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Abstract

Ashkenazic Hebrew is a unique language variety with a centuries-long
history of written use among Central and Eastern European Jews. It
has distinct phonological and grammatical features attested in texts
composed by Ashkenazic Jews (e.g. adherents of the Hasidic and
Maskilic movements) in Europe prior to the twentieth century. While
Ashkenazic Hebrew is commonly believed to have been replaced by
Israeli Hebrew in the twentieth century, this traditional written vari-
ety of the language actually continues to thrive in contemporary Dias-
pora Haredi (strictly Orthodox) communities, chiefly the Hasidic
centres of New York, London, Montreal and Antwerp. This fascinat-
ing and understudied form of Hebrew is used widely and productively
in the composition of a rich variety of original documents for
a Hasidic audience (about e.g. Covid transmission, United States edu-
cational stipulations, Zoom schooling, lockdown rules, etc.). In this
article we demonstrate that contemporary Ashkenazic Hebrew has
many shared orthographic, phonological, grammatical and lexical fea-
tures with its Eastern European antecedent. These include: orthogra-
phy of loanwords based on Yiddish conventions (e.g. RIXIRPA "N
xdylay ha-kordna ‘those ill with coronavirus’); morphology of plural
loan nouns (oYWITHRPA be-kileges ‘in colleges’, 77YNRIIRIDA ha-
progrdamen ‘the programmes’); retention of the definite article with
inseparable prepositions (M11DW2 be-ha-sxine ‘in the neighbourhood’);
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infinitives construct of I-yod roots following the Mishnaic model (v 7%
ldy-da ‘to know’, ‘['7’5 ldy-lex ‘to go’); infinitives construct with subject
suffix ("MIN2 be-dmroy ‘when he said’); hinne with infinitives (137
WTAS M2 hineni be-ze lubddgis “we hereby would like to emphasize’);
and omission of the accusative marker (271 "NRW kriisi ha-milim
‘T read the words’). This article contributes to the wider study of
language vitality and use in contemporary Hasidic communities, as
well as to our understanding of the diversity of twenty-first century
Hebrew.

1. Introduction

This article aims to demonstrate that Ashkenazic Hebrew is used
productively in contemporary Diaspora Haredi (strictly Orthodox)
communities for creating new texts from a wide range of genres, and
that it has its own distinctive linguistic features. These features differ
strikingly from those of contemporary Israeli Hebrew, while instead
resembling earlier written Ashkenazic Hebrew composed in Eastern
Europe between the seventeenth and early twentieth centuries. The
common perception is that Ashkenazic Hebrew ceased to be a pro-
ductive written idiom with the destruction of the Eastern European
Jewish communities in the Holocaust, the severe oppression of
Hebrew in the Soviet Union and the rise of Israeli Hebrew in Pales-
tine, and that in the twenty-first century the only scanty remnants of
this once flourishing Diaspora variety of the language can be found
in the sound of a Hebrew service in a Haredi synagogue. However,
investigation of the rich variety of Hebrew texts composed in con-
temporary Haredi communities outside of Israel reveals that the
highly distinctive Ashkenazic variety of the language continues to
thrive as a productive written idiom to this day. In this article we will
show that today’s Ashkenazic Hebrew preserves not only the pronun-
ciation of earlier Eastern European Hebrew, but also a long list of
orthographic, morphological, syntactic and lexical features which dis-
tinguish it significantly from Israeli Hebrew and support our assertion
that it is a distinct variety of Diaspora Hebrew worthy of recognition
in its own right.

1.1 Background: Historical Ashkenazic Hebrew

The term Ashkenazic Hebrew is usually applied to a particular his-
torical variety of the language used in Central and Eastern Europe
throughout the medieval, early modern and modern periods until the
early twentieth century. There is evidence that Ashkenazic Hebrew
first began to display its own distinct phonological features as early
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as the twelfth to thirteenth centuries (Eldar 2013). Indeed, its specific
pronunciation is usually the main feature associated with Ashkenazic
Hebrew, though scholars have also recognized that it exhibits a num-
ber of distinctive orthographic, morphological, syntactic and lexical
traits (Katz 1993: 46). Some of these traits are unique to Ashkenazic
Hebrew, while others are attested in previous historical strata of the
language (Biblical, Mishnaic and/or Medieval) but the specific ways
that they are combined in Ashkenazic Hebrew is exclusive to this
variety. The distinctive grammatical composition of Ashkenazic
Hebrew from the first half of the second millennium CE is extremely
understudied, with the exception of an investigation of the tense and
mood system in the thirteenth-century Ashkenazic work Sefer Hasi-
dim (Rabin 1965); however, we have descriptions of aspects of
Ashkenazic Hebrew grammar from the seventeenth century to the
twentieth century (Patterson 1962; Betzer 2001; Kahn 2009, 2015,
2018a, 2018b; Betzer 2010; Glinert 2013; Akun and Dubnov 2016;
Yampolskaya 2017; Kahn and Yampolskaya 2019 and forthcoming).
Ashkenazic Hebrew in Central and Eastern Europe was a written
and recited medium, not a vernacular. It always coexisted in a diglos-
sic relationship with Yiddish, the spoken language of Ashkenazic
Jewry from the medieval period onwards. This was an extremely
long-term and stable case of diglossia. In addition to this internal
Jewish diglossia, Jews spoke and wrote non-Jewish languages with
varying levels of proficiency, e.g. Slavic languages such as Polish and
Ukrainian. This language situation is commonly referred to as inter-
nal diglossia and external bilingualism (Fishman 1967). Within the
internal Jewish diglossic framework, up until the late nineteenth cen-
tury Ashkenazic Hebrew was typically used for high-register written
genres such as historical narratives, pinkasim (community record
books), Responsa literature, Jewish legal writing and sermons, as well
as for some slightly less formal genres such as business and private
correspondence. Beginning in the late eighteenth century and expand-
ing considerably over the course of the nineteenth century, Ashkena-
zic Hebrew also became the vehicle of two new trends in Hebrew
writing, namely Maskilic (Jewish Enlightenment) and Hasidic litera-
ture (Kahn 2009, 2015; Kahn and Yampolskaya forthcoming). The
former, which grew into an extensive library over the course of the
nineteenth century, encompassed a wide variety of genres such as
popular science and history, prose fiction, drama, biographies and
other non-fiction, as well as a thriving press. The latter was the prod-
uct of Hasidism, a Jewish spiritual movement that arose in the late
eighteenth century in an area corresponding to present-day Ukraine
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and became widespread among Eastern European Jews over the
course of the nineteenth century. The Hasidic movement centred
around the figure of the rebbe, a charismatic spiritual leader, and his
followers, who formed courts and later dynasties. Hasidism developed
a significant written Hebrew corpus in the second half of the nine-
teenth century, consisting of hagiographic literature telling the stories
of the lives and works of the rebbes. In addition, Hasidic writers
continued to compose more traditional types of Hebrew texts such
as sermons and letters. All of these different types of Ashkenazic
Hebrew writings (Hasidic, Maskilic and other) continued to be com-
posed in Eastern Europe up until the early twentieth century, in some
cases until the 1930s (to be discussed further below).

While Ashkenazic Hebrew in Central and Eastern Europe was not
a vernacular, it nevertheless had a pronunciation tradition as it was
used orally on a daily basis in a variety of settings. Oral use of Hebrew
included the recitation of prayers from the siddur (Jewish prayer book
for daily and Sabbath use) and education (the recitation of the Torah
or Pentateuch, Mishna and other Jewish texts). Moreover, even when
reading privately to oneself, the tradition among Ashkenazic Jews was
to murmur the words aloud to oneself rather than reading silently
(unlike e.g. English, Russian, Israeli Hebrew, etc.). The pronuncia-
tion tradition for Ashkenazic Hebrew consisted of a number of dis-
tinguishing features. With respect to vowels, these include a distinc-
tion between games and patah (with the former pronounced as o/u
and the latter as 4), a distinction between sere and sego/ (with the
former pronounced as ey/ay and the latter as ¢), pronunciation of
stressed polem as oy/ey and pronunciation of shureq as 7 (in the areas
of Eastern Europe corresponding to present-day Poland and Hun-
gary). With respect to consonants, a distinction was made between
taw with dagesh, which was pronounced as # and zaw without dagesh,
which was pronounced as s. In general, the Ashkenazic Hebrew pho-
nological repertoire corresponded to that of Yiddish dialects, i.e. the
former did not possess any phonemes (such as the pharyngeals) that
were lacking from the latter. See Katz (1993), Eldar (2013) and Glin-
ert (2013) for more detailed discussions of Ashkenazic Hebrew pro-
nunciation traditions.

In addition to its own phonology, Ashkenazic Hebrew also had its
own distinctive grammatical characteristics which distinguish it from
other types of Diaspora Hebrew and from the canonical (biblical and
rabbinic) varieties of the language. Some characteristic features of
Eastern European Ashkenazic Hebrew include the spelling of loan-
words and proper nouns based on the Yiddish orthographic model,
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e.g. with @yin for e; retention of the definite article with inseparable
prepositions; definiteness discord in noun-adjective phrases; definite
construct nouns; non-standard noun gender; widespread use of the
nitpael in addition to the hitpael; I-nun and I-yod infinitives construct
based on the Mishnaic Hebrew model; infinitives construct without
the lamed prefix and with a subject suffix; wayyigrol for past narrative
and frequent omission of the accusative particle NX ez (pronounced
as es in Ashkenazic Hebrew). See Kahn (2015) and Kahn and Yam-
polskaya (forthcoming) for detailed analysis of these and other fea-
tures of Ashkenazic Hebrew as attested in Hasidic and Maskilic tex-
tual corpora respectively.

A number of factors beginning in the late nineteenth century and
continuing into the middle of the twentieth century led to the break-
down of the traditional Hebrew and Yiddish diglossic system in East-
ern European Jewish communities. One was the emergence of early
Zionist groups in the late nineteenth century, which resulted in the
large-scale immigration of Jews away from Eastern Europe to Otto-
man and later Mandate Palestine and led to the advent of Israeli
Hebrew, which became the main vernacular of the Yishuv and later
the State of Israel. While Israeli Hebrew, particularly in its early dec-
ades, contains some elements that seem to have been inherited from
Ashkenazic Hebrew (Reshef 2020), it is a separate stratcum of Hebrew
that differs markedly from the Diaspora variety outlined above.
Another major factor contributing to the disintegration of the tradi-
tional diglossic system was the concurrent rise of the Yiddishist
movement in Eastern Europe which grew to prominence in the inter-
war period, whereby Yiddish-speaking Jews abandoned Hebrew in
favour of Yiddish as their main language of writing (sometimes along-
side a majority language such as Polish or Russian) (Harshav 1990).
A third, and cataclysmic, factor was the Holocaust, which led to the
decimation of the majority of Ashkenazic Jews and the geographic
dispersal of the survivors, who resettled in various parts of the globe
and largely adopted the local majority languages of their new homes
(English, French, Isracli Hebrew, etc.) for writing. Concurrently, the
brutal suppression of Hebrew in the Soviet Union resulted in a shift
away from the traditional written use of the language in that country
from the early twentieth century onwards (Blium 1996). Thus, by
the mid-twentieth century, the traditional productive use of Ashkena-
zic Hebrew as a written vehicle had experienced a severe decline, and
in most Ashkenazic Jewish communities it continued to be main-
tained primarily as a pronunciation style rather than a medium of
composition (Glinert 2013).

203

G20z Aeln 90 U0 1sonb Aq $185EG9/661/1//9/a101e/SS[W0d dnodlwspese)/:Sdjjy Woj papeojuMoq



CONTEMPORARY ASHKENAZIC HEBREW

1.2 Contemporary (Twenty-First-Century)
Ashkenazic Hebrew

1.2.1 Demographic Distribution
of Contemporary Ashkenazic Hebrew

Despite the breakdown of the traditional Eastern European Hebrew—
Yiddish diglossic system in the late nineteenth to mid-twentieth cen-
turies and the emergence of Israeli Hebrew in the early twentieth
century, Ashkenazic Hebrew did not cease to be employed. Rather,
just as Yiddish was maintained as a spoken language among Haredi
Jews, so too did traditional Hebrew continue to be employed in
the new Haredi population centres that formed predominantly in the
post-Holocaust era in the New York area in the United States, Jeru-
salem and Bnei Brak in Israel, London’s Stamford Hill neighbour-
hood and Manchester in the United Kingdom, the Montreal area in
Canada and Antwerp in Belgium. In these areas, in addition to the
traditional internal Hebrew—Yiddish diglossic system, Haredi speakers
also typically acquire some ability (ranging from very basic skills to
fluency) in the dominant co-territorial language of the state in which
they live (English in the UK, USA and Canada, French and/or Flem-
ish in Belgium and standard Israeli Hebrew in Israel).

There are no precise figures available for the number of Haredi
Jews worldwide, but the vast majority of the Haredi population is
comprised of followers of the Hasidic movement, and there are an
estimated 750,000 Hasidic Jews worldwide (Biale et al. 2018). The
Hasidic community is composed of a number of different affiliations
grouped around the central authority figure of the rebbe; most
Hasidic groups are named after an Eastern European location where
they were originally founded. Common Hasidic affiliations include
Belz, Bobov, Chabad, Ger, Karlin, Satmar, Tosh, Vizhnitz and oth-
ers. Hasidic communities are characterized by very tight-knit social
organization and a rigidly structured educational system in which
traditional (non-Israeli) Hebrew plays a central role (see section 1.2.2
for further discussion of the Hasidic educational system).

This study focuses on the Ashkenazic Hebrew produced by Hasidic
Jews rather than non-Hasidic Haredim. This is because, as mentioned
above, Haredi Jews who are not Hasidic comprise a relatively small
percentage of the overall Haredi population, and they are also less
likely to use Ashkenazic Hebrew productively (tending to write
instead in the dominant co-territorial language). Similarly, for the
purposes of this research we have deliberately excluded materials
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produced by Hasidim in Israel. This is because Ashkenazic Hebrew
in Israel is heavily intermingled with Israeli Hebrew; while collecting
materials for our corpus, we observed that from a linguistic point of
view Haredi materials produced in Israel typically closely resemble
those composed in Israeli Hebrew by non-Haredi authors. As such,
in Israel the characteristic features of historical Ashkenazic Hebrew
are diluted. While the Hebrew produced by Israeli Haredim is a topic
worthy of study in its own right (see Assouline 2013a, 2013b), it is
thus outside the scope of the present article. Likewise, we have not
included the Hebrew produced by contemporary Sephardic Diaspora
communities because this is a different topic that requires its own
research.

1.2.2 Use of Contemporary Ashkenazic Hebrew

Like its Eastern European antecedent, contemporary Ashkenazic
Hebrew exists in a relationship of internal diglossia with Yiddish, the
traditional Ashkenazic vernacular. Yiddish is used as a language of
speech and for many low-prestige, informal and popular written texts,
while Hebrew is used exclusively as a written and recited language
rather than a vernacular, and is typically reserved for more intellec-
tual, formal, official and elite contexts. In many cases, these bounda-
ries are somewhat blurred, as Hebrew and Yiddish can both be used
within the same text (to be discussed further in section 1.2.2).
There is a strongly gendered aspect to Ashkenazic Hebrew, as it is
primarily restricted to male acquisition and use. Girls and women
learn enough Hebrew to be able to read (but not necessarily under-
stand) the siddur (daily and Sabbath prayer book) and mapzor (holi-
day prayer book), as well as some portions of the Hebrew Bible, but
do not typically develop the ability to write productively in Ashkena-
zic Hebrew; therefore, girls will not form the focus of this study. By
contrast, boys are trained extensively and rigorously in Hebrew (and
Aramaic) texts, starting with the Torah when they begin cheyder,
then continuing on to the Mishnah and Talmud, followed by medi-
eval and early modern legal and exegetical commentaries on these
carlier texts (e.g. by Rashi, Maimonides, Nahmanides, Joseph Caro’
and the Maharsha?), as well as Hasidic literature and commentaries
from the eighteenth century to the present day. These texts are

2 The traditional Ashkenazic primary-level school for boys, which they start at
the age of 3 or 4.

3 Author of the legal code Sulpan Aruk.

4 Shmuel Eidels (1555-1631), a prominent rabbi and Talmudist.
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written in a wide range of historical strata of Hebrew, namely Biblical
Hebrew, Mishnaic Hebrew, various forms of Medieval Hebrew and
early modern and modern Ashkenazic Hebrew. No linguistic distinc-
tion is made between these different historical strata within this edu-
cational system, as they are all grouped together under the traditional
label /osn koydes ‘the holy tongue’ (see Weinreich 2008, 1: 247-314
for discussion). Language acquisition is a side effect of studying holy
texts rather than a goal in its own right. Aramaic is acquired in
a similar fashion, by means of reading and translating texts (primarily
the Babylonian Talmud) into the vernacular (typically Yiddish), and
is thus regarded as a component of losn koydes as well. In Hasidic
circles, nineteenth-century Hasidic Hebrew texts such as hagiographic
tales are also read. Hebrew and Aramaic are both read according to
the traditional Ashkenazic pronunciation (see Katz 1993 for discus-
sion). By the time boys have been in yeshiva® for a few years (i.e.
around the age of 16 or 17), they are normally intimately familiar
with a wide variety of Hebrew and Aramaic texts from different peri-
ods. Outside of yeshiva, boys also encounter texts written in contem-
porary Ashkenazic Hebrew, such as paskeviln and moydoes (commu-
nity polemics and notices, to be discussed in section 1.3.1).

Boys are not typically exposed to Israeli Hebrew within the frame-
work of this traditional educational model. Indeed, while no distinc-
tion is made between the different historical strata of Hebrew, Israeli
Hebrew is clearly distinguished and is referred to by the separate label
of 7vrit (pronounced in Modern Israeli phonology), which literally
means ‘Hebrew’ in that language but is used specifically to denote
only the contemporary vernacularized variety that serves as the official
language of the State of Israel. Attitudes to Israeli Hebrew vary among
the different Hasidic groups, with some anti-Zionist groups such as
Satmar strictly opposed to its use (Glinert and Shilhav 1991; Reiser
2020), while other, more pro-Zionist, groups such as Ger are in
favour of it. Nevertheless, it is not studied as part of the traditional
cheyder and yeshiva system, though in some cases girls may learn it
to some extent in certain Hasidic educational settings.

With respect to pronunciation, contemporary Ashkenazic Hebrew
closely mirrors its Eastern European antecedents (as discussed above
in section 1.1). As in the case of historical Ashkenazic Hebrew, con-
temporary Ashkenazic Hebrew is not a vernacular, but is nevertheless
used in a variety of oral contexts on a daily basis, ranging from the

5> The traditional Ashkenazic educational establishment for boys aged 13 and
over, where the primary focus of study is the Talmud and its commentaries.
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recitation of Jewish texts and prayers to educational settings and pri-
vate reading. Moreover, many Hasidic males are unfamiliar with
Israeli Hebrew pronunciation, and Ashkenazic Hebrew pronuncia-
tion is the only one that they are able to produce, even when asked
to read aloud a text written in Israeli Hebrew. There is a clear aware-
ness among Hasidim that 7vrir and losn koydes are different, with the
former used primarily in secular contexts while the latter is to be
found in Hasidic genres and settings.

While older boys and men have passive (reading/reciting) knowl-
edge of all different historical varieties of Hebrew (Biblical, Rabbinic,
Medieval) and do not distinguish between them from a linguistic
point of view, when composing texts productively in Hebrew, they
employ the Ashkenazic Hebrew variety. Boys begin composing their
own texts in Ashkenazic Hebrew in their teenage years, in yeshiva,
when they might make notes in Hebrew of their teacher’s lectures
(which are themselves delivered in a mix of /osn koydes and Yiddish),
as well as writing timetables, diary entries and personal letters in
Ashkenazic Hebrew. The use of the Ashkenazic variety of the lan-
guage as opposed to e.g. the biblical or mishnaic stratum does not
seem to be a conscious choice, but rather is shaped by the model of
Ashkenazic texts from the modern and contemporary periods, which
are the types of writing that most closely resemble the sorts of texts
that a twenty-first-century individual would need to compose (i.e.
writings about personal and communal matters, as opposed to e.g.
medieval legal commentaries). Indeed, boys are not trained specifi-
cally to write in Hebrew, but acquire this skill as a by-product of their
yeshiva education. Within this framework, writers of Ashkenazic
Hebrew may use expressions and constructions from different histori-
cal strata of Hebrew, and include Aramaic elements, particularly in
writing relating to Jewish legal discussions.

Thus, Ashkenazic Hebrew is used mostly by teenage boys and
adult men who are highly educated according to the traditional
Hasidic model. It is regarded as a marker of masculine prestige, sig-
nifying intellectual prowess and a high level of education, which are
greatly esteemed in Hasidic society. Use of Hebrew is regarded as an
important symbol of male initiation into adulthood and into the
higher echelons of Hasidic society; writing in Yiddish or in the major-
ity language of the country (in most cases, English) is seen as lower
in prestige and associated with women, children and less educated
men. This perception has historical precedent: in Eastern Europe,
Hebrew was traditionally seen as the high-prestige written language
composed by men of elevated societal and scholarly standing, whereas
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the Yiddish vernacular was associated with women and uneducated
men (Shandler 2020: 59—70). Productive use of Ashkenazic Hebrew
among adults in the twenty-first-century Diaspora is a sign of belong-
ing to a Hasidic elite; for example, a man who left yeshiva ten years
previously and has worked in a grocery store since then, loses his
active skills in Ashkenazic Hebrew and will be much less likely to
produce texts in the language than a man who went on to become
a rabbi, dayan (judge on a rabbinical court) or communal leader.
Outside of scholarly and elite circles, men are less likely to use
Ashkenazic Hebrew as a language of composition, but they are still
exposed to it in writing (e.g. in the form of community edicts and
announcements, pamphlets and books; see section 1.3.1 for discus-
sion of the different types of Ashkenazic Hebrew textual genres). In
their own writing, they typically use Yiddish and/or the co-territorial
dominant language (e.g. English).

1.3 Sources, Methodology and Article Structure
1.3.1 Sources

Contemporary Ashkenazic Hebrew is the vehicle of a wide range of
written texts which can be divided into a number of different genres.
One of the most prominent genres of texts consists of paskeviln (sin-
gular paskevil), printed broadsides appearing on public walls that are
typically produced by rabbinic authorities and contain instructions,
prohibitions, warnings and guidelines for the community. For exam-
ple, recent paskeviln produced in London’s Stamford Hill have cov-
ered topics such as coronavirus restrictions, a decree against use
of the UK Government’s anti-radicalization Prevent policy within
Haredi education (see Figure 1) and statements opposing the con-
struction of an erus® in the area. See Dolev (2005) and Levin and
Treleaven (2021) for further information about paskeviln. Another
genre consists of moydoes (singular moydoe), various types of com-
munity announcements, e.g. private and commercial advertisements,
and community health information (such as the coronavirus advice
shown in Figure 2). There are also book-length works written in
Ashkenazic Hebrew; these include historical narratives (such as the
biography of the Rebbe of the Tosh Hasidic dynasty shown in Fig-
ure 3), as well as ethical and legal writings. Another widespread genre

® An eruv (plural eruvim) is a physical boundary demarcating a specific geo-
graphical area as a private domain under Jewish law. Within an eruv, observant Jews
are permitted to carry objects outside their homes on the Sabbath.
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of Ashkenazic Hebrew writing consists of kuntreysim (singular kun-
tres), booklets and pamphlets devoted to a particular topic (such as
an analysis of how the ‘Common Core’ curriculum for primary and
secondary education in the United States affects the Haredi commu-
nity, shown in Figure 4). There are also community newsletters,
which often contain writings in both Hebrew and Yiddish, and
include official announcements (e.g. by the UOHC,” the UK Haredi
rabbinical authority), advertisements and upcoming community
events. An example of this type of text is Ko/ Mevasr8, the three-page
Stamford Hill weekly community newsletter (Figure 5). Finally, there
is private, unpublished writing in Ashkenazic Hebrew, consisting of
diaries, letters and lesson notes (e.g. a page from the diary of a yeshiva
student shown in Figure 6).

1.3.2 Methodology

This article is based on two central research questions. The first is to
ascertain the extent to which contemporary (twenty-first century)
Ashkenazic Hebrew is distinct from contemporary Israeli Hebrew.
The second is to determine the extent to which contemporary
Ashkenazic Hebrew resembles its historical Eastern European coun-
terpart. In order to answer these questions, we undertook an analysis
of the characteristic orthographic, morphological and syntactic fea-
tures of contemporary Ashkenazic Hebrew.

Our analysis is based on a corpus of forty texts spanning all of the
textual genres discussed in the previous section. The bulk of our cor-
pus is made up of texts from the two most populous Hasidic centres
outside of Israel, namely the New York area (including Monsey as well
as various neighbourhoods in Brooklyn such as Williamsburg and Bor-
ough Park) and London’s Stamford Hill. We have also included one
text each from Montreal and Antwerp. The Montreal-area Hasidic
community is very much influenced by its larger New York counter-
part, and most of the written documents in circulation in the Mon-
treal area come from New York; as such, the body of Ashkenazic
Hebrew texts actually produced in Montreal is quite small. The Ant-
werp Hasidic community is much smaller than those of the New York
area and London, and likewise produces much fewer Ashkenazic
Hebrew texts. In the remainder of this article, sources cited are listed

7 Union of Orthodox Hebrew Congregations.

8 Kol Mevasr is the official Roman-script title for Jwan ‘?1|7. The spelling reflects
a widespread phenomenon in Ashkenazic Hebrew, whereby unstressed vowels are
often omitted in pronunciation; see 1.3.2.
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Figure 1. Paskevil criticizing the UK government’s anti-radicalization Prevent
policy (Stamford Hill, London, 2020; hereafter referred to as SH14).
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of the Union of Onthodox Hebrew Congregations
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Tel 020 BAO2 6226 Fawx: 020 RBOD 6590
213 Golders Green Road, London Nw11 98Y
Tel 020 8458 2326 Fax: 020 BASE 3026

PE BN TR B BT

IMNYHID TIND BRI
1o mebnnn me e pYnn’ W ,ahET NS ERENT B T BT BURANY I noteab Jeene
) '?E SIS (NEW CONSISTENT COUGH) 20 Sre s s e 37.8 s mbpab o e e B2 0
preme Sherm v o s 2y B w e b ke kb Bt npze aeas 2eeb N0

Temb iz e oe by en aam vh e o BRe maees 1S5 RIT BYWENR PR B ﬁ Jaras

ST TR ST YU YIRS BITYSST BITNES 2k o kD 3D VI T B - BYY TR ST

A DI AT 5N 102 (WEAKENED IMMUNE SYSTEM) N3 menown noape 1 w2 52 .2
MIPR D 00 WEN SUPDYT DR 530 CUNK TP panD we K D ohEp Sy mowh oeen
oK T e

COMMUNITY ADVICE LINE: 020 33 22 8384
UNDERLYING HEALTH) PTRIET PYP2 O 2°008 127 Mo ol .m s brn prnmn TR 2
bhenn orwem sEwp Sy meed iz oty mupes nobS wesn 5o ope® £ (CONDITIONS
anas

2NN U BRS BPEY BPES MIVET MR ST EUIT ERETI 23BN e T pUTEn T by ap

T S e TR TR 10 TR TINETE TR RN BRI YT M S e e e YT hon T
= ST AT IS YRR T R T e

PO DT T e O e T
- oew
1 ol = ndf;:“
i J"’@ gf end }“}m,u_jﬂ iff;
ekl 3 o (R ';;5\:\\ W e

Lujy, i st

IMPORTANT AD

I7* March 2020
Fallowing a meeting earlier today by the Rabbinate with doctors and community rabonim, we urge the tzibur as follows:

1) Anyone who develops a fever above 37.8 C or a new continuous cough, must isolate themselves at home for seven
days and not attend any public spaces including shul but daven at home. On doctors’ advice, not doing so would be
putting other lives at risk. Where there is family, the isolation period is extended to fourteen days for the entire
family and children should not attend schools ete.

2) Anyonewithaweakened immune system such as Crohn’s disease, Cancer etc. (a comprehensive list is available) are at
increased risk and must protect themselves accordingly. They should avoid all but essential contact with other people,

A advice line is for additional advi d information:

Community Advice Line: 020 3322 8384

3) Persons aged 70 and over, expectant mothers and anyone with a chronic health condition, should for their own benefit,
sell-isolate and minimise all but essential exposure to the wider public (and could daven at home),

4) The Rabbi has o i fac i comprised of doctors and rabanim, who will inform the tzibur of any
future development.

May Hashem watch over all of us and may we be zoche to a kusheren and freilichen Pesach.

Figure 2. Moydoe discussing Covid-19 related instructions with English
translation (Stamford Hill, London, 2020; hereafter referred to as SH15).
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Figure 3. A recent biography of the Tosh Hasidic rebbe
(New York, 2016; hereafter referred to as NY02
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Figure 4. A pamphlet on issues in Haredi education
(New York, 2020; hereafter referred to as NY13).
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Figure 5. An extract from the weekly community newsletter Ko/ Mevasr
from Stamford Hill (hereafter referred to as SH19).
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Figure 6. Excerpt of a yeshiva student’s personal diary in Ashkenazic Hebrew
and Yiddish (hereafter referred to as SH02)
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by a geographical code (SH for Stamford Hill and NY for New York)
followed by a number. The full title of each coded text is listed in the
bibliography of primary sources at the end of the article.

We have chosen to include in our analysis features which appear
on multiple occasions in a variety of texts from different locations and
which can be regarded as characteristic of the language of these texts,
rather than as exceptional or one-off mistakes. We have omitted any
features which are attested rarely (i.e. they are employed only in one
or two texts, or only in the writing of a single author).

When transcribing examples, we have modified the /SS transcrip-
tion system for Israeli Hebrew so that it better represents Ashkenazic
phonology. With respect to vowels, these modifications consist of
transcribing games as u or o (instead of a), Sureq and qibbus as i
(instead of #), distinguishing between sere (usually pronounced as ay)
and seghol (usually pronounced as ¢) and transcribing polem as oy in
certain positions. In addition, we have marked stressed syllables with
an acute accent over the vowel, as stress placement in Ashkenazic
Hebrew differs from that in Israeli Hebrew. Finally, in Ashkenazic
Hebrew unstressed vowels are often omitted, and this phonological
feature is reflected in our transcription; for instance, in example (1)
below the word 10X is transcribed as oysn, to reflect the fact that the
unstressed games is not pronounced.

With respect to consonants, we have transcribed spirantized zaw as
s instead of # because this is how it is pronounced in Ashkenazic
Hebrew. We have transcribed both © and unspirantized n as #
unspirantized D and P as 4; and spirantized 5 and 11 as x, as there is
no phonological distinction between the constituents of these pairs
in Ashkenazic Hebrew. Similarly, our transcription does not include
representation of consanantal X “or of ¥ ¢ as these are both silent in
Ashkenazic Hebrew.

The Ashkenazic transcriptions represented in the examples are
based on recordings made by a Stamford Hill native from a Satmar
background who acquired Ashkenazic Hebrew within the context of
the traditional educational system described above. These transcrip-
tions reflect the most widespread contemporary Hasidic phonological
norm, which goes back to Polish-Hungarian Ashkenazic Hebrew (see
Katz 1993 and Glinert 2013 for more detailed discussions of histori-
cal Ashkenazic Hebrew phonology). An in-depth analysis of contem-
porary Ashkenazic Hebrew phonology is beyond the scope of this

article and deserves its own separate research.
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1.3.3 Article Structure

The remainder of this article is structured as follows. Section 2 pro-
vides an overview of the distinctive orthographic features of contem-
porary Ashkenazic Hebrew, including the spelling of loanwords and
internationalisms; specific uses of traditional Hebrew orthographic
symbols (gersayim and geres); use of double consonants in the spelling
of loanwords and place names; and use of yod before 1Cs and 1cp
possessive suffixes with singular nouns.

Section 3 covers the characteristic features of contemporary
Ashkenazic Hebrew nominal morphology, i.e. the retention of the
definite article following inseparable prepositions; definiteness dis-
cord in noun-adjective phrases; issues relating to construct chains;
and the morphology of loanwords in the plural.

Section 4 discusses the major features of contemporary Ashkenazic
Hebrew verbal morphology and syntax, including participles with the
nun plural ending; the use of the nitpael; infinitives construct of
I-nun and I-yod roots based on the Rabbinic Hebrew model; infini-
tives construct without /amed and with a subject suffix in temporal
constructions; the particle sinne followed by an infinitive construct;
and the use of the yigtol in habitual present contexts.

Section 5 examines characteristic features of contemporary
Ashkenazic Hebrew particles, including the interchangeable use of the
complementizers %3 47, W- $e- and (°)7 4(7), and the frequent omission
of the accusative marker NX es (= Israeli Hebrew ’ez).

Section 6 explores the lexical composition of contemporary
Ashkenazic Hebrew, examining its Aramaic, Yiddish and English
components in turn.

Section 7 offers some concluding thoughts on Ashkenazic Hebrew
in the twenty-first century and its relationship to earlier Eastern
European Hebrew as well as to Israeli Hebrew.

2. Orthography

One of the most immediately striking areas in which contemporary
Ashkenazic Hebrew differs from Israeli Hebrew while resembling ear-
lier Eastern European varieties of the language is its orthography.
This will be discussed in 2.1 (Yiddish-based spelling of loanwords,
internationalisms and toponyms), 2.2 (use of the gersayim symbol),
2.3 (use of the geres symbol), 2.4 (double consonants in loanwords
and toponyms) and 2.5 (yod before 1Cs and 1CP possessive suffixes
on singular nouns).
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2.1 Yiddish-Based Spelling of Loanwords,

Internationalisms and Toponyms

In contemporary Ashkenazic Hebrew, loanwords, internationalisms
and toponyms are spelt according to an orthographic convention
based on Yiddish. This convention includes a number of features that
distinguish it from most other varieties of Hebrew, including Israeli
Hebrew. These features consist of the use of alef to represent the
vowel o as well as the vowel 4, ayin to represent the vowel ¢ and alef
to represent the vowel « at the end of words (alongside ayin, which
can also be employed in this position”). These types of spelling can
be seen in the following examples, which contain a) words borrowed
from English, such as 0"DYT {RWYPYIVA hu-edukeysn deplartmen]t
‘the Education Dept.’; b) international neologisms, such as RIXINP
korona ‘coronalvirus]’; ¢) words borrowed from Yiddish, such as
MVTIRPYA rekordirung ‘recording’ and d) toponyms, e.g. ARMIVORY
totnem “Tottenham’!©,

Examples (1)—(5) illustrate the use of alef representing the vowel
0. Note that in (3), the waw following the alefis used to represent u,
the second part of the diphthong o#; this reflects the underlying Eng-
lish pronunciation of the word relephone, on which the term in this
text is based.

(1) YR D 1 5w aR"ARIDN ansy by rhapnw omaTa im

Sysn ha-dviirim Se-mekdblin al dsmom be-ha-progrdam

Sel-ha-yi-pi-kéy

‘the same topics which they accept upon themselves in the
UPK!? programme’ (NY09: 4)

9 Note that the use of alef marking word-final 4, e or schwa is typical of pre-
twentieth- and early twentieth-century Yiddish, as well as of contemporary Hasidic
Yiddish; by contrast, contemporary secular Yiddish uses ayin exclusively in this
position, in accordance with the YIVO orthography that was developed in the 1920s
and 1930s, and subsequently became the standard Yiddish spelling system used
outside of strictly Orthodox circles throughout the world (see Kuznitz 2010).

10" A borough of northeast London which includes Stamford Hill. Note that the
Hebrew-script spelling reflects the standard English spelling, not the standard
pronunciation.

I Note the use of the 3FP marker in conjunction with a masculine plural noun.
The topic of noun gender in contemporary Ashkenazic Hebrew is beyond the scope
of this article and will be the subject of future research.

12 UPK (Universal pre-K) refers to state government-funded preschool pro-
grammes in the United States.
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TINn) Mwan Mpra MmverRa [...] byams T ovn n
(A TIRPYD

ha-rdv xdyim diwid svibl [...] be-intervyu be-kdl mevdsr me-tdx
rekordirung

‘Rabbi Chaim Dovid Zwibel [...] in an interview with Ko/
Mevasr (from a recording)” (NY11: 6)

namn b provbyy v7yh 19T
siddrni le-dys-dtu télefoun ldyn miyixéydes

‘currently we have arranged a special telephone line’ (SH11)

ARTIVURYD NIDW 1WNIDW "2WIN 2D 1YY BR
el mdles kvdyd tdysvay Sxinosdyni Sxines tétnem

‘to the esteemed residents of our neighbourhood, Tottenham’
(SH10)

IRTIVADY PR PO DIWTRRID ,ATIA0n A7 [..] Pn-IxDnywo
T

stémfrd hil [...] yordu mi-xvdydo ke-gdlders grin huyini, i-xe-héndn
demini

‘Stamford Hill [...] has lost its honour; we have become like
Golders Green, and we resemble Hendon’!? (SH03)

Examples (6)—(11) illustrate the use of ayin representing the vowel e
(as well as some more instances of alef representing o).

(6)

WAy NXMpP2
be-krias énglis

‘during the English reading’ (NY09: 2)

PP T YA Sw 17BYT RWYPTTYT 19
i~ve-xdyn hu-egukéysn depdriment Sel hu-ir nyu-ydrk

‘so the Education Department of the city of New York’ (NY09: 2)

13 Golders Green and Hendon are two neighbourhoods in Northwest London

with large Jewish populations (though less Hasidic than Stamford Hill).
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(8) [@™n7 °n%2 ©37] MIRPPPYD TINS
limed sekyuldri [dviivim bilti diisim]
‘secular study [non-religious subjects]” (NY09: 10)

9) nnR) Mwan P72 Rl [..] Yyamx 7 ovn M0
(33 7IRpYD

ha-rav xdyim divid svibl [...] be-intervyu be-kdl mevdsr (me-téx

rekdrding)

‘rabbi Chaim Dovid Zwibel [...] in an interview with Ko/
Mevasr (from a recording)” (NY11: 6)

(10) [...]-5 Sowmx mbwS wex
éfer li-sloyex imeyl le-[...]

‘you can send an email to [...]" (SH11)

(11) TIWHTR MIYP NIOW "awIn
tdysvay Sxinds kénvi dylend
‘residents of the neighbourhood of Canvey Island’4 (SH19: 3)

Examples (12)—(13) illustrate the use of word-final  represented by

alef.

(12) RIRIRPT 0 Dw 2807 MRS
lo-6r ha-midsev Sel xdylay ha-koréna

‘in the light of the condition of the coronavirus patients’ (SH12)

(13) NT N Y L R7IRDOM MNP DY orTne
lemidim al kultiir ve-histdrie al yeddy xdymer diisi

‘study of culture and history by means of religious materials’

(NY09: 9)

The incorporation of international neologisms and lexical items from
the dominant co-territorial language spelt according to Yiddish ortho-
graphic conventions is widespread in pre-twentieth-century Ashke-
nazic Hebrew, including Hasidic literature (Kahn 2015: 29-31)
and Maskilic writing (Yampolskaya 2017; Kahn and Yampolskaya

14 An island within the Thames Estuary in the English county of Essex, about
60 km east of London, which has recently become home to a community of Hasidic
Jews who relocated from Stamford Hill.
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forthcoming). This precisely mirrors the contemporary Ashkenazic
Hebrew system presented above. By contrast, the twenty-first-century
Ashkenazic Hebrew adherence to Yiddish orthographic norms for
loanwords and toponyms differs strikingly from Israeli Hebrew, in
which such lexical items are spelt according to a very different con-
vention whereby waw serves to denote the vowel o, ayin is not used
to denote the vowel e and /e is systematically used instead of alef to
denote the vowel # at the end of words (see Dan 2013 for discussion
of the transcription of loanwords and toponyms in Israeli Hebrew).
For example, the Israeli Hebrew spelling of the internationalism
meaning ‘history’ is A"MVO1 historya, with waw denoting the vowel
0 and /e marking the word-final vowel #; this can be contrasted with
the contemporary Ashkenazic Hebrew spelling X &0 historya,'
with alef denoting the vowel o as well as the word-final vowel a.
Similarly, the Israeli Hebrew spelling of the English borrowing ‘email’
is 2R imeyl, with the diphthong ey represented by double yod, in
contrast to the contemporary Ashkenazic Hebrew spelling S"wnx
imeyl, with the diphthong represented by ayin plus yod. The Israeli
Hebrew spelling of the internationalism ‘coronalvirus]’ is f31Mp
gorona, with the o vowels represented by waw and the final « repre-
sented by he, in contrast to Ashkenazic Hebrew XIRIRP korona,
wherein the o vowels and the final 2 vowel are all represented by alef.

2.2 Use of Gersayim

Contemporary Ashkenazic Hebrew texts frequently employ the ger-
Sayim symbol " before the last letter of a loanword or neologism in
order to mark it out as linguistically or culturally foreign. The follow-
ing examples illustrate this convention in twenty-first-century Hasidic
texts. In some cases, the words in question have to do with technol-
ogy (internet, smartphone, mobile phone, etc.), as in (14)—(20). In
other cases, the words refer to institutions, organizations and initia-
tives of the dominant (non-Jewish) society or government, e.g. the
local London council mentioned in (16). Sometimes the word may
simply denote a new concept which is perceived as foreign because it
does not come from within the Hasidic community, e.g. the interna-
tionalism ©719"M virus ‘virus® (referring to Covid-19) in example (15),
and the Yiddish noun ¥”"poRn maske ‘mask’ in example 18, used in
the very new context of Covid-19 safety measures.

15 See the next section for discussion of the use of the gersayim symbol (7).
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(14)

(15)

(16)

(17)

(18)

(19)

(20)

CONTEMPORARY ASHKENAZIC HEBREW
N L YIIWLIRA DY Y7IRDRIOYYT PO Mwnnwan
10y 1NDYINMD
ha-hestdmses be-xldy ha-texnoldgie Sel ha-internet oy smdrifoun

‘the usage of the technological devices of the Internet or
smartphone’ (SH09)

©717MA NBan% Y3 2817
ha-mdsev be-negdye le-megdyfes ha-vdyres

‘the situation regarding the epidemic of the virus’ (A1)

D7MX THYRL rwa Saph Donrpn DR oTNwn oupovn
ahhigiiy}

hu-askinim mestddlim aysl ha-kdunsil le-kdbl resdyn le-hdmid sires
ha-péysex be-a-rexdyves

‘the rabbis are in negotiations with the Council to obtain the
consent for the erection of the eruv in the streets’ (SH13)

O™TMAm o™WwS 079" arn PUpon> 072 1Py a3 ann 739m
a*nbnh

ve-hdrbe mi-hém gam ili be-yiidem le-hdspik mdbayls ksdyrim
i-mbediirim le-talmidim

‘and many of them even managed to supply to the students
kosher and luxurious mobile phones’ (SH09)

Y poR® DWwaL INras
le-heziiher le-hilsem mdske

‘to take care to wear a mask’ (SH16)

YOPT BTIYNYID IV Sy Tnvn oTp
kiirs meyixed al inyen prevént dyiti

‘a special course on Prevent Duty’ (SH14)

"WYPYTY 770°W2 o7y anwha RIPIw M
kmdy Se-nikru be-lsdynom vélyus béysd egukéyin

‘as it is called in their language, Values-Based Education’ (SH14)

16 Sic, with unexpected yod.
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This use of gersayim before the final consonant of a loanword to
single it out as a borrowing is also characteristic of pre-twentieth-
century Ashkenazic Hebrew from Eastern Europe: it is attested in
both Hasidic literature (Kahn 2015: 34) and in Maskilic writing
(Kahn and Yampolskaya forthcoming). This Eastern European con-
vention is itself based on a much older tradition, dating back to the
medieval period. Conversely, the use of gersayim in this way to mark
loanwords is not a feature of Isracli Hebrew orthography.

Note that the use of gerSayim in these contexts, though widespread,
is not totally consistent. In some cases, a loanword in these categories
may appear without gerSayim, as in examples (21)—(23). The word in
example (14) is the same as the one in example (22), but one appears
with gerSayim and the other without.

(21) Spon bw om1wn
hu-6vdim Sel ha-skil
‘the employees of the school’” (NY09: 10)

(22) YURDYIOND TIV3
be-inyen texnoldgie

‘on the matter of technology’ (NY10)

(23) IRDYIRNOT PV
bdalay ha-smdrtfoun

‘the owners of smartphones’ (SH03)

2.3 Use of Geres

A common feature of contemporary Ashkenazic Hebrew writing is
the geref symbol 7, which is used to mark abbreviations, as in examples
(24)—(28). It is particularly commonly attested with the adverb ¥>"0x
afile ‘evern’, as in example (24), with various forms of the verb 71.%.71.
h.y.h. ‘be’, as in example (25) and with various forms of the verb
n..1. x.p.h. ‘live’, as in example (28). In many cases only the last let-
ter of the word is abbreviated, as in example (27), but sometimes two
or more letters may be replaced by geres, as in example (26).

(24) N3 10722 5Honab % ax e
ve-afile im siirex lebispdlel be-bdysoy be-yexides
‘and even when [we] have to pray in His [G-d’s] house

individually’ (SH09)
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(25)

(26)

(27)

(28)

CONTEMPORARY ASHKENAZIC HEBREW

125 "1 522 P17 n D71 wTpn a0 N2 ol

gdm bndy rabdyni ha-kides zixrdyno le-vrdxo hdyu diivek be-xdl
nimay liboy

‘his son a holy rabbi, blessed be his memory, was also devoted
with every fibre of his soul’ (NYO01: 179)

P 1I2T DR RNX] AN
ve-Stisu be-siimu es dviirev ha-kddysim

‘and he eagerly hung on (lit. drank thirstily) his holy words’
(NYO1: 180)

B22) N1¥72
be-riisn i-ve-kfiye
‘willingly and forcibly’ (NY07)

D5RP O"LIVIVDIRPA 'Y P PR ~RW MTMSNM o™ rnoni
D170 QYbR OMWIRNDA
ha-talmidim ve-ha-talmides Se-yixyi yiskdsri rik al yeddy
ha-kdnfenens kdls ha-meysiirim me-tdam ha-mdysdes
‘male and female students, may they have long life, should

connect only those conference calls that are established on behalf
of Haredi organizations’ (SH12)

Geres can also be used like italics in English to single out a word as a
borrowing, as in example (29), or to mark a plural suffix at the end
of a loanword, as in (30).

(29)

(30)

WITHRP’A OYMAIT IR Twna®
le-hdmSix lemidim ha-gvdyhim be-kdlig

‘to continue higher education at a college’ (NY11: 6)

ana % nun mbwn RN XD MRS 2Rt nnw [...] vhmn
oIDT O O%YI OYWBIW I

hixlet [...] Se-ha-talmidim ve-ha-talmides loy yuvii misldyex miines

le-rabdysom i-le-ha-ticers be-éysem yom ha-pirim

‘it has been decided [...] that the male and female students must

not take Purim presents to their rebbes!” and to the teachers on
the day of Purim itself (SH18)

17 Boys’ teachers in cheyder.
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Geres was widely used for the abbreviation of numerous lexemes in
previous strata of Hebrew, including Ashkenazic varieties such as
Maskilic and Hasidic Hebrew (Kahn 2015: 15-16; Kahn and Yam-
polskaya forthcoming). By contrast, in Israeli Hebrew its use is lim-
ited to a short list of words (see Rubin 2013a), and most of these are
different from the ones found in our Ashkenazic Hebrew corpus.
This feature thus seems to be a remnant of a widespread historical
tradition, which is used much more extensively in contemporary
Ashkenazic Hebrew than in Israeli Hebrew.

2.4 Yod before 1CS and 1cpP Possessive Suffixes
on Singular Nouns

A common feature of contemporary Ashkenazic Hebrew texts is the
use of the mater lectionis yod in conjunction with the 1cs and 1cp
possessive suffixes on singular nouns, as illustrated in examples

(31)-(43).
(31) 1299 IpOY
askinay irdyni

‘askonim'® of our city’ (NY14)

(32) 770 D by wnawn
2¢ xoyvusdyni al pi tdyro

‘this is our duty according to Torah’ (NY14)

(33) 1wnbap N2 B
kdl bndy kehelusdyni

‘all members of our community’ (SHO5)

(34) 1352 Ppn I
va-addyn xdkek be-lvuvdyni

‘and it is still engraved in our heart’ (SH07)

18 This is a Hebrew term for powerful and influential people who have promi-
nent positions within the communal organisations of Haredi society; it is broadly
equivalent to the Yiddish term and can be loosely equated with the English collo-
quial terms ‘bigshots’ or ‘movers and shakers’.

224

G20z Aeln 90 U0 1sonb Aq $185EG9/661/1//9/a101e/SS[W0d dnodlwspese)/:Sdjjy Woj papeojuMoq



35)

(36)

(37)

(38)

(39)

(40)

(41)

(42)

(43)

CONTEMPORARY ASHKENAZIC HEBREW

uMART?
le-dovoyndni

‘to our regret’ (SH09)

Ton7BR 37 7397 103 wIn
mordyni ve-rabdyni ha-rébe reb elimdylex

‘our teacher and our rabbi, Rabbi Elimelekh’ (NY04)

139W9TN" N2
bdys medresdyni

‘our study house’ (NY04)

13°NIDW2 MY
dyrev be-$xinosdyni

‘an eruv in our neighbourhood” (SH02)

WY 130 IpT NpYT P
kdl zdkes ziknay rabinay irdyni
‘the sound of the cries of the elders among the rabbis of our city’
(SHO03)
13°DYT Q095N N3ad
kvar nespdrsem datdyni

‘our opinion has already been published’ (SH16)

AP 1NN M2ad
kvdd toyresdyni ha-kddyse
‘the honour of our holy Torah” (NY06)

12°WATH "N2 MIpow) "R 5 MY nwpa
bakosesdyni Setixe al gabiiay ve-askinay biitay medrasiyni
‘our request is extended to the wardens and askonim of our study
houses’ (SH17)
SDMRT IAVIN XU
ve-hi mavtexdyni hu-amiti

‘and it is our true haven’ (SH04)
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This orthographic convention is considered to be non-standard from
the perspective of the canonical varieties of Hebrew as well as Israeli
Hebrew. However, the same phenomenon is widely attested in
Hasidic Hebrew literature from nineteenth-century Eastern Europe
(Kahn 2015: 21). This orthographic convention is likely to be based
on analogy with the canonical spelling of plural nouns with the 1cs
or 1CP possessive suffix, e.g. u’m‘wnp kehilusdyni ‘our communities’,
1351 malkdyni ‘our kings’, WY urdyni ‘our cities’. This in turn is
a reflection of the fact that the final syllable of both singular and
plural nouns with a 1CS or 1CP possessive suffix contain a stressed
sere, which is pronounced as ey or ay according to Ashkenazic Hebrew
phonology (Glinert 2013). The identical pronunciation of the singu-
lar and plural suffixed nouns has resulted in a tendency to spell both
types the same way. This tendency may have been reinforced by the
fact that some of these individual singular forms occasionally appear
with the yod in the Mishnah, Talmud and/or certain Hebrew texts
from the medieval and early modern periods. For example, the form
WY irdyni ‘our city’ which is shown in examples (31) and (39), is
attested in Teshuvor Maharshal 14:1, a compendium of Jewish legal
decisions by the well-known sixteenth-century Ashkenazic legal
authority Solomon Luria, while the form 110225 levuvdyni ‘our heart
is attested in the Jerusalem Talmud Berakhot 33a.

3. Nominal Morphology and Syntax

3.1 Retention of Definite Article
with Inseparable Prepositions

In contemporary Ashkenazic Hebrew the definite article is typically
retained when following an inseparable preposition (-2 4-, -5 /-, -5
k-). This phenomenon is attested very widely throughout our entire
corpus and is not conditioned by any particular phonological factors
(e.g. it is found with nouns beginning with all types of different
consonants and vowels), and is employed with Hebrew lexical items
as well as borrowings from Yiddish and English. Indeed, this phe-
nomenon can be regarded as one of the most striking and immedi-
ately visible aspects of Ashkenazic Hebrew grammar, as examples
(44)—(59) illustrate. It is important to note that users of contempo-
rary Ashkenazic Hebrew typically pronounce the definite article when
reading texts out loud, which supports our claim that this is an intrin-
sic part of the grammatical system rather than simply an orthographic
curiosity. The pronunciation of the definite article in such contexts
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can be seen in the transcription of examples (44)—(57). Only occa-

sionally in fast speech is the preposition + definite article combination

contracted so that the /e is elided, as in examples (58)—(59).

(44) FM2°87% Y wuTa A1 Mmn
hineni be-zé lu-hddgis i-le-yrer le-ha-siber

‘we wish to inform the public’ (SH12)

(45) manIAa DM THYAY
le-hdamid sires ha-péysex be-ho-rexdyves

‘to erect the eruv in the streets’ (SH13)

(46) PIvRa nwn My Haph
le-kdbl yedies xadiises be-hu-inyen

‘to receive news on the issue’ (SH11)

(47) Nwaa ool manon
ha-rexdyves ha-nexhilim be-hu-dyrev

‘the streets included in the eru’ (SH10)

(48) YN 5w PRDYSYLAL wpna naw 29v 523 MK
riii be-xdl éyrev Sdbes le-hiskdier le-ha-télefoun sel ha-vdad

‘it is desirable to call the Council with the telephone [number]
each Friday evening’ (SH10)

(49) M28a% 00955 N0 uNREND
mestinu le-ndxn le-firsem le-ha-siber

‘we found to be right to inform the public’ (SHO06)

(50) MNWRIAT MYTARA
be-ha-hoydiiyes ho-resdynes
‘in the first reports’ (SHO03)

(51) QTWwRAT aMeans
le-ha-rabinim ho-risim

‘to the major rabbis’ (SHO03)
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(52)

(53)

(54)

(55)

(56)

(57)

(58)

(59)

CONTEMPORARY ASHKENAZIC HEBREW

WP PRAAR
le-ha-giten ha-kiides
‘to the holy Gaon’ (NYO01: 2)

D5 0mn QY ANSwAa AT NN NN
psixes xanis geddyle be-ha-sxine im mexirim zilim
‘the opening of a large store in the neighbourhood with cheap
prices’ (NY03)
9872 TR XD DIR PR
dyn le-hekiines kun be-bdys ha-médres ve-be-ha-xiser

‘it’s forbidden to enter the study house and the courtyard” (NY04)

QMIRAT BI29aY
la-ha-rabinem ha-gedynem

‘to the rabbis, the great sages” (NY09: 1)

wp DR
le-ha-yii-pi-kéy
‘for the UPK’ (NY09: 2)

a0 Sw apbnna
be-ha-xaliikim Sel ha-binyen

‘in the parts of the building’ (NY09: 9)

Ik alelaly =1
Se-ba-mdysdes

‘that in institutions’ (NY11: 6)

5Rp D7LIVIVDIRP
ba-kénferens kol
‘in the conference call’ (SH12)

The retention of the definite article following inseparable preposi-
tions is not a common feature of Biblical, Rabbinic or Medieval
Hebrew. There is a handful of examples of the phenomenon in the
Hebrew Bible, but it is extremely marginal (Jotion and Muraoka
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2006: 104), as it is in the Mishnah, Talmuds and midrashim (Betzer
2001: 86). However, it is widely attested in Eastern European
Ashkenazic Hebrew, including Responsa literature (Betzer 2001: 86),
historiographical narrative (Kahn 2018a: 154-5) and Maskilic,
Hasidic and other writings from the nineteenth century (Kahn
2018b: 164-5). As such, this type of construction can be viewed as
another example of twenty-first-century Ashkenazic Hebrew which
constitutes a direct linguistic development from its Eastern European
predecessor. Similarly, this feature is attested in Hebrew documents
composed in Mandate Palestine during the 1920s (Reshef 2016:
198-9, 208-9), suggesting that it had been inherited from the same
Eastern European source, but it later fell out of use and is no longer
a feature of Israeli Hebrew. This highlights the grammatical diver-
gence between the variety of the language that developed in twenti-
eth-century Palestine and Israel on the one hand, and the Ashkenazic
variety that developed in the twentieth- and twenty-first-century in
the Diaspora on the other.

3.2 Definiteness Discord in Noun-Adjective Phrases

Definiteness discord in noun-adjective phrases, whereby the head
noun is indefinite but the associated adjective takes the definite arti-
cle, is a widespread feature of contemporary Ashkenazic Hebrew.
This type of construction can be divided into two main categories.
The first, shown in examples (60)—(67), consists of noun phrases that
are semantically definite despite the fact that only the attributive
adjective bears the definite article, instead of both the noun and the
adjective, which is the norm in most other types of Hebrew. This
type of noun phrase is often comprised of technical terminology
denoting specific concepts that can be regarded as a single unit (like
‘the Modern Age’ or ‘Higher Education’ in English), though some-

times the conceptual unit is not clearly defined, as in example (60).
(60) AMANT AREIT MO°R2 HWDI 0729 WARTS
le-davendyni rabim nixsli be-iser hoysite ha-xamire

‘to our regret, many failed to follow the serious prohibition
against carrying [objects out of the eruv]” (SH03)

(61) NI V7OYAN WINPT A0 Y
al sdf zmdn ha-xides ha-b-iilayni le-tdyve hegini

‘we have reached the end of the modern age that comes upon us

for good” (SH09)
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(62) NN 712D NN
dxray kvdyd hu-rii

‘with greatest respect’ (SH11)

(63) AWM NS 2027 5w HRnuma Tk PN 1O N
mi yiisad yfn limed ha-minimdli Sel ksdv ve-lhisn ve-xésbm

‘who established the method of primary education of “writing,
language and arithmetic”?’ (NY11: 5)

(64) (Public Schools) @*=m12°¢57 990 "na
biitay sdyfer ha-sibirim
‘public schools (Public Schools)” (NY11: 8)

(65) Nan yiaw 5w 2 orn
mi-ydym gimel Sel Svie ha-bil

‘from Tuesday of next week’ (SH17)

(66) T5h @DWn 920 WK PYRIA MR NN
dxray biixer hu-risn dier kvar hiSkem li-Imdyd

‘after the first yeshiva boy, who had already arisen early to study’
(NY02: 35)

(67) Ay abnn L] B ww n B
kdl mi Se-yés loy [...] mdxle ha-yedie

‘anyone who has cancer (lit: the known illness)” (SH15)

This type of construction has limited precedent in the canonical
strata of Hebrew. It is attested only rarely in Biblical Hebrew (Waltke
and O’Connor 1990: 260; Williams 2007: 31), so much so that in
some cases the phenomenon may simply be ascribed to error (Rubin
2013b). It appears somewhat more frequently in rabbinic writing
(Sarfatti 1989: 161-5; Pat-El 2009: 35-6; Shivtiel 2013) and in
medieval and early modern Responsa literature (Betzer 2001: 90).
This specific type of construction, in which the noun phrase consists
of a technical term or label, has been noted as a category of definite-
ness discord in Rabbinic Hebrew (Segal 1927: 183; Pérez Ferndndez
1999: 27). Furthermore, Rubin (2013b) notes that some of the nouns
in question may be interpreted as proper, e.g. NWRIT QIR adam
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ha-rison ‘the first man’, 1737 172 kohen hag-gadol ‘the high priest’,
which would explain the lack of definite article. The contemporary
Ashkenazic Hebrew use of this type of construction does not seem to
be based directly on the biblical and rabbinic phenomena because the
contemporary use is very productive and is attested in all kinds of
unprecedented collocations, rather than consisting of quotations from
biblical or rabbinic sources. The same type of definiteness discord
exhibited in twenty-first-century Ashkenazic Hebrew texts is extremely
productive and widespread in earlier Eastern European Hebrew texts,
including Hasidic narrative literature (Kahn 2015: 85-7) and
Maskilic Hebrew writings (Kahn and Yampolskaya forthcoming). As
in contemporary Ashkenazic Hebrew, in these earlier varieties of the
language the construction seems to be used primarily to label specific
concepts, such as noRy RP1 N7 das ha-qatules ‘the Catholic religion’.
The similarity in productivity and meaning suggests that this syntac-
tic feature was inherited from Eastern European Hebrew into con-
temporary Ashkenazic Hebrew. By contrast, this type of construction
is not an element of Isracli Hebrew, in which it would be regarded
as a mistake.

The second category consists of noun phrases comprising a noun
followed by a definite adjective or passive participle, whereby the
definite article functions as a relative particle introducing a subordi-
nate clause represented by the adjective or participle. This type of
construction is illustrated in examples (68)—(71).

(68) 5y vIDI @ AVINA BV P IO XIT YA NRpa DIvn Py
ouvpP o*7> ay n7yba mMoMan nnown
iker matires hakiimes ha-dyrev hi keddy le-hikl al ha-tésvim
i-ve-frit al meSpiixes ha-brixes bli ayn hé-re im yelidim ktdnim

‘the main purpose to erect the eruv is to lighten [the life] of the
citizens and especially of the families that are blessed with small
children (no evil eye!)’ (SH10)

(69) D77 N ARPom nbpna 777 S rnmm uma b Honw 1
MONIAN

keddy Se-nixl le-gddl bendyni ve-doyresdyni al dérex ha-mekibéyles
va-haslile bini me-ddrkay avesdyni
‘for us to be able to raise our children and our generations

according to the accepted path paved for us by our ancestors’
(NY09: 1)
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(70) moWRnh "PIN2 PN 2YTND DOWIN
anisim meyixidim ha-bdkim be-xikay ha-memsile

‘special people [who are] experts in the laws of the government’

(NY09: 2)

(71) o™1>> @™IRTRA 2YINR IRMIPYD N
xdymer sekuldri axdyrim ha-meyixiidem le-yelsidem

‘other secular materials, specific for children’ (NY09: 10)

Similarly, the definite article functioning as a relative marker can be
prefixed to a different part of speech, as in example (72), where it
precedes the suffixed negator PX ayn (= ’en) ‘there is/are not’.

(72) DD HYN NN QMY DN QIR NWIOYW DY ARIDIT WIN
dnsay ho-refie Sel ixayndyni hu-aynem yehidim dyvdim be-msdy
medt i-ledt
‘the medical staff among our neighbours, who are not Jewish, are

working with very small numbers and slowly’ (SH19: 3)

This usage seems to be modelled on the widespread convention dat-
ing back to the canonical forms of Hebrew whereby the definite arti-
cle serves as a relative marker when prefixed to a participle (Pérez
Fernidndez 1999: 26; Rubin 2013b; van der Merwe, Naudé and
Kroeze 2017: 218). The contemporary Ashkenazic Hebrew construc-
tion diverges from canonical precedent in that it is used with adjec-
tives and even with the negator PR ayn (= ’en). In this respect, our
corpus again resembles earlier Ashkenazic Hebrew from Eastern
Europe, where the same phenomenon is widely attested (Kahn and
Yampolskaya forthcoming), while differing markedly from Israeli
Hebrew, in which it is unknown.

3.3 Construct Chains

There are a number of characteristic features of contemporary
Ashkenazic Hebrew construct chains which differ significantly both
from the canonical forms of Hebrew and from Israeli Hebrew, but
which resemble Ashkenazic Hebrew from Eastern Europe. These will
be discussed in the following subsections in turn.

3.3.1 Definite Construct Nouns

Contemporary Ashkenazic Hebrew texts contain numerous definite
construct chains in which the definite article is prefixed to the
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construct noun rather than to the absolute noun. This type of con-
struction is shown in examples (73)—(81).

(73)

(74)

75)

(76)

(77)

(78)

79)

(80)

'[1.1’11 Nan D0
sgiras ha-biltay xinex

‘closure of the educational institutes’ (SH12)

75'mn anona Sy oinn®
ld-xroym al ha-mixtev tmixe

‘to sign the letter of support’ (SH08)

nNSMY AN MW DR 2R
le-drev es ha-sdymray tdyre i-misves

‘to embroil those who keep the Torah and Commandments’
(NY07)

O™NTA R *nan
ha-biitay xinex ha-disim

‘the strictly educational establishments’ (NY11: 5)

o Pn TRt
ha-lemiday x| ha-minimdlim

‘the minimum amount of secular studies’ (NY11: 5)

0°39 N2 W2 0BY NYT MR D’P’ﬂyﬁ AN
tini mattkim ha-giliy ddas se-pirsem be-idar bas rabim

‘we are copying the statement that was issued publicly’ (SHO06)

700 NN
ha-baxiray xdymed

‘the charming boys’ (NY02: 35)

F17a%% D057 NIWDS VAT APRWT DITIR BV
al dydes ha-Sile ha-nigdye le-kdsres ha-sifray limed

‘regarding the question relating to the kashruz of the textbooks’
(NY15: 1)
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(81) 519 N2 Q"D NRYINN
ha-hoysiles sfiirim bays rix]
‘the publishing house Bays Ruchel’ (NY15:1)

This type of construction is not typically found in either Biblical or
Rabbinic Hebrew, but it is attested in various Medieval Hebrew writ-
ings by e.g. Rashi, Ibn Ezra, Maimonides, David Qimhi and others
(Doron and Meir 2015: 292—4). Within the Ashkenazic world, it is
attested in medieval and early modern Responsa literature (Betzer
2001: 91) and in the seventeenth-century historical work Yeven
Mesula (Kahn 2018a: 157-9), as well as in Maskilic and Hasidic
writings and in the nineteenth-century popular manual of Jewish law
Kisur Sulpan ‘Aruk (Kahn 2018b: 173—4). The widespread nature of
this construction in historical Ashkenazic Hebrew may be due to
influence from Yiddish (see Kahn 2018b and Kahn and Yampolskaya
forthcoming), though the same phenomenon has been observed in
the Hebrew writing of the Ottoman Empire under influence from
Judeo-Spanish (Bunis 2013: 59*), which suggests a broader trend
towards vernacular influence in Diaspora Hebrew. In contrast to
many of the other grammatical phenomena discussed in this article,
in this case the same phenomenon is also attested in colloquial Mod-
ern Hebrew (Danon 2013; Doron and Meir 2015; Schwarzwald
2017: 566). It seems that in this instance, the Eastern European con-
struction entered into early Israeli Hebrew (as suggested in Reshef
2020: 41) and remained a feature of the colloquial language (while
being discouraged by prescriptivists), and concurrently was preserved
in Ashkenazic Hebrew in the Diaspora until the present day.

3.3.2 Split Construct Chains

Split construct chains are a relatively common feature of the Ashkena-
zic Hebrew corpus. In such constructions, a grammatical element
(typically the conjunction waw) appears between the construct and
absolute nouns within a single construct chain. This is illustrated in

examples (82)—(89).
(82) 7MNA N7 DD 1pow Yonan
mendhlay ve-askiinay kél mdysdes ha-tdyre

‘the principals and askonim of all the Torah institutions’ (SH09)

(83) NNIMI 70 I *993RY Mna

baxiray ve-avrdxay Sdymre tdyre i-misves
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‘young unmarried and married yeshiva students, who keep the
Torah and Commandments’ (NY07)

(84) N2 MR A 12050 D TOR NN
i~ve-ydyser siirex le-hezither mi-le-sdkn xdyay i-bries ha-ziles

‘and particularly, one must take care not to endanger the life and

health of one’s fellow’ (SH16)

(85) WWITH "N PO *R2I R
el gabiiay ve-askiinay biitay medresdyni

‘to the wardens and askonim of our study houses’ (SH17)

(86) 1Y MO Toram WK
riisay i-mendlay ha-mdysdes be-irdni

‘the heads and principals of the institutions in our city’ (SH18)

(87) DI N DT Ay
enytinay ve-ddrkay xinex ha-gdyim

‘the matters and methods of non-Jewish education’ (SH14)

(88) UV "W IRDY W AN TR YL
le-mdan éyxod me-xasivay i-padyray tdysvay irdyni

‘for one of the most respected and glorious of the residents of
our city’ (SH23: 1)

(89) nonpn *2m nbman
hanhiiles ve-xdvray ha-kehile

‘the management and members of the community’ (SH19: 1)

Split construct chains are rarely attested in the Hebrew Bible (Jotion-
Muraoka 2006: 435; Williams 2007: 8-9) and are occasionally found
in medieval Karaite piyyutim (Rabin 2000: 93), but are much more
common in Hasidic and Maskilic literature (Kahn 2015: 65-7; Kahn
and Yampolskaya forthcoming), as well as in the Kisur Sulpan ‘Aruk
(Kahn 2018b: 176-7). Breuer (2009: 105) notes that the construc-
tion is also attested in S. Y. Agnon’s novel Only Yesterday, which was
published in Palestine in 1945. It is thus possible that, like the defi-

nite construct nouns discussed in 3.3.1, this feature was transmitted
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from Eastern European Hebrew into the Hebrew used in Palestine in
the early decades of the twentieth century. However, split construct
chains are not a feature of contemporary Isracli Hebrew. In this
respect, twenty-first-century Ashkenazic Hebrew resembles its imme-
diate Eastern European predecessor much more closely than it does
Israeli Hebrew.

3.3.3. Abstract Plural Absolute Nouns in Construct Chains

Twenty-first-century Ashkenazic Hebrew writers frequently make use
of construct chains in which both the construct and the absolute
noun are plural even though the absolute noun denotes an abstract
concept, with the whole chain functioning as a compound noun (e.g.
W N°2 bays medres ‘study house’). Such constructions refer to the
plural of a single entity (e.g. "W N2 batay midrusim ‘study
houses’, rather than ‘houses of studies’). This type of construction is
illustrated in examples (90)—(94).

(90) NPDID "N2% AR MY R NXRAR TR 1D aoney
ve-Se-nizke kiliini ydxad le-bries ha-Sldymes ld-xzer le-biitay kndysies

‘let us all merit to return to synagogues in full health’ (SH12)

91) MW9TA "2 MWW 15 MNDW WIT K PV
addyn loy zixini Se-yiftexi bini Sdaray biitay medrises

‘so far we have not been honoured with [the permission] to open
the gates of our study houses’” (SH09)

(92) WY 191 DWITA SN IRW N WM
i-miméni yeiri Sdar biitay medrisim ve-xdyn ydasi

‘and other study houses will see [our deeds] and will do the
same’ (NY04)

93) WITR NDWI IV D075 2Ny "amD
kdysvay hu-itim mefdrsemem hu-inyan be-sfis idis
‘the newspaper writers publish the matter in the Yiddish
language’ (NY11: 9)

(94) MXILRON N33 prws TN YO
ld-yda hdyex le-sdxek be-biitay teatriies

‘to know how to act in theatres’ (NY08: 1)
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This Ashkenazic Hebrew convention is based on the model of Rab-
binic Hebrew (Segal 1927: 187; Pérez Ferndndez 1999: 70), as
opposed Biblical Hebrew, in which abstract absolute nouns in plural
construct chains typically appear in the singular (Pérez Ferndndez
1999: 70). The Rabbinic Hebrew model is attested in medieval and
early modern Responsa literature (Betzer 2001: 92) and is also wide-
spread in Hasidic and Maskilic literature (Kahn 2015: 68-9; Kahn
and Yampolskaya forthcoming). Isracli Hebrew follows the biblical
model instead of the rabbinic one (Segal 1927: 187, Pérez Ferndndez
1999: 70) and thus differs from contemporary Ashkenazic Hebrew.

3.4 Plurals of Loanwords

There are numerous loanwords in the contemporary Ashkenazic
Hebrew corpus, typically deriving from Yiddish and English (see sec-
tions 5.2 and 5.3). These loanwords can take several different plural
endings, usually in keeping with the plural form used in the language
from which they were borrowed. These different borrowed plural
endings are discussed in this section.

Many Yiddish loanwords appear in the plural with the Germanic
suffix J- -7 or its variant 1¥- -en (which appears in certain phonologi-
cal environments), as in examples (95)—(101). These lexical items can
all clearly be identified as Yiddish borrowings even though many of
them have identical-sounding counterparts in English (e.g. Yiddish
QRN program vs. English programme, Yiddish vivmpRT doku-
ment vs. English document, Yiddish YRan0 simbol vs. English symbol)
because the plural ending j(¥)- -(¢)n is used with these nouns in Yid-
dish, but is not employed in English at all. With these loanwords, the
Ashkenazic Hebrew authors systematically select the plural suffix
associated with that noun in the source language, and as such would
never employ the Yiddish plural suffix j(¥)- -(¢)z in conjunction with
an English noun.

(95) A>wHIA T SY 0N PYRRIARIDA 372
be-dvdr ha-progrdmen ha-nitiinem al yeddy ha-memsille

‘regarding the programs imposed by the authorities’ (NY09: 1)

(96) 77>8272°0 ,1vnv1 ;07170 5o modb [...] oo
srixim [...] le-xdses kdl sdyens, néymen, simbdin

‘they have to [...] cover all signs, names, symbols’ (NY09: 9)
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97) UPK- 11 5w joaxmarvon mbyas
le-hdloys ha-standdrin Sel ha-yi-pi-kéy
‘in order to develop the standards of UPK [learning]” (NY09: 10)

(98) TIRA XY BP0 IVARPRTA D
kol ha-dokuménin hu-dyskim be-ndysay ha-xinex

‘all the documents dealing with the issue of education” (NY11: 3)

99) 2NV 220D WIRPILIOND]
ha-politikdnen ve-xdysvay hu-itim

‘the politicians and journalists’ (NY11: 9)

(100) 7’oIRI2AR B 7712 TDON
misper bdyded Sel ambulinsn

‘a small number of ambulances’ (SH19: 3)

(101) RS WOMPA ANNWAS WP MoInnb PRI
va-dyn le-mexdnxes bnoysdyni le-histdtef be-kiirsn ka-dyli

‘and those women who educate our daughters must not
participate in such courses’ (SH14)

The plural suffix ©- -s is also widely employed, alongside its phono-
logically conditioned variant ©¥- -es. This suffix is used with loan-
words from Yiddish as well as from English, though in our corpus
English loanwords are much more commonly attested than Yiddish
ones. In English it is of course the primary plural suffix, while in
Yiddish it is largely restricted to nouns ending in ¥- -¢ (Katz 1987:

54-5). Examples (102)—(106) illustrate the Ashkenazic Hebrew use

of these two plural variants®.

19 The use of the 0Y- -es variant instead of ©- -5 is based on the pronunciation
of the English source word, i.e. if the English plural is pronounced with a vowel
before the consonant (e.g. colleges, which is pronounced as /ka:lid3sz/), then this
vowel is replicated in the Ashkenazic Hebrew version of the word. Conversely, the
spelling of the English consonant suffix is based not on the underlying English
pronunciation of the word but rather on its orthography, i.e. the pronunciation is
/z/ but the suffix is spelled in Ashkenazic Hebrew with samekh, not with zayin. This
convention may be ascribable to two different underlying factors. First, the samekh
spelling mirrors English orthography, which always uses s rather than z as a plural
suffix despite the /z/ pronunciation. Second, the use of samekh as a plural ending
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(102) 07PRp D LIVIVDIND
kénferens kdls
‘conference calls’ (SH12)

(103) oM3 5w DURDRRP 1OV
séxri kdmpanis Sel gdyim

‘they hired companies run by non-Jews’ (NY11: 8)

(104) 177582170 ,7ynv1 0710 B3 modb [...] oo™
serixim [...] le-xdses kdl sdyens, néymen, simbdin

‘they have to [...] cover all signs, names, symbols’ (NY09: 9)

(105) Ml @071 117 PR WK 22170 D”YDY9a IR 073"% 7R3 WWPﬂﬂb
ann
le-hiskdser be-hor layns oy griipes Sdynim dser dyn riex xaxiimim
ndyxe me-hém

‘to connect to hotlines or different groups which have not a drop
of wisdom’ (SH09)

(106) M7 NN MOKRS MW TR 7O IN MSW XS XN "RA2
be-hdy idte loy yislexi véns ke-meday Siine le-ésef trimes i-nediives

‘this year, vans must not be sent like every year to collect
contributions and donations’ (SH18)

Note that the same word can appear with both plural suffixes j(¥)-
-(¢)n and ©(¥)- -(e)s, as in examples (107) and (108) respectively,
which contain a version of the word for ‘colleges’ with each plural
suffix. The selection of different plural endings is likely ascribable to
the fact that this same noun can be used in both Yiddish and English;
when used in Yiddish, it commonly takes the J(¥)- -(¢)n plural ending
(Beinfeld and Bochner 2013: 594).

has historical precedent in Ashkenazic Hebrew dating back to the period before
English became a co-territorial language for its users: in Eastern Europe, Ashkenazic
Hebrew made frequent use of Yiddish loanwords with the plural ending o- -s or 0¥-
-es, which are pronounced as /s/ and not as /z/. (The same pronunciation is found
in Ashkenazic Hebrew plural words ending in the suffix M- -0z; these are all realised

as /es/).
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(107) omrn’ 71ITYeRPa o mbw “ORIW nnon”
xdxmes yisritl Se-ldymdim be-kdlegn le-mindyhem

“the wisdom of Israel” that is studied in various colleges’ (NY13: 4)

(108)  oywrTHRPa NNAPN

milxdmtoy be-kdlegez

‘his war against colleges’ (NY11: 6)
Occasionally a different, less widely attested ending can be seen, as in
example (109), which exhibits the suffix 9¥- -er, a Yiddish plural
ending. This is found attached to certain Yiddish nouns which take
the same suffix in the source language. It is much less common than
the plural suffixes J(¥)- -(¢)n and ©(¥)- -(e)s, which are by far the most

commonly attested in conjunction with borrowed nouns.

(109) owInn 9woaa Mnabh
li-lmoyd be-bixer ha-xadiisim
‘to learn with new books’ (NY11: 9)

The contemporary Ashkenazic Hebrew use of borrowed plural suffixes
has direct precedent in Eastern European Ashkenazic Hebrew (Kahn
2015: 367-78; Yampolskaya 2017: 318-19; Kahn and Yampolskaya
forthcoming). By contrast, it is not a widespread feature of Israeli
Hebrew, which tends to use Hebrew plural suffixes with loanwords.

4. Verbal Morphology and Syntax

4.1 Participles with Nun Plural Ending

Contemporary Ashkenazic Hebrew writers frequently employ the nun
suffix on masculine plural participles, e.g.:

(110) MPENOIR MW TN PRIV IR TWRD
kadser 1ini dymden tdx Sine le-histalkisoy

‘when we are within a year of his passing away’ (NY02: 21)

(111) O™MIN Q0D NXR WRIA BV Pa20nws
keSe-mesdvevin al ha-rds es ha-kéysef Symrim

‘when one spins the money over one’s head,? one says ..." (A01)

20 This is a reference to the custom of kapores, spinning a chicken or money over
one’s head on the eve of Yom Kippur.
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(112) N7 D79 an3y by Hph oW 1HRD YNRIIRID” W
mnnn
yé§ programen ka-dyli Se-srixin le-kdbl al dsmom hafrides ha-dds
me-ha-xinex
‘there are these programmes according to which one must agree

to accept upon themselves the separation of religion from
education’ (NY09: 6)

(113) N7 7onb [...] anxy by phapnw (U.P.K. XIp17) oxaxID »°
Trnan

yes progrom (ha-nikru yi-pi-kéy) Se-mekdblen al dsmom |[...]
le-hdfrid ha-dds me-ha-xinex

‘there is a programme (called UPK) according to which one
must agree to separate religion from education’ (NY09: 6)

(114) 129 HRR 1R 1TRbw o nebnm panom
i-mesdprn ha-talmidim Se-lomdi 6z dysl rabdyni

‘and the students who studied with our Rebbe at the time tell
... (NYO02: 34)

(115) MRP IRPDRP’ NP DAY 79 W 0w
Stte xadise md Se-haym kéyrn kdmn kdr

‘a new method which they call “common core™ (NY08: 2)

The nun plural suffix on participles is standard in Rabbinic Hebrew
(Geiger 2013a), in contrast to Biblical Hebrew, in which the mem
suffix is the norm (van der Merwe, Naudé and Kroeze 2017: 201).
Historical Ashkenazic Hebrew tends to employ both the mem and
nun variants on plural participles; the mem variant is more commonly
attested but the two are employed in free variation (Kahn 2015: 81;
Kahn and Yampolskaya forthcoming). Contemporary Ashkenazic
Hebrew follows this model, whereby the mem variant is more com-
mon but both forms can be used interchangeably. By contrast, the
use of the nun plural suffix is not a feature of Israeli Hebrew, except
in certain set pluralia tantum lexical items deriving from rabbinic
literature (Avioz 2013).
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4.2 Nitpael

Contemporary Ashkenazic Hebrew typically employs the nitpael,

which is

traceable to Rabbinic Hebrew, rather than the Aitpael, which

is characteristic of Biblical Hebrew and all but the highest registers of
Isracli Hebrew. In our corpus the nitpael frequently has a passive or
middle sense, as in examples (116)—(122).

(116)

(117)

(118)

(119)

(120)

21 Sic.

T2V PPN T Y7V 105N
nispdrsmi al yeddy vdad tiken ayrivin
‘they were published by the Eruv Council’ (SHO03)

Twnab ouaonns [...] [RDLIRADT HYa DUPOYAY YINI NYD
TITY TV Oy

ka-dys nisvdde Se-askiinim bdlay ha-smdrtfoun [...] miskdynenim
le-hdmsix im dyd ayrivin

‘now it has become known that the askonim who have a
smartphone [...] plan to continue with further eruwvinm’ (SH03)

MITOM 7N 12 PETRY N3 PR 7an: P

rabdyni zixrdyno le-vréxo nisgddel ve-nisxdnex be-bdys Se-megddin
boy tdyre ve-xasides

‘our rabbi, blessed be his memory, was brought up and educated
in a house where Torah and righteousness are cultivated” (NY01:

179)

Ao O7RIIRID MITIR *NIANYNI
nisoyrdrti dydes progrdm ndysef

‘I was alerted to an additional programme’ (NY09: 1)

MR 12 9725 [...] AR5 snwpaniw 2imn X727 XD
aR"IRIDT

gife de-ivde xdve Se-nisbakdsti le-axrdyne [...] le-vdrer loy dydes
ha-progrdm

‘the fact of the matter is that I was recently asked to find out
about the programme for him’ (NY09: 1)
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(121) prn manws (June 23 1997 o9ponb) mw 7wy annw 1

li-fnay Smdyne ésre Siine (le-mispiirem gin tweni Os:rd ndyntin
ndynti séven) nistdne ha-xdék

‘eighteen years ago (23 June 1997 in their calendar) the law was
changed’ (NY09: 3)

(122) TPLWITD T M NRAAD PRWW *5 99an: Ywoy
dxSav nisbdrer li Se-sudli le-ha-giien reb diwid faynstayn
‘now it has been made known to me that they asked the great

sage Rabbi Feinstein” (NY05)

However, the nitpael is also often employed in instances where it has
an active or reflexive sense rather than a passive or middle one, as in

examples (123)—(126).
(123) WBIANI MDD T3 O3 28N
ha-mdsev giirem Se-hdrbe parniises nismdyteti

‘the situation resulted in many livelihoods collapsing’ (SH09)

(124) WNIOWI 1IAWSNI M 2w n7on
thile l-elekdyni yisbiirex mdysev tdyv nesyasdvni be-ixinasdyni

‘thank G-d we have settled well in our neighbourhood’ (SH19: 3)

(125) QYD DR YIRY XKOW TIRM RN M NPOR KD XMW AR
NRT 52WRW NAR
df se-me-mdyle loy oxdlti mi-zé, nisyiray medyd s-Idy yéra afile
pdam dxas Se-dyxl zdys
‘even though I never ate it anyway, he was very concerned that I
should not end up eating it even once’ (NY02: 43)

(126) oAbw Yo" 271 ay wnnwi aMynw 1272 am> an
ve-gdm kdysev le-hdln Se-medylom nistdmsi im ha-bixer Se-lahém

‘and he also writes further down that they always used their
books’ (NY08: 2)

The hitpael is attested only relatively rarely in the corpus. It is not
typically found in passive contexts, but can occasionally appear with
a middle, reflexive or active meaning, as in example (127). Note that
the contemporary Ashkenazic Hebrew selection of the hitpael is not
determined by the existence of a similar form in the Hebrew Bible:

243

G20z Aeln 90 U0 1sonb Aq $185EG9/661/1//9/a101e/SS[W0d dnodlwspese)/:Sdjjy Woj papeojuMoq



CONTEMPORARY ASHKENAZIC HEBREW

for example, the hitpael shown in (127) is not attested in Biblical
Hebrew and instead is first documented, as a nitpael, in Rabbinic
Hebrew (Even-Shoshan 2003, 1: 69).

(127) SDINN N°22 *NIDONNA ,QWw nInbY nyva
ba-dys se-lomddeti S56m hisaxsanti be-vdys axdysi

‘while I was studying there, I stayed at my sister’s house’ (NY02: 41)

The nitpael first emerged in Mishnaic Hebrew, replacing the biblical
hitpael (Hilman 2013). It was used throughout the medieval period
in writings more closely modelled on the Rabbinic stratum of the
language than its biblical predecessor. In Eastern European Hebrew
texts from the eighteenth, nineteenth and early twentieth centuries,
the nitpael and hitpael were both used, in many cases interchangeably,
though sometimes the selection of one over the other was lexically
determined (with the nitpael chosen when the root in question was
commonly attested in rabbinic sources in that form, while the hizpael
was chosen for roots with a biblical model). See Kahn (2009: 19-22
and 2015: 229-30) for discussion of the use of the nitpael and hitpael
in Eastern European Maskilic and Hasidic Hebrew, respectively. This
Eastern European use of the two variants resembles that of twenty-
first-century Ashkenazic Hebrew. Conversely, it differs to a notewor-
thy degree from Israeli Hebrew, in which the nizpael is not a feature
of everyday language but rather is reserved for particularly high-
register contexts such as scholarly and legal writing (Coffin and
Bolozky 2005: 98). While contemporary Ashkenazic Hebrew is solely
a written variety and is produced only by a scholarly and communal
elite, the situation is different from Israeli Hebrew because #// docu-
ments produced in Ashkenazic Hebrew employ the nitpael as the
default variant, including notices intended for everyone who reads
Ashkenazic Hebrew, rather than for colleagues within a particular
professional class (e.g. academics or legal specialists). In this respect,
contemporary Ashkenazic Hebrew follows the rabbinic model much
more closely than the biblical model, in contrast to Israeli Hebrew.

4.3 Infinitives Construct
Sfollowing Rabbinic Hebrew Model

There are several ways in which Ashkenazic Hebrew infinitives con-
struct follow the Rabbinic Hebrew model. First, ga/ infinitives con-
struct of I-yod and I-nun roots typically have the same morphology
as in Rabbinic Hebrew, as in examples (128)—(135).
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(129)

(130)

(131)

(132)

(133)

(134)

(135)

CONTEMPORARY ASHKENAZIC HEBREW

TpTR v TR o MR ol
gdm rii le-xdl éyxod li-tn sdiike

‘it is also advisable for everyone to give charity’ (SH20)

UNK 77D Y7 28n 51 pranab aann
ha-xdyve le-hisxdzek be-xdl mdsev ve-ldy-de ki ha-Sém itini

‘the duty is to stay strong whatever the circumstances and to
know that the L-RD is with us’ (SH09)

NRES PRI o3 gk b i
héyu rigil ldy-lex rdgli mi-gdrlis le-sinz
‘he used to travel on foot from Gorlice to Sanz’ (NYO1: 183)

wTpn ar 253 ok oo X5 nnra
be-émes loy srixim li-sn be-ldyl yom ha-kiides

‘indeed one shouldn’t sleep the night before the holy day’
(NYO1: 184)

PR 9% 1577
ddrkoy ldy-lex i-lehdzik

‘its nature is to keep causing more damage’ (NY04)

WMaR T2
ldy-lex ba-dérex avoysdyni

‘to follow the path of our ancestors’ (NY09: 2)

amy np " MoRY
Se-siser li-kex dysom

‘that are prohibited to take’ (NY09: 2)

"33 2w 7N P78 By 2nn L] om W ww e 5o
kdl mi Se-yés loy xdym [...] mexiyev al pi din tdyre ldy-Sv be-bdysoy

‘anyone who has a temperature [...] is obligated according to
Torah law to stay at home’ (SH15)

This infinitive construct pattern is standard in Rabbinic Hebrew
(Pérez Ferndndez 1999: 145), in contrast to Biblical Hebrew, which
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has a different pattern for these roots (e.g. NN et ‘to give’, NYT da'ar
‘to know’, N3 leket ‘to go’, NAW sebet ‘to sit’, NN gabar ‘to take’;
see van der Merwe, Naudé and Kroeze 2017: 122, 127). The rabbinic
pattern is employed in Ashkenazic Hebrew from Eastern Europe, in
free variation with the biblical one (Kahn 2009: 67-71; Kahn 2015:
243-5). The rabbinic pattern is not a feature of Isracli Hebrew, which
exclusively uses the biblical one (Coffin and Bolozky 2005: 65,
67-9). In this respect, as in many others discussed in this article,
contemporary Ashkenazic Hebrew differs markedly from Israeli
Hebrew.

4.4 Infinitive Construct
without Lamed with Subject Suffix

Contemporary Ashkenazic Hebrew texts are replete with a construc-
tion made up of an infinitive construct without /amed and with
a subject suffix. In most cases, such infinitives are prefixed by insepa-
rable ber or kaf- The entire construction usually has a temporal mean-
ing of ‘when’ or ‘while’, as in examples (136)—(140).

(136) 9N SN2 ORW 19PIRG L2700 DUOIN TA IDVRS 2Nn XI
vRA TNINWI 7R 5 et Tnbh

hi mdxriv ha-mariixe néyged toxnes ha-libe be-6mroy Se-im be-xis
le-tires mitr li-lmed limiday xol md nistdne be-éres yisriil

‘he destroys the campaign against the core program, saying that
if in the rest of the world it is permitted to study secular
subjects, why Israel shouldn’t follow this’ (NY08: 9)

(137) JX2 AN1A2 BRD N 7RI NI JRORORYA DY 11

hén al ha-télefoun be-ydysoy be-éres yisriil, ve-ze pé el pé be-ydysoy
kdn

‘both by phone, when he was in the land of Israel, and face to
face, when he was here’ (NY12: 1)

(138) AR™P 712 2RY" WA [...] TR w0 WRI DROPD NTRY2
72017 RWTIP ROAPS

be-dmdayni li-kras ré§ xdydes dider [...] hineni ybysim be-zé be-krie

le-kehile kadise ha-nixbed

‘as we approach the beginning of the month of Adar [...] we
hereby announce to the respected holy community’ (SH18)
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(140)

CONTEMPORARY ASHKENAZIC HEBREW
X?"¥3 ApINOAR N1 By 335 Y51 i1 DR ATIN 1 TTRva
RW™TP XNURANT

ba-omdi be-zé dyde es ha-sém be-xol ldyvov, al Se-zexisi le-histdyfef
be-sile de-mehaymanise kadise

‘as I stand here, I thank the L-RD with all my heart that I have
merited to dwell in the shadow of holy faith’ (NY02: 26)

DWI?HPDJ 11719923 79I 12 DX 10952
be-haxnisoy es bndy le-xipe nivrexdy be-mikhdyles

‘we congratulate him upon his son’s wedding’ (SH21: 3)

This construction can sometimes also have an epexegetical meaning

of ‘having done’ or ‘by doing’, as in examples (141)—(143).

(141)

(142)

(143)

o9wa !y anraa[..] 1997 Twnen Y an
hyu rabdyni zixrdyno le-vréxo mdmsex ddrkoy [...], be-heydysoy
dymed hu-dylem

‘our rabbi, blessed be his memory, was following his trade, being
a pillar of the world” (NYO01: 179)

nR 2705 pn appna brIw° $oon by R T N 1avn
ATV RIXI NIWH NI NN I 257X NN

heeviri gzdyris Smad ndyre al ha-kldl yisriiel, be-xdkekom xdk
le-xdyev es bexiray ve-avrdyxay sidymray tdyre i-misves le-Sdres
be-sitvo ha-siydyni

‘they passed a terrible decree of forced conversion for the Jewish
community by issuing a law obligating young men and yeshiva

students, who keep the Torah and Commandments, to serve in
the Zionist army’ (NY07)

MNI S DIR TIRH PHNHR 19PING "2 DR R7pYHY Drin 290
ha-rdv ha-nizker leél slite hifsir bi be-6mroy ha-mdsxl be-misvo
dmrim loy gemdyr

‘the above-mentioned rabbi begged me, saying that one who
begins a mitzvah he is told to finish it (NY09: 2)

This type of construction is a common feature of Biblical Hebrew
(Waltke and O’Connor 1990: 604—5), unlike Rabbinic Hebrew, in
which the infinitive is always prefixed by lamed and is not used in
temporal constructions with subject suffixes (Pérez Ferndndez 1999:
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109-10, 144). The use of this biblical construction is a characteristic
element of Eastern European Hebrew, in which it was employed by
Hasidic authors (Kahn 2015: 214—15) as well as Maskilic ones (Kahn
2009: 235-40). By contrast, it is not a feature of Israeli Hebrew except
in very high-register language (Coffin and Bolozky 2005: 46). While
there is thus partial overlap between the contemporary Hasidic usage
and that of Israeli Hebrew, the Hasidic usage more closely resembles
that of historical Ashkenazic Hebrew because it is attested in all dif-
ferent genres of writing, as it was in historical Ashkenazic Hebrew,
rather than in a specific subset, as it is in Israeli Hebrew. While admit-
tedly one could argue that all contemporary Haredi texts written in
Hebrew are high register because they are produced only by the elite,
the texts that are written in this language are intended to be read by
all literate males in the community. This can be contrasted with the
Isracli Hebrew usage, which is more restricted to specific genres of
texts that are not necessarily designed for a general readership.

4.5 Particle hinne with Infinitive Construct

The particle hinne is widely used in contemporary Ashkenazic Hebrew
in conjunction with an infinitive construct prefixed by lamed to
denote immediate future plans, performative speech acts and inten-
tions. In such contexts, the particle hinne is invariably accompanied
by a 1¢s or 1¢p suffix indicating the subject of the action denoted by
the infinitive. The adverbial 7112 be-zé ‘hereby’ often appears in this
type of construction, but is not obligatory. Examples (144)-(150)

illustrate this type of construction.
(144) mnn 20 Bt No9a ¥ean® oR NMwa uan
hineni be-Sires dyli le-habie birxes mdzl rov xdme

‘in these lines I would like to express warm congratulations’
(SH22: 3)

(145) QoY I 113 1In
hineni be-zé le-hodidxem

‘T hereby inform you’ (SH11)

(146) MRS MY WIS 1712 1330
hineni be-zé le-hddgis i-ledyrer le-ha-siber

‘hereby we wish to stress and declare to the public’ (SH12)
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(147) uNYT NS 713 1
hineni be-zé le-gdles dasdyni

‘we hereby convey our opinion” (SH06)

(148) anon by mya® a3 tam
ve-hineni be-zé le-hdles al ha-xsdv

‘I hereby put in writing’ (NY09: 1)

(149) »21p Yo NX para a1 n
hineni be-zé le-hdzmin es kdl krdyvay

‘I hereby invite all my relatives’ (ML1)

(150) 12127 Mpbnan DR NsA° YA uIn
hineni le-hoydia le-ha-siber es ha-haxhites de-le-hdiln

‘we would hereby like to inform the public of the following
decisions’ (SH15)

This construction is unknown in Biblical and Rabbinic Hebrew, and
does not seem to be a feature of Medieval Hebrew either (see Kahn
2015: 288). However, it is widely used in Ashkenazic Hebrew from
Eastern Europe, including Maskilic Hebrew (Kahn 2009: 277-9),
Hasidic Hebrew and some eighteenth-, nineteenth- and early twentieth-
century Ashkenazic Responsa (Kahn 2015: 288). Conversely, this type
of construction is not a feature of Israeli Hebrew. It thus constitutes
another instance of contemporary Ashkenazic Hebrew representing
a direct continuation of its Eastern European forerunner.

4.6 Yiqtol

The yigrol can be used in Ashkenazic Hebrew in present tense contexts,

as in examples (151)—(155). In many cases it denotes an immediate pre-

sent action in a performative context, as in (151)—(153). Less frequently,

it can also denote a habitual present action, as in (154) and (155).

(151) X732 72NN’ "1 By ,235 553 7 DR ATIR AT “TRva

KW RNUNDTNT

be-dmdi be-zé dyde es ha-$ém be-xol ldyvov al Se-zexisi le-histdyfef
be-sile de-mhbaymenise kadise

‘as I stand here, I thank the L-RD with all my heart that I have
merited to dwell in the shadow of holy faith’ (NY02: 26)
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(152) nmbapna 1592 A5IND 12 DX 10NN
ba-haxnise es bndy le-xipe nivrexdy be-mekhdyles

‘we congratulate him upon his son’s wedding’ (SH21: 3)

(153) 2a7noynn aSnn wpar mm
ve-hine evdkeS mexile me-mdyles kvdyd teriisoy heriimu

‘and [ hereby ask forgiveness from you” (NY15: 5)

(154) NPT WK 075RPM DAY 10127 YD’ WK UNYITH? K3 I
57rn Syn
ve-hinay bl le-yidisdyni dser le-fiimim yixnesi v-istdtfi ve-ha-kols
ine de-loy mdle raxmiino lislin
‘however, it has come to our attention that there are those who
enter into these calls, making obscene remarks’ (SH12)

(155) WR 7052 W27 PIPR T DR 10225 Sy mbyaD Mt mm
1w Sarny WY YATH 1T 8’5 [...]
ve-hinay be-zoxrdyni i-ve-hdloys al levevdyni es ztv ckinen ha-bdyer
ke-ldpid dys [...] ha-ldy dumie tidma ayndyni ve-téval nafsdyni
‘and when we remember and take into our heart the radiance of

his face, burning like a torch [...], indeed our eye fills with tears
and we mourn’ (NY02: 13)

The use of the yigrol in immediate and habitual present contexts is
a common feature of Biblical Hebrew (van der Merwe, Naudé and
Kroeze 2017: 162). In Rabbinic Hebrew, by contrast, the participle is
the main verbal form used in present contexts, including both imme-
diate and habitual ones, and the yigrol is not employed in such cases
(Pérez Ferndndez 1999: 108; Geiger 2013b). As in other instances
discussed in this article, the contemporary Ashkenazic use of the yigtol
in present contexts most closely resembles that found in historical
Ashkenazic Hebrew, in which the conjugation can be used to denote
immediate and habitual present actions alongside the participle (Kahn
2009: 115-19; Kahn 2015: 161; Kahn and Yampolskaya forthcom-
ing). This stands in sharp contrast to Isracli Hebrew, in which the
yigtol is not employed in present tense contexts, but rather is used only
for the future tense (Coffin and Bolozky 2005: 38-9).

22 Abbreviation of honorific form of address 197 1N T2 NSYn (see above
for transcription).
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5. Particles

5.1 Use of Complementizers *o ki, - Se- and (°)7 d(i)

Contemporary Ashkenazic Hebrew employs three different comple-
mentizers, *2 ki, -¥ Se- and (°)7 4(7), all in the sense of English ‘that’.
Each of these three complementizers comes from a different source:
"5 ki is traceable to Biblical Hebrew, while -@ $e- is a hallmark of

Rabbinic (and Israeli) Hebrew and (*)7 4(7) is Aramaic. The three

variants are used interchangeably, though "5 ki and -w $e- are more
commonly attested than (°)7 d(7). Examples (156)—(157) illustrate the
use of " £i.

(156) 53ps XD 1M 2Na N3 05 TPoa [L..] TR D v oy
"N1932-2n5"

gdm yedie ki miron [...] hifkid ki boyged ha-biitay xinex loy
yikdbli ksdv bdgres

‘it is also known that the teacher [...] ordered that the graduates
should not receive a diploma” (NY11: 6)

73 05N 730 T2 0O w y
(157)  Xnm73 2°®NNWn 1377 OV 21T DOVTPR *D PRT TPNYR MIARTS
5™ oM MYWwDHNAL PRI

le-davoyndyni eStdked reini ki eyriim gddylim im hdrbe mistdtfim
griime be-niziikin le-hispdites ha-vdyres raxmiine lisldn

‘to our regret, last year we saw that large events with many
participants indirectly contributed to the spread of the virus, G-d
have mercy on us’ (SH18)

Examples (158)—(159) illustrate the use of -w fe-:

(158)  oowripr obws o on [...] ©7owan oen mw prADon W A

hen yedie mi-sfiirim ha-kddysim Se-yemdy ha-pirim habi eldyni
le-tdyve [...] hem yimim ndalim i-kddySim

‘indeed it is known from the holy books that the days of Purim,
which are given to us for joy [...] are exalted and holy days’
(SH18)

(159) 2031 OM2T7 PpRtw N0 1AW uawn
xeSdvni Se-min ha-niixen Se-yixkeki ha-dviirim be-xsdv

‘we thought that it is right that they should put the regulations
into writing’ (NY15: 1)
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Examples (160)—(161) illustrate the use of ()7 4(7).

(160)  DXINIDA PR 20™w arx [...] PR INIRT M35 w2 Anby
Slsu be-yeddyni le-vdrer de-dysn ha-nemikim |[...] dynem Sdyxim
dysl ha-program

‘we managed to clarify that these arguments [...] do not apply to
the programme’ (NY09)

(161) XPW” 90X INR 922 ¥7 WP rRTom B35 AMa [...] 9InTR
MYNRIIRIDT Npd
ddmer [...] hoyre le-xél mesddysev ha-kddySim di ve-xdl asdr ve-asdr

Se-1dy li-kex ha-progrdmen

‘the rabbi instructed to all of his holy institutions that
everywhere “one must not accept the programmes™ (NY09: 7)

The contemporary Ashkenazic Hebrew use of "2 ki, -w Se- and (°)7
d(i) as complementizers is noteworthy because it represents a fusion
of Biblical Hebrew, Rabbinic Hebrew and Aramaic elements. The use
of all three complementizers in free variation is also found in histori-
cal Ashkenazic Hebrew from Eastern Europe, with (%)7 (%) appearing
less frequently than the others (Kahn 2015: 301; Kahn and Yampol-
skaya forthcoming). This differs from Israeli Hebrew, in which -w Se-
is the only complementizer used in all but the most formal registers

of the language, where "> ki is also found (Nir 2013).

5.2 The Accusative Marker

The accusative marker NX es (= Israeli Hebrew #) is used very incon-
sistently in contemporary Ashkenazic Hebrew. While it does appear,
it is treated as an optional element and is very frequently omitted, as
in examples (162)—(165).

(162) o> nn *nRIp
kriisi ha-milim

‘T read the words’ (NY09: 7)

(163) TIRAR NI 17D
yafridi ha-dds me-ha-xinex
‘they separate the religion from the education’ (NY09: 3)
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57371 P9 1R PR NSW NIMONAAY ARMAA RUan
mdyvi ha-hoyriie Se-ba-mdysdes Se-liini dyn l6mdim rak ha-nizker leé]

‘he gives an instruction that in our institutions we should not
teach only the above mentioned [subjects]” (NY11: 6)

TI0° @°3°2n DIRWD an [...] Nawnn (9IX 2°0DIN DR fa X b il [l
9277

kdmu yeliidem dynem tdfsim dyfn ha-xésbm [...] ve-gdm kSe-dynom

mevinem yeséd ha-dovdr

‘some children do not grasp the method of arithmetic [...] and

moreover, when they do not understand the principle of the
matter’ (NY0S8: 2)

The avoidance of the accusative marker is particularly widespread
following an infinitive, as in examples (166)—(172). Indeed, DX es is
only rarely attested in such contexts.

(166)

(167)

(168)

(169)

(170)

SR W PRAY aMbw DR DR 2°pTR NG NI 5D qwnD
i-ve-méySex kdl ha-ddyres moli sadikim dyli es Slixiisem le-hdir dyni
yisril

‘during all the generations these righteous people fulfilled their
mission to illuminate the eyes of Jewish people’ (NYO1: 1)

MO QOIDY NN BV

uldy hu-axrdyes le-fdrsem hu-iser

‘it is my responsibility to publish the ban’ (NY09: 2)

5y NoWH
li-skoyr ha-poydlim
‘to hire the workers’ (NY09: 9)

an nnn aoIp® N o PR
dyn loy resis le-firsem ha-xasime

‘he has no permission to publish the signature’ (SHO08)

o™k RYYW A AW Wwpniab MIwora bpab
le-hokayl hu-efsires le-hiskdSer li-smdye ha-Setrim ha-nelmidim
‘to facilitate the opportunity to connect [and] to listen to the

classes taught’ (SH09)
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(171) AV DR AW 03 ANy N80 DY
al kdyn rasisi dru gdm le-Sdtef simxusdyni fmxu

‘therefore now I also wanted to share our joyful occasion with

you’ (SHO1)

(172) 2wTpn 127 avph
le-kdyem dviirov ha-kddysim
‘to put his holy words into practice’ (SHO5)

The frequent omission of the accusative marker in twenty-first-
century Ashkenazic Hebrew has precedent in earlier forms of Diaspora
Hebrew going back to the medieval period, including the eleventh-
century commentaries of Rashi, the thirteenth-century Ashkenazic
work Seper Hasidim and Spanish-Provengal Hebrew prose (see Rosén
1995: 64—6 and Rabin 2000: 117), as well as in Hebrew translations
from Arabic (Goshen-Gottstein 2006: 111). The omission of the
accusative marker is a prominent feature of Ashkenazic Hebrew from
Eastern Europe (Kahn 2015: 280-1; 2018a: 175-6; Kahn and Yam-
polskaya forthcoming). As in the case of definite construct nouns dis-
cussed in section 4.3.1, Reshef (2020: 22—4) has also documented this
phenomenon in the Hebrew of Mandatory Palestine, suggesting that
it was inherited directly from its Eastern European antecedent. Reshef
notes that the strong drive towards standardization of Hebrew in
Mandatory Palestine led to the disappearance of this feature and
the universal use of DX ‘¢z in current Isracli Hebrew. By contrast, the
omission of the marker has been maintained in Diaspora Ashkenazic
Hebrew until the present day, as our corpus shows.

6. Lexical Components

Twenty-first-century Ashkenazic Hebrew contains prominent Ara-
maic, Yiddish and English lexical components. The following subsec-
tions discuss each of these in turn.

6.1 Aramaic Component

Contemporary Ashkenazic Hebrew writers make relatively frequent
use of Aramaic nouns and noun phrases (in addition to the Aramaic
complementizer ()7 4(7) discussed in 4.1). The Aramaic terms
employed in our corpus are usually ultimately traceable to the Tal-
mud, though they are often attested in later Hebrew writings as well.
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They usually refer to abstract concepts, and very commonly consist
of two-member noun phrases, though sometimes longer phrases may
appear, as in example (176). Aramaic lexical items typical of those
appearing in the corpus are shown in examples (173)—(176). In keep-
ing with the longstanding Ashkenazic conception of Hebrew and
Aramaic as a unified language, /losn koydes, Aramaic words appearing
in the corpus are not marked as loanwords by the use of gersayim or
geres (see sections 2.2-3).

(173) RS2 W91 SRS 1M 100 1Par
wviv hdyu mdnhig isril ve-rdys gelise

‘his father was a leader of the Jewish people and an exilarch’
(NYO1: 1)

(174) RDOD RW™R 237 9D NRMP
kries kol ha-gilyen me-rdyse le-sdyfe
‘reading the whole issue from the beginning to the end” (NY11: 3)

(175) WNLAp an Wb 83w ®RIR 72 157921 8Pl

nekddaym be-vriixo meribe, mdzle tive, l-ididdyni xdvray
kehelusdyni

‘we would like to offer many blessings [and] congratulations to
our friends, members of our community’ (SH19: 1)

(176) X297 ROINTM RNIYI) WP N7
be-hddras kdydes i-ve-reise ve-xédvase de-libe

‘with beauty of holiness and with desire and joy of the heart’
(NY02: 13)

The use of this type of Aramaic lexis (i.e. nouns and noun phrases
referring primarily to abstract concepts) is a widespread element of
earlier Ashkenazic Hebrew (Kahn 2015: 356-60; Kahn and Yampol-
skaya forthcoming) but is not typical of Israeli Hebrew with the
exception of certain fixed expressions that are commonly restricted to
particular registers (Shitrit 2013).

6.2 Yiddish Component

Contemporary Ashkenazic Hebrew texts are replete with Yiddish
loanwords, much as their Eastern European Hebrew antecedents
were. Yiddish lexical items, like their Aramaic counterparts, are not
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marked as borrowings by gersayim or geres (see sections 2.2-3) and
are freely incorporated into Hebrew grammatical structures. Yiddish
vocabulary in our corpus includes traditional Eastern European topo-
nyms — which remain relevant in the contemporary Hasidic world
—and words for everyday items and concepts, as well as concepts that
are particularly associated with the Ashkenazic Hebrew experience,
e.g. VP yidiskayt ‘Jewish tradition’ and ©™¥IR° yursar ‘anniver-
sary of a death’. These types of Yiddish lexical items are illustrated in
examples (177)—(184).

(177) TSW5RA 1205 N0 PIRANIR DT 223 DY
al gvil medines ingern siimex le-gvil galisien
‘on the border of the land of Hungary, close to the border with
Galicia’ (NYO1: 181)

(178) AN TIASD YweTonna in mnen
ha-lemiday xol ba-xasidise talmiday dyre
‘the secular studies in the Hasidic cheyders’ (NY11: 5)

(179) v 50-40 qUn>
le-méysex fersik-fifsik®> minit
‘for 40-50 minutes’ (NY09: 3)

(180) 3M30AREM Py [...] forn 1mrpn
yiskdymi vdln [...] be-ir vilyamsburg
‘elections will take place [...] in the city of Williamsburg’ (NY14)

(181) PPPWITII NIMPS PN
i-le-hargtlom le-krires be-yideskayt
‘and to get them used to a feeling of coolness towards the Jewish
tradition’ (SH14)

(182) nea Yw yoRpna wnnwn®
le-histdmes be-ha-kdse sel ha-medine

‘to use the State’s funds’ (NY15: 2)

23 Note that the printed text has Arabic numerals, but that our informant has
read them out in Yiddish due to the fact that they appear in conjunction with
a Yiddish noun.
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(183) 73T W™A OO Y30 PRI Dw BTSN Or
ydym ha-yiirsat Sel ha-giien reb xdyim brdys zdyxr sddik li-vrdxe

‘the day of the yortsayt of the great Rabbi Chaim Breish of
blessed memory’ (SH23: 2)

(184) oMan bw ovwin wns
le-mdn ha-Sitles Sel ha-gdyim
‘for the non-Jewish schools’ (NY08: 4)

Sometimes Yiddish elements within the Hebrew text extend to
phrases or entire sentences. Some such Yiddish elements comprise
original oral remarks made by prominent individuals, which appear
alongside their Hebrew translation, as in example (185). This practice
of citing remarks in the original Yiddish following a Hebrew transla-
tion maintains the much older diglossic model which is also in evi-
dence in nineteenth-century Eastern European Hasidic Hebrew texts
(see Kahn 2015: 388-90), and bears witness to the continuing close
relationship between Hebrew and Yiddish in Hasidic society, whereby
Yiddish is the primary vernacular but Hebrew is the more prestigious
written language. As such, it is common more broadly for Yiddish
speech to be translated into Hebrew when committed to writing.
Again, this practice dates back to Eastern Europe and was widespread
in Hasidic communities (see Dvir-Goldberg 2003: 19).
(185) AMR) 7ano1 XS OV 2021 1OV 9373 ARSDD oW PR” 20 MY
(J2WYAR LW PR DY AR PR JIPIWYNR X PR QY

ine rabdyni dyn Sim plie be-diver itlov nixtev ve-iilov loy nixtev (of

ém iz yo tingeSribm in of ém iz nist iingesribm)

‘our rabbi answered: “there is no wonder in this case, it was

written about him and it wasn’t written about him” (it is really
written about him and about him it’s not written)” (NYO01: 2)

The use of Yiddish vocabulary to refer to items and concepts relating
to everyday life is a characteristic feature of historical Eastern Euro-
pean Hebrew (see Kahn 2015: 367-9; Kahn and Yampolskaya forth-
coming). While some Yiddish lexical items are used in Israeli Hebrew,
they are typically different from the ones attested in contemporary
Ashkenazic Hebrew (see Farstey 2013).

6.3 English Component

English lexical items are a characteristic feature of contemporary
Ashkenazic Hebrew writing. English borrowings can denote a variety
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of different items and concepts relating to life in English-speaking
countries. They often denote concepts that derive from, or are per-
ceived to derive from, the wider (non-Jewish) society, such as ‘social
distancing’, ‘hotlines’ and ‘conference calls’. Many of the English bor-
rowings are compound nouns or noun-adjective phrases, as in (190)—
(192), while others are individual nouns, as in (186)—(189) and still
others are adjectives, as in (187). In contrast to Yiddish and Aramaic
borrowings, which are not treated graphically as loanwords in con-
temporary Ashkenazic Hebrew, in many cases the English lexical
items are marked by geriayim, as in (190)—(192) or by geres, as in
(188), indicating that they are perceived by the writers to be foreign
terms.

(186) WITHRP'A DM DTS Twnad
le-hdmSix lemidim ha-gudhim be-kélig

‘to continue higher education at a college’ (NY11: 6)

(187) amyR o™oMmws [...] 2707 oB¥mn YW ImIna wanwa o™imn
MIRDPPYD Tk DY aRMIRIDN RS ,MppYwITaR” b 1IR3

metiirim le-histdmes be-xdymer Sel minhigim diisim [...]
kese-mdsrim dysom be-dyfn Sel “obgéktiv” ke-xdylik me-program el
limed séleyuldri

‘it’s permissible to use the materials from religious traditions
[...], when they are presented in an objective manner as a part
of a program of a secular study’ (NY09: 10)

(188) amab na mMwn IR0 K? MITRSNM @TRbnaw [...] v
oD O QYA DWRLILIN

hixlet [...] Se-ha-talmidim ve-ha-talmides loy yuvii misléyex miines
le-rabdysom i-le-ha-ticers be-éysem yom ha-pirim

‘it has been decided [...] that the male and female students must
not take Purim presents to their rebbes?* and to the teachers on
the day of Purim itself (SH18)

(189) PIDIVLIR NI20 YW ©UDRM2
be-ha-dfis Sel xévras interlink

‘at the office of the company Interlink’ (SH14)

24 Tn this context a rebbe is a boys’ teacher in cheyder.
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(190)  7mI OM5R AN PR WK DNW 07YEMI IR 073k BRAL WpNID
ann
le-hiskdser be-hdr layns oy griipes Sdynim dier dyn riyex
xaxidmim ndyxe me-hém

‘to phone hotlines or different groups which have not a drop of
wisdom’ (SH09)

(191) A7IDIRVDMT D7YWRD Han DVITRI Mmpnb 70n v
i-le-hemiine me-ldylex le-mekdymes ve-irim me-bli séusl distansing

‘and to avoid going to places and events without social
distancing’ (SH16)

(192) 57Rp D7LIVIVDIRPI ANNWAD 2% B
kol ha-rdysim le-histdtef ba-kdnferens kdl

‘everyone who wants to participate in the conference call’
(SH12)

The contemporary Ashkenazic Hebrew use of English vocabulary fol-
lows the models observed in historical Ashkenazic Hebrew from East-
ern Europe, which borrowed substantially from the surrounding
dominant languages. The only major difference is that for today’s
New York- and London-based Ashkenazic Hebrew writers, English
plays the same role that Slavic languages and German did for their
predecessors in nineteenth-century Eastern Europe. While English
lexis is likewise a prominent feature of contemporary Israeli Hebrew,
the loanwords are typically different (as Israeli Hebrew tends to bor-
row English slang and vocabulary relating to contemporary secular
culture; see Rosenhouse 2013); moreover, Israeli Hebrew follows dif-
ferent orthographic conventions with respect to English loanwords
(see section 3.1).

7. Conclusion

As this article has shown, Ashkenazic Hebrew, which existed in Cen-
tral and Eastern Europe for centuries and can be regarded as an inde-
pendent variety of the language due to its distinctive orthographic,
phonological, morphological, syntactic and lexical features, did not
cease to be used productively with the largescale migration of Jews
away from Eastern Europe and the concurrent revernacularization of
Hebrew in Palestine, as is commonly believed. Rather, Ashkenazic
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Hebrew has been maintained as a productive language of writing,
existing in a diglossic relationship with Yiddish in Haredi (predomi-
nantly Hasidic) communities throughout the Diaspora, chiefly in the
New York area and London, with smaller communities in the Mon-
treal area and Antwerp. Contemporary Ashkenazic Hebrew has
a similar sociolinguistic context to its Eastern European antecedent:
it is a solely written medium that coexists with the spoken language
Yiddish. It is almost solely the preserve of men, and it is acquired
unevenly among the male population depending on the extent of
their education in cheyder and yeshiva. Its productive use in writing
is a marker of scholarly prestige among well-educated men with
involvement in the community’s educational or communal leader-
ship, but it is much more widely read by a larger segment of the male
community.

Contemporary Ashkenazic Hebrew has many of the same ortho-
graphic, phonological, grammatical and lexical features as its Eastern
European antecedent. These are widely distributed throughout the
language. With respect to orthography, twenty-first-century Ashkena-
zic Hebrew follows the historical Eastern European model of spelling
loanwords and proper nouns as in Yiddish, of employing gersayim and
geres for loanwords and abbreviations and of inserting yod before the
1¢s and 1cp suffix on singular nouns. With respect to nominal mor-
phology and syntax, characteristic features of twenty-first-century
Ashkenazic Hebrew include the retention of the definite article with
inseparable prepositions, definiteness discord in noun-adjective
phrases, definite construct nouns, split construct chains, plural abso-
lute nouns in construct chains and finally Yiddish and English plural
suffixes on loanwords. With respect to verbal morphology and syntax,
common features of contemporary Ashkenazic Hebrew include par-
ticiples with a zun plural suffix, the widespread use of the nitpael, qal
infinitives construct of I-yod and I-nun roots following the rabbinic
model, use of the infinitive construct without /amed in temporal con-
structions following the biblical model, the use of the particle hinne
with an infinitive construct to denote intentions and the yigro/ in
immediate and habitual present contexts. Where particles are con-
cerned, two characteristic features of contemporary Ashkenazic
Hebrew are the interchangeable use of the biblical *> 47, the rabbinic
- Se- and the Aramaic (°)7 4(7) introducing complement clauses and
the tendency not to employ the accusative marker, particularly fol-
lowing infinitives construct. With respect to lexis, contemporary
Ashkenazic Hebrew is hallmarked by prominent Aramaic, Yiddish

and English components.

260

G20z Aeln 90 U0 1sonb Aq $185EG9/661/1//9/a101e/SS[W0d dnodlwspese)/:Sdjjy Woj papeojuMoq



CONTEMPORARY ASHKENAZIC HEBREW

In almost all of these respects, twenty-first-century Ashkenazic
Hebrew is identical to its Eastern European predecessor. There are
a number of differences between historical Eastern European Ashkena-
zic Hebrew and the contemporary Diaspora variety, but these are
much less significant and less numerous than the similarities. The
main grammatical difference between the two varieties is the fact that
historical Ashkenazic Hebrew made widespread use of the wayyiqtol
as a marker of past narrative, whereas twenty-first-century Ashkenazic
Hebrew does not regularly utilize it. The only other noteworthy dif-
ference between the two varieties concerns the lexical input of the
co-territorial dominant non-Jewish language: while in Eastern Europe
the main co-territorial languages were Slavic, in the twenty-first-cen-
tury Hasidic population centres outside of Israel the main dominant
language is English, and this can be seen in the widespread use of
English borrowings in the texts, particularly with reference to con-
cepts and items deriving from the wider non-Jewish culture (such as
government bodies, educational policies, etc.).

Conversely, and significantly, contemporary Ashkenazic Hebrew
differs strikingly from Israeli Hebrew in almost all of these key
respects. The only exception to this is the phenomenon of definite
construct nouns, a feature which today is found only in colloquial
Israeli Hebrew speech, but which has been documented in the lan-
guage of Mandatory Palestine and which therefore is likely traceable
to the same source as that of contemporary Ashkenazic Hebrew. This
is one of the most noteworthy aspects of our claim regarding the
Hasidic variety of the language employed in the Diaspora. Rather
than constituting a ‘corrupt’ or ‘ungrammatical” written variety based
on Israeli Hebrew, we argue that the clear and pervasive similarities
between historical Ashkenazic Hebrew and its contemporary counter-
part, when viewed in conjunction with the extreme differences from
Israeli Hebrew, point to a very different scenario. Rather than adopt-
ing Israeli Hebrew, Hasidic communities which relocated to the new
post-War population centres in New York and London (as well as
Montreal and Antwerp) maintained the traditional diglossia that had
obtained in Eastern Europe, whereby Yiddish was used by the major-
ity of the population and Ashkenazic Hebrew was employed as
a largely high-register written language.

Thus, twenty-first-century Ashkenazic Hebrew represents the natu-
ral development and continuation of earlier Eastern European
Ashkenazic Hebrew, as it never ceased to be employed in this way,
and this is reflected in the high degree of linguistic correspondence
between the historical and contemporary varieties of the language.
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Contact with Israeli Hebrew, by contrast, has been relatively mini-
mal, since Diaspora Hasidic groups have never switched to that lan-
guage as a community vernacular (despite the fact that individual
members of Diaspora communities may have learnt it to some extent
in Israel, e.g. if they attended an Israeli yeshiva or married into an
Israeli Haredi family). Other sectors of the Ashkenazic population
generally made the switch from the traditional Ashkenazic Hebrew/
Yiddish diglossia in their new North American or Western European
population centres, and now typically write and speak in the domi-
nant co-territorial language while (particularly in the Progressive
denominations) reciting liturgy according to the Israeli Hebrew
model and possibly studying Israeli Hebrew. By contrast, Hasidic
communities never made this switch and have instead maintained
traditional Ashkenazic Hebrew. Because their population is of suffi-
cient size to allow for stable transmission from one generation to the
next, it continues to thrive well into the twenty-first century. Exami-
nation of this unique variety can help to broaden our understanding
of the diachronic and synchronic diversity and richness of the Hebrew
language.

Addresses for correspondence: 1. kahn@ucl.ac.uk; s.yampolskaya@ucl.ac.uk
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Note the use of these geographical abbreviations:

A = Antwerp
M = Montreal
NY = New York

SH = Stamford Hill, London

A01 — 1-page letter by Rabbi Aharon Schiff about Covid restrictions in Belgium,
March 2020.

MO1 — 1-page announcement of a vaxnaxt*> ceremony for a newborn son, 6 Sep-
tember 2020.

NYO01 — Sxws bw i [The saviour of Israel], by Shlomo Ya’akov Gelbman,
Brooklyn, 2007. Biography of the Satmar Rebbe.

NY02 — wmp wx 990 [Holy fire], Brooklyn, 2016. Biography of the rebbe of the
Tosh Hasidic dynasty.

NYO03 — 1-page advertisement about a new shop opening, Brooklyn, 2020.

NYO04 — 1-page paskevil (see 1.3.1) prohibiting a certain Hebrew publication,
Brooklyn, 2020.

NYO05 — 1-page handwritten letter by Rabbi Yosef Meir Kantor, Monsey, undated.

NYO06 — 1-page paskevil about a planned protest, Monsey, undated.

NYO07 — 1-page Satmar paskevil against Hasidim serving in the Israeli army, 2016.

NYO08 — 15-page paskevil opposing the US ‘common core curriculum’ for K-12
schools, undated.

NYO09 — collection of pamphlets and letters opposing certain obligatory aspects of
the US public school curriculum, Brooklyn, 2015.

NY10 — o»n now NN [Treasures of speech of life]. Monsey, 2019. Speeches of
Rabbi Eliezer Chayim Blum, the rebbe of the Kasho Hasidic dynasty.

NY11 — 64-page pamphlet opposing the US ‘common core curriculum’ for K-12
schools, Brooklyn, 24 January 2020.

NY12 — 4-page letter from Rabbi Asher Anshel Weiss to Rabbi Chayim Avrom
Duber Flohr regarding Jewish education in New York, 3 March 2020.

NY13 — pamphlet opposing the US ‘common core curriculum’ for K-12 schools
and the educational approach of ‘critical thinking’, 2020.

NY14 — 1-page Satmar paskevil about upcoming elections in Williamsburg, 2020.

NY15 — 7-page open letter from Rabbi Shaye Weiss about girls’ education, Brook-
lyn, 18 July 2017.

SHO1 — handwritten note on private wedding invitation, 2018.

SHO2 — excerpt from private diary of a yeshiva student, 2013.

SHO3 — 1-page paskevil against the eruv (see fn. 6) in Stamford Hill, 2020.

SHO4 — 1-page paskevil about the closure of cheyders and yeshivas during Covid,
2020.

SHO5 — 1-page official letter against the Stamford Hill eruv by Rabbi Burech
Halberstam, 12 June 2020.

SHOG6 — 1-page moydoe (see 1.3.1) against the Stamford Hill eruv, 14 July 2014.

SHO7 — 1-page paskevil about ex-Hasidim, 24 May 2020.

SHO8 — 1-page letter about Shomrim volunteer safety patrol, 8 May 2020.

SHO9 — 1-page paskevil issued by Rabbi M.C.E. Padwa about Covid, 2020.

SH10 — 1-page moydoe about the Stamford Hill eruv, 12 June 2020.

% A ceremony for newborn boys held the night before their circumcision.
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SHI11 — 1-page letter about Covid wedding restrictions with English translation,
18 May 2020.

SHI12 — 1-page moydoe about the shift of educational programmes to conference
calls due to Covid, 13 May 2020.

SH13 — 1-page moydoe about Stamford Hill eruv, 14 May 2020.

SH14 — 1-page pashkevil against the Prevent policy, 25 February 2020.

SH15 — 1-page moydoe about Covid restrictions and guidelines, 17 March 2020.

SH16 — 1-page moydoe about Covid restrictions and guidelines, 2 February 2021.

SH17 — 1-page moydoe about megillah reading at Purim, 10 February 2021.

SH18 — 1-page moydoe about Purim Covid guidelines, 11 February 2021.

SH19 — Kol Mevasr, 16 May 2020.

SH20 - 1-page moydoe announcing a day of prayer for those ill with Covid,
19 March 2020.

SH21 — Kol Mevasr, 20 June 2020.

SH22 — Kol Mevasr, 12 March 2021.

SH23 — Kol Mevasr, 4 June 2020.
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