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The spatial representations of community-building in 
contemporary English synagogues
Jessie Clark

Department of Architecture & Civil Engineering, University of Bath, Bath, UK

ABSTRACT
Synagogues as buildings take on many roles. They are places of 
worship as well as sites of Jewish cultural heritage and representa-
tions of how congregations understand this Jewishness within non- 
Jewish society. Synagogues therefore symbolise many different 
identities. This article will explore how Jewish congregations in 
England today navigate these identities within their synagogue 
buildings through an exploration of four case studies. It argues 
that congregations use their synagogues as sites to create both 
Jewish communities and to forge connections with their 
neighbours.
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Introduction

Synagogues in England are sites of multi-layered identities. They are the Jewish place of 
worship, but they are also the buildings where Jews come to engage with the Jewish 
community. There are fewer national secular Jewish organisations such as those found in 
the USA and Germany.1 English Jews who want to experience a specifically Jewish 
community often have to do this within a synagogue environment even if they them-
selves do not have a religious background.2 The synagogue therefore takes on an 
important function of community building as well as religious practice.

A synagogue therefore encompasses both Jewishness and English Jewishness. 
Englishness and Jewishness have sometimes been seen as opposing aspects of 
identity.3 As synagogues are synonymous with Jewish practices, they also become impor-
tant sites relationships with the wider non-Jewish society. A synagogue building becomes 
the representation of how congregations want to be seen by non-Jewish society. Jewish 
congregations therefore make design choices for their synagogues based on how they 
wish to be understood within wider society. This has been well studied in older synago-
gue buildings.4 This paper will consider how contemporary congregations use their 
synagogues within this framework. It will consider how the idea of the synagogue as 
a community centre interacts with the ways in which contemporary congregations 
choose to engage with these dual aspects of their identity within modern society. It 
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seeks to show how a synagogue building is explicitly used by congregations as a site of 
both identity creation and presentation through a discussion of four synagogue buildings.

Synagogues and the spatial turn

Synagogues are not necessary for a Jewish community to function. Jewish prayer can take 
place anywhere and indeed many important rituals take place at the home or other more 
specific sites such as mikvehs. The synagogue therefore occupies an interesting place 
within the Jewish community. The three Hebrew words for synagogue Beit Ha Knesset, 
Beit Ha Midrash and Beit Ha Tefilla – house of meeting, house of study and house of 
prayer – reflects the many uses of a synagogue. However, as a building they are not, in 
and of themselves, sacred. It is the actions and rituals undertaken within them that make 
the space sacred.5 Moreover, because of the need to have a minyan (ten adult men, 
although some congregations now include women in minyans) to undertake many of the 
sacred rituals, as Hultman notes, the sacredness of the materiality of the synagogue is 
intrinsically linked to the notion of the community.6

In recent years, the topographical and spatial turn in Jewish studies has sought to 
consider how sacred and secular spaces can be explored to examine the lives and 
experiences of Jewish communities.7 As key centres of the community, synagogues 
have featured heavily in this discourse. Although there are no religious requirements 
that must be followed, certain traditions in Western European synagogues can be identi-
fied such as the Aron Kodesh (ark), bimah (platform for the service leader and torah 
reading) and the geographical focus towards Jerusalem.8 Whilst these features are com-
mon in synagogues, scholars such as Saskia Coenen Lynder, Sharman Kadish and Cai 
Parry-Jones have also argued that across Europe, local influences affect the design of 
purpose-built synagogues.9 As a community building, synagogues therefore reflect 
a ‘local’ and a ‘global’ Jewish expression of identity. Through them, the values and 
aspirations of individual congregations can be considered.

Faith and the urban environment

The intangible values attached to places and buildings of significance have been explored 
across many disciplines in recent years including heritage studies, cultural geography, and 
architecture.10 These wide-ranging studies have considered how the built environment 
can both reflect and help create identity. Many have discussed how for minority faith 
groups, one aspect of religious engagement can include the continued expression of their 
identity and history as a minority group. This is achieved through designing buildings 
which recreate traditional ritual spaces which allow a connection to the past to be 
represented.11 Jordan has argued that the term infrasecular, as used by Veronica Della 
Dora, could be a useful framework to understand the many layers of meaning religious 
buildings now hold.12 Religious buildings navigate a dynamic between the secular and 
sacred. This creates a ‘third space’ where the sacred rituals of religion occupy only one 
aspect of places of worship and social and community needs are recognised as integral 
aspects of a religious building.13 As Lung-Amam and Gale argue, rituals transform spaces 
into sacred sites which then, as Kong shows, creates familiarity and attachment to the 
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space.14 Indeed, Watson and Zanetti argue that it is the act of building communal 
religious spaces that reinforce spiritual connections and foster a sense of community.15

Minority faith groups in modern Britain, however, face the paradoxical problem 
that overt religious practice is often seen as the antithesis to integrated commu-
nities due to fears that religions preach intolerance.16 Indeed, English Jews have 
a complex history with expressing their Jewishness in public. In the nineteenth 
century, in an attempt to assuage rising antisemitism, Jewish elites encourage 
acculturalisation, private Jewishness and public conformity to Victorian 
sensibilities.17 This practice was known as Minhag Anglia and extended to syna-
gogue buildings. Larger, grander buildings whose exteriors reflected the English 
townscape were built. Prominent reading desks where English sermons to preach 
English values were included in the interiors.18 Synagogues became sites of inte-
gration and a symbol of Anglo-Jewry.

Indeed, many minority faith communities utilise public space for religious worship 
whilst aiming to legitimise their presence in their new society.19 The building of overt 
religious spaces is often seen as a reflection of increased confidence and an expression of 
right to reside. Dwyer, Gilbert and Shah show how this is especially true in the suburbs 
which are often imagined as spaces reserved for white secular nuclear families.20 Yet, they 
argue that this environment provides the perfect landscape for minority communities to 
convert old spaces for religious worship, thus juxtaposing traditional ideals of Britishness 
and lived realities.

From reinforcing minority cultures to invoking heritage traditions or providing reli-
gious identities, how a building is designed and used reflects the aims of the creators and 
moulds the views of the users. It also provides a way in which minority communities can 
communicate who they are to external parties. Active engagement with wider society as 
a religious minority reflects the confidence of a community and the desire to create 
a space which allows the expression of the multi-faceted identities of congregations. 
There is a need to consider contemporary synagogues within this discourse to allow for 
a deeper discussion of the values of these buildings beyond their sacred ones. It could 
help deepen understandings of the wider experiences of Jewish communities and shed 
light on the intersection between secular Judaism and religious practice.

Methodology

This discussion is based on work with four English provincial synagogues. These con-
gregations have all engaged in interactions with non-Jewish groups in recent years and 
have all undertaken work to promote their congregation beyond the Jewish community. 
They are all of a similar size (between 50 and 199 families) and are all outside of the major 
areas of Jewish population density. This means that whilst none of the congregations 
discussed here are the only synagogue community in their city, they are physically distant 
from the large and established centres of Jewish institutional support. They also have 
restricted access to resources such as kosher shops, restaurants and Jewish schools. They 
will also be much more aware that their external expression of Jewishness is almost 
exclusively observed by non-Jews.

The first congregation is Leicester Hebrew Congregation (LHC), whose synagogue was 
built in 1898 and is now a Grade II listed building.21 This independent central orthodox 
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community has recently built a heritage centre as part of their National Lottery Heritage 
fund grant. This heritage centre builds on their outreach educational work which includes 
hosting school visits, enabling university students to visit and undertake research and 
working with the police to better understand community security needs. The congrega-
tion is a part of the Leicester Council of Faiths which brings together the city’s many 
different religious communities.22

Leicester Progressive Jewish Congregation (LPJC) is a much younger congregation. 
Founded in 1949, the community only acquired their building in 1995.23 This is 
a converted nineteenth century school and has recently had a modern extension. They 
are also a member of the Leicester Council of Faiths; this community has hosted interfaith 
social events and has provided food and used their hall as accommodation for refugees 
and the homeless.

Founded in 1960, Bristol and West Progressive Jewish Congregation (BWPJC) is of 
similar age to LPJC. They acquired the first part of their building in 1975. A former potato 
store, the congregation has since acquired two further adjoining terrace houses as they 
have expanded (see Figure 2).24 Their community is situated in a particularly diverse area 
of Bristol and they work with their immediate neighbours for good inter-community 
relations.

Finally, St Albans Masorti Synagogue (SAMS, see Figure 1 above) is the youngest of 
these congregations, founded in 1990. Their synagogue is a converted modern industrial 
warehouse.25 From the outside there are no obvious signs that the building is 
a synagogue. As part of their ‘tracing roots’ project, this community created an exhibition 
tracing the ancestry of some members of their congregation for the local museum and 
which is now displayed in their synagogue. Alongside this, refugees were welcomed to 
events at the museum and synagogue, and they now also use the synagogue as 
a community space reflecting and connecting the refugee stories of the congregation 
to the present day.

Figure 1 and 2. (left) St Albans Masorti Synagogue and (right) Bristol and West progressive congrega-
tion, author’s own.
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This research has been undertaken using interpretative phenomenology approach. 
This method evolved from grounded theory of data analysis. One such example is Sinclair 
and Milner’s study of young Jewish adults’ identity. They argue that, unlike grounded 
theory or statistical quantitative research, their data was more focused on participant 
experience rather than creating wider theories about the group as a whole.26 

Phenomenology focuses in one particular phenomenon to study and draws conclusions 
from that work. These conclusions are recognised as situational, as with ethnography, but 
may apply to a wider group. For example, in Sinclair and Milner’s study, their research aim 
was to explore in depth what being Jewish meant to young adults and how this had 
developed from childhood and adolescence. Their conclusions are based on analysing, 
through coding and creating memos for 18 semi-structured interviews. They argue that 
their findings – which suggest that the younger a person is the more fluid their beliefs and 
practices are likely to be – are grounded in their specific participants but could be 
considered suggestive of wider attitudes found in young Jewish adults in England.27 

Whilst considering the specific voices of participants, there was still an element of aiming 
for scientific validity in this method which would seem to be contradictory to the goals of 
qualitative research. Due to the interpretative nature of analysing qualitative data, validity 
in such a study must be recognised as complex. Instead, researchers have to consider how 
their own research methods and conclusions have been influenced by their backgrounds 
and biases.

Based on this method, this research undertook 15 semi-structured interviews with 
members of the congregation were undertaken away from the synagogue – almost all 
over the phone or digitally. These covered a range of topics and the semi-structured 
nature encouraged participants to add their thoughts. However, in all cases all partici-
pants were asked at least one question on the subject of the wider Jewish community, 
one question on the nature of their specific congregational community, and one question 
on the subject of relations with the non-Jewish community. Appendix 1 details 
a breakdown of participants. These have then been supplemented with visits to the 
building to observe how the congregation uses the space. This combination of qualitative 
approach has allowed a rounded view of how participants perceived their synagogue to 
emerge. By undertaking the interviews first, themes that arose in each case were able to 
be tested within the later observational data collection stage.

It is also important to note at this point that the conversations for this research all took 
place between June 2021 and March 2022. Since then, the international political situation 
in Israel has changed Jewish communities’ relationships with their buildings and their 
congregations. This paper cannot address the changed that this may have caused. Rather, 
it is a discussion of the role of synagogue buildings prior to this time.

Synagogues as places of community

One of the most common reactions I have encountered when speaking with congrega-
tion members across these communities is the notion that a synagogue is not necessarily 
the most important aspect of Jewish life and is certainly not necessary to practice Judaism. 
Instead, the single most common theme is that Jewishness means being part of – in some 
way – a Jewish community.28 This reflects the work undertaken by the Institute for Jewish 
Policy Research (JPR) who have found over several research reports undertaken across 
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European Jewry, that Jewish identity is connected to a notion of Jewish peoplehood.29 

However, if the majority of Jews feel that to be connected to Jewishness there is a need to 
be connected to the Jewish community, then to be connected a community in Britain 
there is a need to be connected to a synagogue congregation. There are fewer national 
Jewish organisations in Britain than on the continent or in the USA.30 Even if a person has 
no particular religious Jewish affiliation, if they wish to maintain a cultural communal 
Jewish identity, association with a congregation is often necessary.31 As the majority of 
congregations have a synagogue building, these become the place of Jewish identity and 
community building.32 These opinions reinforce the arguments that it is a community and 
the actions which make the building sacred.33

In this way, the synagogue becomes the home of the community. This terminology was 
often employed by participants from across all four congregations. Whilst Jewishness is 
often considered to be very focussed on family and home worship, if the synagogue is the 
‘home’ of the congregation, its importance for active Jewish engagement becomes 
evident. The synagogue as a building does create the sense of community and in doing 
so becomes a ‘safe place’ for Jews where the community is ‘its own little club’.34 Many 
congregations talk of finding a home for their community within a synagogue building. It 
is where a congregation can be Jewish.

Synagogues are not simply places to be Jewish, however. They are a place where 
a specific Jewish identity can be expressed. Several participants in Progressive congrega-
tions spoke of finding a home within their current congregation because their spouse was 
not Jewish, and they felt able to be involved in Jewish life in ways that were not able to be 
in Orthodox congregations.35 One participant from an Ashkenazi background but who 
had experienced several synagogues, noted that ‘Ashkenazi [synagogue styles] is home 
and what is familiar . . . [I can] understand the space’.36 It reinforces the idea that a home 
needs to follow a particular tradition in order to be understood. It is the heritage of the 
congregation that creates the sense of safety, not just the fact that it is a synagogue. 
A synagogue building needs to reflect the specific aspects of their Jewishness that they 
can easily comprehend. Whilst this participant described ‘Sephardi shuls [as] . . . often 
more beautiful [than Ashkenazi synagogues . . . with a] feminine energy and spiritual’ they 
would still not choose to attend a Sephardi congregation as their own congregation.37 For 
them, their own synagogue would need the building to feature Ashkenazi traditions in 
order to feel like that home. This suggests that in any other synagogue they would feel 
more like a visitor, however welcome or beautiful they find the building. In essence, not all 
synagogues are the same and cannot always comprehended by all Jews. Synagogue 
buildings are designed to fit the needs of the community. They are thus made in the 
image of a specific Jewish identity.

Nevertheless, despite being a private place for the Jewish community, a synagogue is 
also the public face of Judaism. It is one of the most easily identifiable Jewish buildings. 
However, with two thirds of the Jewish population living in Greater London and nearly 
another quarter living in Greater Manchester, cities outside of these areas rarely have 
more than one or two synagogues.38 When interactions with non-Jewish society take 
place in provincial congregations, the synagogue takes on another level of identity that 
extends beyond the congregation and encompasses wider reaching themes of Judaism in 
secular society. It reflects how a congregation understands its own position in society and 
how they want to be understood.
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Synagogues as representations of community building

The desire to build the relationship between their specific Jewish community and non- 
Jewish society is a recurring theme arising from this research. Specifically, ensuring 
engagement as a Jewish congregation rather than meeting as ‘neutral’ or ‘secular’ 
members of British society. These congregations are located outside of the major areas 
of Jewish populations of London and Manchester.39 It is perhaps not surprising that an 
important message from all these communities is the desire to be open, welcoming and 
ensure a peaceful co-existence with their neighbours. There is a widespread feeling, 
whether true or not, that Jewishness and Judaism is not widely known about or fully 
understood in secular society. Indeed, in the three younger communities, I was told that it 
was not uncommon for their neighbours to say that they were not aware their building 
was a synagogue.40 In recent years, all of these congregations have opened up their doors 
to the local community showing their desire to engage with the society as a Jewish 
congregation. This opening up of synagogue buildings has influenced the ways in which 
the community have changed their space to facilitate these interactions.

In Leicester, the Hebrew Congregation has created a purpose-built space from 
a National Lottery Heritage Fund grant in the renovations of their former classrooms. 
This space meets the condition of the grant to create a public output allowing visitors to 
access this space as part of an educational tour. It builds on and improves the existing 
work that the congregation undertook in facilitating education on the Jewish community. 
Inside the room, there are panels detailing the congregation’s history which situates their 
story within the wider history of the city and tells of their continued engagement with 
other organisations in Leicester. The space itself is not used by the congregation. It is 
separate from the sanctuary and the congregation also has separate meeting rooms and 
kitchens. The improved public education room provide space for the congregation to 
welcome interfaith dialogues into their building and allows for the comfort of all visitors. 
As one person told me, previously the congregation had to use an old garage opposite for 
such visits which was separate from the main building and had no facilities at all.41 They 
were finding it increasingly difficult to welcome larger groups and accessibility was 
becoming an issue.

It is also in many ways a little more ‘neutral’. Whilst still within the synagogue building 
and showcases Jewish faith and customs, the removal from the formality of the sanctuary 
and the clear religious importance of the main area of worship creates a more relaxed 
atmosphere and gives the room a sense of familiarity akin to other museum spaces. 
Although visitors are welcomed into the main sanctuary, the newer spaces provide 
a secondary area that is distinct from the ‘sacred’. Whilst the congregation very explicitly 
do not want the synagogue to be treated like a museum and have continued concerns 
about security if it were to be treated as such, the differing styles of the religious and the 
educational represent the two different interactions that take place there.

In contrast, Leicester Progressive Congregation and St Albans Masorti which are 
both smaller, rent out their space. This means that the groups that come into the 
synagogue temporarily occupy the building for their own use. Activities range from 
book groups, parent and toddler events and exercise classes. It does mean that the 
congregations do not have full control over these groups’ use of the building. 
Congregants from both communities have stated that being able to welcome people 
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into the building in this way is important for their own sense of Jewishness within the 
community.42 It is reflection that they want to share their synagogue. However, it does 
mean that the rooms which outside groups access are altered to fit this shared use. 
For example, one participant from St Albans’ synagogue explained that there are fewer 
‘Jewish images’ in certain rooms to make them suitable. This is similar to the way 
Leicester Hebrew Congregation has set up their space. However, because St Albans’ 
synagogue is smaller than LHC, the congregation also need to make use of these 
rooms themselves. The deliberate removal of overtly religious themes reflects this 
interfaith nature of the space even when only the Jewish congregation is making 
using of them. In contrast whilst at the Leicester Progressive Synagogue, the con-
gregation have a moveable Ark so that many of these interfaith activities take place in 
the sanctuary itself once the Torah scrolls and Ark have been covered and put away. 
For both these younger congregations there is a clearer mixing of their space with 
other faith groups. Being smaller and younger, these two congregations do not have 
the option of creating separate spaces for interfaith activities. The fact that they 
choose to do so in the meeting rooms and classrooms they also utilise shows the 
importance of interfaith dialogues for them. Members of both communities commen-
ted that this allowed the congregation to be part of their wider local community. At 
LPJC the congregation carried out a questionnaire of the groups who came into their 
synagogue and had positive responses, with people commenting on the welcome and 
suitability.43 For these congregations, allowing their building to become community 
centres cemented their congregations within their local community. Thus, the Jewish 
community, already represented through the very existence of a synagogue, becomes 
part of wider society in its own right.

Bristol and West Progressive Jewish Congregation sits somewhere between the two. 
They do not have a specially designed area for the public to access, but neither are they 
able to rent out their synagogue as it is too small and, in their own words, too inaccessible. 
It is the amalgamation of three former terraced houses and shops, each one acquired 
separately. The building quite literally grew with the community, although this has meant 
that it has a somewhat clunky layout with limited disabled access and no disabled access 
upstairs to their main classrooms and meeting spaces. The community does use the 
downstairs area as a multi-functional space: a sanctuary which can also be turned into 
an area for eating and socialising as needed. This space would not, they feel, provide what 
is necessary for outside groups to rent. Instead, they welcome visitors during the multi- 
faith open doors events for places of worship in the city. This allows anyone to enter and 
explore any participating faith space to engage and learn about the building and the faith. 
In a similar vein to Leicester Hebrew Congregation, the community therefore has slightly 
more control of the interactions, although unlike at Leicester they have less control over 
the security access of who enters. However, the members I have spoken to wished that 
there was more they could do open the synagogue further.44 For the Leicester community 
their new heritage centre provided what they needed to engage meaningfully with wider 
society. For the Bristol community, they do not yet have this. Several people spoke of the 
ways in which other faith groups were able to offer their spaces as community centres for 
activities such as for inter-community youth groups, vaccination centres or polling 
stations. These activities are something that the community would want their synagogue 
to also be able to offer.
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These attitudes seem to reveal the impact of Minhag Anglia on relations with non- 
Jewish society. It would appear that, even though Jewish communities are now much 
more open to showing their Jewishness, it is done within the safety of accepted societal 
norms. Congregations want to be part of civic society. This means using their building for 
secular needs. Jewish communities still want to emphasise their Englishness.

The synagogue would embody a Jewish place situated within the wider society. This is 
something that LPJC and SAMS have in some ways been able to offer. The synagogue has 
been described by so many as the place that ‘you come to be Jewish’ in a society where 
congregants are not often able to easily express that identity. The synagogue is a physical 
representation of being ‘other’ and the place where that otherness can be expressed fully. 
Therefore, by welcoming non-Jews and utilising their Jewish space within civic societal 
norms. The congregations encompass these actions as an integral part of their Jewish 
identity; Jewishness is once again equated with Englishness. The sense of a community is 
still at the heart of the synagogue, but the community it serves becomes wider, allowing 
the Jewish congregation to be actively Jewish within the wider community.

It is also through these interactions that the community building takes place and 
shapes the idea of what might be called the extended the synagogue. That is the 
synagogue community that goes beyond the Jewish family. This is reflected in the 
connections that were made in the experiences of minority groups. An important one 
was the consideration of security. This was manifested in two ways. Firstly, the security 
risks of opening up the synagogue doors initially. This was, as someone described to me, 
a mitigated risk: one that was important to take in order to become part of the community 
and be seen by others.45 However, an awareness of security concerns also created links 
between minority faith groups. Other minority faith groups also had their own security 
concerns and there was one anecdote relayed to me over the understanding gained 
between Jewish and Muslim congregations when, at an interfaith meeting discussing 
security, a local Anglican church expressed their concern that they may have to add a lock 
to the church’s front door. The Jewish and Muslim congregations forged a connection 
through the almost dark humour of this particular Anglican congregation’s lack of knowl-
edge over the security measures minority faiths need to take.46 Similarly, when inviting 
outside communities to their synagogues, there was a general understanding amongst 
communities across the country at the need for the security and therefore there was no 
offence given at these measures. In fact, the welcoming in despite of these concerns 
helped build community ties, reflecting the community building within the space.

Conclusion

Through increased dialogues with non-Jews as specific Jewish communities these con-
gregations are working to put their communities on the map. The synagogue therefore 
becomes a Jewish space within a wider community and not a Jewish space that is situated 
outside of it. By looking at synagogue buildings in this framework rather than just 
a religious building, this paper has aimed to show the potential of exploring the ways 
in which Jewish communities engage with wider as society as Jews. This could build and 
expand upon existing work on contemporary Jewish identity.

Synagogues have always been a place of community building and creation. Through 
the expression of Jewishness in non-Jewish societies via synagogues, this has created the 

JEWISH CULTURE AND HISTORY 9



added dimension of being sites of interfaith community building. This has allowed Jewish 
congregations to forge relationships with wider society as specifically Jewish community 
on their own terms. For many this has enhanced the feeling of ‘specialness’ and ‘spiri-
tuality’ to their synagogue. Jewish communities adapt their synagogues to allow for these 
interactions, to the benefit of their congregation and their neighbours. Interfaith dialo-
gues allow Jewish communities to showcase their Jewishness within wider society, overtly 
express their Jewish identity and open up and welcome others into their synagogues.

Notes

1. Casale Mashiah, D. and Boyd, J., “Synagogue membership in the United Kingdom in 2016.” 
Institute for Jewish Policy Research Report for The Board of Deputies for British Jews, 2017. 
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_ 
2016.pdf accessed October 2020, 1549-1553.

2. Davis, A., “‘I Want Them to Learn about Israel and the Holidays’: Jewish Israeli Mothers in Early- 
Twenty-First-Century Britain,” Religion & Gender 6, no. 1 (2016): 80–94.

3. Kadish, Sharman, “‘A Good Jew or a Good Englishman?’: The Jewish Lads’ Brigade and Anglo- 
Jewish Identity,” in A Question of Identity, ed. A. J. Kershan (London: Routledge, 2019), 77–93.

4. See for example Coenen Snyder, Saskia., Building a Public Judaism: Synagogues and Jewish 
Identity In Nineteenth-Century Europe (London: Harvard University Press, 2013); Hultman, Maja, 
“Atmospheres of the other: Building and feeling Stockholm’s orthodox synagogue,” Emotion, 
Space and Society 44, (2022): 1-10; Kadish, Sharman, “Constructing Identity: Anglo-Jewry and 
Synagogue Architecture,” Architectural history 45, (2002): 386–408.

5. Hultman, Maja, “Atmospheres of the other: Building and feeling Stockholm’s orthodox 
synagogue,” Emotion, Space and Society 44, (2022): 2–3.

6. Hultman, Maja, “Atmospheres of the other: Building and feeling Stockholm’s orthodox 
synagogue,” Emotion, Space and Society 44, (2022): 1-10.

7. See for example Fonrobert, Charlotte Elisheva, “The New Spatial Turn in Jewish Studies,” AJS 
Review 33, no. 1 (2009): 155–164; Kudenko, Irina and Phillips, Deborah, “The Model of 
Integration? Social and Spatial Transformations in the Leeds Jewish Community,” Journal of 
Ethnic and Migration Studies 35, no. 9 (2009): 1533–1549; Rapoport, Michele, “Creating Place, 
Creating Community: The Intangible Boundaries of the Jewish ‘Eruv’,” Environment and 
Planning D: Society and Space 29, no. 5 (2011): 891–904; Valins, Oliver, “Institutionalised 
religion: sacred texts and Jewish spatial practice,” Geoforum 31, no. 4. (2000): 575–586; 
Valins, Oliver, “Stubborn identities and the construction of socio-spatial boundaries: ultra- 
orthodox Jews living in contemporary Britain,” Transactions of the Institute of British 
Geographers 28, no. 2 (2003): 158–175.

8. Cohen-Mushlin, A. and Thies, H, Jewish architecture in Europe (Imhof, 2010); Hultman, Maja, 
“Atmospheres of the other: Building and feeling Stockholm’s orthodox synagogue,” Emotion, 
Space and Society 44, (2022): 1-10; Jarrassé, Dominique, Synagogues: Architecture and Jewish 
Identity (Paris: Adam Biro, 2001).

9. Coenen Snyder, Saskia, Building a Public Judaism: Synagogues and Jewish Identity In 
Nineteenth-Century Europe (London: Harvard University Press, 2013); Kadish, Sharman, 
“Constructing Identity: Anglo-Jewry and Synagogue Architecture,” Architectural history 45, 
(2002): 386–408; Kadish, Sharman, Jewish Heritage in Britain and Ireland: An Architectural Guide 
(Swindon: Historic England, 2015); Parry-Jones, Cai, “Wales’s Orthodox Synagogues: 
Constructing Jewish Communal Places and Spaces,” Shofar: An Interdisciplinary Journal of 
Jewish Studies 37, no. 3 (2019): 59–94.

10. See for example Gallagher, Kerry and Trzebiatowska, Marta, “Becoming a ‘real’ Catholic: 
Polish migrants and lived religiosity in the UK and Ireland,” Journal of contemporary 
religion 32, no. 3 (2017): 431–445; Gilliat-Ray, Sophie, “‘Sacralising’ Sacred Space in 
Public Institutions: A Case Study of the Prayer Space at the Millennium Dome,” Journal 

10 J. CLARK

http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf


of Contemporary Religion 20, no. 3 (2005): 357–372; Greed, Clara, “Religion and Sustainable 
Urban Planning: ‘If you can’t count it, or won’t count it, it doesn’t count,” Sustainable 
Development 24, no. 3 (2016): 154–163; Hopkins, P. and Gale, Richard, “Muslims in Britain: 
Race, Place and the Spatiality of Identities,” in Muslims In Britain: Race, Place and Identities, 
eds. P. Hopkins and R. Gale (Edinburgh: Edinburgh University Press, 2009), 1–22; 
Lähdesmäki T., Passerini L., Kaasik-Krogerus S., Huis IV., Dissonant Heritages and 
Memories in Contemporary (Europe: Springer Nature, 2019); Mansouri, Fethi, Lobo, 
Michele and Johns, Amelia, “Grounding Religiosity in Urban Space: insights from multi-
cultural Melbourne,” Australian geographer 47, no. 3 (2016): 295–310; Pendlebury, John 
and Porfyriou, Heleni, Heritage, urban regeneration and place-making (Taylor & Francis, 
2017); Proctor, Robert, “Designing the suburban church: the mid twentieth-century Roman 
Catholic churches of Reynolds & Scott,” Journal of Historical Geography 56, (2017): 113– 
133; Smith, L. and Waterton, E., “The envy of the world: Intangible heritage in England,” in 
Intangible Heritage, eds L. Smith and W. Akagawa (Abingdon: Routledge, 2009), 289–302; 
Sofaer, Joanna, Davenport, Ben, Sørensen, Marie Louise Stig, Gallou, Eirini and Uzzell, 
David, “Heritage sites, value and wellbeing: learning from the COVID-19 pandemic in 
England,” International Journal of Heritage Studies 27, no. 11 (2021): 1117–1132; 
Waterton, Emma, “A More-Than-Representational Understanding of Heritage? The ‘Past’ 
and the Politics of Affect,” Geography Compass 8, no. 11 (2014): 823–833.

11. Fortier, Anne-Marie, Migrant belongings : memory, space, identity (Oxford: Berg; Lung-Amam, 
2000); Willow and Gade, Anisha, “Suburbia reimagined: Asian immigration and the form and 
function of faith-based institutions in Silicon Valley,” Journal of Urban Design 24, no. 5 (2019): 
751; Mazumdar, Shampa and Mazumdar, Sanjoy, “Religious Placemaking and Community 
Building in Diaspora,” Environment and behavior 41, no. 3 (2009): 317–318; Punzo-Waghorne, 
Joanne, “The Hindu Gods in a Split-Level World: The Sri Siva-Vishnu Temple in Suburban 
Washington, D.C.,” in Gods of the City: Religion and the American Urban Landscape, ed. R.A. Orsi 
(Bloomington and Indianapolis: Indiana University Press, 1999), 103–130.

12. Dora, Veronica della, “Infrasecular geographies,” Progress in Human Geography 42, no. 1 
(2016): 44–71; Jordan, Kate, “Urban churches in an infrasecular landscape: three case studies 
from the Anglican Diocese of London,” The Journal of Architecture, (2022): 1–26.

13. Jordan, Kate, “Urban churches in an infrasecular landscape: three case studies from the 
Anglican Diocese of London,” The Journal of Architecture, (2022): 1–26.

14. Kong, Lily, “Mapping ‘new’ geographies of religion: politics and poetics in modernity,” 
Progress in Human Geography 25, no. 2 (2001): 218–220; Lung-Amam, Willow and Gade, 
Anisha, “Suburbia reimagined: Asian immigration and the form and function of faith-based 
institutions in Silicon Valley,” Journal of Urban Design 24, no. 5 (2019): 738.

15. Watson, Sophie and Zanetti, Oliver, “Religion as practices of attachment and materiality: the 
making of Buddhism in contemporary London,” Culture and Religion 17, no. 3 (2016): 268–272.

16. Greed, Clara, “Religion and Sustainable Urban Planning: ‘If you can’t count it, or won’t count it, 
it doesn’t count’,” Sustainable Development 24, no. 3 (2016): 159–160.

17. See for example Alderman, G., Modern British Jewry (Oxford: Clarendon Press, 1992); Cesarani, 
D, “Dual Heritage or Duel of Heritages: Englishness and Jewishness in the heritage industry,” 
in The Jewish Heritage in British History: Englishness and Jewishness, ed. T. Kusher (London: 
Frank Cass, 1992), 29–41; Kadish, Sharman, “‘A Good Jew or a Good Englishman?’: The Jewish 
Lads’ Brigade and Anglo-Jewish Identity,” in A Question of Identity, ed. A. J. Kershan (London: 
Routledge, 2019), 77–93; Khan-Harris, K. and Gidley, B., Turbulent times: The British Jewish 
community today (London: Continuum, 2010).

18. Glasman, Judy, “Assimilation by design: London synagogues in the nineteenth century,” 
Immigrants & Minorities 10, no. 1-2 (1991): 171–211; Kadish, Sharman, “Constructing 
Identity: Anglo-Jewry and Synagogue Architecture,” Architectural history 45, (2002): 386–408.

19. Gale, Richard and Peach, Ceri, “Muslims, Hindus and Sikhs in the New Religious Landscape,” 
Geographical Review 93, no. 4 (2003): 486.

20. Dwyer, Claire, Gilbert, David and Shah, Bindi, “Faith and suburbia: secularisation, modernity 
and the changing geographies of religion in London’s suburbs,” Transactions of the Institute of 

JEWISH CULTURE AND HISTORY 11



British Geographers 38, (2013): 403–419; Lung-Amam, Willow and Gade, Anisha, “Suburbia 
reimagined: Asian immigration and the form and function of faith-based institutions in Silicon 
Valley,” Journal of Urban Design 24, no. 5 (2019): 745–752.

21. Historic England, “Leicester Hebrew Congregation [Online].” (Historic England, 2002). https:// 
historicengland.org.uk/listing/the-list/list-entry/1389696 (accessed September 12, 2022); 
Leicester Hebrew Congregation, “Community Website [Online].” (LHC, 2022). http://jewish- 
leicester.co.uk/ (accessed October 26, 2022).

22. Leicester Council of Faiths, ”Our Members [Online].” (Leicester Council of Faiths, 2022). 
https://www.lcof.org.uk/members/ (accessed September 12, 2022).

23. Leicester Progressive Jewish Congregation, “Community Website [Online].” (Leicester 
Progressive Jewish Congregation, 2022). http://www.lpjc.org.uk/ (accessed October 28, 2020).

24. Bristol and West Progressive Jewish Congregation, “Community Website [Online].” (Bristol 
and West Progressive Jewish Congregation, 2022). https://bwpjc.org/ (accessed October 30, 
2022).

25. St Albans Masorti Synagogue, “Community Website [Online].” (St Albans Masorti Synagogue, 
2022). https://e-sams.org/ (accessed October 28, 2020).

26. Sinclair, Jennifer and Milner, David, “On Being Jewish: A Qualitative Study of Identity Among 
British Jews in Emerging Adulthood,” Journal of Adolescent Research 20, no. 1 (2016): 91–117. 
See also Davis, A., “‘I Want Them to Learn about Israel and the Holidays’: Jewish Israeli 
Mothers in Early-Twenty-First-Century Britain,” Religion & Gender 6, no. 1 (2016): 80–94.

27. Sinclair, Jennifer and Milner, David, “On Being Jewish: A Qualitative Study of Identity Among 
British Jews in Emerging Adulthood,” Journal of Adolescent Research 20, no. 1 (2016): 110.

28. Pers.comm 1; Pers.comm 10.
29. Boyd, Jonathan, “Young Jewish Europeans: perceptions and experiences of antisemitism.” 

(Institute for Jewish Policy Research for European Agency for Fundamental Rights, 2019). 
https://www.jpr.org.uk/documents/FRA-JPR_-_Young_Jewish_Europeans_-_perceptions_ 
and_experiences_of_antisemitism.pdf (accessed 21st April 2021); Graham, D., “European 
Jewish identity: Mosaic or monolith? An empirical assessment of eight European countries.” 
(Institute for Jewish Policy Research, 2018). http://www.jpr.org.uk/documents/JPR.2018. 
European_Jewish_identity.Mosaic_or_Monolith.pdf (accessed October 31, 2020); Sergio 
Della Pergola and Staetsky, L. Daniel, “Jews in Europe at the turn of the Millennium: 
Population trends and estimates.” (Institute for Jewish Policy Research, 2020). https://www. 
jpr.org.uk/documents/JPR_2020.Jews_in_Europe_at_the_turn_of_the_Millennium.pdf 
(accessed October 29, 2020).

30. Casale Mashiah, D. and Boyd, J., “Synagogue membership in the United Kingdom in 2016.” 
(Institute for Jewish Policy Research Report for The Board of Deputies for British Jews, 2017). 
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_ 
2016.pdf (accessed October 2020).

31. Davis, A., “‘I Want Them to Learn about Israel and the Holidays’: Jewish Israeli Mothers in Early- 
Twenty-First-Century Britain,” Religion & Gender 6, no. 1 (2016): 80–94.

32. Coenen Snyder, Saskia Building a Public Judaism: Synagogues and Jewish Identity In 
Nineteenth-Century Europe (London: Harvard University Press, 2013); Kadish, Sharman, 
“Constructing Identity: Anglo-Jewry and Synagogue Architecture,” Architectural history 45, 
(2002): 386–408; Schmool, Marlena, “Issues of Identity through the Synagogue: British Jewish 
Women in the late Twentieth Century,” in A Question of Identity, ed. A. J. Kershan (London: 
Routledge, 2019), 94–119.

33. Hultman, Maja, “Atmospheres of the other: Building and feeling Stockholm’s orthodox 
synagogue,” Emotion, Space and Society 44, (2022): 1-10.

34. Pers.comm, 2; Pers. comm 6.
35. Pers.comm 5.
36. Pers.comm 10.
37. Pers.comm 10.
38. See Casale Mashiah, D. and Boyd, J., “Synagogue membership in the United Kingdom in 2016.” 

(Institute for Jewish Policy Research Report for The Board of Deputies for British Jews, 2017). 

12 J. CLARK

https://historicengland.org.uk/listing/the-list/list-entry/1389696
https://historicengland.org.uk/listing/the-list/list-entry/1389696
http://jewish-leicester.co.uk/
http://jewish-leicester.co.uk/
https://www.lcof.org.uk/members/
http://www.lpjc.org.uk/
https://bwpjc.org/
https://e-sams.org/
https://www.jpr.org.uk/documents/FRA-JPR_-_Young_Jewish_Europeans_-_perceptions_and_experiences_of_antisemitism.pdf
https://www.jpr.org.uk/documents/FRA-JPR_-_Young_Jewish_Europeans_-_perceptions_and_experiences_of_antisemitism.pdf
http://www.jpr.org.uk/documents/JPR.2018.European_Jewish_identity.Mosaic_or_Monolith.pdf
http://www.jpr.org.uk/documents/JPR.2018.European_Jewish_identity.Mosaic_or_Monolith.pdf
https://www.jpr.org.uk/documents/JPR_2020.Jews_in_Europe_at_the_turn_of_the_Millennium.pdf
https://www.jpr.org.uk/documents/JPR_2020.Jews_in_Europe_at_the_turn_of_the_Millennium.pdf
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf


http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_ 
2016.pdf (accessed October 2020) although more recent are due to be published.

39. Casale Mashiah, D., “Vital statistics of the UK Jewish population: births and deaths.” (Institute for 
Jewish Policy Research, 2018). https://www.jpr.org.uk/documents/JPR.2018.Vital_statistics. 
Births_and_deaths.pdf (accessed April 26, 2021); Casale Mashiah, D. and Boyd, J., “Synagogue 
membership in the United Kingdom in 2016.” (Institute for Jewish Policy Research Report for The 
Board of Deputies for British Jews, 2017). http://www.jpr.org.uk/documents/Synagogue_mem 
bership_in_the_United_Kingdom_in_2016.pdf (accessed October 2020); Sergio DellaPergola 
and Staetsky, L. Daniel, “Jews in Europe at the turn of the Millennium: Population trends and 
estimates.” (Institute for Jewish Policy Research, 2020). https://www.jpr.org.uk/documents/JPR_ 
2020.Jews_in_Europe_at_the_turn_of_the_Millennium.pdf (accessed October 29, 2020).

40. Pers.comm 5; Pers.comm 8; Pers.comm 12; Pers.comm 15.
41. Pers.comm 7.
42. Pers.comm 8; Pers.comm 9; Pers.comm 12; Pers.comm 13; Pers.comm 14; Pers.comm 15.
43. Pers.comm 8.
44. Pers.comm 2; Pers.comm 5; Pers.comm 6.
45. Pers.comm 5.
46. Pers.comm 10.

Acknowledgments

This paper was written out of discussions following a presentation of research from the Centres and 
Margins in Postwar Jewish Worlds at The University of Birmingham July 4–5, 2022. The PhD this 
research is being undertaken through is funded by the Arts and Humanities Council Research UK 
Collaborative Doctoral Fund with the University of Bath and Historic England under the supervision 
of Dr Robert Proctor, Dr Ricardo Codinhoto, Dr Linda Monckton, and Dr Dale Dishon.

Disclosure statement

No potential conflict of interest was reported by the author(s).

Notes on contributor

Jessie Clark is a PhD candidate at the University of Bath working on a thesis entitled ‘Twentieth 
Century English Synagogues and the construction of contemporary Anglo-Jewish identity and 
heritage’. This research is funded by the Arts and Humanities Research Council in conjunction 
with Historic England. She completed her MA in Cultural Heritage Management at the University of 
York.

JEWISH CULTURE AND HISTORY 13

http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf
https://www.jpr.org.uk/documents/JPR.2018.Vital_statistics.Births_and_deaths.pdf
https://www.jpr.org.uk/documents/JPR.2018.Vital_statistics.Births_and_deaths.pdf
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf
http://www.jpr.org.uk/documents/Synagogue_membership_in_the_United_Kingdom_in_2016.pdf
https://www.jpr.org.uk/documents/JPR_2020.Jews_in_Europe_at_the_turn_of_the_Millennium.pdf
https://www.jpr.org.uk/documents/JPR_2020.Jews_in_Europe_at_the_turn_of_the_Millennium.pdf


Appendix 1

Summary of Interviews

Synagogue

Gender� Age^ Date Reference

BWPJC Male Over 60 August 2021 Pers.comm 1

BWPJC Female 30-60 April 2022 Pers.comm 2
BWPJC Female Over 60 April 2022 Pers.comm 3

BWPJC Female Over 60 April 2022 Pers.comm 4
BWPJC Male 30-60 April 2022 Pers.comm 5
BWPJC Female 30-60 May 2022 Pers.comm 6

LHC Male Over 60 June 2021 Pers.comm 7
LPJC Female 30-60 November 2021 Pers.comm 8

LPJC Female Over 60 February 2022 Pers.comm 9
St Albans Male Under 30 February 2022 Pers.comm 10

St Albans Female Over 60 February 2022 Pers.comm 11
St Albans Female 30-60 February 2022 Pers.comm 12
St Albans Male Over 60 February 2022 Pers.comm 13

St Albans Female Over 60 February 2022 Pers.comm 14
St Albans Male 30-60 March 2022 Pers.comm 15

ǂ based on pronoun preference. 
Interviewees were not asked their specific age and therefore have been grouped into three broad categories based on 

loose life cycle expectations.
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