expressing an acceptance of Sabbath 
television. The subsequent controversy led to fairly small further 
changes, and these have been in the direction of augmenting the ranks 
of those favouring the introduction of Sabbath television even more 
emphatically. It seems, therefore, that there is no room for arguing 
that the television controversy has severely exacerbated the schism 
between the religious and the secular sectors. 

TABLE 4. Attitudes towards television on the Sabbath 
Question: Do you think Israel should broadcast television on the Sabbath? 

Spring 1969 Spring 1970 
(pre.Sabbath television) (post-Sabbath television) 

0I 
/0 

0/ 
/0 

Yes, absolutely 44 54 
Yes 29 23 
Maybe 6 5 
No 8 8 
Absolutely not 13 10 

100 100 
(N = 1,889) (N = 1,726) 

To return to the original question then, what are the possible effects 
of Sabbath television upon the Friday night cultural situation in Israel? 
Even though the data presented above arc by no means conclusive, it 
seems that both the fears and the hopes that have charged the debate 
were overstated. On the one hand, television apparently did not under-
mine the existing culture of the Sabbath; and, on the other hand, it will 
not necessarily serve to landscape the cultural wasteland. For those 
for whom cultural patterns are already well-established, attention to 
the new medium will probably be integrated with, and mitigated by, 
current Friday night activities. For those for whom Friday night has 
been a cultural void, it is doubtful whether television will provide a 
panacea. Thus, there seems to be no real basis for looking to the arrival 
of television as the cultural redeemer, or for dreading its coming as 
the ruin of the Sabbath heritage. 

NOTE 
1 This study was carried out as part Jerusalem. Over 1,700 respondents were 

of the Ongoing Survey conducted by interviewed from the adult Jewish popu-
the Israel Institute of Applied Social lation of the four largest cities in Israel—
Research and the Communications In- Jerusalem, Tel Aviv, Haifa, and Beer-
stittite of The Hebrew University of sheva—and their environs. 

7' 



RACE 
A Journal of 

Race and Group Relations 
SPECIAL ISSUE ON RACE AND PLURALISM 

The Institute of Race Relations, 36 Jermyn Street, 

London, S.W.i 

The journal provides contributions to the study of race relations from a 
wide range of academic and applied disciplines. Some emphasis is placed 
on articles contributing to the debate on policy and structural change. 
As well as articles, most numbers include 'Quarterly Forum'—which 
carries discussion on methods, and reports on organizations, conferences, 
and programmes—Correspondence, Book Reviews, and Books Re- 
ceived. One number in each volume will be devoted to a special issue 

VOLUME XII 	 APRIL 1971 	 NUMBER 4. 

Malcolm Cross . Introduction 

Oliver Cromwell Cox 	The Question of Pluralism 
John Rex 	The Plural Society: The South African Case 
Raymond T. Smith 	Race and Political Conflict in Guyana 
Pierre L. van den Berghe . Pluralism at a Nigerian University: 

A Case Study 

David C. Nicholls 	East Indians and Black Power in Trinidad 
Alvin Rabushka & Kenneth A. Shepsle 	Political Entrepreneurship 

and Patterns of Democratic Instability in Plural Societies 
Malcolm Cross 	On Conflict, Race Relations, and the Theory of the 

Plural Society 
Reviews 

quarterly £350 or $9.50 a year 	 £1 or $3 single copies 

Oxford University Press 
Press Road, Neasden Lane, London N.W.ro 



JEWISH IDENTITY IN CAPE TOWN, 

WITH SPECIAL REFERENCE TO 

OUT-MARRIAGE 

Ziona Strelitz 

i. A sketch of Cape Town Jewry 

BEGIN with a brief summary of the history of Cape Town 
Jewry.' The first Jewish immigration to Cape Town was over- 
whelmingly western European, and mainly English. The immi-

grants came to seek their fortunes, particularly after the discovery of 
diamonds further north. The English character of Cape Town Jewry 
remained marked until almost the close of the nineteenth century, and 
Anglo-Jewish bonds were several. The Cape Colony was part of the 
British Empire, and Cape Jewry viewed British Jewry as a mother 
community. The ministers of the Jewish congregation in Cape Town 
were all from England, whence they brought English expressions of 
Judaism. Further, most of the immigrants had either been born or had 
lived in Britain, which they regarded as their home country, and where 
they maintained family and business ties. There was little stratification 
among Cape Jews at this stage. Contemporary documents suggest that 
they were all well-to-do. 

Towards the close of the nineteenth century this homogeneity was 
broken by the arrival in Cape Town of increasing numbers of eastern 
European, mainly Lithuanian, Jews, who were fleeing mounting Tsarist 
persecution. Their education had been mainly religious and their 
business experience mainly as artisans, small-scale retailers, and middle-
men. In Cape Town most of them continued to follow these occupations. 
The result was economic stratification in the broadened Jewish com-
munity. 

Conflict between the eastern and western Europeans arose from 
differences in life-style. The Easterners believed that they led the Jewish 
way of life,2  and further held that the English expressions ofJudaism fell 
below the requisite standards of piety. Conversely, Jews from elsewhere 
saw Yiddish culture as specifically that of eastern European Jewry, and 
the English Jews further considered the 'foreigners' ' ignorance of 
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English as evidence of lack of education. An index of this conflict was 
the formation of separate synagogues. 

Gradually, however, ajewish corporate life developed, reinforced by 
the new force of Zionism after the establishment of the Zionist Congress 
in 1897. While the community was rising above internal differences, 
and while eastern European immigration in particular was continuing, 
new generations of South African Jews were being born into a specific-
ally South African Jewish culture. 

By the 'g6os the earlier differences had been greatly blurred. Their 
traces seem most apparent in the pride among some English- or South 
African-born Jews of older generations in not having been born in 
eastern Europe, and in the fact that some youngerJews are embarrassed 
by parents or grandparents who show obvious eastern European 
cultural traits. It would seem that the submergence of the earlier 

TABLE 1. Occupational patterns 

Managerial executive, upper 
(Company directors) 33 

Professional 54 
Managerial executive, lower 

(Supervisors, manufacturers' representatives, 
small retailers, artisans running medium-scale 
workshops) 26 

Skilled artisans 
(Individual operators, running small-scale 
workshops) 4 

\Vhite collar 2 

Total 	 80 

cultural differences was due, in part, to the gradual dying out of the 
older generation of eastern Europeans, of whom—mainly because of 
their speech—a stereotype had developed, but also very largely to 
improved economic conditions, which in turn produced changes in 
residential and occupational patterns. 

In 1969 I undertook a demographic survey of Cape Town Jewry. 
One of its most significant findings was that there is a low concentration 
of Jews living in the central Cape Town areas; several decades ago 
these areas had housed vast numbers of Jewish pedlars, artisans, and 
small shopkeepers struggling for a living. There is also a comparatively 
low concentration in areas further up towards Table Mountain, to 
which a move from central city areas had been previously considered 
an index of upward social mobility. Along with changing residential 
patterns, there has been a change in occupational patterns. The occupa-
tions of household heads in the families of the 8o respondents in the 
sample are set out in Table I. 

In more than half the cases, occupations fall into the managerial 
executive (upper) and professional classes, as opposed to the high con- 
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centration in the petty-retailing and artisan categories earlier in this 
century. The raised economic status is confirmed by the physical 
appearance of respondents' homes. Since 72 out of the 75 respondents 
interviewed in their homes appeared to live in more than adequate 
comfort, the sample could be said to be economically middle class 
and above. 

Two new lines of differentiation have emerged within Cape Town 
Jewry. The first is the division between Orthodox and Reform con-
gregations, the influence of which is mainly to be seen in congregational 
life. It appears to have no correspondence with the earlier eastern—
western European division, though this possibility could be investigated. 

The second new division is between Ashkenazim and Sephardim. 
Cape Town Jewry was almost completely Ashkenazi until the arrival 
of noticeable numbers of Sephardi Jews after the Congolese indepen-
dence crisis. The Sephardim, whose idioms ofJudaism frequently differ 
from those of the Ashkenazim, tend to form a separate community, but, 
probably because the ratio of Sephardi to Ashkenazi Jews is relatively 
low, the differences between these two groups have not produced 
conflicts on a community level as obvious as the earlier ones between 
eastern and western European Jews. 

2. The Sample 

A 	per cent sample of names was taken from theJewish Communal 
Register.3  This was considered the best index of 'who is Jewish', since it 
had a fully comprehensive list of all traceable people in the Cape 
Peninsula accepted as Jews by the Jewish Community of Cape Town. 
The aim was to interview one per cent of the list of approximately 
8,0004  people whose names appeared on the register; but 	per cent 
extra was taken to cover refusals and inability to contact informants. 

Those who were not Ashkenazi were deleted from the sample, 
because it was considered that the introduction of Sephardi cultural 
differences would detract from the degree of homogeneity provided by 
the former informants. Some such homogeneity in background was 
desired as a working basis. The interviews lasted on average forty-five 
minutes each. I conducted all eighty interviews personally. A question-
naire was administered. 

Both co-operation in agreeing to be interviewed and readiness to 
discuss what might be considered 'private' matters were underestimated. 
The expectation that a low degree of co-operation would be received 
was based on past experience, where middle-class respondents had 
shown greater reluctance than those of a lower class to furnish informa-
tion about themselves and give up time, and on the assumption that 
Jews in Cape Town are, on average, middle class. The evidence yielded 
support for this latter assumption.5  There were very few eases of 
outright refusal—only four. 
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Reasons which favour research in one's own culture-group, despite 
the possible disadvantages, emerged strongly in the course of this study. 
Well over half the respondents asked me if I was Jewish, usually when 
the discussion on out-marriage had just begun. This having been 
ascertained, the initial tension of the interview relaxed, and answers to 
questions were then seldom prefaced, as they had been before, by: 
'hy do you want to know all this?' There followed interspersions into 
the talk of ski kses (Gentile women), gqyim (Gentiles), and other in-group 
comments and terminology, the use of which appeared to reflect an 
assumption that I shared a world-view which conformed to the respon-
dents'. This pattern of tension-relaxation-communication did not emerge 
in all the interviews, but I am certain that, in most cases, had I been 
unable to state that I was Jewish, and, further, to make it clear that I 
understood the nuances in the replies, answers to questions on inter-
group relationships would either not have been given, or would have 
been given far less honestly. There appears, then, to be a great advan-
tage in respondents being able to identify the research-worker as 'one 
of us' in interviews about inter-group relationships. Three respondents 
had married out: two males and one female. 

3. Attitudes to out-marriage among Jews in Cape Town 

Attitudes to Jewish out-marriage are of course contained in the 
Bible,° and it seems that while they may not reach many Capetonian 
Jews from their primary sources, they still get delivered via two media. 
The first medium derives from the translation of endogamous attitudes 
into Jewish secular culture. The other 'medium is the stressing ofJacob, 
with his pointedly Hebrew ancestry, as Israel in the Religious Instruc-
tion classes of secular schools in Cape Town. From my own experience, 

TABLE 2. Views on intermarriage in principle 

Oppose 	Jndjfferent 	Approve 

52 	27 

and that of my age-mates (in their twenties) who attended various 
schools, it seems that Genesis received great, if inadvertent, emphasis in 
these school classes, if only because little progress was made beyond 
Genesis. 

My first hypothesis, then, is that negative attitudes to out-marriage are 
prevalent in Jewish secular culture in Cape Town. Three questions were used 
to see what support, if any, emerged for this hypothesis. The first 
question put to respondents was: 'What do you feel about intermarriage 
between members of different religious or ethnic groups in principle?' 
The answers to this question are set out in Table 2. 
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Some time later in the interview, respondents were asked how they 
imagined they would react if one of their children married out of the 
Jewish group. The hypothetical nature of this question gave no assur-
ance that people would, in fact, react as stated, but the intention in 
asking it was to give respondents scope to qualify, by their personal 
preferences, their more general views given earlier. The responses to 
this question are set out in Table 3.  The categories of 'approve', 
'indifferent', and 'oppose', are those which were used in answer to the 
previous question, and they have been retained in order that modifica-
tions to the more general responses may be seen. 

TABLE 3. Reactions to hypothetical out-marriage of respondents' children 

Approve 	Indifferent 	Oppose 

Indifferent 
Indifferent and accept, and/or 

point out pitfalls of inter- 
religious marriage 	 II 

Be hurt and disappointed; 
favour conformity with 
Jewish endogamy 	 16 

Oppose and try to prevent 
such a marriage, but would 
accept status quo if attempts 
at intervention were 
unsuccessful 	 39 

'Indilrerent, but would suspect 
that religious barrier was 
making for infatuation and 
not love' 

Would sever relations with 
transgressing child 	 4 

Respondent extremely angry 
at suggestion 

Question not put to respondent 	 7 

Total 	 i 	 27 	 52 

The one person who had previously indicated approval, and who 
now indicated indifference to out-marriage by her offspring, was in her 
eighties. Both she and her daughter had married Jews, but her grandson 
had recently married a Christian, an action of which she was extremely 
proud. She was further delighted that the young man's parents were 
pleased with his choice of marriage-partner. Her universalistic ideas, 
of which more will be said later, appear to be related to her background, 
which was more individual and more cosmopolitan than that of most 
other informants. She was born in the Cape, but had lived in England 
for some time, and later in continental Europe. 

Of the 27 respondents who had claimed to be indifferent to out-
marriage in principle, 16, including the two out-married males in the 
sample, had a strong preference for their own children to marry Jews. 
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Among those who had opposed intermarriage in principle, the 
reactions against a posited situation of out-marriage by informants' own 
children were couched in more forceful terms, such as 'I'd be absolutely 
sick' and 'I would he very deeply hurt'. Despite the strength of the 
objections raised, and the numerous projected attempts at intervention, 
g such informants said they would accept an out-marriage by a child 

if attempts to stop the union were unsuccessful, for 'what else can you 
do—lose your child?' The frequency of this relatively tolerant response, 
that is, the statement that they would eventually accept something 
which was anathema, went against predictions. The response contrasts 
very strongly with the traditional eastern European adherence to the 
Orthodox Jewish practice of mourning for a child who has married an 
unconverted Gentile. Only four informants said they would sever all 
relations with a child who married a Gentile, and only one of these said 
that she would also 'sit Shivah' (the seven-day intensive mourning for 
the dead). The general change in attitude was embodied in an incident 
which one informant related. A man had married a non-Jewish girl and 
his parents had 'sat Shivah'. Several weeks later the young man was 
killed in a motor accident, and his parents again 'sat Shivah', this time 
guilt-ridden over their son's actual death, which they now believed 
their previous mourning to have precipitated. The story was told as an 
indictment of parents who react too harshly towards, and who are too 
ready to sever relations with, children who marry out. 

The objections to, or reservations about, marriage between members 
of any two different religious or ethnic groups were also examined (see 
Table ). 

T A B L E 4. Objections to marriage between members of any two dj/ferent religious 
or ethnic groups 

Approve 	Indj/Jeren: 	Oppose 	Total 

No objections or reservations 
Children of out-marriage 

suffer insecurity from lack 
of identity 

Marriage partners face a 
reduced chance of 
compatibility because of 
difFercnces in background 

Religious objections 
Out-marriage just not right' 
Object only if marriage partners 

feel deeply about religion 
Couple will have social diffi-

culties—society proscribcs 
out-marriage 

Not concerned about out-
marriage in general; con-
cerned only when Jews are 
involved 

II 	 '2 

8 	 '8 	 26 

5 	 23 	 28 
2 	 2 
8 	 g 

2 	 8 	 to 
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There was an overlap in responses, some informants having more 
than one objection. A few informants, who considered that difficulties 
derive from differences in religious background, couched their reserva-
tions in terms of stereotypes about Jewish—Gentile relations: 'She'll 
always turn round and call him a bloody Jew.' In these cases, the 
question was answered as if it had been restricted to the incidence of 
Jewish out-marriage specifically and not to intermarriage in general. 
Similarly, some informants said that their objections to out-marriage 
only held in cases which involved Jews. In this vein, one informant 
rejoined: 'What do I care if a Catholic marries a Protestant—it's not 
my business!' Another said that she had not known that there was a 
difference between the two (that is, between Catholic and Protestant). 
The two religious objections were along the following lines. An elderly 
man said that since the whole of life is based on religion, it was better 
to marry within one's own religious group. The other informant, an old 
lady who appeared to be living a s/act/-like existence, said that the 
parents of a child who had married out would 'have no place in the 
other world'; 'the angels will say: "Look what your children have 
done"'. 

The reservations and objections reflect negative attitudes to out-
marriage, and some of the more individualist reservations in particular 
appear to reflect more specifically Jewish cultural influences. To what 
extent are most of the objections, however, rationalizations of a basic 
distaste for out-marriage, mere translations of traditional religious 
proscriptions into secular idiom? 

Although 28 informants specifically stated that a different religious 
or ethnic background is a handicap, only six respondents had drawn 
explicit attention to the importance of anything like this in answer to a 
first question on marriage: 'What do you consider the most important 
factors making for success in marriage?' Three had stated that they 
considered common religion an important factor, while another three 
mentioned a similarity in values and background. Of course, it may 
well be that ideological compatibility, notably common religion, was 
thought by most respondents to be too obvious a factor to warrant 
mention. 

In terms of the main hypothesis under consideration it is significant 
that, even while an objection to out-marriage such as that discussed 
above might be a rationalization, such rationalizations appear to 
become standardized and traditionalized and, frequently couched in 
the subtle idiom of a group, become an aspect of the culture which 
reinforces the distaste for out-marriage. A good illustration came from 
one informant who objected to religious out-marriage on the grounds 
that it affected the success of the union. She volunteered further: 'It can 
never work out. It may last a few years, but in the end it must break up. 
I can't explain it, but from when I was young I always had this feeling.' 
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It would seem that negative attitudes to out-marriage have thus 
become secularized among Jews in Cape Town. 

My second hypothesis is that Jews in Cape Town see their group ultimately 
as a kinship unit, no matter how extended the kinship relationship be, and no 
matter whether this conception be explicit. A lead was furnished by the Jewish 
genealogy, with the familiar patriarchs (Abraham, Isaac, and Jacob) 
at its apex, which is so similar in type to the genealogies recorded in 
much ethnographic literature. A further lead was taken from the 
Judeo-Christian idiom—the use of 'brothers' as an appellation for 
fellow-members in both Jewish and Christian groups. The kinship con-
ception being tested here is membership in the group by descent. It 
does not, however, preclude notions of a unique common ancestry, for 
although this notion might seem latent, it emerges frequently in 
comments such as 'When you meet another Jew and mention enough 
of your relatives, you're bound to discover that the two of you are also 
related in some way.' The hypothesis that kinship was a strong force of 
cohesion binding Jewry was tested by three questions. 

The first question asked in this connexion was whether respondents 
would find one born of a Jewish mother and non-Jewish father more 
acceptable as a Jew than one born of a Jewish father, but of a non-
Jewish mother (see Table 5). This is, in effect, a questioning of tradi-
tional Jewish law and contemporary rabbinical policy, which declare 
that to be aJew one must be the child of aJewish mother.8  

An Orthodox and a Reform rabbi in Cape Town made the following 
comments. The Orthodox rabbi said that both the birth itself and the 
affinity between mother and child during the child's formative years 
were important contributors to the superior strength of the maternal 
bond. The Reform rabbi said that the fact of birth was not without 
significance, but that the law was based, rather, on the presumption 
that the mother sets the tone of the home. Many respondents volun-
teered that they were familiar with this law, a familiarity which was 
expected, since marriages are permitted in synagogues in Cape Town 
only when each of the spouses was born of a Jewish mother. (Where 
there has been a formal conversion to Judaism, the restriction does 
not hold.) 

Many of the respondents who favoured Jewish maternity as a criterion 
ofJewishness said that they held this view because the law dictated so. 
Some of these, however, stressed the cultural aspect of the maternal 
bond—'With a non-Jewish mother you aren't shown the Jewish faith 
at all,' or: 'A Jewish mother puts a Jewish heart into you.' Only one 
informant explained that he preferred Jewish maternity on the grounds 
that one has definite knowledge only of maternity. The reasoning used 
by most people who found either alternative acceptable was summed up 
by one respondent who said that a person is Jewish 'as long as there is 
Jewish blood'. Grounds on which neither alternative was acceptable 
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were: 'The child can't have a real Jewish feeling,' and 'People will say 
you're half-half.' On the whole, informants laid great stress on descent 
as a criterion of Jewish identity. Where descent was not given as the 
sole criterion, descent together with an upbringing reflecting Jewish 
cultural influences was considered important. 

The next question used to test the kinship hypothesis was: 'Do you 
accept a convert to Judaism as a full Jew socially?' The question was 
put to discover whether respondents accepted as Jewish those not of 
Jewish descent. Some comments on Jewish attitudes to conversion must, 
however, precede the opinions given by informants. 

Conversion to Judaism is, according to traditional Jewish law, 
legitimate, and converts should be accepted as full Jews. Contemporary 
rabbinical policy, however, seems not to favour conversion.9  An 
Orthodox rabbi in Cape Town explained contemporary rabbinical 
reluctance to accept converts to Judaism in terms of a prospective 

T A B L E 5. Respondents' acceptance as Jews of 
children of mixed parentage 

Jewish maternity with non-Jewish paternity 39 
Jewish paternity with non-Jewish maternity 
Either alternative confers acceptability as 

Jews on offspring 22 
Neither acceptable: both parents must be 

Jewish 6 
Depends (i.e. on parental influence on 

upbringing) 8 
No answer 4 

Total 8o 

proselyte's motives. He said that if the motive was pure (that is, love of 
the Jewish religion) the conversion would be granted. If, however, a 
person wished to be converted for convenience (for example, to facilitate 
marriage to a Jew), the conversion would not be granted unless the 
applicant persisted. He stated that requests for conversion were always 
initially refused, in order to test the applicant: if the would-be convert 
is sincere, he will persist in his request with determination. The rabbi 
added that there were two more factors contributing to the reluctance 
to accept converts: one was that the Rabbinate believed that refusals 
acted as deterrents to potential out-marriages; the second was that, 
since more women than men wished to be converted to Judaism, some 
Jewish women would be left without Jewish spouses if all Gentile 
women seeking entry into the Jewish group were granted admission. 

The Reform rabbi, who appeared to have sharper sociological in-
sight, explained the contemporary rabbinical reluctance to admit 
converts to Judaism in the following terms. He said that in classical 
times Jews had been a great proselytizing people, but that the Romans 
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enacted an edict whereby a convert to Judaism and the person who 
converted him were liable to the death penalty. However, Jews con-
tinued to grant conversions, but had to exercise caution because the 
Romans sent out agents provocateurs. It was then that rabbis enacted 
a measure that a conversion be granted only if the would-be convert 
had sought it three times. This safety measure, the Reform rabbi 
explained, is the historical root of the contemporary reluctance to 
admit converts to Judaism, reinforced in modern times by the social 
problem created by the fact that many more women than mcn seek 
entry into the Jewish group. He added that the Orthodox rabbis 
believed that refusals to grant conversions acted as a deterrent to out-
marriage, but that there had been unofficial changes in Orthodox 
rabbinical policy over the past fifteen years, during which period con-
versions had been more freely granted. 

It is uncertain to what extent, if any, this conflict between rabbinical 
law and contemporary rabbinical policy, and the difference between 
what now appear to be two Orthodox rabbinical policies, an official 
and an unofficial one, have affected lay Jews' attitudes, but it is 
advisable to bear these factors in mind when appraising the response. 
Of relevance, too, is the Reform rabbi's assurance (with figures to 
support him) that the widely-held belief that the Reform Rabbinate 
is far more liberal than the Orthodox in granting conversions is invalid. 
Like several informants, the Orthodox rabbi (who referred to the 
Reform congregation as 'the next-door shop' and to its conversion 
policy as 'the back-door to Judaism') held this belief. The responses to 
the question whether informants accepted converts to Judaism as full 
Jews socially are set out in Table 6. 

TABLE 6. Acceptability of converts to Judaism 
as full Jews 

Converts accepted as full Jews socially 	 45 
Converts not accepted as full Jews socially 	29 
Converts acceptable if conversion is sincere 	S 

Total 	 So 

Informants who did not find converts acceptable as full Jews reveal 
that for them it is essential to be born Jewish: 'It's blood that counts'; 
'It can never be the same as with a born Jew'; 'Blood is thicker than 
water'; 'Only with a few can you forget that they were once notJewish'; 
and 'You can't make chalk cheese'. 'But though there are some more 
frum [that is, more observant] than the Jews, how many are there like 
Mrs. . . . [an example, frequently cited by informants, of a convert to 
Judaism whom they see as more Jewish than born Jews]? A goja blaibt 
agoja [a Gentile woman remains a Gentile woman].' Most enlightening 
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in terms of the hypothesis tinder examination was the reasoning of one 
of the men in the sample who had married out: he made the reservation 
that he accepted a convert to Judaism as a Jew but not as a Hebrew. 
He seems to have considered a kinship tie a more basic qualification 
for full membership in theJewish group than belief in thejewish faith. 
I suggest that the reasonings quoted above areimportant in that they 
reflect a concern with descent as an ultimate criterion for membership in 
the Jewish group. 

The number of informants not accepting converts to Judaism as full 
Jews socially was lower than expected, but the confusion generated by 
the difference between Jewish law and official Orthodox policy, be-
tween the latter and unofficial Orthodox policy, and by the conflict 
between the Orthodox and Reform Rabbinates on this issue may be 
playing a part. Against the background of the present more liberal 
attitude by the rabbis to conversion, the resistance to converts among 
the respondents is perhaps noteworthy. 

The third question used to test the kinship hypothesis was: 'Which 
do you think preferable of the following two in terms of potential com-
patibility: a marriage between a South African Jew and a Jew of a 
different country, say, a South American Jew, or a marriage between 
a South African Jew and a South African non-Jew?' The example of 
the South American Jew was suggested in order to evoke an image of a 
person having a considerably different national and cultural back-
ground, but who could at the same time be considered 'white'. A 
'racial' factor was not, therefore, presented, and informants responded 
as follows (Table 7). 

TABLE 7. Preference for Jewish in-marriage as against national in-marriage 

Oppose Indifferent to 	Approve 
(intennarnoge in principle) 

Total 

Two Jews of diIFcrcnt cOuntries 42 12 	 I 55 Two South Africans, one 
non-Jewish 3 6 9 Depends on the individuals 5 9 14 No answer 2 2 Totat 52 27 	 I 80 

Some of the explanations volunteered by people favouring the marri-
age between twoJews were: 'There is still something basic'; 'There must 
be a similarity somewhere along the line'; 'BeingJewish is stronger than 
any other differences'; 'A Jew is a Jew'; 'The' can't call each other 
"bloody Jew" '; and that such a partnership is the more desirable, 
irrespective of the success of the marriage. One respondent who had 
been born and brought up in the United States stressed that her answer 
had particular reference to South African Jews, whom she considered 
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to constitute a closer group than Jews elsewhere, who are more 
cosmopolitan. 

These results are particularly interesting in view of the fact that 28 
respondents had earlier specifically stated that their main objection to 
out-marriage in general was the handicap of differences of background 
between the marriage partners (Table 4).  Now  55  of the respondents 
(Table 7)  asserted that a marriage between two Jews, irrespective of 
differences in background, was preferable in terms of potential com- 
patibility (with the exception of the one informant who said that the 
success of the marriage was irrelevant). These informants, some of whom 
are quoted above, believed that there was a basic bond between all 
Jews which overrode any cultural differences they may have, and in 
many of these explanations there does not appear to be even an implicit notion 
that the common basis is cultural. Further, most of those favouring the 
marriage between the two Jews volunteered no explanation for their 
preference, other than answering in terms such as 'The two Jews, of 
course!' or 'The two Jews. It's obvious, isn't it?' 10 

Some of the explanations given by respondents not favouring the 
'two Jews' option reflected a greater insight into the interplay of 
cultural factors. One man, for example, explained his choice of two 
South Africans as follows: 'Because Jews are so different in every 
country'. Of those who said that the option to be preferred depended 
on the two individuals involved, one said that people everywhere are 
so different that generalizations cannot hold, and another that the 
respective social classes of the individuals would be as significant as 
their respective religions. 

The support which the evidence thus far cited gives to the first two 
hypotheses indirectly validates the third: that Jews in Cape Town view 
out-marriage as a strong threat, and conversion to Judaism as a relatively weaker 
threat, to the continuity and integrity,  of their group. Three questions were 
used to test the first part of this hypothesis. 

The first question discussed here was the last one put to informants, 
since it was considered a leading question and it was undesirable that 
informants answer other questions consciously in terms of the answers 
they might have given to this one. The question read: 'Do you have 
any particular objections (or "reservations" or "misgivings" where the 
use of "objections" would have been inconsistent with informants' 
previously stated views) which relate only to cases of Jews marrying 
out of the Jewish group—as opposed to intermarriage in general?' 
There were too many individualistic answers for all the opinions to be 
tabulated, and only responses which have a bearing on the hypothesis 
are included in Table 8. 

Forty informants, then, answered the question in terms of the poten-
tially assimilationist effect that Jewish out-marriage could have on the 
Jewish group. Five of these said it would be a good thing if Jews dis-
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T A B L E 8. Respondents' reactions to Jewish out-marriage 
in particular 

Objected because out-marriage would eventually lead to 
the total disintegration of the Jewish group through 
assimilation 	 32 

Approved of Jewish out-marriage in particular, because 
this would lead to the disintegration of the Jewish 
group through assimilation, which would be a good 
thing 

Total Jewish assimilation could never come about 
through out-marriage 	 3 

appeared as a group, and two of these five held this view because they 
saw the total assimilation ofJewry as part of the road to a universalistic 
society. The old woman who had approved of out-marriage in principle 
was one of the two holding this opinion: she saw Jewish out-marriage 
in no particular light, but considered that, like intermarriage in general, 
it made for a broader outlook for the individual, and constituted a 
panacea in that it led to the disintegration of groups and the emergence 
of individuals. The other thrce of these five informants reasoned that if 
Jews ceased to stand apart as a group, they would not be exposed to 
persecution. 

Thirty-two informants were gravely concerned about the effects of 
out-marriage on Jewish identity. Their fears were expressed in a fairly 
typical comment: 'If we are all going to intermarry, where is ourJewish 
faith, strength, and everything we hold dear going to land us?' That 40 
per cent of the sample (32 out of 80) objected to Jewish out-marriage 
on these grounds lends fair support to the first part of the hypothesis 
under examination. 

A further question was asked to test whether Jews in Cape Town 
viewed out-marriage as a threat to the continuity of their group." The 
question put to respondents read: 'Do you considcr it worse (or 
"different" where the informants' previously stated views made the 
use of "worse" unsuitable) for Jewish women to marry out of the group 
than for Jewish men to do so?' The responses are set out in Table g. 

TABLE 9. Djfferent reactions to the out-marriage of males 
and females 

Same for both women and men to marry out 47 
Worse for women to marry out 21 
Worse for men to marry out 4 
Ls common for women to marry out 
\\'omen might find it more difficult, but not good or 

bad either way 
Cannot generalize 2 
No answer 2 

Total 	 80 
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The figures seem to reflect few extreme views. Forty-seven respon-
dents considered it one and the same thing for Jewish men or women 
to marry out. Two of these, however, commented that despite their 
feelings about the situation, it would be better if women rather than 
men married out, since in that case the children of the union would 
be Jews according to Jewish law. 

Twenty-one respondents said that it was worse for Jewish women 
than for Jewish men to marry out. Some of them explained that the 
wife of a Jew led a much more pleasant life than did the wife of a 
Gentile. (This is a belief commonly held by South African Jews.) One 
respondent explained his choice by observing that a Jewish woman who 
married a Gentile ceased to be ajewess, whereas the opposite combina-
tion was profitable toJewry. (His assumption was that a Gentile woman 
who marries a Jew tends to be converted to Judaism.) 

Of the four respondents who considered it worse forJewish men than 
forJewish women to marry out, three held their preference because the 
children of out-married Jewish women would be Jewish, whereas those 
of out-married Jewish men would not. 

That 21 of the respondents considered it worse (or different) for 
Jewish women than for Jewish men to marry out is at first surprising, in 
view of the widespread knowledge of the Jewish law discussed earlier. 
But it ceases to be surprising when one realizes that—as Table g shows 
three informants to have stated—it is less common for Jewish women 
than forJewish men to marry out. 

Informants cited 6o specific cases of out-marriage among their 
relatives: 15 were women and 45  were men. (A further ii cases of 
kinsmen who had married out were mentioned but respondents were 
unable—or unwilling—to go into any detail.) The Reform rabbi I 
interviewed reported that three out of every four persons he had con-
verted to Judaism were women. This means either that more Jewish 
males than females have been marrying out, or that moreJewish women 
than men marry out without bringing their partners into the group, or 
both. Figures from abroad indicate the same sex differential in Jewish 
out-marriage rates.18  

Himmelfarb, speaking about the U.S.A., suggests that out-married 
Jewish women are more likely than out-married Jewish men to dis-
appear as Jews, probably without the formality of conversion to 
Christianity, and that their children are less likely than the children of 
out-married Jewish men to be considered Jewish.'3  

To test the second part of the third hypothesis—that conversion to 
Judaism is also seen as a threat to the integrity and continuity of the 
Jewish group, even if a relatively weaker threat than out-marriage 
without conversion by the non-Jewish partner—only those 51  (see 
Table 6) who had accepted converts to Judaism as full Jews socially 
were asked whether this included acceptance of the convert's Jcwish- 
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ness if he/she had been converted with the express purpose of marriage 
to a Jew. 

Many respondents were amused by the question, exclaiming, 'Why 
else do they convert?', 'It's the only reason they convert anyway!', etc. 
It appears, then, that the vast majority of informants answered the first 
of these questions in terms of the second. The conclusions suggested by 
the response to the first question can, therefore, be restated: despite 
traditional Jewish law and current rabbinical policy favouring the 
acceptance of converts to Judaism, a fairly strong stress is placed on 
descent as the criterion for membership in the Jewish group. The fact 
that it was so widely believed that the only reason for a Gentile's 
conversion was to marry a Jew, taken together with the number of 
people not accepting converts as full Jews, seems to indicate that there 
is considerable feeling that conversions toJudaism threaten the integrity 
of the Jewish group. 

Nevertheless, it seems that Jews in Cape Town still prefer this type 
of marriage to an outright out-marriage in which the non-Jewish 

T A B L E 10. Acceptance of convert to Judaism whose 
conversion has been in prospect of marriage 

Yes 42 
No 2 
If sincere 7 

Total 5' 

partner is not brought into the Jewish group. The responses to the 
following questions are set out in Table i I: 'Jf partners about to enter 
an interreligious marriage agree to adopt a single religion between 
them, do you prefer that the Jew convert to Christianity, that the non-
Jew convert to Judaism, or are you personally indifferent as to which 
way the conversion goes in such marriages?' 

The responses reflected two main opinions, that held by half the total 
number of informants who favoured the conversion of the non-Jewish 
partner to Judaism, and the indifference expressed by about a third of 
the total. In this latter connexion it is worth noting that those informants 
of higher education and comparative youth, who had been indifferent 
to out-marriage in principle, were those whose opinions were formulated 
mainly in terms of the individual, rather than in terms of the group. 
The overall evidence does, however, seem to support the view that 
Jews in Cape Town consider the entrance into theJewish group through 
formal conversion more desirable, in terms of the continuity of the 
Jewish group, than outright out-marriage by Jews, despite the threat 
to the integrity of the Jewish group which seems to be seen in formal 
conversion to Judaism. 
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The evidence has yielded fair support for the hypotheses. It cannot, 
of course, be concluded that kinship is the only force of cohesion binding 
the Jewish community in Cape Town. Other factors (for example, 
Zionism) remain to be investigated. 

TABLE I I . Respondents' preferences for the direction of conuersion.s 

Oppose 	Indjfferent to 	Approve 
(out-marriage in principle) 

Total 

Non-Jew toJudaism 31  8 	 I 40 
Indifferent 8 17 25 
Woman to adopt man's religion 2 2 
Man to adopt woman's religion 3 
To religion of partner with 

dominant personality 
To religion of partner with 

stronger belief i 
As their conscience and belief 

dictate i 2 
Neither: conversions unacceptable 2 2 
Noresponse 	- 3 I 4 

Total 52 27 	 I 80 

4. Tension points arising in intergroup relations 

During the course of fieldwork there emerged some standard tension 
points which arise in intergroup relations in which Cape Town Jews 
participate. It is probable that these types of tension are inevitable 
where a group has no strong external sanctions against out-group 
associations, where social roles of members of different groups are 
structured so as to intersect in the wider society, but where a group 
wishes to perpetuate its separate identity. I suggest that this conflict is 
particularly marked in intergroup relationships in which Capetonian 
Jews (like Jews elsewhere in the Diaspora) are involved. Here the 
freedoms of association and of opportunity are highly valued in contrast 
to the restrictions and persecution imposed on European Jewry several 
decades ago, while Jewish group-consciousness, probably highlighted 
by these same events, calls simultaneously for a stressing of Jewish 
group identity. We are considering Jewish—Gentile relations in Cape 
Town only within a 'white' framework. The reason for this limitation 
in a discussion of intergroup relations in which out-marriage plays a 
part is obvious in Cape Town, since the effective range of interaction for 
Jews in South Africa is within a 'white' framework. 

The first question used to investigate the nature of such relations was: 
'What do you feel about young Jewish men taking out non-Jewish 
girls on a strictly casual basis—just one or two dates?' When the answer 
had been given, informants were asked what they felt about the same 
situation with the sexes reversed. 
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All those informants whose opinions reflected a sex differential 
allowed greater licence to Jewish males than to Jewish females. A 
significant number of them implied or stated that Gentile girls were 
'free and easy', and thus attractive to Jewish men. 

Twenty-nine respondents who answered both questions saw obvious 
sexual motives behind Jewish-Gentile dating. Some informants who 
interpreted Jewish-Gentile dating in this way, and who did not regard 
such dating differentially, disapproved of it, in a few cases because the 
motive which was seen to be prevalcnt was considered immoral. Other 
informants who read a sexual connotation into Jewish-Gentile dating 
were indifferent to it, whether it involved Jewish males or Jewish 
females. Two informants, also assuming a motive of easy sex behind 
Jewish-Gentile dating, approved of such dating for both Jewish males 
and Jewish females; one of them said that such dating 'probably takes 
the place of brothels overseas', and another that, though she did not 
favour the sexual motivation, 'young people must learn to mix'. 

The general trend of opinion held by informants who mentioned the 
sexual motive was that 'men had to sow their wild oats', or as an 
elderly woman of shtetl-like views chuckled: 'Well, men—men are like 
dogs.' The Jewish girls, on the other hand, had to be protected from 
Jewish-Gentile dating, because they 'become involved more easily' than 
thcirJewish male counterparts. It would seem that the reason suggested 
to protect Jewish females, that is, that they become emotionally involved 
more easily than do men, is rather a rationalization, and that the 
objection really felt was that expressed by one informant who said: 
'A man can come and go as he likes. He is like a brass pot; you can clean 
him up again and no-one will know. But a woman is like a white dress 
—you can't remove the stains.' One elderly informant bluntly stated 
that if aJewish girl dates a Gentile, 'then the girl is like a prostitute'. 
Others said that 'itputs a stigma on the girl', 'it's ugly', or that 'it doesn't 
look nice'. Several informants, aged approximately between thirty 
and thirty-five years, said that motives of easy sex which had been 
prevalent in pre-marital Jewish-Gentile dating were now no longer 
dominant: 'Today fellows don't have to take out non-Jewish girls to 
get their sex.' Other informants made no allusions to a sexual motive 
behind Jewish-Gentile dating, but were indifferent to the practice when 
Jewish males were involved, while disapproving of it for Jewish 
females.'4  

One informant, a middle-aged psychology student, had sharp insight 
into this pattern. She said: 'The ethnic barrier tends to make for sexual 
attraction and exploitation—people are inclined to exploit one another 
across the ethnic barrier.' Slotkin, in his study of Jewish-Gentile 
marriage in Chicago, suggests similar explanations.15 

Several informants approved of Jewish-Gentile dating because it is 
'good to learn to mix', while others, approving of such dating (usually 
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when Jewish males were involved), said that it was a good thing 'as 
long as they didn't bring them home and marry them'. Yet another 
informant said that she encouraged her children to have non-Jewish 
friends because she 'believed in mixing', but she disapproved of 
Jewish-Gentile relations when they were heterosexual. 

Many informants disapproved of Jewish-Gentile dating because 
'that's how things start', 'it's bound to end in a mixed marriage', and 
because 'there's a danger of involvement', etc. It is also clear, however, 
that at least some of the respondents thought that Jews and Gentiles 
should mix in spite of the risks involved. One informant, indifferent to 
Jewish-Gentile dating but opposed to Jewish out-marriage, explained: 
'It could end in intermarriage, but otherwise you find yourself in a 
ghetto.' 

Most respondents had conflicting aims: they wished fully to parti-
cipate in the wider society, but they also had a simultaneous desire to 
maintain a distinct Jewish group identity. 

How do Jews in Cape Town react to out-marriages in which their 
close kin are involved? The responses to the question: 'Do you think 
the reactions of relatives, Jewish friends and neighbours might em-
barrass one whose close kin married outside the Jewish group?' are set 
out in Table 12. 

TABLE 12. Out-nuiniage as an ctnban'aSsment 
to close kin 

Yes 	 . 23 
No 27 
Depends on people involved 15 
Not today 	- 7 
Should not embarrass them 3 
No response 

Total 
	

80 

The almost exactly equal force with which the extreme views were held 
seems to invalidate any conclusions. 

The next question used in order to assess reactions to out-marriage 
was: 'How important do you think is the approval of close relatives, 
mainly parents, to the success of a marriage?' The opinions are set out 
in Table 13. 

In all, 50 respondents considered the approval of close kin to be of 
importance for the success of a marriage. Further, those informants who 
said that the importance of parental approval depended on the close-
ness of the individual to his family implied that in some cases such 
approval was a factor affecting the success of a marriage. 

The question asked as a sequel to this was: 'Even if a couple of 
go 
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TABLE 13. Importance of approval by close relatives 
for the success of a marriage 

	

ery important 	 15 
Of importance 	 35 
Parents should not interfere 	 3 
Depends on individual's attachment to family 	 8 
Used to be important, but no longer so 	 2 
Not at all important 	 15 
No response 	 2 

Total 	 80 

different religious backgrounds were convinced that they would be 
happily married—no conversion contemplated—which do you favour 
of the following three: i) that strong pressure should be brought on 
them to change their minds; 2) that gentle attempts should be made to 
dissuade them from their decision; or 3)  that they should be left alone 
to decide for themselves?' The responses are recorded in Table 14, 

TABLE 14. Action where persons of different 
religions propose to marry 

Strong pressure to abandon marriage 	 (A) 
Gentle attempts 	 (B) 	27 
Point out pitfalls of out-marriage 	 (C) 	8 

- Persuade one partner to convert for sake of 
children 

Leave couple alone to decide for themselves 	 30 
No answer 

Total 	- 	 So 

Clearly, more than half of the respondents (A, B, and C) favoured 
some attcmpt to obstruct a projected out-marriage. In view of the fact 
that an even greater number (see Table 13) had said that the approval 
of close kin was of importance for the success of a union, I thought it 
would be interesting to discover how close kin had behaved when an 
out-marriage had in fact taken place. 

Respondents recorded the reactions to 55  out-marriages involving 
their close relatives. In five eases they mentioned spontaneously that 
the out-marriage had been a second marriage, and in nine eases it 
emerged that either one or both of the out-marrying Jew's parents had 
been dead at the time of the union. This ties in with a hypothesis of 
Heiss'° that those who are emancipated from parental influence at the 
time of the marriage are more likely to marry out than those who are 
not. Indices of probable emancipation from parents at the time of 
marriage are: i) marriage at a late age; 2) previous marriage; and 3) 
marriage after the death of one or both parents. In io of the above 14 
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cases mentioned by Capetonians, however, the out-marriage was still 
frowned upon by the surviving Jewish parent or by other close Jewish 
relatives. 

In seven cases, close relatives were 'happy with' or 'indifferent to' the 
out-marriage. In five cases, the out-married Jew had been cut off by 
his family, even if the ritual mourning of 'Shivah' had not been ob-
served. In the remaining 29 cases, the reactions of parents had shown 
a fairly regular trend. Parents had at first 'tried to break up the marri-
age', had initially severed relations with their child, had demanded that 
the non-Jewish partner be converted to Judaism, or had put obstacles 
in the way of a conversion, all in the hope of preventing the marriage. 
In all of these 29 cases, however, ultimate acceptance of the union is 
reported. Sometimes parents 'became very fond of the girl', that is, of 
the non-Jewish partner (or, by now, convert to Judaism), but some-
times, despite reconciliation, 'it was never the same as it would have 
been had she been Jewish'. 
.1 suggest that these adverse reactions to kin who marry out must 

produce tensions in many of the marriages. There appears to be a 
vicious circle. Many Jews believe that out-marriage 'does not work', 
so when out-marriages do occur, they react with hostility and register 
opposition. This attitude might affect the marriage to the extent that it 
actually does not work out, or, at best, does not work out very well. 
People then have material in hand for reinforcing negative attitudes 
towards out-marriage. 

The tensions outlined here seem to be the price that Jews in Cape 
Town are paying in their attempt to achieve a dual ideal: maximum 
acceptance as individuals in the wider society and minimum threat to 
the perpetuation of their distinct group identity. 

NOTES 

'I. Abrahams, The liirthofaComrnunity, 
Cape Town, 1955.  This book, by a pre-
vious Chief Rabbi of Cape Town, who 
was also Professor of Hebrew at the Uni-
versity of Cape Town, is the most useful 
source on the historical aspect. 

2 M. Zborowski and E. Herzog, Lffe is 
with People, New York, 1967, P.  428. 
'When they think of KIal Israel [the 
entire Jewish people all over the world], 
they think of a world-wide shiell where 
speech and even thought is in Yiddish.' 

This register, alphabetical and up-
to-date, is available on loan at the Zionist 
offices, Zeeland House, Foreshore, Cape 
Town. 

Married couples were entered as one 
person. The register itself, therefore, lists 
more than 8,000 adult Jews in Cape 

Town. Among married couples, more 
women than men were inten'iewed since 
the former were usually free during the 
day. 

See Table r. 
E. Leach, 'Genesis as Myth', in 

Myth and Cosmos, ed. J. Middleton, New 
York, 1967, P. 12, concludes that the 
series of Genesis tales asserts 'that a rank 
order is established which places the 
tribal neighbours of the Israelites in 
varying degrees of inferior status depend-
ing on the nature of the defect in their 
original ancestry as compared with the 
pure descent ofJacob (Israel)'. 

'Cf. M. L. Barron, 'Research on 
Intermarriage: A Survey of Accomplish-
ments and Prospects', American Journal of 
Sociology, vol. 57,  no.3,  1951, pp.250-52; 
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also J. T. Landis, 'Marriages of Mixed 
and non-Mixed Religious Faith', Ameri-
can Sociological Review, vol. 14, no. 3, 
1949, p.401. 

M. Himmelfarb, 'The Vanishing 
Jews', Commentary, vol. 36, no. g, 1963, 
p. 249. 

Ibid., pp. 249-50, for a description 
of the roots of rabbinical reluctance to 
accept converts to Judaism. 

10 Cf. M. L. Barron, 'The Incidence of 
Jewish Intermarriage in Europe and 
America', American Sociological Review, 
vol. ii, no. I, 1946, p. 8; also Barron, 
1951, op. cit., P. 205. 

"Cf. Barron, 1951, op. cit., for a 
tentative hypothesis that intermarriage 
poses a grave threat to people's values of 
identity, homogeneity, and survival. 
R. J. R. Kennedy, 'Single or Triple 
Melting-Pot? Intermarriage Trends in 
New Flaven, 1870-1940', American Journal 
of Sociology, vol. 49,  no.  4, 1944, p. 331, 
concurs with this. 

12 The Jewish Chronicle, 23 May 1969, 
reports that twice as many Jewish men 
as Jewish women in London marry out, 
and that for every three female converts 
to Judaism there is one male convert. 

Barron, 1946, op. cit., p.  9, A. B. 
Hollingshcad, 'Cultural Factors in the 
Selection of Marriage Mates', American 
Sociological Review, vol. i, no. 5, 1950, 
p. 623, and Kennedy, op. cit., p.  331, 
report similar tendencies for American 
Jew!)'. 

13  Himmelfarb, op. cit., p. 249. 
' Cf. Barron, 1946, op. cit., p.  8, 

where he quotes popular Yiddish rhymes 
reflecting similar attitudes in the United 
States more than two decades ago, and 
probably even earlier. 

15 J. S. Slotkin, 'Jewish—Gentile Inter-
marriage in Chicago', American Sociological 
Review, vol. 7, no. i, 1942, P. 36, suggests 
that people are motivated to have sexual 
contact across the ethnic barrier, because 
it is in this context that the social nexus 
is at a minimum, so that the relationships 
can be casual without the participants 
becoming involved in ties, obligations, 
and 'entangling alliances'. He adds that 
on a sexual plane exotic myths have arisen 
about the attractions of the outgroup. 

16  J S. Heiss, 'Premarital Character-
istics of the Religiously Intermarried in 
an Urban Area', American Sociological 
Review, vol. 25, no. i, ig6o. 
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BOOK REVIEWS 

A. J. ARBERRY, General editor, Religion in the Middle East, Three 
Religions in Concord and Conflict, 2 vols., vol. i: xii + 595 PP., vol. II: 
xi + 750 pp., Cambridge University Press, London, 1969, £7 
the set. 

Over 1,300 pages, written by more than thirty authors, can make confusing 
reading. They are certainly difficult to review, especially if the reader is not 
quite sure what the purpose of the work is and for whom it is intended. It is 
definitely not a source book. As an historical work it is at times too sketchy, 
at others too detailed. As a reference work it is too chaotic. And though the 
chapters on the three religious traditions of the Middle East were parcelled 
out to three competent editors (E. E. J. Rosenthal, Max Warren, and C. F. 
Beckingham for Judaism, Christianity, and Islam respectively), one misses 
the General Editor's tight rein and co-ordinating hand. There is much 
repetition and overlapping, and some subjects are discussed, in different 
parts of the work, two or three or even haifa dozen times. The criteria which 
guided writers and editors in determining the scope of the work may be 
justifiable, but they are nevertheless confusing. Thus, for example, it is 
legitimate for J. Petuchowski to write several pages on Reform Judaism in 
America since it forms part of 'Judaism Today' and without the latter, 
Judaism in the Middle East—including Zionism and the State of Israel—
cannot be understood. Islam is dealt with by areas (Egypt, Iran, Afghanis-
tan—India—Pakistan, U.S.S.R., North-West Africa, Sudan, East Africa, 
West Africa, Balkans), though Sufism has a (somewhat inadequate) separate 
chapter, as have also the Wahhabis, Zaydis, Ibadis, Ismailis, Druzes, and 
Ahmadis. Christianity is dealt with by denominations, and the reader is 
taken through a crash course in the history, past and present, of the Assyrian, 
Syro-Malabar, Uniate Chaldean, etc., churches. Oddly enough, the areas 
covered by the Islamic and the Christian sections are not congruent: there 
are no chapters on 'Christianity in East Africa', 'Christianity in West Africa', 
or 'Christianity in the Balkans' (except, of course, for the section on the 
Patriarchate of Constantinople). 

It is perhaps the profusion of Christian denominations in the Middle East 
and the necessity of dealing adequately with Judaism (in spite of the rela-
tively small numbers of its adherents) which account for what might other-
wise appear to be an absence of reasonable proportion. Vol. I gives 235 pages 
to Judaism and 355 pages to Christianity. Vol. II gives 360 pages to Islam! 
Part 2 of vol. II, 'The Three Religions in Concord and Conflict', again deals 
almost as much with Christianity as with Islam, and incidentally repeats 
much of what had already been said in earlier chapters. 

For a work of such bulk, the two volumes are relatively free of printer's 
errors. However, Pope Pius VII (vol. I, 334) should be Pius IV. The Protes- 
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tant printing press with oriental type faces in Beirut was not established in 
1933 (vol. II, 532) but in 1833. Athanasius V was Greek Orthodox Patriarch 
in Jerusalem 1827-44 (and not from 1927: Vol. II, 484), and one pre-
sumes that Mr. Pareja (vol. II, 69) meant to say that his chapter was not 
the place to dilate [rather than "dilute"] upon his [Afghani's] lasting 
influence on modern Islamic thought'. 

The chapters dealing with Judaism are generally good. Special mention 
should be made of Jacob Petuchowski's 'Judaism Today' (vol. I, 3-58) 
which is excellent, a few hasty, inaccurate, and cliché-type statements 
notwithstanding. The contributions by H. Z. Hirschberg ('The Oriental 
Jewish Communities', vol. I, 119-225) and S. D. Goitein ('The Jews of 
Yemen', vol. I, 226-35) are competently written and informative. Norman 
Bentwich's chapter on 'Judaism in Israel' (vol. J, 59-1 iS) is the weakest in 
the Judaism section; it is curiously shallow and occasionally inaccurate. 

Of the nineteen chapters on Islam only two are by Muslim scholars. While 
this fact invites speculation, it will go here without comment. There is little 
in these chapters—competent and useful as they are—that is new or un-
familiar to students of Islam or the Middle East. As is inevitable in a work 
of this kind, every reader will find statements with which he disagrees (for 
example, Tibawi's statement, vol. II, 572: '[al Afghani] was essentially 
a political agitator whose weapon was religion, while Abduh was more of 
the religious revivalist'). 

The authors of the chapters on Christianity are all committed Christians, 
mostly ordained priests and theologians, and not infrequently members of 
the denominations with which they deal. Hence the authors' spiritual per-
spectives and perplexities, their certainties as well as their searchings of 
heart, frequently obtrude. This will not necessarily recommend their writing 
to every historian or social scientist, yet it has its advantages. Students of 
Comparative Religion in particular will find such reading very rewarding 
since the chapters in question have the quality of 'source material' rather 
than of descriptive summaries: they are sources for our understanding of the 
at times tortuous, at times sophisticated, modes of thought in which engage 
Christians (either natives of the area or \Vestern sympathizers) grapple with 
the predicaments, affirmations, ambiguities and (especially in the case of 
Protestants) bad conscience with regard to the Oriental churches, that go 
with being a Western Christian in the Middle East. It is regrettable that this 
dimension of self-understanding and self-interpretation is absent from the 
section on Islam. 

The Christian authors are to be commended, by and large, for their 
honesty. No attempt is made to disguise or whitewash facts, and for Christian 
readers these chapters must be extremely painful reading. For what we are 
given is in great part a depressing catalogue of the most shameful ecclesias-
tical corruption. The record of intrigue and violence accompanying the 
history of the successions to the many Patriarchates with which the Middle 
East is littered is as amusing to the cynical outsider as it must be harrowing 
to a Christian. Nevertheless one is glad to learn that of the nine mistresses 
of one nineteenth-century (Coptic-Egyptian) Patriarch of the Ethiopic 
Church, only two were nuns (vol. I, 462). Professor Meinardus of the 
American University in Cairo says of the Coptic Church in the middle of the 
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present century that 'corruption within the hierarchy had reached unimagin-
able limits' (vol. 1, 436) and refers (vol. I, 	to the quarrels between 
Copts and Ethiopians about the Deyr al-Sultan near the Holy Sepulchre 
as one of 'those unpleasant Jerusalem stories' that mar the record of Chris-
tianity in the 1-loly Land. He also emphasizes the deeply ingrained theological 
antisemitism of the oriental churches. Referring to Vatican II, Professor 
Meinardus states (vol. 1, 450-I) that 'throughout the sessions, the Copts 
have repeatedly voiced their objections to the Vatican proposals for exoner-
ating the Jewish people from the responsibility for the crucifixion of Jesus 
Christ. . . . This determined anti-semitic attitude, which is shared by 
the Orthodox and Evangelical Copts, should not be merely interpreted in 
terms of an opportunistic accommodation of the Christians to the political 
policies of the Egyptian government.' 

Occasionally prejudice and one-sidedness are in evidence, especially in 
regard to Israel. Canon Max Warren is well aware of the 'insupportable 
ambivalence' (vol. I, 588) that must characterize the attitude of Christians 
in general and of Arab Christians in particular to the Zionist claims and the 
reality of Israel. Professor Meinardus is similarly conscious of 'the problem 
of Israel' (vol. I, 47-9)  and warns against the danger of a new Marcionism 
from which, however, neither he nor others seem to be entirely free. F. M. 
Pareja states that 'the proposals of the United Nations [for a partition of 
Palestine] came to nothing before the negative and intransigent attitude of 
the antagonists' (vol. II, 540), but prudently fails to specify which side in 
the conflict accepted and which side rejected the partition proposal. Father 
Anawati declares (vol. I, 364) that it was necessary for Egypt 'to be armed 
against Israel, not so much, perhaps, for the sake of military revenge as in 
preparation for the everpresent possibility of attack'. The Israeli attack in 
1956 is duly mentioned, but not a word is said of the closure of the Suez 
Canal to Israeli shipping or about the constant and murderous incursions 
of the Fedaycen into Israeli territory. 

The two most fascinating chapters are those by Dr. Charles Malik and 
by Abd al-Tafahum. Why the Editor permitted the author of the opening 
chapter ('Doctrine') in the section on 'The Three Religions in Concord and 
Conflict' to use a pen-name is difficult to understand, let alone to condone. 
Abd al-Tafahum ('Servant of Understanding') has written a very beautiful, 
sensitive, and at times wrongheaded essay, and the reader realizes after a 
few pages that it is the sensitiveness of a Western Christian (I would guess 
an Anglican, since the author's habitus mentalis exhibits both Catholic and 
Protestant features). As an example of how a deeply committed Christian 
can try to interpret for himself the existence of Judaism (including Zionism 
and Israel) and of Islam by mobilizing all his resources of knowledge and 
empathy, this chapter is moving indeed—many blind spots and some down-
right nonsense notwithstanding. His essay would have graced admirably any 
Christian symposium devoted to meditating upon the dimensions of 'the 
Abrahamic triangle' (vol. II, 386); in a work like the one under review it is 
inadmissible. To justify its inclusion, the General Editor ought also to have 
invited a Muslim and a Jewish thinker to project their perspectives on these 
three religions 'in Concord and Conflict'. The implicit claim that Abd 
a]-Tafahum's essay is an objective presentation doing justice to the Lebens- 
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geflihi and self-understanding of all three religions of the 'Abrahamic triangle' 
is a very naïve, foolish, and indeed dangerous illusion. For example, as a 
piece of sophisticated modern Christian theology the author's meditation on 
the Cross is of some interest. But it is unfair to confront the readerof this 
work with a statement such as 'the Cross is not manifest victory: but it is 
victory manifest' (vol. II, 386), without making it clear that Abd al-Tafahum 
is not discussing Religion in the Middle East but rather articulating his own 
creed. Nevertheless his very suggestive reflections on the role of place 
(geography) and people (nationhood) in the life and doctrine of the three 
great religions should provoke serious thought among believers and un-
believers alike. 

Charles Malik, unlike Abd al-Tafahum, sails under his own flag. Dr. 
Malik, sometime Foreign Minister of the Lebanon and one of the most 
distinguished lay members of his Church, has written a most fascinating and 
revealing chapter on 'The Orthodox Church' (vol. 1, 297-346). Again it is 
not an outsider but a committed Christian who writes about his church with 
knowledge and passion (in both significations of the word). His chapter is 
thus both description and 'testimony', and—as has been remarked earlier 
—may serve as source material to the student of contemporary 'Religion in 
the Middle East'. Malik is deeply imbued with a sense of the 'glorious 
religious tradition of Byzantium in the Middle East'. As a professing Chris-
tian he is also aware of the dimension of mystery in the life of the Church, 
and can thus write that 'the inner life of Orthodoxy in the Middle East, both 
as a corporate church and as individual believers, is known in its fullness 
only to God'. But there are other things known not only to God but also to 
the historian, and hence the acute anguish with which the author discusses 
'the utter disorder, decay and corruption in the Orthodox Church' and 
reports that 'the documents reveal an incredible amount of intrigue, malice, 
spitefulness, meanness, mercenariness, venality, pettiness, feuding, vengeful-
ness and violence'. A propos violence: 'the bishops of the Holy Synod of at 
least one see physically hit and wounded each other in a recent session' 
(vol. I, 340). Happily, not everything is 'corruption and rottenness 
confusion and decadence', and Malik's account is informative and generally 
reliable. Passionately longing for a spiritual revival of his church, the author 
may have overestimated the promise of certain developments (for example, 
the Orthodox Youth Movement), but by and large he is sober and realistic 
to the point of disillusionment. The Orthodox Youth Movement 'appears to 
have slumped and wilted' (vol. I, 	and 'The Orthodox today are un- 
worthy of their possibilities' (vol. I, 343). Perhaps the picture for other 
denominations would not be much different if the writers had Dr. Malik's 
ruthless honesty. 

In view of the incessant complaints made by Christian leaders and church 
organizations (and gratefully taken up by the Arab propaganda machine) 
to the effect that the State of Israel makes life for the Christian minorities 
so difficult as to encourage their emigration, some of Dr. Malik's facts are 
of considerable interest. Of course it is well known that Christian emigration 
from the Middle East has been going on for many decades, and even Father 
Anawati (vol. I, ') feels in honesty bound to explain (without necessarily 
agreeing with) the feelings of many Arab Christians: 
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Christians have no future in a country [the reference is to Syria, Egypt, and Iraq] 
which is becoming all the time more socialist and totalitarian. Their children are 
indoctrinated in the schools where the syllabus is devoted more and more to 
Jslam and their faith is in danger. Debarred increasingly from public office and 
from nationalized societies, robbed of the property of their parents and unable 
to engage in profitable business in a society where almost everything is under 
State control, how can they survive? To remain is to condemn oneself to death 
by suffocation. 

Dr. Malik, with his usual frankness, minces no words. '... there is hardly 
a Christian family in the Middle East (outside the Copts) that does not claim 
some relative in the United States' (vol. I, 324). In fact, orthodoxy in par-
ticular and Christianity in general are subject to what Malik calls 'the 
phenomenon of the squeeze' (vol. 1,333). Hence he can speak of 'the virtual 
liquidation of the Orthodox community in Egypt, and the emigration from 
Egypt to Lebanon since 1955 of tens of thousands of Orthodox of Lebanese or 
Syrian origin', and of the 'migration of perhaps a hundred thousand Ortho-
dox from Syria into Lebanon in recent years' (vol. I, 304-5). However, 'even 
Lebanon is treated by many of these Christians as only a stopping station on 
their way out' (vol. I, 	Dr. Malik's correct evaluation of the nature of 
this emigration is expressed in the statement that 'the virtual liquidation 
of Orthodoxy in Turkey and Egypt is more a cultural-political phenomenon 
than a religious one'. The statement could be applied also to other Middle 
Eastern countries (Israel, Jordan) as well as to other denominations. 

This review has concentrated—perhaps unduly—on the Christian con-
tributions to Religion in the Middle East. Some of the reasons for this one-
sidedness have already been indicated. The contributions dealing with Islam 
do not contain much that is unfamiliar to students of the subject. Since 
most of these chapters were written by non-Muslims, they lack the value of 
'testimonies' in which authors reveal their own 'self-understanding'. But 
this is precisely what the chapters on Christianity display. It is a great pity 
that Part 2 of vol. II, which could easily have been the highlight of the whole 
work, turns out to be the most unsatisfactory, perhaps because the themes 
'Society and Politics', 'The Cultural Aspect', and 'Religion and Anti-
Religion' raise too many expectations. Dr. Pareja's chapter on 'Society and 
Politics' contains many inaccuracies. Thus one would like to know what 
exactly is 'the synagogue' (as distinct from the Chief Rabbinate) with which 
the State of Israel has difficulties (vol. II, 540, or how the author came by 
'the Mizraehi party of the grand rabbinate' (sic). The account of the Daniel 
Rufeisen case has mistakes or misunderstandings in practically every line. 
It is also unfortunate that these potentially crucial chapters tend to evade 
the problem of the special forms of involvement which religion in the Middle 
East has with other aspects of cultural, social, and national life as well as 
with the passions of politics. Only Dr. Malik shows explicit awareness of the 
pivotal significance of Arab nationalism as a tertiurn quid enabling the 
Christian and Muslim populations to transcend denominational divisions 
(vol. I, 337-8): 

Nationalism, whether Syrian or Arab, hankers back (sic) to something more 
natural and more inclusive than religion; it has the effect, at least in theory, of 
equalizing between Muslim and Christian, and this is a great relief to both. . 
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The examination of this whole theme of the political and nationalist implications 
of Orthodoxy in the Middle East calls for a separate and much deeper treatment. 

The same point is illustrated unwittingly by Father Anawati who, in his 
chapter on 'The Roman Catholic Church', reports with what appears to be 
considerable satisfaction that 'the history of the Arab nationalist movement 
shows that in the early stages the influence of the Christians was decisive' 
(vol. 1,410. 

Instead of listing names of ecclesiastics or presenting theological lucubra-
tions, the contributors might usefully have given some texts illustrating the 
life, function, and roles of religion in the Middle East. Although the work 
under review was commissioned and completed before the Six-Day War (see 
the General Editor's Foreword, vol. I, p.  xi), this reviewer may perhaps be 
permitted to refer to post-June 1967 events to exemplify the kind of material 
that could usefully be cited to illustrate some of the aspects of religion in the 
Middle East 'in this second half of the twentieth century' (vol. I, p.  xi). Thus 
it would be illuminating to print at least one fatwa by a Muslim authority 
declaring war against Israel to be a jiliad. It would be equally illuminating 
to print the statement of the Chief Rabbi of Israel to the effect that no Israeli 
Government, present or future, has a right to cede even one square foot of 
the occupied areas, these being the territories God I-]imself gave to His 
people under an eternal covenant. Finally, the patterns of behaviour char-
acteristic of many churches in the Middle East could be illustrated by the 
declarations of several ecclesiastics after the unfortunate fire, in August 1969, 
at the Al-Aksa Mosque in Jerusalem. Since the Arabic texts referred to are 
not widely known, it may be useful to quote them here in translation. Apart 
from their documentary value, they also illustrate both the aforementioned 
involvement of Middle Eastern Christianity with Arab nationalism, and the 
importance of political factors in promoting 'ecumenical' co-operation, 
otherwise so conspicuously absent on most other levels of Christian life in 
the Middle East. 

The fire at the Mosque was described by the Greek Orthodox Bishop 
Diodoros (Jordan) as 'a calculated step by Israel to destroy it [the Mosque] 
and to build the Temple of Solomon in its place. . . . It is not unlikely that 
they will lay fire to the Church of the Holy Sepulchre and claim that it was 
the result of a short circuit' (Al-Dastur, 22 August 1969). Similarly the Latin 
Bishop Al-Sama'an declared that 'the abominable crime of the burning of 
the Al-Aksa Mosque is a calculated attempt, on the part of the Israeli 
authorities, to feel the pulse of the Muslim and Arab world and to test their 
reactions. Will they be satisfied with speeches, demonstrations, and declara-
tions, or will they take drastic actions7  ...We are afraid that what hap-
pened today to the A]-Aksa Mosque will happen tomorrow to the Church 
of the Holy Sepulchre' (A1-Dj/?ia, 24 August 1969). After the arrest, by 
Israeli police, of the incendiary—a young Australian sectarian fundamental-
ist found to be mentally ill—the following 'ecumenical' statement was 
published by the leaders of the Christian Churches in Jordan: 

The abominable crime perpetrated by the Israeli authorities in laying fire to 
the Al-Aksa Mosque has profoundly shocked the feelings of the religious leaders 
and Christian clergy all the world over no less than it shocked their Muslim 
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brethren. For that reason the [Christian] religious leaders sent a telegram to the 
Secretary General of the United Nations and to all the leaders of Churches in the 
world, in protest and condemnation, and demanding intervention to put a stop 
to this. 

But Zionism, whose characteristic is plotting, has gone even further in its 
impertinence by trying to evade [the responsibility for] this abominable crime in 
order to cause strife and division among the Arab Muslim and Christian citizens, 
but its intrigues have been denounced all over the world. It concocted lies in order 
to justify its crimes. After having [first] claimed that the fire was due to a short-
circuit, they told us yesterday that the crime was perpetrated by an Australian 
belonging to one of the unrecognized sects, but they did not realize that the name 
of this Australian—Rohan—is Jewish. 

The Daily Star reports that the aforementioned Rohan lived in a kibbutz for 
four months, where he was trained by the authorities to commit this crime and to 
desecrate the holy places in preparation for their dream to [re-] build the Temple. 

We herewith proclaim that the Muslim and Christian citizens in the Arab world 
are united in one national brotherhood and that a common enemy who has robbed 
them of their homeland and holy land is threatening them....We proclaim that 
the continued conquest by Israel of the Holy City is a desecration of both the 
Muslim and the Christian holy places. 

signed 
Bishop Diodoros (Greek Orthodox) 
Bishop Na'amath Al-Sama'an (Roman Catholic) 
Archimandrite Nicolas Baril, on behalf of 

Bishop Mikhail Asaf (Greek Catholic) 
Rev. Shafik Farrah, head of the Anglican Church 
Rev. Butrus Thoma, head of the Syrian-Orthodox Church 

(Al-Dastur, 24 August 1969) 

This document, and similar ones, are recommended for inclusion in a future 
edition of Religion in the Middle East. 

R. J. ZWI WERBLOWSKY 

JOHN BOWKER, Problems of Suffering in Religions of the World, xii + 318 
pp., Cambridge University Press, London, 1970, £350. 

This is a book of genuine intellectual distinction which also forms about as 
good an introduction to the comparative study of religions as one could 
wish for. The question, or rather the experience of suffering, provides a 
central axis around which the varying perspectives of the world religions can 
be elucidated and compared. The elucidation is remarkably clear, and the 
comparison very charitable without being syncretistic or glossing over differ-
ences. Indeed the material is so arranged that the reader himself can 'read off' 
the differences: for example, the varying attitudes of Islam, dualism, and 
Christianity to crucifixion as a focus of suffering. John I3owker makes 
especially good use of dualism both as a bridge between East and West and 
as an instructive analysis which does not manage to live adequately with 
the great tensions posed by the omnipotence or the love of God. In another 
sense Islam partly eliminates these tensions by an over-simplification based 
on the arbitrary power of God. Hence, there is relatively little development 
in Islam as compared with the complexities explored by Judaism and Chris-
tianity. Bowker has a section on 'development' for each religion, and these 
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sections also illustrate the contrasting internal logic of the religions. If Jslam 
elaborates an orthodoxy rather than achieving a development, Hinduism 
hardly has an orthodoxy to be devcloped: it is heterogeneous and broadly 
accommodating from its beginnings to the present day. (For that reason I 
am not quite sure how Mr. Bowker can determine corruptions of Hinduism.) 

The author illustrates his themes from the texts of the religions themselves. 
They speak on their own behalf. Moreover, each religion also speaks through 
modern representatives in its central tendencies: Bishop Wilson of Singapore, 
Ebenezer Kovenski (in the 'Wolkovisk Memorial Book'), M. F. Jamali 
('Letters on Islam'), Gandhi, and Thich Nhat Hanh ('Vietnam: the Lotus 
in the Sea of Fire'). There is also a section treating classical, Russian, and 
Chinese Marxism as related to religious traditions, illustrating the evanes-
cence of profundity in an activism which—in Maoism at least—achieves a 
unique naïveté. Characteristically Mr. Bowker does not elaborate on this 
weakness but simply quotes the texts. 

His analysis of the range of responses to suffering in Judaism is a particu-
larly impressive part of a book everywhere marked by exemplary scholarship 
and intellectual control: thus suffering may be viewed as merely temporary, 
as a punishment, as a test, as a means of sacrifice and redemption, as inex-
plicable within the partial limited perspectives of men, as the necessary 
opposite of the good, or as taken up either in the renovation of the world 
or in personal immortality—'the souls of the righteous are in the hand of God, 
and there shall no torment touch them'. The last two responses just cited 
are of course very much part of the overlap with Christianity, even though 
the original affirmation of God in Jewish experience courageously lived with 
the possibility of death as final. 

Perhaps what this book also illustrates is the radical consequences for 
culture of the varied responses and contrasting logics of the world religions. 
As the author points out, modern politicians may barely realize it, but a 
central factor in their understanding of a situation must be the fact that 
people are Hindu, Buddhist, Muslim, Christian, or Jewish. 

DAVID MARTIN 

ERIK COHEN, The City in the Zionist Ideology, 8 + 63 pp., I map, 
Jerusalem Urban Studies (No. i), The Institute of Urban and 
Regional Studies, The Hebrew University, Jerusalem, 1970, fl.p. 

The author focuses on the theme that the Zionist bias in favour of rural 
settlement and of a policy of a 'return to the land' has deprived the present 
urban system of Israel of adequate planning. Lamenting the pro-agricultural 
philosophy of early Zionism, Dr. Cohen asks: 'What social developments 
take place in those areas of the society which were not emphasized by the 
ideology? It is mainly to these problems that this paper addresses itself' 
(p. 2). And he proceeds to tell the history of town planning. In fact, this 
essay is not concerned with Zionist ideology but rather with the lack of 
interest shown in the settlement of Israel in implementing the tenets of the 
school of planning which advocates a systematic urban hierarchy, and Christ-
aller's central place theory. Quoting the advocates of these ideas, the author 
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does not seem aware that no modern government has actually carried out 
policies of that sort. 

The title is indeed misleading, for the author stresses repeatedly the rural 
and peasant themes in Zionist texts, but only just mentions that the Fathers 
of Zionist ideology, and Herzl himself, 'were not opposed to the establishment 
and development ofJewish cities in Palestine' (p.  3). He mentions also that 
the Garden-City concept had considerable influence on the early stages of 
Zionist urban settlement, especially in Tel-Aviv (pp.  g-w), but does not 
develop the point. He chiefly bemoans the lack of the kind of town-planning 
which he favours; only in the planning of the still quite small new town of 
Arad does he find some solace (pp.  48-9). 

One does occasionally glean some interesting facts about the history of 
town-planning in Israel as one reads this essay, but on the whole it contri- 
butes more to professional polemic than to scholarly research. It would be 
interesting to explore the part the city, urban improvement and urban 
future, did play in the writings of early Zionist leaders. Certainly one should 
not forget the extraordinary role of one city, Jerusalem, in Zionist ideology 
and in the policies of the state of Israel. One could also find some general 
ideas in the planning and development of Haifa, Beersheba, Ashkelon. 
Besides a certain rural bias, strategic considerations in organizing space have 
greatly influenced the planning of settlement. Dr. Cohen does not mention 
any of this. His argument is rather narrow-minded. His title points, however, 
to a worthwhile field of study, and it is a good sign that the Hebrew Univer-
sity of Jerusalem has started a new series of urban studies. 

JEAN COTTMANN 

DONALD R. CUTLER, ed., The World Tear Book of Religion, The Religious 
Situation, Volume II, iogr pp., Evans Brothers, London, 1970, 

L6.so. 
Volume I of this publication was reviewed in Vol. XII, No. i of this Journal. 
The second volume is much like the first, the series settling down into a 
somewhat disappointing shape. The book contains a few excellent pieces 
buried in a mass of considerably less interesting ones. If the volume were 
a third of its length, pruned of its superfluities, and better organized it 
would hold out the prospect of an attractive annual. As it is, one is over-
whelmed by the number of the pages and irritated by the lack of clear 
relation among the many contributions. True, there is an arrangement of 
Parts and themes within Parts, but the logical order is weak and artificial 
—disparate pieces are forced into vaguely labelled boxes. 

Intellectual distinction is to he seen in the sociologist Robert N. Bellah's 
'Transcendence in Contemporary Piety' and in the theologian Harvey Cox's 
'Feasibility and Fantasy: Sources of Social Transcendence'. On the Jewish 
side there is an interesting sociological essay by Charles S. Liebman, 'Toward 
a Theory of Jewish Liberalism', and there are two theological pieces: 
'Elijah and the Empiricists' by Emil L. Fackenheim, and 'Non-Violence in 
the Talmud' by Reuven Kimelman. For the rest, one may usefully inform 
oneself, for example, on some religious trends in mainland China, North 
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America, Communist Europe, and Latin America, and on the religious 
implications of some aspects of modern medicine. It is a sign of the times 
that Karl Marx makes a number of appearances. 

MAURICE FREEDMAN 

FLORESTAN FERNANDES, The Negro in Brazilian Society, ed. Phyllis B. 
Eveleth, translated by Jacqueline D. Skiles, A. Brunel, and Arthur 
Rothwell, xxv + 489 pp.,  Columbia University Press, New York 
and London, 1969, $12.50. 

ULF HANNERZ, Soulside, Inquiries into Ghetto Culture and Community, 236 
pp., Columbia University Press, New York and London, 1969, 

$5.95. 

The views of Professor Florestan Fernandes have been known to English-
speaking students of race relations since his article 'The Weight of the Past' in 
Daedalus (Spring 196). He there argued that when the Brazilian slaves were 
freed in 1886, they were so little prepared for freedom that they took it to 
mean they need work only when they felt in the mood. To sell their labour 
was to sell themselves again. They were therefore hard to employ in the city 
of Sao Paolo and the jobs created in the course of industrial expansion went 
to European immigrants. White stereotypes of the Negro as idle and feckless 
were thus confirmed; poverty, malnutrition, disease, the unstable family, 
were realities. The familiar vicious circle had begun. 

This volume is an abridgement and translation of Professor Fernandes's 
two-volume work: 'A Integracao de Negro na Sociedade de Clases'. It 
continues and expands the social, historical, and psychological account 
sketched in his article. To the first period of withdrawal from the class society, 
there succeeded a period of protest movements, led by intellectuals. (By 'the 
class society' is meant the urban, industrial, and nominally democratic 
society of the Republic, as opposed to the traditional, hierarchical, and 
primarily agricultural society of the colonial and former imperial regimes.) 
But organized political protest came to an end with the Second Republic 
under Vargas and a new phase began. Individual social mobility became 
the aim; those Negroes who might have led reforming movements switched 
their energy to personal advancement in the scale of wealth and social 
esteem; they accepted white values, dress, and behaviour. Their aims became 
more realistic, their techniques subtler and more mature; above all, their 
outlook changed and the emphasis was now on self. His own efforts, they 
argue, are all a man can rely on; he must recognize that the cards are stacked 
against him and that he must do better than a white man to succeed. But 
there are few who do succeed and even they find that it is not enough to be 
rich; the doctor may have a good practice but he is still a Negro. There is 
a story of a dark mulatto who, when he had qualified as a dentist and had 
a practice, made up his mind to call on a rich white family for whom his 
grandmother had worked and who had brought him up in childhood. They 
received him politely and the sons, with whom he had played as a child, 
pressed him to stay to lunch. He agreed with some diffidence—but it was 
served in the kitchen, with the deliberate object of showing him his place. 
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By a wealth of illustration, this book—if it were still necessary—has killed 
the Brazilian myth. Prejudice is strong in Brazil, though not expressed in the 
same way as in the United States. Ardent copulation and culinary eclecticism 
have not been enough to destroy the association of dark skin with slavery. 
But though the analysis is subtle, sensitive, and immensely thorough, it seems 
to me doubtful whether the conclusions go far enough. In the traditional 
society, it was hardly necessary to draw rigid distinctions in law; the pre-
misses of the whole society were hierarchical, and the freed man stayed at 
the foot of the ladder. There was thus an appearance of tranquillity. But in 
the class society, the Negro sees personal promotion in the social scale as his 
goal. This means isolation from the Negro masses—a point Professor Fer-
nandes makes repeatedly. He also repeats that the Negro is not yet a threat 
to white society. But, surely, in so far as he succeeds, he will become a threat, 
and the likelihood of more savage and overt white reactions cannot be 
discounted. Further, there is a steady influx to São Paolo of rural Negroes, 
who have not learnt city ways and whose- behaviour is likely to reinforce 
white stereotypes. Can the policy of individual progress really alter the 
position of the masses? In the northern cities of the United States, fifty years 
ago many would have argued that it might; few would do so today. What is 
likely to be the attitude of the children of the successful, but socially rejected, 
Negro dentists and lawyers? Will they not turn to some modification of 
iVegritude or Black Power? Are there really no Fanons or Carmichaels in São 
Paolo? Or have they slipped through the net of Professor Fernandes's 
questionnaires? In spite of these questions, this is an indispensable book. But 
it is hard reading. There is a sensation of repetition, which sometimes, on 
very careful consideration, is found to be unjustified. 

Soulside, on the other hand, has been acclaimed on the jacket by one 
reviewer as 'reading like a novel'. His novel reading must be remote from 
mine. Dr. Hannerz does, it is true, describe graphically the growing tension 
when a man was being arrested, a crowd began to gather, more police-cars 
began to arrive—but this sequence is described as 'symmetrically schis-
mogenetic interaction'. Dr. Hannerz is not in fact usually ajargoneer, but his 
reviewer is misleading in a more profound sense. The value of the book lies 
not in description but in explicit discussion. For anyone who has read even 
a little about race relations in the United States, Dr. Hannerz will have little 
to tell that is new about "hat goes on in the city ghettoes; he tells his tale 
with sensitivity but we do know a good deal about it already. True, his des-
criptive sections refine usefully on what Ave have had before; his classification 
of four 'life-styles' in the ghetto is helpful and is not overstated; as he sensibly 
points out, the boundaries between the four styles are 'rather permeable'. 
But it is in discussion that the book comes into its own. 

Here, too, the words 'sensitive' and 'sensible' must both be used. It is 
sensible to refuse the over-emphasis on one aspect that has sometimes char-
acterized writing about the family life of the Afro-American. Neither 
African culture nor slavery nor national social structure alone account for 
the phenomena with which Ave have become so familiar. And this balance, 
this refusal to be rushed, distinguishes Dr. Hannerz's discussion of the deeper 
causes and the immediate occasions of race riots. His theoretical discussion 
has practical ends in view. He perceives the reactionary use that may be 
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made of the concept of the 'culture of poverty' if 'culture' is defined in a 
sense that is too 'hard', by which he means too limited. The values and roles 
of a culture are learnt as a child grows up; every culture, however defined, 
is thus to some extent self-perpetuating, and there are those who argue that 
there is therefore little that can be done about the ghetto; children will 
follow the ways of their parents. At the worst this provides a 'spurious 
scientific underpinning' for leaving things as they are; better, but still danger-
ously, it may suggest that efforts should be directed to changing the culture. 
But it is the essence of Dr. Hannerz's book that the ghetto is the product of 
national forces and that what seems to be 'ghetto-specific' behaviour is the 
joint product of the constriction which its inhabitants feel and the ambiva-
lence, present in varying degrees in every one of them, between the values of 
the greater society, which they inwardly admire but which are largely 
unattainable, and those outwardly admired in the ghetto, which are attain-
able and immediately gratifying but which in the long run are disastrous. 
From this ambivalence spring up the attempts to create an autonomous 
culture, Black Power, the emphasis on Soul, and the like. But these are so 
far either bogus or essentially negative; the dilemma of how to escape from 
the ghetto without becoming absorbed in the main stream of American 
culture is so far inescapable. This is a clear-headed and valuable book. 

PHILIP MA5ON 

JOSEF FRAENKEL, ed., The Jews of Austria, Essays on their Life, History 
and Destruction, xv + 585 PP Vallentine, Mitchell, 2nd. edn., 
London, 1970, E350 

The Jews of Austria is a valuable contribution to that vast body of memorial 
literature that emerged after the end of the Second \Vorld War when the full 
extent of the extermination of European Jewry became known. Sons and 
daughters of the destroyed Jewish communities tried to record for them-
selves and to preserve for posterity the great cultural, values and spiritual 
traditions of the world which had perished for ever. The hundred and fifty 
odd volumes of the series Dos Poili-she Tidentum published by the Central 
Union of Polish Jews in Argentina, or the Yearbook (New York, 1964; Tel-
Aviv, 1967) issued by the World Federation of PolishJews; the valuable Year 
Book published regularly since 1956 by the Leo Baeck Institute for Jews from 
Germany, and its cxcellent Schnjftenreihe Wissenschafttither Abhandtungen and 
Studies; Hungarian Jewish Studies of the Federation of Hungarian Jews; and 
many hundreds of monographs and collective volumes on individual com-
munities in eastern and central Europe put out by various Landsmannschaften 
in Israel, the United States, and Latin America are examples of this kind 
of literature. 

The present volume, ably and competently edited by Mr. Josef Fraenkel, 
contains contributions by thirty-five authors, arranged somewhat arbitrarily, 
into four sections: Life, Biography and Memoirs, 1-listory, and Destruction. 
Six articles are in German, and twenty-eight in English (apart from the 
Editor's Introduction). The highly interesting paper by Dr. S. A. Birnbaum, 
'Nathan Birnbaum and National Autonomy', falls, linguistically, between 
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the two: extensive documentary extracts in the original German with brief 
introductory and connecting lines in English. 

In the first part, there are thirteen essays dealing with various aspects of 
Jewish life and the Jewish contribution to Austrian culture: arts and crafts 
in the sixteenth to eighteenth centuries by \'alter Pillich, music by Peter 
Gradenwitz, jurisprudence by the late Franz Kobler, medicine by Moshe 
Atlas, literature by Harry Zohn. Here the selection of 'Three Austrian Jews 
in German Literature: Schnitzler, Zweig, Herzl' seems unduly arbitrary; 
the contribution of, say, Franz Kafka, Joseph Roth, Karl Kraus, Franz 
Werfel or Max Brod to Austrian (and world) literature was by far more 
significant and more worthy of Professor Zohn's discriminatory critical 
acumen. Richard Grunberger contributes a lively sketch on 'Jews in Austrian 
journalism', and Hilde Spiel on 'Jewish women in Austrian culture'. We 
have also Josef Fraenkel's penetrating analysis of Rabbi Moritz Gude-
mann's Memoirs (the manuscript of which seems to have perished during the 
Holocaust period) and the chief Protestrabbiner complex attitude to Theodor 
Herzl and Zionism. Wolfgang von Weisl provides a fascinating account of the 
beginnings of the illegal alija to Palestine on the eve of the Second World 
War. Leon KoIb and Erich Juhn write respectively on the Vienna Jewish 
Museum and the Jewish sports movement in Austria (unequalled ever since 
by any other diaspora Jewish community or by Israel), and 0. 0. Dutch 
on the influence of Austro-Jewish emigration upon the Anglo-American 
world. 

The second part starts with a charming essay by Sigmund Freud's son, 
Martin, dealing with the deep and enduring Jewishness of Freud's thought 
and attitudes. Sol Liptzin writes about Richard Beer-Hofmann (should not 
Zohn's translation of Beer-Hofmann's poem Growing Old have followed rather 
this paper?), Eric Mandell about the Jewish musician Salomon Sulzer, and 
Joseph Leftwich muses nostalgically about a number of his Viennese literary 
friends. Memoirs by the late Max Brod, Martha Hofmann, and Ernst 
Waldinger conclude this section. 

A scholarly essay by Dr. Arieh Tartakower on 'Jewish migratory move-
ments in Austria in recent generations' heads the section on History. Pro-
fessor N. H. Tur-Sinai contributes an essay on Viennese Jewry, Rabbi A. 
Willman on 'Famous Rabbis of Vienna', Rabbi M. Papo on the little-
known 'Sephardi community of Vienna', Rabbi J. Heshel on 'The History 
of Hassidism in Austria', and M. Henisch on 'Calician Jews in Vienna'. We 
have also essays on three provincial Jewish centres in Austria: E. S. Rimalt's 
on 'The Jews of Tyrol', Silvio S. Stoessl's 'The Jews of Carinthia', and M. K. 
Schwarz's 'The Jews of Styria', as well as Gustav Jeliinek's valuable paper 
on the long-drawn-out and complex history of the negotiations on the 
Austrian restitution to the Jewish victims of Nazi discriminatory measures. 

The destruction of Austrian Jewry is described in four essays: P. G. J. 
Puizer and Robert Schwarz deal with the development of political anti-
semitism in Austria; Norman Bentwich and Herbert Rosenkranz with the 
rescue operations following the Anscliluss in I\4arch 1938, and the tragic fate 
of those Jews who were left behind. 

A selected and clearly arranged bibliography compiled by Mrs. Ilse R. 
Wolff of the Wiener Library lists some hundreds of books and papers relating 
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to Austrian Jewry. The editor did not forget to add a name index which 
greatly enhances the value and usefulness of this publication. 

PAUL GLIKSON 

BERTY GOLDBERG and WILLY BOX, Dualité culturelle et appartenance, 
81 + 3 Pp., Centre National des Hautes Etudes Juives, Brussels, 
1970, np. 

The breakdown of physical and cultural barriers between Jews and society 
at large, and the general secular climate of contemporary Western society 
have contributed to create a situation where the meaning of Jewishncss, 
at both the individual and the group lcvcl, is frequently questioned. 
Parallel to this, the social sciences—more especially sociology and social 
psychology—have come to be regarded as the means by which the question 
should be studied and, it is hoped, answered. 

In recent years, the two elements have combined to producc a crop of 
Jewish 'identity' studies. Mostly, such studies have taken the form of sample 
surveys using a fully-structured interview schedule with questions concerned, 
in the main, with behavioural aspects of Jewish daily life and chosen to be 
suitable for developing indices of communal and individual adherence to 
ritual and tradition. The research has not usually been directed at examining 
the values or ideals underpinning these behaviour patterns, particularly since 
the methodology limits the extent to which attitudes and values can be 
studied in depth. Generally speaking, the approach runs the risk of being to 
some extent prejudiced and prescriptive. Where respondents are contacted 
by Jews, often under the aegis of a Jewish organization, and are interviewed 
as Jews (rather than as fathers, mothers, breadwinners, or housewives), the 
atmosphere of the interview may be determined Trom the outset—particu-
larly if an appointment has been made for the session. Moreover, questions 
of the '1-lave you ever eaten ...?' variety when asked in this interview 
situation may be perceived as recommendatory and, promises of anonymity 
notwithstanding, some respondents may feel obliged to give the 'right' 
answer. 

Given the proliferation of such studies, it is stimulating to come upon 
a well-presented piece of research which employs a less rigid procedure and 
which can be regarded as a critique of earlier surveys. Indeed, the authors 
take to task studies which often begin with a question asking if the respondent 
is Jewish, and in this study have omitted from their questionnaire any refer-
ence to religion or religious groups. The study aims at discovering the group 
affiliation patterns and the values prevalent among young people, in this 
case students aged 18 to 22 years, reared in families where the parents have 
dissimilar socio-cultural backgrounds in that one parent is Jewish and the 
other not. This group the authors have called indetenninés throughout the 
study. The fieldwork was carried out among students registered at the 
Université Libre de Bruxelles, in the academic year 1967-68. The objectives 
of the research were such that a new methodological approach was deemed 
necessary. Accordingly, a neutral questionnaire was developed and adminis-
tered to the group under review and, additionally, to two control groups, 
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one where both parents were Jewish and one where both were non-Jewish. 
The authors were fortunate in being able to draw upon the results of an 

earlier study, conducted by the Centre National des Hautes Etudes Juivcs, 
to pinpoint their subjects. This had brought to light seventeen students of 
mixed Jewish/non-Jewish parentage, fifteen of whom agreed to participate 
in this further research. Of the fifteen subjects, all but one had a Jewish 
father and non-Jewish mother. The control groups were selected at random 
from, respectively, the membership of the Union des Etudiants Juifs de 
Bruxelles and the total student body of the University. The numbers involved 
in the study are too small to give statistically significant results, and the 
authors themselves regard the work as a pilot study. However, the import-
ance of the research lies not so much in the extent of its coverage as in its 
character, particularly in the comparative approach and in the form and 
content of the questionnaire. This was made lip almost completely of open-
ended questions examining topics such as the groups to which respondents 
felt themselves to belong, their leisure activities, their attitudes towards 
hunting, drink, etc. The answers of each group are fully analysed and pre-
sented at length in the text. However, since the numbers concerned are so 
small, and as the findings are not for the most part unexpected, especially 
as regards differences between the two control groups, they need only be 
mentioned here in passing. As a final chapter, the authors bring together the 
findings for, and develop a profile of, each group and conclude that the 
offspring of mixed marriages do not hold an intermediary position between 
Jews and non-Jews but may be presumed to behave in a manner undiffer-
entiated from that of the population at large. There are, however, one or 
two exceptions to this general finding where the indetenninés are considered 
to show their undefined position. The main example comes in their attitude 
to the family, which they see as something outside themselves, preferring to 
identify with their friends. This preference is seen as an attempt, on the part 
of the indeterminés to avoid being confronted with an unresolved family 
situation and, when connected with an absence of any reference to Jews as 
a group, is interpreted as possibly revealing a disquiet spirit—more especially 
as most of the indetenninés were particularly interested in the resurgence of 
neo-nazism. 

Taken as a basis for further research, this report is absorbing, although the 
choice of certain questions and a few of the findings raise some queries: what, 
for example, should be substituted for the question 'Do you go hunting?' 
which is meaningful in Belgian society but would hardly be significant for 
British Jewry? And, are the family situations of the indeterininés in fact 
unresolved? H would also have been interesting to know the number of non-
Jewish parents who had been converted and whether or not the families of 
the indeterminds regarded themselves as Jewish. Perhaps data from the earlier 
study could have been introduced to enlarge our background picture of 
the group. Such points do not, however, detract from the worth of this pre-
liminary study. M. Bok and MIle Goldberg are very careful to point out 
that this short report discusses only a pilot study, and I can only hope that 
researchers in the field will take up the challenge so that this work becomes 
the precursor of research covering larger, less special, groups. 

MARLENA SCUMOOL 

109 



BOOK REVIEWS 

JACOB KATZ, Jews and Freemasons in Europe, /723-1939, translated from 
the Hebrew by Leonard Oschry, xii + 293 pp., Harvard Univer-
sity Press, Cambridge, Mass., and Oxford University Press, Lon-
don, 1970, $ii.00 or £5.25. 

The double condemnation of Jews and Radicals by radicals of the Right 
has been so common in Europe for nearly a century that it is perhaps sur-
prising that no one had tried to make a serious study of the relationship 
between European Jewry and the Masonic movement, before Dr. Katz 
embarked upon his studies. One reason is no doubt the difficulty of getting 
at much of the material, since the freemasons remain, however respectably 
so, a secret society and averse to publicity; so that Dr. Katz was for instance 
denied access to the records of the English freemasons. Indeed he owes much 
to the Nazi hostility to freemasonry and to the Nazi pillaging of archives 
which helped eventually to bring them into the public domain. 

To piece together the story both of the real relations between Jews and 
freemasons and of the imaginary relations which they acquired in the public 
mind also demands knowledge of general European and social history over 
two centuries, of the evolution of western European Jewry during and after 
the Enlightenment, as well as of masonic matters and of the demonology of 
antisemitism. 

Even Dr. Katz for all the breadth and depth of his learning has his 
limitations. His instincts would seem to be those of the antiquarian rather 
than of the historian or sociologist; and he devotes what may seem dispro-
portionate attention to tracing the rather meagre contacts between Jews and 
freemasons in the period before the French Revolution when masonry was 
largely (on the continent) something that attracted noblemen and adven-
turers rather than the essentially middle-class activity that it became in the 
nineteenth century. 

In contrast, his references when he comes to more recent phenomena are 
somewhat limited. He is much more at home in German than in French 
history, which is as well since despite the book's title, the content is very 
heavily oriented towards Germany with France having only a subsidiary role, 
with England and Holland getting only sparse mention, and with hardly 
any mention of any other country. To talk of the Action Française as 
the inheritor of the ideas of Edward Drumont is a misleading oversimplifica-
tion; and to say that in 1926, differences between the Catholic Church and 
the Action Française 'almost caused an open clash' is extraordinary, if one 
thinks of the importance of Maurras's breach with Rome for himself and his 
movement. 

These errors are, however, symptomatic of a deeper weakness; Dr. Katz 
is obviously very sensitive to the differing tendencies within Judaism and to 
the role of participation by Jews in masonic lodges in promoting the Reform 
Movement. He is less acutely aware of the importance of divisions within 
Christian Europe. He himself makes the point in relation to the origins of 
masonic doctrine, ceremonial, and sythbolism that while Christian scholars 
in the Middle Ages and later were often conversant with post-Biblical Jewish 
writings, the reverse was not the case. But this understandable tabu hardly 
justifies a modern Jewish scholar like Dr. Katz in ignoring the fact that 
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western and central Europe in the period of which he writes had been divided 
from the religious point of view by the effects of the Reformation and 
Counter-Reformation, and that both masonry in general and masonry in 
relation to the Jews would not function in the same way in basically Catholic 
and basically Protestant societies. 

It is not surprising that freemasonry which was acceptable to Lutheran 
Prussia and patronized by the Hohenzollerns could resist, at least in Berlin, 
penetration by Jews with some partial exception for a relatively Liberal 
period between 1848 and 1873, while in France the catholic-clerical orienta-
tion of the extreme Right brought it to classify Jewry and freemasonry 
together, as two disintegrating forces launched against French and European 
society by the French Revolution. 

In the basically Protestant England and the Netherlands, with their 
generally more tolerant tone, a humanistic freemasonry capable of finding 
a place for 'enlightened' and assimilated Jews could most easily flourish. 
The efforts to gain admission to the lodges by Jews, either as visitors or as 
actual members, in other German cities were affected by local conditions, 
by the religious affiliations of particular communities, by the degree of 
authority maintained or claimed by the Berlin lodges, and by their accessi-
bility to French, Dutch, or even English influences. 

As one surveys the scene as depicted in such careful detail, one is impressed 
by the extraordinary importance which Jews attached to membership in the 
lodges, and by their readiness to accept personal rebuffs of a humiliating 
kind at least until the new wave of antisemitism of the last quarter of the 
nineteenth century made progress along these lines more obviously hope-
less, and drove them to seek substitutes of their own such as the B'nai B'rith. 

It is the more astonishing a phenomenon in that unlike the question of 
Jews at Universities to which it bears some resemblance, the lodges were not 
themselves instruments of social promotion. On the contrary, only those who 
had achieved some status in middle-class occupations could aspire to 
membership at all. Since Dr. Katz nowhere tells us what the lodges did in 
respect of their members, one cannot tell to what extent their activities them-
selves provided an attraction. No doubt the possibility of extending social 
relations outside the Jewish community might offer some business or pro-
fessional advantages; but the degree to which the question was pursued 
suggests some less down-to-earth reason. One must assume that what was 
really at issue was social recognition itsele that to be a mason was somehow 
to be purged as far as one was oneself concerned of the unfavourable stereo-
type of the Jew, cherished not only by antisemites but even by philosemites 
and by many Jews themselves. 

To discover the importance of the theme could only be done by relating 
it to the general history of Jewish assimilation in Germany in this period. 
Other things must have been much more important both to the Jews and to 
their enemies. Perhaps Dr. Katz implies that just because the issue was one 
of content rather than of form, it can be taken as symbolical of the whole 
process and of its terrible aftermath. It is therefore perhaps a little more than 
a footnote to history, but not very much more. 

MAX BELOFI' 
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JOEINR. LAMBERT, with the assistanceofRobertF.Jenkinson, Crime, Police, 
and Race Relations. A study in Birmingham, xxviii + 308 pp., Oxford 
University Press for the lnstituteofRacc Relations, London, 1970, £3. 

John Lambert's book is a useful, though not unbiased, contribution to recent 
criminological literature. It is the first section on crime that dcserves most 
attention. 

The crime section is a study of crime data and 'minor incidents' collected 
during a four-month period in one of Birmingham's police divisions. The 
findings confirm what is obvious and has been documented for other places, 
that crime is more prevalent in some areas than in others, and that it is 
related to symptoms of urban decay. Moreover, not only is crime geographi-
cally localized, but it is local in character. Crime then is merely a part of the 
general social pathology of city areas with more than their fair share of 
other social problems. These happen to be the areas where certain groups 
are more or less forced to live. These, also, happen to be the areas with most 
of the coloured immigrant population. 

Lambert compares the rates of crime among ethnic groups in the areas. 
His results here confirm earlier findings: West Indian and Asian immigrant 
involvement with crime is smaller, and that of the Irish immigrant popula-
tion significantly greater, than their proportion within the population. All 
immigrant groups show greater involvement with police in 'minor incidents'. 
All these situations require sensitive handling, and it is here that the police 
exercise the greatest discretion. 

In Lambert's police section, he emphasizes the distinction between what 
it is that police actually do and the general police perception of their role. 
He argues that police see their role as one of successful law enforcement and 
judge efficiency almost solely on that basis. This, unfortunately, is true, and 
both police selection and training are too much geared to this narrow vision 
of their role, while police actually spend more of their time doing an enor-
mous variety of tasks, providing a myriad of social services. 

While Lambert says that in order to improve community relations police 
must be sensitive to the needs of the communities served, he fears police may 
too easily stereotype and reflect attitudes of the white community. He urges 
that more effort be put into social service police activity, modification of 
complaints procedure, separation of crime and order police, new training 
programmes, and recruitment of more coloured police. Lambert, however, 
is here manifestly unfair to the Police Service, especially on the issue of 
coloured recruiting, and also because he assumes that an individual police-
man's attitudes will necessarily affect his working behaviour and hinder 
development of the proper police relationship with the community. Besides, 
his assessment of police reaction to coloured immigrants and their lack of 
awareness of the differences among communities is exaggerated, possibly 
owing to great reliance on American literature and to the dangers of par-
ticipant observation. Lambert puts too much responsibility on police shoul-
ders for adjusting to the needs of immigrant communities, arguing, as he 
does, that unless police treat immigrants differently from other citizens, in 
opposition to a basic tenet of the Police Service, they are in fact practising 
a negative form of discrimination. 
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Lambert's section on children is a warning that if immigrants and their 
children are continually forced to live in areas of high crime and social dis-
organization, their crime rate will eventually match that of the area's 
population. Given the many forms of discrimination immigrants now suffer, 
and will probably continue to suffer, this bodes ill for the future. 

Nevertheless, despite its faults, Lambert's book is a contribution to 
criminology and literature on the British police. The police have been too 
long neglected by sociological researchers. This book both raises some inter-
esting questions and points to problems for future research. 

KENNETH D. KEMPER 

PHILIP MASON, Race Relations, vi + 181 pp., Oxford University Press, 
London, 1970, cloth gop, paper (Opus no. 53) 4513. 

It will not be long before race relations is established as a subject in British 
schools and universities. Its form will owe a great deal to Philip Mason's 
work as a synthesizer, an historian, and a promoter of research. These are 
convenient aspects from which to examine his present volume which is con-
ceived as an introduction to the embryonic subject. 

Mr. Mason's ability to assimilate the findings of specialist research and 
express them in graceful English is well displayed in the early chapters on 
the biology of racial differences and on psychological studies. They include 
a simple but up-to-date discussion of genetic variation, the meanings of 
'intelligence', and the controversy re-ignited by Jensen. There is then a 
review of the 'Pressures from Within' which predispose men towards aggres-
siveness, before Mr. Mason the historian takes over to examine the social 
record. He briefly summarizes evidence about several pre-industrial societies 
to argue that 'human progress was for long usually accompanied by increas-
ing stratification, which in its turn usually led to expansion and some form 
of dominance by the more advanced, more highly organized, and more 
stratified societies'. Afterwards came a new phase in human development. 
The social distance between members of the European imperial nations and 
those of their colonial dependencies was greater than in the earlier forms of 
domination. For a time the rulers allowed democracy to develop at home 
while prohibiting it overseas. Young colonials were taught to believe in 
values which were already a subject for mockery in the centres from which 
they had sprung, and from this grew a great sense of betrayal. Believing that 
'the true understanding of the present state of any society will depend upon 
understanding its previous state', Mason keeps this historical interpretation 
well to the fore here. Readers will find it elaborated in his contemporaneous 
treatise Patterns of Dominance. 

The last two full-length chapters briefly analyse 'Some Modern Situations' 
and make suggestions for 'Disentangling the Causes'. Mr. Mason maintains 
that most situations can be classified as Paternalist, Dominant, Competitive, 
or as exemplifying Fluid Definition; he finds that the numerical proportion 
of groups has little to do with fluidity but is related to rigidity. Kinds of 
migration, the nature of the territory, the cultures of the groups are con-
sidered, and there is a fascinating table which lists for sixteen situations the 

II 	 113 



BOOK REVIEWS 

social attitudes towards marriage, concubinage, sexual exploitation, and the 
group ascription of anomalous children. The proffered explanations are 
excellent, but they are answers to a limited range of questions, and in a book 
that sets out to introduce a subject that is a weakness. Mr. Mason's focus 
is always on societies as units and he does not consider the alternatives. 
Histories do not have to be about states of society; they can be about smaller-
scale phenomena. New knowledge in race relations will come in large 
measure from dividing up the field into units more manageable for study. 
There are now many research students engaged in this enterprise, but though 
Mr. Mason has been active in promoting research, he nowhere shows how 
his kind of approach can be linked to their small-scale investigations. The 
next step for him will be to review what social anthropologists have written 
on the 'micro-macro problem', that of relating theories about states of 
society to the observation of interpersonal relations and vice versa. It may 
induce him to modify his belief that the study of race relations must be con-
cerned with 'the total behaviour of men' rather than with particular aspects 
of it, as is usual in the social sciences. I hope he can be persuaded to move 
on to this problem and suspect that he will then be ready to concede that 
the new subject will have to be even bigger and more varied than this 
admirable prospectus acknowledges. 

MIcHAEL. BANTON 

G. v. osirov, ed., Town, Country and People, viii + 260 pp., Tavistock 
Publications, London, 1969, £2.75. 

This is the second of a series of papers by Soviet sociologists, prepared for the 
western market by the .Wovosti press agency in Moscow. This one, like its 
predecessor, has been edited and supplied with an introduction by Maurice 
Hookham. The result is well worth reading, both as a guide to the style and 
pursuits of Soviet sociologists and as an introduction to some of the problems 
of Soviet society. To be sure, one is uneasily aware that some attitudes and 
theories would find no reflection in such a volume as this. 'Ve are told to do 
empirical research, but just try to present data which fail to show that 
people have a more positive attitude to their work under socialism!' These 
words, uttered by a Soviet scholar off the record, remind the reviewer of the 
constraints under which Soviet research operates. There is also the probably 
unintended effect of citizens' mistrust of authority on replies to question-
naires. Let us by all means accept that Mitrokhin's paper on the survival of 
religious beliefs is entirely sincere. But the likelihood is that replies from 
believers might not be true: it might seem safer to avoid a straight answer. 
The author advocates the need for creating a feeling of confidence between 
subject and interviewer, but this cannot be easy. 

The book does indeed contain some 'negative' data. Thus a paper on 
'collective attitudes among agricultural workers' refers to an episode in 
which a work team refused to allow machinery to harvest flax because pay-
ments for harvesting by hand were high. In general, though presented as 
rare, the figures given by the authors show that such attitudes are more 
common among peasants than among workers. 
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Some of the papers deal with demography, marriage, and divorce. Some 
of the most striking of the published work on migration, and especially on the 
conflict between state labour plans and the inter-regional movement of 
labour, are unfortunately omitted from this volume. So are most of the 
investigations into the causes of low birth rates. One statistical table does 
provide evidence, which is all the more significant because the author of 
the paper saw nothing odd about it. The question, 'What, in your opinion, 
is the main condition for a stable and happy marriage?' was put to 500 
couples, and only three answered 'children'. Surely with us the figure would 
have been much higher? 

The same paper (by Kharchev) provides a little statistical evidence on 
mixed marriages. Incomplete and ambiguous though it is, even such data 
as these are rare. They relate to a sample survey in Leningrad. Out of 
a total sample of 500, 86 were mixed (that is, 17.5 per cent of the sample). 
Of the 86 mixed marriages, the following involved Jews: 

6 Russians married Jewish women; 
8 Jews married Russian women; 
i Ukrainian married a Jewish woman; and 
i Jew married a Belorussian woman. 

Jews were thus involved in i6 out of the 86 mixed marriages, making i8.8 
per cent. But Jews form, according to the 1959 census, just over 5 per cent 
of the population of Leningrad. So we could say that if the Jews are propor-
tionately represented in the sample, then 5oo marriages mean i,00o people 
and 50 of them are Jews. 16 of these Jews, g women and 7  men, married 
non-Jews. Ergo 34  Jews married each other. This would mean a mixed 
marriages percentage of 32, which sounds plausible, but it must again be 
emphasized that there is a large margin of error here. 

Also of interest are data on mixed marriages between Central Asians and 
Europeans: 'of the 10,500  marriages in Tashkent in 198 . . . 600 [were] 
between members of the local population and Europeans', and of these only 
130 involved Asian women. There were 1,400 mixed marriages between 
'Europeans', and these doubtless included Jews marrying Russians and 
others, but no figures are cited. 

A. NOVE 

U. 0. SCIIMELZ and P. GLIK50N, eds., Jewish Population Studies 1961-
1968, 174 pp., Institute of Contemporary Jewry of the Hebrew 
University of Jerusalem and Institute of Jewish Affairs, London, 
Jerusalem—London, 1970, LI.os, $2.50, IL8.00. 

From the title of the book one could never tell the important contributions 
it contains. For the practising demographer its bibliography (Part III) of 
nearly 300 titles is indispensable and its reports on the status of current 
research (Part II) in about a dozen countries most informative. The chap-
ters on sources of Jewish population statistics and on the advantages and 
limitations of a variety of methods and techniques used in the enumeration 
of Jewish population groups (most of Part I) are an excellent aid in develop-
ing professional competence for the demographer-in-training. Everyone will 
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benefit from studying the first chapter, which is a substantive contribution 
and attempts to draw conclusions concerning the future growth or decline 
of Jewish populations in diaspora countries and in Israel. Taking into 
account current fertility, mortality, and intermarriage, Dr. Schmelz comes 
to the conclusion that 'the future growth of Jewish Diaspora popula-
tions . . . must not be taken for granted'. By contrast, the fertility of the 
Jewish population of Israel, though lower than her neighbours', appears to 
guarantee future population growth. 

It is to be hoped that the Institute of Contemporary Jewry at the l-Iebrcw 
University will continue to encourage and monitor the field of Jewish 
demography and present another report after the 1970 decennial general 
censuses of population have been published. Since these official documents 
can only be identified with difficulty and are only available at highly special-
ized libraries, it is to be hoped that a future report would include a section 
in which the tables dealing with thejewish population would be reproduced. 
(Cf. Erich Rosenthal, 'Jewish Populations in General Decennial Population 
Censuses, 1955-1961: a Bibliography', The Jewish Jourtial of Sociology, vol. 
XI, no. i,June 1969.) 

ERICH ROSENTHAL 

LOUIS SCHNEIDER, Sociological Approach to Religion, vii + IN  pp., John 
Wiley & Sons, Chichester, 1970, £2.65. 

Over the past decade the sociology of religion has accumulated a more than 
ample supply of textbooks, and the time has passed when a book in this field 
might easily be welcomed as filling 'a gap in the literature'. Schneider's book, 
however, is a rather special type of text, which seeks to integrate the sociology 
of religion and the general perspectives of structural-functional analysis, and 
to use this approach in a few selected areas of enquiry. Whilst accepting a 
modified and weakly-stated intellectualist approach to religion, Schneider 
is at pains to point out the Christian bias of the cruder intellectualist theories 
of classical anthropology. This perspective be seeks to combine with a 
sophisticated employment of functionalism, particularly as presented by 
Parsons, and here he goes considerably beyond the use of concepts such as 
values, norms, and integration, in using the ideas of system-interchange, 
hierarchy, and control that are developed in Parsons's later work. Function-
alism is shorn of its static implications, as Schneider discusses structural 
differentiation in the development of universal religions from folk religion. 
He is particularly suggestive in focusing on 'arrests' in this process, with 
Judaism depicted as for a long time intermediate between the two polar 
types of his folk-universal continuum. 

Schneider honestly acknowledges that grand theory has as yet not gone 
far in solving the theoretically stated problems of the sociology of religion: 
one might doubt, given the difficulties that Schneider himself acknowledges 
of establishing even a satisfactory definition of religion, whether it ever will. 
The author is more optimistic, bringing the reader to the point at which 
established theoretical problems remain unresolved with a confident note 
that more work on these issues will take our theoretical formulations further. 
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One may legitimately wonder whether the formulation of necessarily more 
abstract concepts to embrace a widely disparate range of cases will ever 
really heighten, beyond a certain point, our understanding of social reality 
and social change. Nonetheless, even the sceptic will benefit from Schneider's 
lucid presentation of the issues. 

The last three parts of his book are devoted to three discrete and more 
limited problems—the Protestant ethic; religion viewed as culture; and 
a less readily integrated section which covers both religious organizations 
and a discussion of secularization. Dispersed as these themes are, Schneider 
succeeds in sustaining important strands of argument developed in his earlier 
and more theoretical chapters. His survey of the Protestant ethic thesis, 
which pays special attention to the Mertonian propositions concerning the 
relation of Puritanism and the development of natural science, is, if short, 
nonetheless a valuable survey of the debate, in which Schneider pursues the 
more problematic aspects of the analysis in terms of interchange. 

In a swift but adroit comparison of aspects of contemporary Buddhism, 
American pragmatic religion, and the new sects of Japan, the author opens 
up a number of important propositions about the cultural significance of 
religion, picking up, in respect of the United States, themes that he earlier 
developed in his study of American inspirational religious literature. 
Although his final discussion of secularization is short, here as elscwhere the 
author puts his finger deftly on the key issues in a way which those con-
cerned with substantive aspects of religion should find no less stimulating 
than those whose core interests arc in sociological theory and social structure. 

BRYAN R. WILSON 

GRAHAM WATSON, Passing for White, A Study of Racial Assimilation in a 
South African School, xi + 130 pp., Tavistock Publications, London, 
1970, £1.80. 

Despite its title, Dr. Watson's book is less about the problems of a Coloured 
in South Africa and the conflict and tension aroused by passing for White 
than it is about the effects on a school of being in a racially mixed working-
class neighbourhood. 

The author studied a high school for white children in Cape Town. The 
school is situated in an area of the city characterized by uncertainty as to its 
racial classifications in terms of the Group Areas Act, and predominantly 
semi-skilled and skilled manual in class composition. This leads to two 
conflicts: the first between the middle-class ethos of the school and the 
working-class attitudes of scholars and parents, and the second between the 
status of the school as white and the racially mixed character of its surround-
ings. Although Dr. Watson gives some details on how the school committees 
and the headmaster attempt to screen out racially suspect pupils and the 
problems this raises, it is in dealing with the first conflict that the book is most 
informative and interesting. There are many English and American studies 
documenting the problems of a middle-class school system in dealing with 
intellectually uninterested pupils from working-class families and it is sur-
prising that this information is not incorporated into the work, Dr. Watson 
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rather takes as his point of comparison, when he looks beyond the structure 
of the school he studied, the traditional English Public School from which his 
particular high school is very far removed. 

The lines of conflict and co-operation between the various sections of the 
school staff—permanent and temporary, of long standing or relatively new, 
Principal and Vice-Principal—are well discussed. These relate to the 
problem of passing for white only tangentially. The sequence can be drawn 
as follows: being in a racially mixed neighbourhood, in a society intent on 
the rigid separation of racial groups, leads to flux and anxiety in the white 
residents and tends to attract lower-paid workers unable to afford the cost 
of accommodation in more acceptable areas. This reduces the overall popula-
tion from which pupils are drawn. Selectivity on the basis of intellectual 
capacity and educational commitment is impossible. The overall status of 
the school (determined by its academic success rate) declines, staff recruit-
ment becomes more difficult, and the status of those already at the school 
diminishes. This in turn affects their attitudes to both school and pupils. 

It is in its documentation of this process that the book is interesting, 
although one is not always clear about the points the author is making. 
Despite the fact that much of the text is devoted to a discussion of passing 
for white, the view that this is central to the structure of the school is not 
convincing. One remains with a sense that this is only one factor in a com-
plex situation and perhaps not even the main factor. Research elsewhere has 
uncovered problems similar to those discussed by Dr. Watson and without 
the complication of racist ideology and apartheid. 

BERYL A. CEBER 

WERNER WEINBERG, Die Reste des ,7udischdeutschen, 116 pp., W. Kohl-
hammer, Stuttgart, 1969, n.p. 

This book is about the form of language used by a sector of the ill-fated 
German Jewish community in the thirties of the present century. Though 
enough scattered remnants of Jiidisc/zdeutsch have survived, in the recollection 
and usage of its equally scattered surviving speakers, for the author—with 
the aid of the very considerable literature in and on ,JQdischdeutsch which the 
useful bibliography reveals—to reconstruct its essential features, it is never-
theless clear that its natural geographical focus and its social and historical 
raison d'être have gone for ever. These were locatcd, according to 'Weinberg, 
in the middle and lower orders of the German Jewish community, among 
the wine merchants, the corn and hop merchants, the horse and cattle-
dealers, the shopkeepers and travelling salesmen, the craftsmen and hawkers. 
Of these, it seems that it was above all the horse and cattle-dealers who most 
frequently used the idiom, preserved and developed it, and in the course of 
their travels spread the knowledge of it: this accounts for one of its alternative 
names: Viehhandlersprac/ze, 'cattle-dealers' language'. 

The present account consists of a brief preface (pp.  7-8) by the author, 
a descriptive sketch (pp. 9-44), a glossary (pp. 44-111) with standard 
German equivalents and etymological notes, a short excursus on Jewish 
German words of non-Hebrew origin (pp. 111-12), another on the Jewish 
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German pronunciation of German words (pp. 112-14) and a bibliography 
of some 70 entries (pp. 114-16). The largest section of the book is therefore 
the glossary, which consists mainly of items of Hebrew derivation. 

Indeed, to the extent that Jewish German functioned in the thirties as 
a distinct code, it seems to have done so above all by virtue of its special 
vocabulary, and it is this which makes it necessary to distinguish it quite 
clearly from Yiddish. The phonology (sounds, sound sequences, syllabic 
structure, stress patterns) of the Hebrew element in Jewish German, and to 
a lesser degree the morphology (for example, some Hebrew plurals retained) 
remain distinctive, but we are told (pp. 112-14) that the pronunciation and 
morphology of the German element are, with some revealing exceptions, 
virtually the same as those of the surrounding non-Jewish Umgangssprac/ze 
or dialect according to social level. The same holds good for the syntax, 
which is in all essentials German. 

The slightest acquaintance with Yiddish, on the other hand, reveals it to 
possess a well-developed phonology, morphology, and syntax of its own, with 
its own dialectal variants. It is historically speaking a form of German, but 
it has a long, eccentric, separate development of its own behind it; the 
Hebrew elements in the vocabulary take their place alongside the Slavonie 
and other accretions. We are faced with the somewhat paradoxical situation 
that Yiddish, a full-blown linguistic code with a long and separate history, 
is more easily understood by a Germanist with no knowledge of Hebrew 
than is Jewish German, which linguistically is more like a mere technical 
vocabulary embedded in modern German. 

The explanation is not hard to find. Both Jewish German and Yiddish 
served, among other functions, as concealment codes. Whereas Yiddish 
speakers, however, lived mainly amongst non-German speakers, speakers of 
Jewish German lived amongst German speakers. For the first, a German-
derived structure in itself went a long way towards meeting the need for 
concealment; for the second group, an extensive special vocabulary was 
necessary (even though, as Weinberg tells us, some Gentiles—farmers, for 
instance, and household servants in Jewish families—themselves became 
proficient). 

Typical of the concealment function of Jewish German is the use of 
Hebrew numerals—of considerable importance to dealers discussing prices 
and wares in private. This may indeed be seen as a development diametri-
cally opposite to the normal course of linguistic 'interference' in contacts 
between 'natural' languages. In these, it is often the case that dates, amounts, 
and all numerals beyond the integers are borrowed by the linguistic minority 
from the language of the majority environment; in particular, arithmetic 
tends to be performed in the majority language to the extent that it is also 
the language of the school. Hence, English fulfils this function for most 
Welsh speakers, French for Breton speakers, Italian for German speakers in 
Sauris, Sappada, and Timau, and for Slovene speakers in Val Bruna, Val 
Resia, and other border valleys of N.E. Italy, German for speakers of Slovene 
(Windisch) in S. Carinthia, and so on. 

The analysis of German gender assignment to Hebrew substantives (pp. 
31-36) is of general linguistic interest. Gender assimilation is determined 
partly by morphological and partly by semantic analogy, but there are 
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instances where the German gender is determined by the Hebrew gender 
even where this results in gender conflict with the most obvious German 
equivalent. Examples are der aulern (die Welt), der kill (die Genzeinde), der knass 
(die Strafe). The coincidence that -eisa common marker of feminine gender 
in substantives both in Hebrew and in German determines the feminine 
gender in Jewish German of substantives in -e from Hebrew even where Ger-
man equivalents are masculine (for example, die milchome/der Jirieg, die 
lewone/der Mond) or neuter (for example, die mitte/das Belt, die tewue/das 
Getreide). 

It is interesting to speculate on the reasons for the use of Hebrew elements 
where Jewish German had them, and their absence where vocabulary of 
German origin was retained. Of the adjectives, it can perhaps be said that 
a cursory semantic inspection suggests that Hebrew adjectives were pre-
dominantly of the kind which involve value assignments and judgments 
(concepts like dignified, clever, handsome, ugly, cheeky, unsuitable) and 
frequently pejorative or indiscreet (crazy, lame, pitiful, low-down, mean, 
bankrupt, pregnant, diseased). Of the substantives, Hebrew items cover 
many of the concepts associated with commerce and dealing in general, and 
of course with Jewish social life. For other substantives, however (for 
example, der aulem world, die lewone moon, die milchome war), and for many 
verbs, no obvious explanation suggests itself. Wider contextualization, 
towards which the glossary goes some way, would doubtless be more 
revealing. 

Sociolinguistically, the most striking thing about Jewish German is per- 
haps the number of its Hebrew-derived words which gained more general 
currency in German. Many of these had specifically Jewish (and usually 
pejorative) connotations: zneschugge, inispoche, tine/f, schofel, for example. But 
at any rate for a small random sample of this reviewer's German-speaking 
informants, the German Jewish origin of Stuss, .cchmusen, G'seres (geseires) 
mies, pleite, Ganowe and Moos (Geld), was news. 

The formal integration of the Hebrew elements into the structure of 
Jewish German, incomplete as it is, is a classic example of how elements of 
the most disparate linguistic origins can co-exist in a code which meets a 
specific social need at a given point in human history. The author deserves 
our gratitude for the lucidity with which he has documented and located 
in social time and space one of theL  more interesting varieties of speech to 
have arisen from the impact of one culture on another. 

NORMAN DENI5ON 

ALAN WELLS, Social Institutions, x + 298 pp., Heinemann Educational 
Books, London, 1970, £2. 

It is refreshing to come across an introductory sociology text written with 
a truly comparative perspective—refreshing, because this approach has 
been badly neglected as a result of the onrush of empirical sociology. The 
founding fathers and famous scholars are being redeemed, for this book 
brings to mind, although in a somewhat lower key, the works of Weber, 
Durkheim, Westermarck, Ginsberg, and others. Unlike these predecessors, 
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however, Wells could have relied more on contemporary sociological 
research now available in addition to the anthropological and historical 
material he so skilfully uses. 

To illustrate this point, we can take religion as one of the social institutions 
to which he devotes part of his book. The basic definitional problem is tackled 
succinctly; the typologies are stated; speculations regarding origins are dis-
cussed; on the whole a wide spectrum is covered including even a discussion 
of Hasidism, but when it comes to the contemporary scene of modern indus-
trialized society the material is thin. Thus, the analysis of secularization is 
treated inadequately and important contributions on this topic by American 
sociologists, such as Peter Berger, are completely missing. 

In many ways this is an excellent book. The introduction spelling out the 
probleths of 'comparative sociology' and discussing the feasibility of the 
scientific study of society, dñd the very clear treatment of haIfa dozen major 
social institutions should provide on the whole a more than reasonable 
grounding to new students. In fact I consider \Vells's book preferable as an 
A-level text to those texts in vogue at the moment. Its value would still be 
recognized by the first and second year undergraduates towards whom the 
blurb directs this book. 

ERNEST KRAU5Z 
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THE YONINA TALMON PRIZE 

The second Yonina Talmon Prize will be awarded in 1972 for an article on 
The Sociology of the Kibbutz and Collective Settlements'. This award 

carries a stipend of $450. 
A manuscript must be submitted in either English, French, or Hebrew and 

be an unpublished scientific paper appropriate for publication in a social 
science journal. Preference will be given to junior scholars. 

Candidates should submit six copies of their manuscript and curriculum 
vitae as follows: 

(Hebrew Manuscripts) c/o The Yonina Talmon Prize, 
Chairman, Department of Sociology, 
The Hebrew University, 
Jerusalem, Israel 

(French and English 
Manuscripts) 	Mrs. Charlotte Green Schwartz, 

164 Gardner Road, 
Brookline, Mass. 02146, 
U.S.A. 

Deadline for the receipt of papers is i November 1971. For further details, 
write to The Secretary of the Department of Sociology at The Hebrew 
University. 

Selection Committee: Yehoshua Arieli, S. N. Eisenstadt, Meyer Fortes, 
Max Gluckman, Charlotte Green Schwartz, and Kurt H. \Volfi 

The Absorption Ministry of Israel released the following data lastJanuary. 
In 1970, the total number of immigrants was 41,905, including 4,010 return- 
ing residents. Immigration from Asia and Africa fell from 12,939 in '969 to 
10,578 in 1970; there was also a decline in the immigration from Oceania 
(from 412 in 'gGg to 370 in 1970) and from Europe (from 15,236 in 1969 to 
14,605 in 1970). 

On the other hand, immigrants from Latin America numbered 4,048 in 
1970 	in 1969) and from North America, 7,394  (6,419 in 1969). 

There was a sharp rise in the peitentage of immigrants with professional 
qualifications: from 32 percent of the immigrant labour force in 1969 to44per 
cent in 1970. Engineers, architects and surveyors numbered 1,796 last year 
(632 in 1969) and doctors numbered 678. 

Between January and October 1970 there were 1,582 immigrants who 
elected to live in kibbutzim. 

The Director of the Jewish Agency's Aliyah Department is reported to 
have stated in London last January that about 2,000 persons had emigrated 
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from the United Kingdom to Israel in 1970. There were 86 engineers and 
technicians among them, and 65 doctors and nurses. 

Some to per cent of the immigrants had settled in kibbutzim and mosha-
vi in. 

The Housing Minister of Israel is reported to have stated lastJanuary that 
32,000 new homes had been completed in 1970, compared with 26,000 in 
1969—an increase of just over 23 per cent. Moreover, building work was 
started on 44,5oo  new homes in 1970, compared with 36,000 in 1969. 

Building costs in igo had risen by 20 per cent over the previous year; they 
were 40 per cent higher than in 1967. 

Last April the Director-General of the Ministry of Absorption in Israel 
spoke at a meeting of Iranian immigrant students at Ohalo. He stated that 
about 5,500 Iranian Jews had emigrated to Israel since the Six Day War; 
there were 250 students among them. 

In the first three months of 1971, 340 immigrants had come to Israel from 
Iran. 

The Israeli Ministry of Tourism is reported to have stated last January 
that 436,700 tourists had come to Israel in 1970. The large majority (87 per 
cent) came by air. It is estimated that income from tourism in that year 
amounted to Sworn. 

There had been 409,000 tourists in 1969; the increase in 1970 was there-
fore almost 7  per cent. The numbers from Belgium increased by 15 per cent; 
from Brazil, by 21 per cent; from Germany, by 24 per cent; from Sweden, by 
12 per cent; and from the United States, by 13 per cent. On the other hand, 
there was a decline in the number of visitors from Austria, Britain, the 
Netherlands, Norway, and Switzerland. 

In the first three months of 1971, gB,ioo tourists came to Israel—com-
pared with 84,000 in the first three months of 1970. In March 1971 aloie 
there were 48,500—the highest March figure on record. 

Last November a group of twelve Marrano families, numbering seventy-
one persons, arrived in Haifa to settle in Israel. They were housed in Beer-
sheba. 

Last April the Central Bureau of Statistics of Israel released data on the 
country's publishing trade. During the year ending 31 March 1970, 8 
million copies of books and pamphlets were printed; there were 3,158  titles. 
In the previous year there were 92 million copies, but fewer titles: 3,075. 
There were 288 publishers in 1969-70-but 189 of these had issued only 
one book each; the number of full-time publishers was 55, compared with 
54 in 1968-69. 
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In 1969-70, text books accounted for 89 per cent of the number of titles 
published; about 125 million copies were printed. 

Exports of books and printed matter earned $5,733,000 in the calendar 
year 1970, against $5,020,000 in 1969. 

In 1969 there were 24 daily newspapers in Israel; 14 were in Hebrew 
(including two evening papers); two in Arabic; and one each in Bulgarian, 
English, French, German, Hungarian, Polish, Rumanian, and Yiddish. 

It was reported last September in Paris that the Alliance Israelite Univers-
elle runs 72 schools all over the world with a total number of 16,80 pupils. 
There are 28 schools in Morocco, 27 in Iran, zo in Israel, three in the 
Lebanon, two in France, and one each in Syria and Tunisia. 

The Fonds Social Juif Uniflé announced in Paris last January that 300 
Egyptian Jews had arrived in France. These refugees were provided with 
travel documents by the French consular authorities in Cairo, and were being 
helped in France by the welfare services of the FSJU. 

The FSJU further stated that during the first ten months of 1970 about 
2,000 North African Jews had come to France and that in the same period 
there were also 120 refugees from castern Europe, mainly from Poland. 

The Joint Distribution Committee held its 56th annual conference in New 
York last December; it adopted a budget of $23,112,000 for 1971. The 
Director-General of the JDC announced that the amount was required to 
help 300,000 needy Jews in 25 countries in 1971. 

In 1970, 35 per cent of that year's expenditure went to help 95,000  Jews 
in Israel; nearly 20 per cent to help 47,000 Jews in North Africa and in Iran; 
and about 33 per cent had been spent to help 95,000 Jews in eastern Europe 
and 6,000  in western Europe. 

Some. data from the Soviet census of January 1970 were released last 
April. The official number of Jews in the USSR was given as 2,151,000; 
2,268,000 Jews were returned in the 1959 census. There has also been a 
decline in the number of Jews who gave Yiddish as their mother tongue: 
from approximately 410,000 in 1959 to about 395,000 in 1970. 

The largest decline in the official Jewish population has occurred in the 
Russian Soviet Federal Socialist Republic (which includes Moscow): from 
875,000 in 1959  to 8o8,000 in 1970. There has also been a decline in the 
Ukraine, from 840,000 to 777,000; in Byelorussia, from 'o,000 to 148,000; 
in Lithuania, from 25,000 to 24,000; and in Estonia, from 5,400 to 5,300. On 
the other hand, the number of those who declared themselves to be Jcwish 
has risen in Uzbekistan (from 95,000 in 1959 to 103,000  in 1970); in Georgia 
(from 52,000 to ,000), and in Moldavia (from 95,000 to 98,000). 

In Latvia the figure has remained unchanged at 37,000. 
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Last April the Statistical and Demographk Research Unit of the Board of 
Deputies of British Jews released data on births, synagogue marriages, and 
deaths. 

In 1969 there were 3,806 synagogue marriages—an increase of five per 
cent over the previous year when the number was 3,646. The number of 
births also rose in 1969: 4,818 compared with 4,433  in 1968. 

There were 4,851 deaths in 1969 against 4,943  in 1968. Thus in 1969 the 
number of deaths came very close to the number of births. In previous years 
'deaths exceeded births by an average of some 400 a year. For the general 
population, on the other hand, births exceeded deaths in 1969 by as much as 
40 per cent; so that though the Jewish population appears closer to balance 
than previously—it is far from the fertility of the general population.' 

The April 1971 Official Bulletin of the Central African Jewish Board of 
Deputies, Bulawayo, states that according to the 1969 Census of Rhodesia, 
a total of 5,194 persons described themselves as 'Hebrew'. In 196, the 
number of Jews was 5,718 and in 1961 it was 7,060. 

The Bulletin points out that of the total 1969 European population of 
228,296 there were 13,701 (six per cent) who failed to indicate their religious 
affiliation or who declared that they had none. 
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