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FOREWORD

MAROS BORSKY

Spominam si, ako keby to bolo vcera, na scénu, ktord sa odohrala,
ked som stal v anonymnej mase demonstrantov na Namesti SNP

v novembri 1989, Neznamy muz vyjadril z tribuny v mene sloven-
skych zidovskych ob¢anov podporu Neznej revollcii. AZ po rokoch
som sa dozvedel, ze tento odvazny pan bol Fridrich Feldmar zo Zidov-
skej nabozenskej obce v Bratislave. Spominam si, ako okolo stojaci
ludia reagovali na jeho vyzvu. Boli prekvapeni, v $oku a nevedeli,

ako reagovat. Som si isty, Ze vacsina z nich prave v tej chvili po prvy-
krat uvidela Zivého zida.

Pre mnohych Slovéakov bolo slovo,zid" v ¢ase komunizmu nadavkou.
Namiesto neho sa pouzival politicky korektny vyraz ,obéan Zidovského
povodu”. V prvych rokoch po pade rezimu som si viimol, Zze mnohi
ludia, ktori sa zaujimali o Zidovsku kulturu a ndbozenstvo este citili
potrebu zdoraznit, Ze oni samotni nie su Zidia, iba ich zaujima téma.
Neskor sme zazili purimové plesy s nezidovskymi prominentmi, ktori
sa chceli ukazat v nasej spolo¢nosti. Po mnoho rokov sa tesime zaujmu
zo strany médii o zidovskeé témy, z coho mnohi anonymni internetovi
komentatori $aleju a obcas aj my sami mame pocit, ze uz je toho vela,
Akoby tato krajina nemala ziadne iné problémy, o ktorych treba pisat.
Majoritna spoloénost a verejné instittcie casto spajaju holokaust

a zidovsku kultiru do jedného. Nie su ochotni ist dalej a pochopit,

7e holokaust nie je nasa kultura, ale zlo, ktoré sa nam stalo, Zidovska
komunita tu existuje a ma aktivny Zivot a kultiru. Casto ani nevedia,
ako tuto oblast skumat, pretoze je na to potrebna znacna znalost
zidovskej kultury, hebrejského jazyka a dejin.

Sme obcania Slovenska, navitevujeme slovenské skoly, v kazdoden-
nom zivote pouzivame jazyk krajiny a reSpektujeme jej kulttirne a po-
litické normy. Platime dane, chodime volit, jazdime na rovnakych roz-
bitych cestach a zazivame vietky kazdodenné problémy rovnako ako
ostatni obyvatelia. Okrem toho sa zacastiujeme na Zivote nasej malej

| can still remember, as if it were yesterday, a scene that happened when
| stood among the anonymous mass of demonstrators on SNP Square in
November 1989. Speaking from the tribune, an unknown man declared
his support for the Velvet Revolution in the name of Slovak Jewish
citizens. Only years later did | learn that this brave man was Mr. Fridrich
Feldmar from the Jewish Community of Bratislava. | recollect how this
citizen’s call was embraced by the people standing around. Many were
surprised and astonished and did not know how to react. | am sure that
for the majority it was the first time they had seen a living Jew.

For many Slovaks during the communist period, “Jew" was more of an ex-
pletive. Therefore, rather then saying the word “Jew”, a milder, “politically
correct”form - “citizen of Jewish descent” - was used. Moreover, in the
first post-communist years | observed that many people interested in
Jewish culture or religion fell compelled to stress that they were not Jew-
ish themselves and merely had an interest in the subject. In later years
we also witnessed Purim balls attended by non-Jewish celebrities who
wanted to be seen in Jewish society. We have seen many years of media
interest in Jewish subjects, driving many anonymous internet commen-
tators crazy; sometimes even we in the Jewish community think this has
been too much, as if the country did not have any other problems for the
media to write about.

The general public and public institutions often equate the Holocaust
and Jewish culture. They are not willing to go further, in terms of un-
derstanding, and see that the Holocaust is not our culture, but an evil
imposed on us. The community is still here and has an active life and
culture. Very often they do not know how to research the field, as sub-
stantial knowledge of Jewish culture, the Hebrew language and history
is needed.

We are citizens of Slovakia, attend Slovak schools, use the Slovak
language in our daily lives, and respect Slovakia’s cultural and political



komunity, ktora ma okolo tritisic fudi. Stat nas uznava ako narodnostnu
mensinu, kedze mame osobitd kultdru, a tiez ako cirkev”, vzhladom
na skutoénost, ze vacsinu ostatnych uznanych nabozenskych organi-
zacii predstavuji krestanské denominacie. Preto si mnohi v Zidovskej
komunite, ale aj mimo nej kladu otazku, kto su slovenski Zidia? Ide

o etnicky, kultarnu alebo nabozensku identitu?

Nasa vystava a sprievodny katalog sa snazia dat odpoved zobrazenim
sucasného zivota komunity, Vidime, Ze je hiboko zakoreneny v nabo-
zenskej tradicii, v historickych udalostiach, ktoré zachytila Biblia. Spolu
to z nas robi religiézno-etnicku skupinu so $pecifickou kultirou, ktora
si udrziava svoje tradicné komunitné struktury. Sme plne integrovani
do spolocnosti. Sme lojalni obéania Slovenskej republiky, ale zéroven
sme hrdi na nasu minulost, Udrziavame starocia trvajuce citové vazby
so Svatou zemou a modernym Statom lzrael, kde mnohi z nas maju
priatefov a pribuznych,

Nemame mensinové média, politické zastipenie, ani siet skolskych
inétitucii. Ziadne slovenské mesto nema tabulu s jeho nazvom v ja-
zyku nasej mensiny. Nemame Specialne slovensko-zidovské narodné
kroje a neorganizujeme festivaly ludovych piesni. Co je teda podsta-
tou zidovskej kultury?

Pouzili sme fotografické médium, aby sme ,zinscenovali” nas komu-
nitny zivot v muzealnom prostredi. Madme ako muzeadlna institucia
na toto pravo? Odpoved je ano, pretoze nase muzeum vyrastlo z tejto
komunity ako sucast jej kultirnej politiky s ciefom zviditelfhovat jej
minulost aj sucasnu realitu,

Prostrednictvom tejto vystavy predstavujeme Zidovsky Zivot pre rézne
typy publika: pre miestnych, pre turistov, pre starsich i najmladsich
zidov a nezidovskych navstevnikov. V prvom rade sme fungujtca
komunita s vlastnymi inétiticiami a napriek nadmu malému poctu sa
nam dari udrzat kvalitu komunitného Zivota. Hebrejéina je jazykom

norms. We pay taxes, vote in elections, drive on the same pot-holed roads
and experience all the same issues of daily life as other citizens. Besides
this, we participate in the life of our small community of about three
thousand people. The state acknowledges us as a national minority as
we have a distinct culture, and also as a"Church’, given that most other
acknowledged religious bodies are Christian denominations. This raises
the guestion for many, in the Jewish community and outside, who are
the Slovak Jews? Is this an ethnic, cultural or religious identity?

This exhibition and catalogue try to provide an answer by setting out
what Jewish life is today. We can see that the Jewish culture is strongly
rooted in religious tradition and in the historical events depicted in the
Bible. It makes us into a religious-ethnic group with a distinct culture,
one which maintains its traditional community structures. We are well
integrated into society at large. While being loyal citizens of Slovakia, we
still maintain strong, centuries-old emotional ties to the Holy Land and
the modern State of Israel, where many of us have friends and relatives,
We do not have minority media, political representation or a special
network of schools. No Slovak town has a signpost bearing its name in
our language. We do not have special Slovak-Jewish folk costumes and
do not organize folksong festivals. So what, then, is the core of Jewish
culture? Here we use the medium of photography to “stage” community
life in a museum setting. Are we, as a museum, a legitimate place to do
this? The answer is yes, as our museum grew up from this community as
part of its cultural policies, one of which is to make its past and presence
visible,

We are "staging” Jewish life through this exhibition for various audiences:
local and tourist, younger and older, Jewish and non-Jewish. First of

all, we are a functioning community with institutions and, despite our
small size, we manage to maintain the quality of communal life. Hebrew
is the language of prayer and religious tradition, but for most of us our



modlitieb a nabozenskej tradicie, ale pre vaciinu z nas ostava mate-
rinskym jazykom slovendina. Nabozensku tradiciu definuje Zidovské
pravo (halacha). Ritualy ,prechodu” su spojené so zidovskym Zivot-
nym cyklom. Sme taktiez jedinou mensinou na Slovensku, ktora
vlastni a udrziava svoje cintoriny a ma osobitné pohrebné zvyky.
Nase sviatky suvisia so zidovskym nabozenstvom. Pripominame si
odchod z Egypta, udelenie Téry na vrchu Sinaj, statoény boj Makabej-
cov aj odvaznu hrdinku Ester, ktora zachranila svoj lud pred zdhubou.
Tieto sviatky su délezité pre udrzanie kolektivnej pamati davnych
skusenosti zidovského fudu a Bozich zasahov do nasho osudu.
Holokaust zanechal fatalny vplyv na nasej komunite. Ti, ktori preZili,
tvoria nasu najstarsiu, ale stale aktivnu generaciu. Kolektivna trauma
tohto hrozného obdobia zasahuje aj do druhej a tretej generacie.
Rodinné pribehy a spomienkové podujatia v komunite formuju nase
skupinové povedomie, ktoré je citlivé na vietky prejavy rasizmu

a glorifikacie vojnového slovenského statu.

Pilierom nasej komunitnej existencie je vzdelanie, ktoré bolo vzdy
vysoko vazenou hodnotou. S tym stivisi zaujem o vzdelavanie. Tieto
aktivity maju dosah na vietky vekové skupiny, od skolkarov a skola-
kov az po dospelych. Zidovské vzdelavanie je nastrojom odovzdava-
nia tradicie z generacie na generaciu a udrziava skupinovu identitu
nasej komunity.

Komunita sa postupne ¢oraz viac zviditelnovala v prostredi Bratislavy.
Verejné zapalovanie chanukovej menory ma tradiciu od roku 1993.
Odohrava sa na mieste zburanej neologickej synagogy, pri pamatniku
holokaustu a pod dramatickou siluetou historickej katedrély. Je to ve-
rejné vyjadrenie nasej pritomnosti v meste, ale aj doklad nedavnych
historickych udalosti a pripomienka, ako sa stracala tolerancia,

ktora bola charakteristicka pre Bratislavu nedavnej minulosti.

V roku 2002 sa vybudoval Memorial Chatama Sofera, architektonicky
posobivy areal, uchovavajuci zvysky byvalého zidovského cintori-

na zniceného pocas druhej svetovej vojny, kde je umiestnenych 23
hrobov slavnych bratislavskych rabinov. Desiatky rokov vedeli o tejto
LLasovej kapsli” skrytej pod kolajami elektricky pri vchode do tunela
iba stari Bratislavéania. Dnes tam vodime stredoskolakov v ramci
vzdelavacieho program Zidovské kulturne dediéstvo v Bratislave,

ktory realizujeme v spolupraci s Bratislavskym samospravnym krajom.

mother tongue remains Slovak. The religious tradition is defined by Jew-
ish law (Halachah). Rites of passage are related to the Jewish life cycle.
There are special ceremonies associated with birth, transition to adult-
hood, marriage and death. Moreover, we are the only minority in Slova-
kia that maintains its own cemeteries and has special burial customs.
Our holidays are related to the Jewish religion. We remember the Exodus
from Egypt, the delivery of the Torah on Mount Sinai, the struggle of the
brave Maccabees and the courageous heroine Esther who saved her
people from destruction. These holidays are important in preserving the
collective memory of the experiences of Jewish people in the past and of
Divine intervention in our destiny.

The Holocaust had a fatal impact on the community. The survivors form
our older and still active generation. The collective trauma of this hor-
rific period spreads even to the second and third generations. Family
histories and community remembrance culture form part of our group
consciousness, which is sensitive ta expressions of racism and glorifica-
tion of the wartime Slovak state.

The pillar of our community existence is education, which has always
been a highly respected value. Education goes on in all age groups, from
kindergarten to school-age children and on to adults. Jewish education
is a tool to transfer our tradition from one generation to another and to
retain the group identity of our community.

The community has also become gradually more visible in the town-
scape. The public lighting of the Hanukkah menorah on the site of the
demolished Neolog synagague and Holocaust Memorial, beneath the
striking silhouette of Bratislava Cathedral, has been a tradition since
1993. It is a public statement of our community’s presence in the city,
evidence of recent historical events and a reminder of how the tolerance
that was once so typical of Bratislava disappeared.

In 2002, the Chatam Sofer Memorial emerged as an architecturally attrac-
tive site preserving the remains of the ancient Jewish cemetery destroyed
during World War |I, where the tombs of 23 famous Bratislava rabbis are
located. For decades, only well-informed Bratislava residents knew about
this dark time capsule hidden under the tramline tracks at the entrance
to the tunnel. Today, we bring secondary school students to the site
within the educational program Jewish Heritage of Bratislava, which

we conduct in cooperation with the Bratislava Self-Governing Region.



O desatrocie neskor sme verejnosti spristupnili synagégu na Hey-
dukovej ulici. Zidovské komunitné mizeum vzniklo najma z dvoch
dévodov: méa formulovat kultirnu politiku bratislavskej Zidovskej
nabozenskej obce a chranit nase vzacne kultirne dediéstvo. Uspeine
naplhame toto poslanie a vytvorili sme malu, ale aktivnu a inovativnu
muzealnu institaciu. Sme hrdi na novy cyklus verejnych prednasok

v synagége Otvdrame dvere.

N&s vystavny projekt v roku 2014 s titulom Sme tu! sa zameriava na Zi-
dovsky komunitny Zivot v dnesnej Bratislave, Vybrali sme 20 zaberov.
Vaésinu z nich nafotila Viera Kamenicka, ,velka dama” zidovskej kultu-
ry na Slovensku, dokumentaristka synagog a zbierok judaik, zaniete-
na edukatorka, ktord sa desatrocia venuje Sireniu Zidovskej kultury

a vzajomného porozumenia v spoloénosti. Ked sme s nou diskutovali
o tomto projekte, povedalz, ze tento ,nddherny film* jej jednoducho
bezal pred o¢ami a ona len stlacila spust, az neskdr si uvedomila,

aky délezity pribeh svojim objektivom zachytila. Dakujeme tiez
ostatnym fotografom, ktori nam poskytli svoje fotografie.

Taziskom vyskumu v katalégu je 3tudia Dr. Petra Salnera, popredného
etnoléga a emeritného predsedu Zidovskej nabozenskej obce

v Bratislave. Peter Salner viedol komunitu 16 rokov, pocas ktorych

sa naplnila jeho vizia o formovani komunitnej institucie. Bolo vybu-
dované Zidovské komunitné centrum. Pri pohlade na fotografické
zabery predstavujuce bohatstvo zidovského komunitného Zivota

v dneinej Bratislave si uvedomujeme prinos tohto lidra, ktory zasvatil
roky prace pre blaho jeho komunity. Vdaka jeho nednavnej a plodnej
praci, dnes stojime zjednoteni v silnej komunite, ktora je domovom
pre vietky generacie bratislavskych zidov, praktizujtcich veriacich

aj sekuldrnych, ortodoxnych i liberdinych.

Suéasny projekt je prvym vystupom nasej spolupréace s novym Zidov-
skym kultirnym institatom, ktory je vrcholovou instittciou Ustred-
ného zvazu zidovskych nabozenskych obci na Slovensku v kultdrnej
oblasti. Prostrednictvom vyskumu, kulturnych a vzdelavacich aktivit
bude tento novy inititut pracovat pre zachovanie Zidovskej kultury
na Slovensku.

Vystavny projekt Sme tu! je takisto nasim pripomenutim 25. vyrocia
padu komunistického rezimu v Novembri 1989. Chceme predstavit
zivot nadej komunity Zijucej v slobodnej a demokratickej spolo¢nosti.
Verime, ze tento unikatny vystavny projekt prispeje ku lepsiemu spo-
znaniu a pochopeniu kultiary a komunitného Zivota Zidov na Slovensku.

A decade later, in 2012, we opened the Heydukova Street Synagogue to
the public. The Jewish Community Museum was established with the
mission of formulating the cultural palicies of the Jewish Community of
Bratislava and preserving our precious heritage. Since then, we have been
successfully fulfilling this mission and have established a clear position as
a small but active and innovative museum institution. We are proud of our
new cycle of public lectures in the synagogue, called Opening the Doars.
Our exhibition project for 2014, titled We Are Here!, focuses on Jewish
community life in Bratislava today. We have selected 20 images. The ma-
jority of them was photographed by Viera Kamenicka, the grande dame
of Jewish culture in Slovakia, documenter of synagogues and Judaica
collections, and dedicated educator who has for decades been engaged
in promoting Jewish heritage and mutual understanding in society, When
we discussed this project with her, she said that this "beautiful film" had
been just evolving before her eyes and she had simply pressed the shut-
ter, only later realizing what an important story she had captured with her
lens. We are also grateful to the other photographers who supported this
project with their pictures.

The research core of this catalogue is a study by Dr. Peter Salner, a promi-
nent ethnologist and president emeritus of the Jewish Community in
Bratislava, Peter Salner led the community for 16 years, during which his
vision of building the community institution was fulfilled. The Jewish
Community Center was developed. Looking at the pictures presenting the
richness of Jewish communal life in Bratislava today, we realize the con-
tribution of this leader, who dedicated years of work for the benefit of his
community. Following tireless and fruitful work, we stand today united in
a flourishing community providing a home to all generations of Bratislava
Jews, religious and secular, Orthodox and Liberal.

The current project is the first cooperation with the Jewish Cultural Insti-
tute, newly established by the Federation of Jewish Communities in Slo-
vakia as its representative body in the field of culture. Through research,
cultural and educational activities this new institute will work towards
preserving Jewish culture in Slovakia.

The exhibition project We Are Here! is our tribute to the 25th anniver-

sary of the fall of the communist regime in November 1989, We want to
present the life of our community, living in a free and democratic society,
We strongly believe that this unique exhibition project will contribute
towards better understanding of Jewish culture and the life of our com-
munity in Slovakia,






PETER SALNER

In 2014, we will mark 25 years since the fall of the communist regime.
Since then enough time has passed for me to now try and recapitulate
what the Jewish Community of Bratislava has achieved in that time and
how the identity of its members has changed. In doing this, | will make
use of the findings of my long-term archival and field research, These
findings have in part already been published in several of my books and
studies,

The experience gained by the Jewish community through the genera-
tions shows that with each major change of political system, the commu-
nity deals with the question of what self-defense mechanisms to choose.
On the one hand there is the necessity to maintain traditions and identity
and hand them over to future generations. On the other hand there is
the need to avoid being a target for attacks by the ruling power, Jews

in Slovakia faced a similar dilemma after November 1989, The fall of the
communist regime brought hopes for a better future as well as fear of a
return to the totalitarian past (the recent as well as the more distant one).
This fear arose from the fact that shortly after the Revolution there were
attempts to rehabilitate the wartime Slovak state and its officials, with
then President Jozef Tiso in the lead. The division of Czechoslovakia and
declaration of independence of the Slovak Republic on January 1, 1993
made existing fears even stronger. In the unclear situation, it was neces-
sary to find a common denominator for people with diverse attitudes to
their own Jewish background. For this reason the priority in Bratislava be-
came to rebuild the community (and the identity of its members), which
had been greatly affected by the pressures of both totalitarian regimes.
The main role in this complicated process was played by the Jewish Com-
munity (ZNO). In Slovakia, it represents the largest Jewish institution, and
the only one which has worked without interruption since 1945 and has
followed up the activities of the pre-war Orthodox and Neolog commu-
nities. In its current form, the Jewish Community of Bratislava was




Okrem iného obsahuje prikaz zaloZit zjednotené Zidovské nabozen-
ské obce. Pod umelo vytvorenou spolo¢nou strechou sa stretli brati-
slavski ortodoxni aj neologicki veriaci. Do komunity ale patrili aj udia,
ktori na holokaust reagovali stratou viery. Niektori z nich asimilovali

a distancovali sa od Zidovstva v akejkolvek podobe, mnohi si viak
zachovali zidovsku (hoci nie religiéznu) identitu.' Cast z nich vstupila
do ZNO, ini ostavali mimo obce. Svoj pozitivny, neutralny & zaporny
vztah k judaizmu prenasali aj na potomkov, ktori sa narodili kratko

po oslobodeni. V podmienkach komunistickej spoloénosti velka ¢ast
tejto generacie nemala moznost spoznat v rodine ani v skole Zidovské
nabozenstvo, tradicie, kulturu, dejiny. Napriek tomu po novembri
1989 mnohi prejavili zdujem stat sa sucastou komunity.

Nézorova réznorodost sa prejavovala vo (formalne) zjednotenej obci
pocas celého obdobia 1945 - 1989. Diskusny prispevok, ktory odznel
na vyroénej ¢lenskej schodzi ZNO v roku 1999 ilustruje, Ze tento stav
pretrvava nadalej:,Od holokaustu sa hierarchia hodnét posunula od
cisto nabozenskych kritérii k identite. To, Ze je niekto obrezany a vie sa
modlit, je kritérium pre Gcast na bohosluzbach a inych nabozenskych
obradoch. Ale nie je to kvalifikacia pre spravovanie veci verejnych.

Tu je dolezité, aby sa dotycny citil zidom, hlasil sa k Zzidovskej identite
a mal iné schopnosti pre tuto ¢innost” Religiozne motivované rozpo-
ry sa prejavovali najskor vo forme konfliktov ortodoxnych a neologic-
kych ¢lenov, neskér sa zmenili na spory veriacich a sekularnych zidov
a v sucasnosti maju formu napatia medzi,starymi“ a,novymi” zidmi.
Proces uvolfiovania spoloc¢enskych pomerov vyvrcholil pocas,praz-
skej jari” koncom Sestdesiatych rokov 20. storocia. V tomto obdobi sa
aktivizovala aj ZNO. Organizovala religiézne, kultirne a vzdelavacie
podujatia, ale aj tdborové pobyty pre mladez v Izraeli, Juhoslavii

a Rakusku. Situacia sa radikalne zmenila po okupacii Ceskoslovenska
v auguste 1968, ked emigrovala vacsina prisluinikov mladsiej a stred-
nej generacie.” Z Bratislavy odisli aj rabin Elia3 Katz, predseda UZ ZNO
Benjamin Eichler a daléi popredni funkcionari komunity. Nové vede-
nie KSC netajilo nedéveru k zidom. Historik Jan Hlavinka® definoval
ich postavenie v obdobi normalizacie (1969 - 1989) uz nazvom svojej
studie ,Zidovska komunita pod kontrolou”. Vtedajsie predstavenstvo
ZNO preto obmedzilo aktivity na naboZensku a socialnu sféru:,Jeho
¢lenovia mozno rezignovali na vizie, niektori podlahli natlaku. Doka-
zali véak naplnit hlavné poslanie svojej cinnosti a previedli bratislav-
skych zidov cez duchovnu pust. V tazkych podmienkach zachovali
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established shortly after liberation by decree 231/1945 of the Slovak
National Council “On setting the conditions for the Jewish faith in Slova-
kia". Among other things, it decreed the establishment of united Jewish
communities. The imposed, artificial unity of the community came to
include both the Orthodox and Neolog Jews of Bratislava. Yet the com-
munity also comprised people who had lost their faith in response to the
Holocaust. Some of them assimilated and refused to have anything to do
with Jewishness in any form, while many others maintained their Jewish
(if not their religious) identity.! Some joined the Jewish community, and
others remained outside the community. They also transmitted their
positive, neutral or negative attitudes about Judaism to their children
who were born shortly after the liberation. Under the conditions of com-
munist society, a major portion of this generation had no chance to learn
about Jewish religion, traditions, culture or history within the family or at
school. Nevertheless, after November 1989, many expressed an interest
in participating in the community.

This diversity of opinions was evident in the (formally) united community
during the entire period 1945-1989. A comment made in a discussion

at the annual meeting of community members in 1999 illustrates that
this later continued to be the case: “Since the Holocaust, the hierarchy of
values has shifted from purely religious criteria to identity. The fact that
someone is circumcised and knows how to pray is a criterion for par-
ticipating in worship and other religious rituals. But it is no qualification
for managing public matters. What is important there is that the person
feels themselves Jewish, recognizes their Jewish identity and has other
abilities to do this job! Religiously motivated disputes first surfaced as
conflicts among Orthodox and Neclog members, later turned into disa-
greements between religious and secular Jews, and currently take the
form of tensions between “old” and "new" Jews.

The process of loosening restrictions in society culminated during the
“Prague Spring”in late 1960's. The community became active in that peri-
od too, by organizing religious, cultural and educational events, as well as
youth camps in Israel, Yugoslavia and Austria. The situation changed radi-
cally after Czechoslovakia was occupied in August 1968, after which most
people of the younger and middle generations emigrated.’ Those who
left Bratislava included Rabbi Elids Katz, Chairman of the Federation of
Jewish Communities in Slovakia Benjamin Eichler, and other prominent
functionaries of the community. The new leadership of the Communist
Party of Czechoslovakia made no attempt to hide its distrust of Jews, The



kontinuitu komunity a po novembri 1989 odovzdali stafetu svojim
nastupcom. Za to zasluhuju uznanie Obec zabezpecovala predo-
vietkym bohosluzby a oslavy sviatkov, pozornost venovala pamiatke
obeti holokaustu a v ramci moznosti pomahala riesit niektoré social-
ne problémy...

(Trans)formovanie Zidovskej identity

V takomto prostredi sa (trans)formovala identita najstariej generdcie
a ich potomkov. Klu¢ovi tlohu zohral holokaust. Osudovo ovplyvnil
postoje mnohych, ktori ho zazili a ich prostrednictvom formoval sve-
tonazorové orientacie dalsich generdcii Zidov. Vaésina ortodoxnych
veriacich bud zahynula, alebo prezivii po oslobodeni ¢asto zvolili
emigraciu. Na Slovensku ostali predovietkym Zidia, ktori uprednost-
nili kultarne a politické prispoésobenie. Napriek zdanlivo jednoznacnej
prevahe lavicovych (komunistickych) a asimilantskych nazorov mali
v komunite stabilné miesto aj veriaci réznej orientacie. Dokladom je
fakt, ze v roku 1955 na Slovensku aktivne fungovalo viac ako 40 na-
bozenskych obci. Podla vztahu k judaizmu mozno ich ¢lenov rozdelit
do dvoch zakladnych skupin. Prva tvoria veriaci (bez ohladu na to,
ku ktorému prudu judaizmu sa hlasia). Do druhej patria fudia, ktori
sice odmietaju religiozitu, ale deklaruju prisluinost ku komunite a jej
tradiciam aj formou ¢élenstva v ZNO. Existuje este tretia skupina.

Do nej mozno zaradit tych, ktori sa napriek Zzidovskéemu povodu jed-
ného ¢i obidvoch rodicov zo strachu alebo inych dévodov distancuju
od Zidovstva a nie su predmetom zaujmu tohto prispevku.
Najpocetnejsiu zlozku komunity tvoria dnes sekularni Zidia.

V désledku traumy holokaustu stratili (mladsi obyéajne ani nemali
moznost ziskat) vztah k judaizmu. Neznamena to ale, ze sa zbavili
duchovnych vazieb so zidovstvom. Casto dodrzuju jednotlivé prvky
tradicie, niektori sviatoéne navitevuju synagogu. Pripadnu ucast na
bohosluzbach vnimaju mnohi z nich ako akt solidarity (s predkami,
tradiciami alebo so sucasnikmi, ktori potrebuju minjan) a nie ako
prejav religiozity. V pripade vstupu do obce hfadaju v nej spolocenské
a kulturne zazemie, ale mnohi aj socidlne benefity. Pokial su veriaci,
svoju religiozitu obsahom ani formou nestotoznuju s prejavmi judaiz-
mu. Prikladom je éesko-izraelsky spisovatel Viktor Fischl: ,Nefikam,
ze Buh neni, ale modlit se k nému nemohu.”* Arnost Lustig vzdy
verejne deklaroval prislusnost k zidovskej komunite, ale k viere po
zazitkoch pocas holokaustu zaujal odmietavy postoj:,Sam nevérim

historian Jan Hlavinka® defined their status in the so-called “normaliza-
tion period” (1969-1989) in the title of his study "The Jewish Community
under Control”. The community leadership of that time therefore limited
its activities to the religious and social spheres: “Its members may have
given up on their visions and some succumbed to the pressure, However,
they managed to fulfill the main mission of their activities - to guide the
Jews of Bratislava through the spiritual wilderness. Under difficult condi-
tions they maintained the continuity of the community and handed over
the imaginary relay baton to their successors after November 1989. For
that they deserve to be recognized.™ For the most part, the community
organized religious services and celebrations of holidays, with attention
paid also to honoring the victims of the Holocaust, and helping as much
as was possible to solve some social problems...

(Trans)forming the Jewish identity

It was in such an environment that the identity of the oldest generation
and their children was (trans)formed. The Holocaust played a key role. [t
had fateful effects on the attitudes of many who survived and, through
them, it formed the worldview of succeeding generations of Jews,

Most Orthodox religious Jews either perished or - if they had survived

- chose to emigrate after the liberation. The Jews who remained in Slova-
kia were those who preferred to adapt culturally and politically. Despite
the seemingly clear dominance of leftist (communist) and assimilation-
ist opinions, there were always religious members with other opinions
within the community.

This is evidenced by the fact that in 1955 the number of religiously active
communities exceeded 40. By their relation to Judaism, their members
may be divided into two basic groups. The first group includes the
religious Jews (regardless of what stream of Judaism they identify with).
The second group includes people who reject religious life but claim they
belong to the community, identify with its traditions, and express their
belonging through their membership in the Jewish community. There is
also a third group which is comprised of those who, despite having one
or both Jewish parents, shy away from their Jewishness and hence are
outside the scope of this paper.

The largest group in the community today are the secular Jews. Affected
by the trauma of the Holocaust, they lost (or the younger generation
usually never had a chance to develop) any connection to Judaism, Yet
that does not mean they had cast away their spiritual ties to Jewishness.
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a je mi to lito, ze nevérim, protoze by mi pomohlo, kdybych véril.
Nebylo by pak vsechno jen na mné; bohuzel mam strach, ze jsme
sami. Chtél bych véfit v Boha." Proces zmeny hodnét ilustruje Pavel
Traubner, ktory zazil holokaust a dostal z domu zaklady naboZenskej
vychovy:,Ja nie som nabozensky Zid. Chodim do synagégy pri vyro¢-
nych sviatkoch, pomodlim sa za svojich rodi¢ov. Ja som etnicky Zid.
Som Slovak, ktory sa narodil Zidovskym rodicom.”” Vplyv holokaustu
na vztah k judaizmu vyjadrila Zena (1923), ktora viedla kvoli matke
kosernu domacnost: Viete, nerada filozofujem, ale ked'si spomeniem
na vietkych tych krasnych poboznych ludi, na to, ¢o sa im stalo, tak
neviem... Radsej nechcem o tom rozmyslat. Nechcem, ale musim
zapochybovat.”® Na zdklade dostupnych poznatkov mozno zhrndt,

ze pre velku ¢ast komunity ,Boh po holokauste je abstraktny alebo
nijaky; rozhodne to vsak nie je starozakonny Boh Téry a micvot..."
Skutoénost, Ze svoje zidovstvo vnimaju mimo hranic judaizmu viak
neznamena, ze komunita prestala pre nich existovat. Délezité puto
predstavuje reflexia holokaustu, vyjadrenie solidarity s osudom a smr-
tou blizkych.

Hladanie rovnovahy medzi Zidovskou tradiciou a prostredim, v kto-
rom zili, pred rokom 1989 ¢asto ovplyvnilo usilie neohrozit budicnost
svojich deti v podmienkach totalitného systému. Niektori z tohto do-
vodu pred nimi zatajovali aj Zidovsky povod. Nie st vynimkou pripa-
dy, Ze sa o rodicoch (teda aj o sebe) dozvedali od cudzich ludi, neraz
za neprijemnych okolnosti. Napriek tomu aj v generacii narodenej

po roku 1945 pretrvavalo vedomie odlisnosti od majoritného okolia:
,0d ostatnych Cechov a Slovakov ich odliSovalo transgeneraéné
(ne)odovzdavanie rodicovskych zazitkov holokaustu a rodi¢ovska
ambivalencia alebo dokonca utajovanie ich Zidovstva, ktoré v detstve
vytvorilo matuci pocit odliSnosti. Mladi ¢eski i slovenski Zidia sa
vyznacovali sice nie €astou, ale psychologicky vyznamnou osobnou
skdsenostou s antisemitizmom; emocionalnym stotoznenim s |zrae-
lom, ¢o ich automaticky priviedlo do rozporu so silne antisionistickym
komunistickym rezimom. Od Zidov v zapadnych liberdlnych demok-
raciach ich odlisovala stopa spojena so Zidovstvom, z ktorej vyplyval
negativny pocit odlisnosti, ¢asto bolestivé hladanie zidovstva

v situdcii, ked komunistické autority a mnohi rodicia uprednostnovali,
aby sa nestotoznovali so svojim Zidovskym pozadim; a nepritomnost
zidovského nabozenského vzdelania "

Mladi fudia sa po novembri 1989 ocitli v zlozitej situacii. Mnohi az
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Frequently they observe individual elements of the tradition and some
come to the synagogue on holidays. They view their possible attendance
at religious services as an act of solidarity (with ancestors, traditions or
with their peers who need to create a minyan) rather than as an expres-
sion of religiosity. If they join the community as members, they seek

to participate in social and cultural activities but many also seek social
benefits. If they are religious, they do not identify their religiosity with
Judaism, in content or form. The Czech-Israeli writer Viktor Fischl serves
as an example of this attitude: “l am not saying that there is no God, but

| cannot pray to him.!* Arnost Lustig has always publicly declared himself
to be a member of the Jewish community but after the Holocaust experi-
ence he came to reject faith: "I myself do not believe and regret the fact
that | do not believe because if | did, it would help me. it would not all

be on my shoulders; unfortunately | am afraid that we are on our own.

I would like to believe in Gad. " The process of the change in values has
been described by Pavel Traubner, who experienced the Holocaust and
was given the foundatians of a religious education at home:“l am not

a religious Jew. | visit the synagogue for High Holidays and | pray for

my parents. | am an ethnic Jew. | am a Slovak who was born to Jewish
parents.” The effect of the Holocaust on her ties to Judaism was ex-
pressed by a woman (b. 1923) who kept kosher household because of
her mother: “You know, | do not like to philosophize, but when | remem-
ber all those beautiful religious people and think about what happened
to them, then | don't know... | prefer to not even think about it. | do

not wish to, but | just have to have my doubts. " Based on the available
evidence one may conclude that for a major part of the community "God
after the Holocaust is abstract or non-existent; certainly not the God of
the Torah and the mitzvot...” The fact that they see their Jewishness
outside the borders of Judaism does not mean that the community no
longer exists for them. An essential tie is the reflection of the Holocaust,
and the expression of solidarity with the fate and death of close ones.
Before 1989, the search for balance between the Jewish tradition and
the environment in which Jews lived was often affected by efforts not to
put at risk the future of their children in the totalitarian political sys-

tem. For this reason, some of them hid from their children their Jewish
background. It was not rare for a person to learn from strangers, often
under unpleasant circumstances, that their parents (and hence they
themselves) were Jewish, Nevertheless, even in the generation of people
born after 1945 there remained awareness of being different from the



teraz dostali moznost oboznamit sa blizsie so Zzidovskym nabozen-
stvom, kulttrou, dejinami. Niektori sa rozhodli zotrvat nadalej mimo
komunity, ini zvolili élenstvo v Slovenskej Unii Zidovskej mladeze ale-
bo v obci, Na zaklade vyskumov generacie ,vnukov holokaustu” Tina
Gyarfasova dospela k zaveru, ze jednotlivci aj rodiny si dnes vytvaraju
vlastny model z tradicii, ktoré si sami vyberii"'" Tento ,Zidovsky vyber”
nachadzame v réznych prejavoch rodinného a spolo¢enského zivota.
Patri sem pripadna ucast na bohosluzbach, zapalovanie $abatovych
¢i chanukovych sviecok, sederova vecera, post na Jom kipur, kadis

za rodi¢ov, dodrziavanie niektorych principov kasrutu, ale aj forma
pohrebu atd. Spomenuté (a iné) prejavy ucty k tradicidm su prejavom
religiozity, alebo aj formou deklaracie prislusnosti ku komunite. Uve-
den realitu musela reSpektovat aj obec.

Situacia po novembri 1989

Reflexie holokaustu, utlak v obdobi komunizmu, pretrvavajuci strach
z antisemitizmu spolocnosti a Uradov, neznalost tradicii a predstava,
#e sa tym zosmiesnia odradzali mnohych potencialnych élenov ZNO
od vstupu do obce. K prvym cielom po zmene rezimu patrila preto
potreba odstranit ich obavy a predsudky. Délezita ulohu v tomto usili
zohralo Zidovské férum, ktoré v roku 1990 zalozil Pavel Traubner. Prvé
stretnutia sa uskutoénili v priestoroch starej kuchyne ZNO na Zamoc-
kej ulici. Milo$ Ziak hodnotil tuto aktivitu negativne:,V starej poloroz-
padnutej koser kuchyni pod hradnym vrchom sa vytvorilo Zidovské
forum. Nazov férum bol prevzaty z dobovej vyzvy predstavitelov KV
VPN, vyzyvajucich ludi, aby zakladali a organizovali alternativne
platformy (profesijné a zaujmové fora), ktoré mali sluzit ako neformal-
ne obéianske zdruzenia, artikulujice zaujmy jednotlivych skupin
obé¢anov vo vztahu k $tatu. (...) Mna tam priviedol prvykrat Juraj
Reich, ktory bol ,novymi Zidmi' (ako ich nazyval) vyzvany, aby sa

na zhromazdenie dostavil a prehovoril za UZZNO, Bola to skupina

v prevaznej miere asimilovanych Zidov, ktorych ciefom nebola revitali-
zacia nabozenskej inititucionalnej zakladne (ZNO), ale zjednotenie
Zidov na zaklade spolo¢ného historického a kulturneho povedomia

a najma na zaklade pripominania si kolektivnej skisenosti z cias
holokaustu.**

Férum sa stretavalo s enormnym zaujmom Zidovskej verejnosti.
Najma v prvych mesiacoch po revolucii hralo podstatnu ulohu pri
vytvarani zidovského sebauvedomenia” mladej generacie a zmenso-

majority around them: “They were different from other Czechs and
Slovaks by the trans-generational (lack of ) transfer of parents' experience
of the Holocaust as well as parents’ ambivalence about, or even hiding of,
Jewishness which created a confusing feeling of being different in child-
hood. Young Czech and Slovak Jews were confronted with infrequent but
psychologically significant experiences of anti-Semitism, and emotional
identification with Israel which automatically led them into opposition to
the strongly anti-Zionist communist regime. Unlike Jews in the liberal de-
mocracies of the West, they had a trace connection to Jewishness which
resulted in negative feelings of being different, an often painful search
for Jewishness in a situation where the communist authorities and many
parents preferred them not to identify with their Jewish background, and
to an absence of Jewish religious education.""”

After November 1989, young people found themselves in a complicated
situation. It was only then that many of them had a chance to learn more
about the Jewish religion, and Jewish culture and history. Some chose to
remain outside the community, others became members of the Slovak
Union of Jewish Youth or members of the Jewish Community. Based on
her research of the generation of “grandchildren of the Holocaust’, Tina
Gyarfasova came to the conclusion that “individuals as well as families
create their own model of traditions, made up of what they choose.”'
This “Jewish picking” can be found in various expressions of family and
social life. It includes occasional attendance at prayer services, lighting of
Sabbath candles on Friday night, lighting of Hanukkah candles, making
Seder dinner, fasting on Yom Kippur, saying Kaddish for parents, keep-
ing some kashrut principles, but also the form of funerals, etc. Such (and
other) signs of respect for traditions are signs of being religious, but also
a way of declaring one’s belonging to the community. This fact too had
to be respected by the community.

The situation after November 1989

The reflections of the Holocaust, suppression under communism,
continued fear of anti-Semitism from society and the authorities, poor
knowledge of traditions, and the idea of being ridiculed all discouraged
many potential members from joining the community. After the politi-
cal regime had changed, one of the first goals was therefore to address
their fears and prejudices. An important role in this regard was played
by the Jewish Forum, started by Pavel Traubner in 1990, Its first meet-
ings took place in the old canteen premises of the Jewish community in
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valo obavy vahajucich. Prispievalo k tomu, ze P. Traubner pozyval
zaujimavych élenov komunity, ale aj nezidovskych predstavitelov
kulturnej a politickej scény. Nechybali ani hostia zo zahranicia
(napriklad ,lovec nacistov” Simon Wiesenthal, ,spievajtci rabin”
Slomo Carlebach, pracovnici izraelského velvyslanectva, reprezentant
B'nai B rit Dan Mariachin, predstavitelia American Jewish Committee
David Singer a Andrew Baker a mnohi dalsi). Napriek nespornému
vyznamu tychto osobnosti dolezitejsia bola pritomnost Zidov i nezidov
zo Slovenska. Fakt, Ze sa nebdli verejne deklarovat svoj povod alebo
sympatie k Zidovstvu a |zraelu poméhala v prvom rade stardim ludom
prekonat obavy z navratu minulosti. Pozitivne posobila aj skutocnost,
ze pravidelni u¢astnici podujati postupne budovali nové alebo
obnovovali v minulosti pretrhnuté spolocenské siete. Nejeden z nich
patri dnes medzi aktivnych predstavitefov komunity.

Fakt, ze forum sa spociatku konalo v dobe, ked prebiehali piatkové
vecerné bohosluzby, poukazuje na naboZensku vlaznost éasti
komunity. Nechybali viak ani kritické reakcie. Mnohi Gcastnici totiz
do synagogy vobec neprisli alebo odchadzali predcasne, aby stihli
forum. Ini naopak na znak nestihlasu toto podujatie ignorovali. Vybor
ZNO sa pokusil najst kompromis a prijal $alamunske rozhodnutie:

Je nevyhnutné urobit kroky na zvysenie nabozenského povedomia,
ale zaroven neodradzovat nikoho od navitevy fora alebo synagogy.”"?
Forum dodnes patri k vyznamnym aktivitam obce.,

Po novembri 1989 vzniklo (alebo obnovilo predtym zakazanu ¢innost)
niekolko zidovskych organizacii. Na jeser 1990 zalozili studenti
Ceskoslovensku uniu zidovskej mladeze (po rozdeleni republiky sa
premenovala na Slovensku uniu Zzidovskej mladeze). V pociatoénej
eufdrii jej clenovia usporiadali mnozstvo podujati, ktoré pomahali
formovat zidovsku identitu. Organizovali vzdelavacie seminare, letné
brigady na opravy cintorinov ¢i synagég. K délezitym pocinom patrilo
vydavanie ¢asopisu Chochmes, po desatrociach prvého zidovského
periodika na Slovensku. S ob¢asnymi prestavkami a zmenami
periodicity vychadzal v rokoch 1992 - 2007.

V oktébri 1992 zacala pracovat bratislavska odbocka medzinarodnej
humanitarnej organizacie B'nai B rit, ktora vznikla v USA v polovici
19. storocia. Sportovo zalozeni prisludnici komunity sa mézu uplatnit
v Makabi Slovensko. Existovali snahy o obnovenie sionistickych
organizacii, tieto projekty sa véak neuskutocnili. Od roku 1998 posobi
v Bratislave organizacia The Hidden Child (Ukryvané dieta). Zdruzuje
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Zamocka Street. Milos Ziak described the activity as follows: “In the old,
semi-dilapidated kosher kitchen under the castle hill, the Jewish Forum
had been formed. The name 'forum’ was taken from the call from officials
of the regional committee of VPN [Public against the Violence was a civic
association leading the transformation in Slovakia in 1989] to found and
organize alternative platforms (professional and interest-based) which
were to serve as non-formal civic associations and articulate the interests
of individual citizen groups towards the state. (...) | was brought there
for the first time by Juraj Reich, who was invited by the ‘new Jews'(as he
called them) to come and speak on behalf of the UZZNO [The Federation
of Jewish Communities in Slovakial. They were mostly assimilated Jews
who did not seek to revitalize the religious institutional base (Jewish
community) but rather to unite Jews on the basis of their shared histori-
cal and cultural awareness, and above all on the basis of remembering
the collective experience of the Holocaust.""

Jewish public interest in the Forum was enormous. Particularly in the first
months after the revolution, it played a substantial role in developing
the "Jewish self-awareness” of the young generation and reduced the
doubts of those who were hesitant. It helped that Pavel Traubner invited
as speakers noteworthy members of the community but also non-Jewish
personalities from the world of culture and politics. Guests from abroad
included, for example, the “Nazi hunter” Simon Wiesenthal, “the singing
rabbi” Shlomo Carlebach, the staff of the Israeli Embassy, representa-

tive of B'nai B'rit Dan Mariachin, representatives of the American Jewish
Committee David Singer and Andrew Baker, and many others. Even if the
presence of these personalities was no doubt significant, the presence of
Jews and non-Jews from Slovakia was even more so. The fact that they
were not afraid to publicly declare their background and sympathies for
Jewishness and Israel helped the older people in particular to overcome
their fears that the past might return. Another positive was the fact that
regular participants in the events were gradually developing new social
networks or renewing those which had been broken in the past. A num-
ber of those reqular participants are now among the active members of
the community.

The fact that the Forum events initially took place at the same time as
Friday night services shows the lukewarm religious feeling in parts of
the community. Critical voices were also heard, because many Forum
participants either did not attend synagogue at all or left early to attend
Forum events. Other members, on the contrary, ignored the event to



ludi, ktori zaZili holokaust v detskom veku. V kultirnej a vzdelavacej sfére
od roku 2000 posobi Neinvesti¢ny fond zidovského kultirneho dedic-
stva — Menorah. Po svojom prichode zalozili rabin Myers s manzelkou
Chabad Slovensko, odbocku amerického chasidského hnutia Chabad
Lubavi¢. Organizacia v sti¢asnosti pracuje najma v religiéznej a vzdelava-
cej sfére. Pozornost venuje aj aktivizacii zidovskych zien.

V atmosfére vieobecného ozivenia opat vypukli zdanlivo zabudnuté
spory o tom, & mé byt ZNO viac,zidovska” alebo sa zameria ,nabo-
zensky"”. Cast ¢lenov presadzovala navrat k ortodoxnej orientacii

a vyjadrovala nespokojnost s tolerovanim liberalnych a sekularnych
idei. Ako uvadza Milo Ziak, v roku 1990 vtedajsi predseda UZZNO
Juraj Reich ,bol ochotny, i ked nie nadseny, hladat sp6sob, ako by

sa dal vytvorit priestor pre asimilovanych Zidov v institucionalnej
§trukture ortodoxnej nabozenskej obce. Vznikol paradox, ked sa

do organov nabozenskej obce zacali tlacit ludia, ktori mali k nabozen-
stvu v lepéom pripade odmerany, v horéom nezmieritelne odmerany
vztah" Po dlhych diskusiach pokracuje ¢innost ,zjednotenej
komunity’, v ktorej maju nadalej spoloéne posobit rézne nazorové
prudy, v ¢asti strednej a najma starej generacie viak pretrvava urcité
napétie medzi,,starymi” a,novymi* zidmi.

Do konca roku 1990 sa podujatia ZNO konali v budove starej ritualnej
kuchyne na Zamockej ulici. Havarijny stav objektu a narastajuci pocet
navitevnikov sposobili, Ze niektoré akcie sa uskutocnili mimo priesto-
rov komunity. Uz purimovu slavnost (jar 1990) a chanukovu zabavu

v decembri toho istého roku obec zorganizovala v budove Demokratic-
kej unie zien. Pre siroku verejnost je urcené slavnostné zapalovanie
velkého chanukového svietnika. Tuto tradiciu zaloZil rabin Baruch
Myers niekolko mesiacov po svojom prichode do Bratislavy. Na mieste
zburanej ortodoxnej synagogy na Zamockej ulici (najvacsej v Bratisla-
ve) bol v decembri 1993 prvym Cestnym hostom vtedajsi prezident
Slovenskej republiky Michal Kovac.

V neskorsich rokoch (uz na Rybnom namesti, kde povodne stala
asanovana neologicka synagoga) prijali pozvanie na tento akt dalsi
vyznamni predstavitelia politického, verejného a kulttirneho Zivota.
Clenovia SUZM pripravuju kazdy rok obltibenu Chanukovu zabavu.
Na programe sa okrem pozvanych hosti podielaju prisludnici komuni-
ty - od deti zo §kdlok Gan Menachem ¢i Bambi az po seniorov z Ohelu
David. (Jediny zidovsky Domov déchodcov na Slovensku slavnostne
otvorili v roku 1998.)

show their disapproval. The board of Jewish community tried to strike a
compromise and took a Solomon-like decision: “We must take steps to
raise religious awareness while not discouraging anyone from visiting
the Farum or the synagogue.”'* The Forum continues to be an important
activity in the community to this day.

After November 1989, several Jewish organizations were started (or
renewed their activity after having been previously banned). In the fall

of 1990, students established the Czechoslovak Union of Jewish Youth
(renamed the Slovak Union of Jewish Youth after the split of Czechoslo-
vakia). Driven by early enthusiasm, its members organized a number of
events which helped formed Jewish identity. They organized educational
seminars and summer volunteering events to restore cemeteries or
synagogues. Other important steps included publishing the magazine
Chochmes, the first Jewish periodical in decades in Slovakia. It was pub-
lished with breaks and changes in periodicity from 1992 to 2007.

In Octaber 1992, activities were launched by the Bratislava branch of the
international humanitarian organization B'nai B'rit, which was founded in
the mid 19th century in the United States. Those inclined to sports may
still take part in the activities of the Maccabi Slovakia. There were also
attempts to renew the work of Zionist organizations, but those projects
were never implemented. The Hidden Child organization has been active
since 1998. It brings together people who survived the Holocaust as chil-
dren. In the cultural and educational fields, there is the Jewish Heritage
Foundation - Menorah, which has been working since 2000. After arriv-
ing in Slovakia, Rabbi Baruch Myers and his wife started Chabad Slovakia,
a branch of the American Chassidic movement Chabad Lubavitch. The
organization is currently especially active in the religious and educational
areas and pays particular attention to the active involvement of Jewish
women.

In the atmosphere of general renewal, seemingly forgotten disputes
broke out again about whether the community should be more “Jewish”
or more “religion-oriented”. Some members called for a return to Ortho-
dox orientation and expressed dissatisfaction with tolerance for Liberal
and secular ideas. As mentioned by Milog Ziak in 1990, the then chairman
of UZZNO, Juraj Reich, “was willing, even if without enthusiasm, to find

a way to give room to assimilated Jews in the institutional structure of
the Orthodox religious community. A paradoxical situation developed
when membership in the leadership of the religious community became
desirable for people whose attitude to religion was reserved at best and
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Velmi populdrny je (Post)purimovy ples, ktory sa kona v Bratislave
(popri tradi¢ne zameranej purimovej zabave, urcenej najma pre deti)
od roku 1995. Organizator - Slovenska tnia Zidovskej mladeze — musi
preto opakovane riesit problém reprezentativnych, dostato¢ne
velkych a cenovo primeranych priestorov, ktoré by uspokojili naroky
stovak (nielen zidovskych) ucastnikov. Zaujem vyvolavaju aj iné
sviatocné aktivity (sederové vecere pocas sviatku Pesach, garden
party pri prilezitosti LagBaOmer alebo Sukot, ale aj askary na pamiat-
ku obeti holokaustu atd.).

Délezitou sucastou modernej zidovskej identity je holokaust a pripo-
mienka jeho obeti (askara). V Bratislave dlhoroé¢nu tradiciu ma
spomienkova slavnost na cintorine v Petrzalke. Kona sa na pocest
takmer 500 zidov, ktorych zavrazdili 28. marca 1945, teda tyzden
pred oslobodenim mesta. Askara na pamiatku bratislavskych obeti
holokaustu sa uskutoéniuje od roku 1996 na ortodoxnom cintorine.
Spaja sa s terminom poslednej velkej chytacky, pri ktorej v septembri
1944 chytili a deportovali 2500 tunajsich zidov. Osobitne slavnostny
priebeh ma JomHaSoa (Den holokaustu). St¢astou je symbolické
zapalovanie sviecok na pamiatku zavrazdenych, ale aj kultirne
podujatia, pripominajuce smutné chvile nedavnej minulosti.

ZNO sa prostrednictvom viacerych podujati pokusa oslovit aj siroku
verejnost. Velky zadujem vyvolava Europsky den zidovskej kultury.

V prvi septembrovi nedelu obec kazdy rok otvara synagogu a oba
funkéné cintoriny. Najviac viak pritahuje Memorial Chatama Sofera.
Navitevnikov sem lakaju nielen hroby vyznaéného rabina a jeho
predchodcov, ale aj dramatické osudy cintorina a v neposlednom
rade sam objekt memoridlu a okolnosti jeho vystavby na zaciatku
21. storocia. Aspon cast problémov priblizuje autor projektu Martin
Kvasnica: ,Zjednodusene povedané, mal som uprostred cintorina
postavit memorial tak, aby nestal na cintorine. Mal som ho takmer
styridsat metrov dlhym chodnikom po cintorine spristupnit aj pre
kohenov, prislusnikov rodu, v ktorom sa traduje knazsky stav v Jeru-
zalemskom chrame. Ti sa cintorina dotknut vébec nesmu, lebo by
stratili svoju charizmu. Mal som im umoznit do neho vstup tak,

aby neboli pod jednou strechou s hrobmi. Stavba nesmela mat
zéklady v teréne, na ktorom stoji a véetok stavebny ruch musel
re$pektovat pokoj mftvych.”"* V sucasnosti memorial predstavuje
jednu z novych domindnt Bratislavy. Pritahuje veriacich, ale aj
pocetnych turistov doslova z celého sveta.
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irreconcilably reserved at worst"* After long discussions, the activities
have continued of the “united community” which is to maintain together
groups of various opinions. Nevertheless, some tension remains between
“the old"and “the new" Jews, partly in the middle and particularly in the
older generations.

Until the end of 1990, community events took place in the building of
the kosher kitchen in Zamocka Street. The ruinous condition of the build-
ing and the growing number of visitors led to some events taking place
on premises outside the community. The Purim celebration in the spring
of 1990 and the Hanukkah celebration in December of that year were
organized by the community in the building of the Democratic Union

of Women. The wider public can now attend the annual lighting of a big
Hanukkah candelabra. This tradition was started by Rabbi Baruch Myers
several months after his arrival in Bratislava. The site of the demolished
Orthodox synagogue (the largest in Bratislava) in Zamocka Street was
visited in December 1993 by its first guest of honor, the then President

of the Slovak Republic Michal Kovac. In later years, invitations to this
event were accepted by other prominent representatives from political,
public and cultural life (by then in Rybné Square, at the former site of the
demolished neolog synagogue).

Every year, SUZM [The Slovak Union of Jewish Youth] members organize
the popular Chanuka celebration event. The program features invited
guest performers but also members of the community - whether chil-
dren from the Gan Menachem and Bambi kindergartens or seniors from
the Ohel David (the only Jewish house for the elderly in Slovakia, which
was opened in 1998), or others.

Also the (post-)Purim ball is very popular - it has been held in Bratislava
(in addition to the traditionally focused Purim celebration, which is in-
tended primarily for children) since 1995. Its organizer - the Slovak Union
of Jewish Youth - has repeatedly had to deal with the difficulty of renting
high-quality, sufficiently spacious and affordable premises to meet the
demands of hundreds of (not only Jewish) participants. Other holiday-
linked activities also attract interest (Seder dinners during Pesach, garden
parties during LagBaOmer or Sukkot, but also Azkarot to remember
Holocaust victims, etc.).

The Holocaust and the remembrance of its victims (Azkara) represent

an important part of the modern Jewish identity. The memorial service
at the cemetery in Petrzalka, Bratislava, has a long tradition. It is held to
honor close to 500 Jews murdered on March 28, 1945, one week before



Religidzna sféra

Religioznu sféru negativne ovplyvnilo, Ze po smrti Izidora Katza (1978)
dIhsi éas v Bratislave nebola obsadena funkcia rabina. Az po stvrtstoro-
¢i (1. jula 1993) nastupil na tento post ortodoxny rabin Baruch Myers,
ktory v meste posobi dodnes. Na slavnostnej inauguracii sa zucastnili
okrem ¢lenov komunity aj politici, osobnosti kultdrneho Zivota a
reprezentanti krestanskych cirkvi.

Myersove zaciatky neboli jednoduché. Cast ¢lenov obce vyjadrovala
nespokojnost s prichodom ortodoxného rabina do prevazne sekular-
nej komunity. Ini zas oc¢akavali, ze obnovi slavnu minulost, stelesnenu
osobnostou Chatama Sofera a jeho potomkoy, a zastavi alebo aspon
spomali proces asimilacie. Pracu rabina komplikovalo, ze prisiel

v neistej politickej situacii kratko po rozdeleni Ceskoslovenska a
vzniku samostatnej Slovenskej republiky. Po prvom desatroci
hodnotil svoje postavenie nasledovne: ,Rabini a ¢lenovia komunity
vnimaju nabozenstvo velmi rozdielne. Na jednej strane stoji rabin,
ktory veri, ze Tora je slovo Bozie a ktory praktizuje pisané aj ustne
tradicie ako vyraz Bozej véle. Na druhej strane je komunita, z ktorej
niektori vnimaju nabozenstvo ako subor zvyklosti ¢i folklor”™® Na jar
2013 ubehlo 20 rokov jeho pritomnosti v Bratislave. Pri tejto prilezi-
tosti Baruch

Myers svojou prednaskou uviedol prednaskovy cyklus Otvdrame
dvere.V zaplnenej synagége okrem iného povedal:

Jsaac Bashevis Singer rozprava pribeh o muzovi, ktory po navrate

z Vilny hovori priatefovi: ,Ti Zidia vo Vilne st pozoruhodni ludia. Videl
som Zida, ktory cely den $tudoval. Videl som Zida, ktory cely den
snoval plany, ako zbohatnut. Videl som Zida, ktory maval éervenou
zastavou a volal po revolucii. Videl som Zida, ktory bol lojalny k svojej
krajine. Videl som Zida, ktory cely den behal, aby naplial svoje tuzby.
A videl som asketického Zida, ktory sa vyhybal pokuseniu!

Znamy mu hovori ,Neviem, co ta na tom tak prekvapuje. Vilna je velké
mesto s mnohymi Zidmi vietkych typov!

Prvy muz mu odpoveda: Nie, to bol jeden a ten isty Zid!

Ked som cital tento pribeh, pripomenulo mi to nasu bratislavsku
komunitu. Malu skupinu fudi, ktoré viak zahfna siroké spektrum
osobnosti s réznym nastavenim a postojmi k nabozenstvu. Zial, nie je
mozné zabezpecit tolko rabinov, ktori by véetkym tymto osobnostiam
vyhovovali. Moju tlohu v poslednych dvadsiatich rokoch to vobec
neulahcovalo."

the city was liberated. Azkara in memory of Bratislava Holocaust victims
has been held in the Orthodox cemetery since 1996. It is connected to
the last major round-up of Jews, which happened in September 1944,
when 2,500 local Jews were detained and deported. Yom HaShoah
(Holocaust Remembrance Day) is very special, including as it does the
symbolic lighting of candles in memory of the murdered, but so too are
cultural events to remind us of sad moments from the recent past.

The Jewish community also tries to address the wider public through
several events. There is great interest in the European Day of Jewish
Culture. On the first Sunday of each September, the community opens
the synagogue and both functioning cemeteries. However, the Chatam
Sofer Memorial attracts the most interest. Visitors wish to see not only
the tombs of the prominent rabbi and other Bratislava rabbis but also to
learn about the dramatic fate of the cemetery and - no less importantly -
the story of the memorial itself and the circumstances of its construction
in the early 21st century. Some of the problems have been described by
the author of the architectural design, Martin Kvasnica: “In simple terms,
I was to build a memorial in the middle of a cemetery in such a way that
it was not in the cemetery. | was to make it accessible through a close-
to-40-meter-long pathway for the Kohanim, traditionally the priests from
the time of the Jerusalem Temple, They are not allowed to touch the
cemetery at all, in order not to lose their charisma. | was to make it possi-
ble for them to enter in such a way that they are not under one roof with
the graves. The building could not have its foundations in the ground
on which it stands and the construction noise had to respect peace for
the deceased!"” At the present time the memorial is one of the new
landmark structures of Bratislava. It is a destination visited by religious
pilgrims but also by numerous tourists from literally around the world.

Religious life

Religious life was affected negatively by the fact that after the death of
Izidor Katz (1978}, the position of rabbi was not filled. Only 15 years later
(on July 1,1993) was the post taken by Orthodox rabbi Baruch Myers,
who holds the position in the city to this day. The celebration of his
inauguration was attended not only by members of the community and
politicians but also by personalities from cultural life and representatives
of Christian churches.

The early days were not simple for Rabbi Myers. One part of the commu-
nity expressed dissatisfaction with the arrival of an Orthodox rabbi to a
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Baruch Myers je ortodoxnym rabinom ZNO. Vedenie komunity
aplikuje koncept zjednotenej obce tak, ze do Bratislavy (podla
moznosti raz do mesiaca) pozyva aj predstavitelov inych smerov
judaizmu, ktori sa v jedalni ZNO stretavaju so zaujemcami. Priekopni-
kom tychto aktivit je rabin Andrew Goldstein z Londyna, nasledoval
Tom Kucera

z Mnichova a v poslednej dobe prichadzal najma Josh Ahrens

z Zuirichu. Pocas dvojdnového programu uskutocnuju prednasky

na religiézne témy a v piatok liberalnu bohosluzbu. Casy tychto akcii
st volené tak, aby umoznili absolvovat aj bohosluzby v synagoge,

aj liberdlne na Kozej ulici. Dokladom vzajomnej akceptacie tradi¢ného
a neortodoxného judaizmu je podujatie Globdlny der Zidovského
vzdeldvania, ked sa pri prednaskach striedaja rabin Baruch Myers

s rabinom Andrew Goldsteinom.

V suvislosti s Uvahami o zamerani obce sa uz v devatdesiatych rokoch
ozyvali hlasy, Ze je potrebné otvorit ju SirSiemu okruhu zaujemcov.
Po diskusiach, ktoré trvali niekolko rokov, prijala Clenska schodza
dna 22. 5. 2002 rozhodnutie, Ze riadnymi ¢lenmi ZNO sa mézu stat

aj ludia, ktori maju len otca Zida. S vynimkou synagogy, kde nadalej

v plnej miere platia tradiéné pravidla halachy, maju rovnaké prava

a povinnosti ako ostatni.

Budovanie Zidovského komunitného centra

V prvych rokoch predstavenstvo ZNO venovalo zvy$enud pozornost
ekonomickym problémom. Po schvéleni restituénych zakonov dostala
obec postupne spat aspon ¢ast komunistami vyvlastneného majetku.
Jeho vratenim vzrastla nadej na obnovu kultirneho dedicstva

i moznosti realizovat viac religioznych, vzdelavacich, socialnych

a kultarnych aktivit. Rychlo sa ukazalo, ze vratené budovy boli ¢asto
v stave, ktory vyzadoval investicie do urychlenych oprav. Na prevadz-
ku obce a udrziavanie religioznych objektov ostavalo len minimum
prostriedkov. V tomto smere vyznamne pomohli granty Fondu na
¢iastoéné odskodnenie obeti holokaustu, ale aj inych slovenskych

a zahranicnych nadacii.

Najma vdaka tymto prostriedkom dokazala obec realizovat niektoré
projekty na zachranu kultirneho dedié¢stva. Postupne prebiehali
opravy jedinej zachovanej synagogy, domu smutku na ortodoxnom
cintorine (dielo znameho architekta Fridricha Weinwurma) a dalsich
objektov, Na prelome tisicrocia predstavenstvo schvalilo ideu vybudo-
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predominantly secular community. Others expected that he would revive
the famous past, exemplified by the Chatam Sofer and his descendants
and that he would stop or at least slow down the process of assimilation.
The rabbi’s activities were all the more complicated because he arrived at
a time of political uncertainty shortly after Czechoslovakia had been di-
vided and the independent Slovak Republic had been established. After
the first ten years of his work in the community he described his position
as follows: “Rabbis and members of the community look at religion very
differently. On one side there is the rabbi who believes the Torah to be
the word of God and who observes the written and oral traditions as
expressions of God's will. On the other side, there is the community some
of whom see religion as a set of customs or folkore."® In the spring of
2013, it was twenty years of his presence in Bratislava. On that occasion,
Baruch Myers made a lecture to open the series Opening the Doors. In a
full synagogue he said also the following:

“Isaac Bashevis Singer tells the story of a man who went to Vilna [Vilnius],
who came back and said to his friend, ‘The Jews of Vilna are a remarkable
people. | saw a Jew who studies all day long. | saw a Jew who spent all
day scheming how to get rich. | saw a Jew who was waving the red flag
calling for a revolution. | saw a Jew who was loyal to his country. | saw a
Jew who was running after his desires all day. And | saw a Jew who was
ascetic and avoided temptation!

The other man said,'l don't know why you're so astonished. Vilna is a big
city, and there are many Jews, all types.

‘No, said the first man.’It was all the same Jew!

When | read this story, it reminded me of our Bratislava community - a
small group of people with a wide range of personalities with diverse
attitudes and approaches to religion. Sadly, it is impossible to have that
many rabbis to suit all those personalities. It has not made my role in the
past twenty years any easier.""’

Baruch Myers is the Orthodox rabbi of the Jewish Community of Brati-
slava. The community’s leadership applies the concept of united com-
munity in such a way that it invites representatives of other branches of
Judaism (once a month, if possible) to meet with interested members of
the community in the canteen. Such activities were first started by Rabbi
Andrew Goldstein from London, followed by Tom Kucera from Munich
and, most recently, primarily by Josh Ahrens from Zirich. In a two-day
program they give lectures on religious topics and conduct Liberal
services on Friday night. The times of such events are chosen to allow



vat Zidovské komunitné centrum. K ciefom projektu patri sistredenie
institucii a aktivit komunity, najma viak vytvorenie podmienok a podu-
jati, ktoré motivuju clenov, aby prichadzali do priestorov obce. Vznik
myslienky umozZnila skutocnost, ze medzi vratené objekty patrili aj
budovy na Kozej 18 a Panenskej 4. Spéja ich velky dvor, v ktorom

sa nachadza koserna kuchyna s jedélnou. Prvé etapa sa zamerala

na vytvorenie priestorov pre aktivity, hlavnu prioritu ale predstavovali
religidzne, kulttrne, socialne a vzdelavacie programy pre clenov obce.
Cesta od idey po ukonéenie stavebnych prac v roku 2013 trvala
poldruha desatrocia. ..

V Bratislave v minulosti mohli zaujemcovia dostat késernt stravu

v jedélni na Zamockej ulici. Ked'v roku 1990 obec presidlila na Koziu
18, presli sem aj stravovacie funkcie. Kuchynu, ktora mala kapacitu
asi 45 miest, viedla pani Edita Katzova, vdova po poslednom bratislav-
skom rabinovi. Po jej smrti v roku 1996 kontrolovala kasrut Judita
Sternova. V roku 2006 dostala obec hechser rabina Myersa, ktory

aj v suicasnosti zodpoveda za dodrziavanie kosernych predpisov.
Priestor plnil nielen stravovacie, ale aj spolocenské funkcie. Tu prebie-
hali sederové vecere, spominané zidovské féorum a iné akcie. Objekt
viak nesplial zakladné bezpeénostné, hygienické ani estetické
kritéria. K odstraneniu nedostatkov nestacili provizérne opravy ani
vybudovanie novych sanitarnych priestorov. Prvym krokom budova-
nia centra bolo preto riesenie kuchyne.

V roku 1999 schvililo predstavenstvo vystavbu moderného objektu
podla projektu Martina Kvasnicu. Realizaciu podporili aj zidovské

a nezidovskeé organizacie zo Spolkovej republiky Nemecko, Holand-
ska, Svajciarska, USA, Izraela a v novembri 2000 bola kuchyna
slavnostne uvedend do prevadzky. V novej jedalni méze pohodine
konzumovat viac ako 70 stravnikov. Konaju sa tu aj akcie zidovského
féra, sederové vecéere (pri prvom sedere sa v novom prostredi tiesnilo
takmer 90 [udi) & pripomienky JomHaSoa. Pribudli stretnutia B'nai
B'rit ¢i organizacie Ukryvané dieta, akcie liberalnych rabinov, vernisa-
7e vystav vytvarnikov z radov zidovskej komunity, podujatia Knizného
klubu a iné zaujimavé aktivity.

Nasledovala obnova domu na Panenskej 4. Tmavé $pinaveé pivnice sa
zmenili na velku zasadacku, kam sa zmesti viac ako 100 udi, Pribudlo
nové podkrovie, kde v siéasnosti sidlia kancelarie UZZNO. Do oprave-
ného objektu presla aj administrativa ZNO. V budove pésobi dalej
Nadéacia Milana Simecku, Dokumenta¢né stredisko holokaustu

members to attend prayer services in the synagogue as well as Liberal
services in Kozia Street, The fact that traditional and progressive branches
of Judaism are accepting of each other in Bratislava can be seen during
the Global Day of Jewish Learning when Rabbi Baruch Myers and Rabbi
Andrew Goldstein deliver their lectures.

With regard to thinking about how the community is oriented, opinions
were expressed as early as the 1990s that the community needed to
open up to wider group of people. After several years of discussions,
community members made a decision at their May 22, 2002 general
assembly that regular membership would be open also to applicants
who have a Jewish father but not a Jewish mother. With the exception
of prayer services in the synagogue, where traditional Halacha rules still
apply fully, they have the same rights and duties as other members.

Construction of the Jewish Community Center

In the initial years of its existence, the community leadership paid special
attention to financial issues. After restitution laws had been passed, the
community received back at least part of the property confiscated by the
communists. With that property returned, there was hope of restoring
heritage and organizing more religious, educational, social and cultural
activities, It soon became apparent that the condition of the returned
buildings required investment in rapid repairs. There were only minimal
resources available to run the community and to maintain its religious
buildings. In this respect, grants provided by the Fund for Partial Com-
pensation to Holocaust Victims, as well as grants by other Slovak and
international foundations, helped greatly.

Thanks mostly to those funds, the community was able to implement
some projects to preserve its heritage. Gradually, the only surviving
synagogue was repaired, as was the cemetery chapel at the Orthodox
cemetery (a work by the well-known architect Fridrich Weinwurm) and
other buildings. At the turn of the millennium, the community leadership
approved the idea of building the Jewish Community Center in Brati-
slava. One of the goals of this project was to concentrate the institutions
and activities of the community, but above all to create conditions and
organize events to motivate members to visit the community premises.
This idea was made possible by the fact that the returned buildings in-
cluded the two buildings at Kozia 18 and Panenska 4. They are connected
by a large back yard where a kosher kitchen and canteen are located. The
first stage of the construction focused on creating space for activities,
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a sukromna materska skolka, v ktorej je samostatna skupina deti
¢lenov ZNO. V rokoch 2011 - 2013 prebehla rozsiahla rekonstrukcia
povodnej administrativnej budovy na Kozej 18.V obnovenych
priestoroch sa nachadza velka klubova miestnost. Dekoruje ju velka
mozaika menory, ktoru vytvorila a venovala obci vytvarnicka Katarina
Zavarska. Miestnost slGzi na stretdvanie sa Klubu seniorov a Klubu
Jachad, ale aj ako zimna modlitebna. Na prizemi je dalej detské
centrum a novovytvorené podkrovie je urcené pre aktivity mladej

a strednej generacie.

Zlepsenie priestorovych podmienok nepredstavuje jediny ani hlavny
krok budovania komunity. Podstatné st programy, ktoré su dolezité
pre obec a zaroven ponukaju zaujemcom zmysluplné vyuzivanie
volného ¢asu. Tento proces mal dlhodoby charakter. Spociatku sa
hlavna pozornost zamerala na starsie vekove skupiny.

V centre sa raz mesacne schadzaju ¢lenovia The Hidden Child. Predsta-
vuju najpocetnejsiu zaujmovu zlozku obce. Svoje pravidelné stretnutia
ozvlastnuju pozyvanim zaujimavych hosti. Inspirovali tymto aj Klub
seniorov. Vznikol v roku 2002 a je urceny pre generaciu, ktoru zastihol
holokaust uz v dospelom veku. Spociatku sidlil v priestoroch Denného
sanatdria v Petrzalke. Ako spomina vedtca klubu Eva Mosnéakova,

po privatizécii tohto zariadenia,,...nam otvorili dvere Obce na Kozej
ulici dokoran. Usidlili sme sa v peknej miestnosti s mozaikou menory
na stene. Tam dodnes prijimame zaujimavych hosti - za tie roky ich
bolo vyse devatdesiat. Tam seniori konstruktivne diskutuju a,potvrdzu-
ju si svoju identitu’ ako pekne povedal Alexander Bachnar. Klub sa uzsie
primkol k Obci a jej programom, ¢lenovia radi navstevuju aj muzikote-
rapiu docentky Vitalovej.""® Klub seniorov sa schadza kazdy tyzden.

K vrcholom doterajsej ¢innosti patri predstavenie Sila Zivota

a slavnostné podujatie pri prilezitosti desiateho vyrocia vzniku.

Oba programy pripravil so seniormi cestny ¢len klubu Daniel Hevier.
Klub Jachad (zalozeny v roku 2004) zdruzuje strednt generaciu.
Clenovia okrem pravidelnych stretnuti pripravuju diskusie s osobnos-
tami politickej a kulttrnej scény Spolu na obci. K délezitym forméam
budovania identity patri projekt Judaizmus nasich susedov. V rdmci
neho ¢lenovia klubu navstevuju zidovské komunity a pamiatky

v okolitych krajinach, Doteraz takto spoznali Madarsko, Ukrajinu,
Rakusko, Pol'sko, Nemecko a Cesku republiku.

V roku 1998 vznikol Jeladim, ktory organizoval seminare pre $kolsku
mladez. V roku 2002 vtedajsia tajomnicka ZNO Beata Leichtova
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with the main priority given to religious, cultural, social, and educational
programs for community members, From the initial idea to completion
of the construction work in 2013 it took one and a half decades. ..

In the past, people interested in eating kosher in Bratislava could get
kosher meals in the canteen in Zamocka Street. When the community
moved to Kozia 18 in 1990, catering was also relocated there. The can-
teen, with capacity for 45 people, was run by Edita Katzova, the widow
of the last rabbi of Bratislava. After she passed away in 1996, kashrut was
managed by Judita Sternova. In 2006, the community received hechsher
from Rabbi Myers who currently oversees the observance of kashrut
rules. The facility served not only catering but also social functions. It was
where Seder dinners as well as meetings of the Jewish Forum and other
events were held. Yet it did not meet the basic requirements for security,
hygiene or aesthetics. To address those shortcomings, simple repairs or
the construction of new sanitary facilities were not sufficient. Therefore
the first step to building the Jewish Community Center was to resolve
the issue of the kitchen.

In 1999, the community leadership approved the construction of a mod-
ern building designed by Martin Kvasnica. The construction was partially
supported by Jewish and non-Jewish organizations from Germany, the
Netherlands, Switzerland, the USA and Israel and the kitchen opened
officially in November 2000. It is the venue for Jewish Forum events,
Seder dinners (the very first Seder in these new premises housed a crowd
of close to 90 people) or Yom HaShoah remembrance events. Later,
meetings of B'nai B'rit or Hidden Child were added, as well as lectures by
Liberal rabbis, exhibition openings by fine artists from the Jewish com-
munity, events of the Book Club, and other interesting activities.

Then came the turn for reconstruction of the house at Panenska 4.

The dark and dirty cellar was turned into a meeting room for over 100
people. A new attic was added to house the offices of the Federation of
Jewish Communities in Slovakia. The reconstructed building became
the administrative headquarters of the Jewish Community of Bratislava.
The Milan Simecka Foundation, the Holocaust Documentation Center
and a private kindergarten with a group of children from community
members' families still operate in the building. From 2011 to 2013 the
previous administrative building at Kozia 18 underwent a major recon-
struction and currently offers a large meeting room decorated with a
large wall-mounted Menorah mosaic, which was created and donated
to the community by fine artist Katarina Zavarska. The room is a place of



s podporou medzinarodnej Zidovskej humanitarnej organizacie JOINT
zalozila Moadon, urceny pre ziakov zakladnych skél. Okrem pravidel-
nych programov organizovala aj vikendové a letné tabory. Petra
Miillerova, ktora po nej prevzala stafetu, pre casopis Kehila uviedla:
JJednou z priorit tychto aktivit je zabezpecenie kontinuity Zzidovstva
na Slovensku a tabory sluzia ako vynikajuci nastroj na ucenie deti

o hodnotach judaizmu a o judaizme ako takom. Prostrednictvom
neformalneho vzdelavania sa deti ucia o zidovskych zvykoch,
sviatkoch, tradiciach, symboloch, Izraeli a témach, ktoré sa tykaju
Zidovstva... Zameriavame sa na kulturu, historiu, budovanie identity
u deti - to vietko nenutenym a neformalnym spésobom.”'® Pre formo-
vanie identity tejto generacie zohrali velmi délezitu ulohu kazdoroc-
né medzinarodné tabory v Sarvasi. Pred niekolkymi rokmi sa vzdela-
vacie aktivity rozsirili aj na predskolsky vek. Akcie pre mladu a strednu
generaciu pripravuje Chavura.

K formovaniu komunity prispieva $tvrtrocnik Kehila, ktory oslavi

v roku 2014 desiaty rok svojej existencie. Prostrednictvom stalych
rubrik informuje o diani na obci, aktivitach klubov a planovanych
podujatiach. Sticastou kazdého éisla je interview Jany Mielcarkovej

50 zaujimavymi osobnostami komunity. Ako celok vytvéraju tieto
rozsiahle rozhovory pestri mozaiku nazorov, informacii a zidovskych
osudov prisluénikov réznych generacii.

K prioritdm obce patri aj starostlivost o kultirne dediéstvo. V nevyuzi-
vanej zenskej ¢asti synagogy bola instalovana expozicia Zidovského
komunitného muzea. Na rozdiel od étatneho Mizea Zidovskej kulttry
SNM, ktoré ponuka vieobecny pohlad na historiu, kultiru a spésob
Zivota zidov na Slovensku, Zidovské komunitné muzeum sa zameriava
na dejiny a sucasnost bratislavského Zidovstva. Prezentuje zvysky
niekdajsieho kulturneho bohatstva obce. Zaklad zbierky tvoria vysledky
dihodobej prace Eugena Barkanya. V roku 1992 boli predmety usklad-
nené v depozitari SNM - Muzea Zidovskej kultury. O tri roky neskor
vedenie MZK navrhlo, ze predmety bud odkipi, alebo vrati obci.
Predstavenstvo reagovalo jednohlasne prijatym uznesenim:,Zhodli
sme sa v nazore, Ze kultirno-historicka cena je z nasho aj emocionalne-
ho pohladu nevydislitelnd. Exponaty mienime v budticnosti (po oprave)
nadalej vystavovat. Postupne ich opravime a zachovame tak kulturne
dedi¢stvo pre buduce generacie."

V tom case sa predstava vlastnej expozicie javila ako fantazmagéria.
Uplynuli necelé dve desatrocia a zdanlivo neuskutocnitelna vizia sa

meeting for the Seniors Club and the Yachad Club, and serves as a prayer
hall in winter. On the ground floor there is also a children’s center and the
newly refurbished attic serves for the activities of the younger and mid-
dle generations.

Improving the quality of the premises is neither the only nor the main
step to building a community. What matters are the programs which are
essential to the community and offer a meaningful way to spend free
time for those interested. This process has been a long-term one by its
nature. Initially, most attention was given to the older age groups.

In the center, the members of The Hidden Child meet once a month.

In terms of numbers, they are the largest interest-based group in the
community. To make their reqular meetings more interesting, they invite
noteworthy guests. By doing so, they inspired the Seniors Club to follow
suit. The Seniors Club was started in 2002 for people who were affected
by the Holocaust as adults, Initially, members of this club met in the
premises of a day sanatorium in Petrzalka. As club leader Eva Mosnakova
wrote, after that facility was privatized, *... we were welcomed by the
community in Kozia Street. We moved into a nice room with a Menorah
mosaic on the wall. We still continue to host interesting guests today

- over the years there have been over ninety of them. Seniors have con-
structive discussions and ‘reaffirm their identity, as Alexander Bachnar
put it nicely. The Club became closer to the Community and its programs,
and our member like to attend also music therapy classes by lecturer
Mrs. Vitalova!"* The Seniors Club meets every week. Its activities have so
far included highlights such as a performance of The Power of Life and a
special celebration on the occasion of its 10th anniversary. Both events
were prepared by honorary member of the club Daniel Hevier, along
with the seniors,

The Yachad Club (started in 2004) brings together the middle genera-
tion. Besides their regular meetings, its members hold discussions
with personalities from the political and cultural spheres in the series
Together in the Community. Important forms of building identity
include the project Judaism of Our Neighbors. In this project, club
members visit Jewish communities and monuments in surrounding
countries. So far, they have explored Hungary, Ukraine, Austria, Poland,
Germany, and the Czech Republic.

In 1998, the club Yeladim was established, which organized seminars for
school-age youths. In 2002, the then secretary of the Jewish Community,
Beata Leichtova, started the club Moadon for primary school pupils, with
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the support of the international Jewish humanitarian organization JOINT.
In addition to its regular programs, it has also organized weekend and
summer camps. Petra Millerova, who continued her work, told Kehila
magazine: “One of the priorities of these activities is to ensure Jewish
continuity in Slovakia and camps serve as an excellent tool to teach chil
dren about the values of Judaism and about Judaism as such. Through
non-formal education, the children learn about Jewish customs, holidays,
traditions, symbols, about Israel and about issues related to Jewishness. ..
We focus on culture, history and identity development with children - all
in relaxed and non-formal ways."'* A very important contribution to the
formation of the identity of this generation was also made by the annual
international camp in Szarvas, Hungary. A few years ago, educational
activities were also offered to children of preschool age. Events for the
young and middle generations are prepared by Chavura.

The community has also been formed by the quarterly newsletter

Kehila, which celebrates its 10th anniversary in 2014. Through its reqular
columns, it brings information about what is happening in the commu-
nity, about the activities of clubs, and about planned events. Each issue
includes an interview conducted by Jana Mielcarkova with interesting
personalities from the community. Combined, these extensive interviews
create a rich mosaic of opinions, information and destinies of the Jews of
various generations.

One of the priorities of the community is to take care of its heritage. An
exhibition of the Jewish Community Museum was installed in the former
women's section of the synagogue. Unlike the state-run Museum of
Jewish Culture of the Slovak National Museum, which offers a general
view of the history, culture and way of life of Jews in Slovakia, the Jewish
Community Museum focuses on the past and the present of Bratislava
Jewry. It presents what is left of the community's past cultural richness.
The core of its collection represents the fruits of the long-term work of
Eugen Barkany. In 1992, these artifacts were stored in the depositary of
the Museum of Jewish Culture of the Slovak National Museum. Three
years later the museum management proposed to either purchase the
artifacts or return them to the community. The community leadership
responded unequivocally: “We agreed that their cultural-historical value
is immeasurable from either our personal or the emotional point of view.
We intend to continue to exhibit the artifacts in the future (after repairs).
We will restore them gradually and thus preserve our cultural heritage
for future generations.”’ At that time the idea of the community having



stala realitou. Spolu s dal$imi (spomenutymi i neuvedenymi) aktivitami
a projektmi ZNO predstavuje komunitné muzeum délezity kamienok
mozaiky, ktora formuje budutcnost bratislavskej zidovskej komunity.

Uz nazov Otvdrame dvere signalizuje, Zze novy prednaskovy cyklus

v synagoge nema oslovit len prisludnikov komunity. Odbornici z radov
ZNO, ale aj hostia zo Slovenska a zahrani¢ia prezentuju poznatky
judaizmu a réznych oblasti Zidovskej kultdry a historie. Cyklus prispieva
k rozéirovaniu vedomosti, ale v prvom rade pomaha burat mytus uzav-
retosti a tajomnosti, ktory sprevadza Zidov uz od stredoveku.

Zaver

V uplynulom Stvrtstorodi zazila slovenska spolocnost niekolko drama-
tickych zvratov. Tento fakt musela reflektovat aj Zidovska komunita.
Sucastou prebiehajucich procesov je ustup od foriem tradiéného
judaizmu, zvy$ena miera adaptacie na kultiru a sposob Zivota majo-
ritnej spoloénosti a s tym spojena ciastoénd zmena identity. Mnohi si
kladu otazku, ¢i nejde o priznaky postupného a nevyhnutného zaniku
zidovstva v Bratislave.

Opakovane pocut hlasy, ze .tato” generacia je posledna, ktoru zaujima
judaizmus a po jej odchode bude vraj mozné synagogu zatvorit.
Podobné nazory nie su nové. Objavovali sa aj v patdesiatych, sedem-
desiatych ¢i osemdesiatych rokoch.” Po celt dobu jednotlivci starnu

a umieraju, generacie prichadzaju a odchadzaju, ale minjan pretrvava.
V poslednej dobe doslo dokonca k omladeniu a stabilizacii jeho zloze-
nia. Pocas Vysokych sviatkov je synagoga plna, bohato navitevované
su spolocenské formy sviatkovania (sedery, gardenparty na LagBaOmer
alebo Sukot). Vela ludi vyhladava vzdelavacie, kulturne ¢i socialne
aktivity, pravidelne dochadzaju na obed do késernej jedalne. Cestu

do priestorov obce nachadzaju aj deti a mladez. Klesa sice zaujem

o prejavy ortodoxného judaizmu, nie viak o podujatia ZNO ako celok.
Vietky uvedené i nespomenuté skutoénosti potvrdzuju, Ze procesy,
ktoré prebiehajt, nie st znakom bliziaceho sa zaniku obce, ale preja-
vom transformacie komunity a identity jej ¢élenov.”

its own exhibition seemed something of a fantasy. Two decades later this
seemingly unfeasible vision has turned into reality. The Jewish Communi-
ty Museum - along with other (mentioned and unmentioned) commu-
nity activities and projects - represents an important tile in the mosaic
which shapes the future of the Bratislava Jewish Community,

The name of the new series of lectures Opening the Doors held in the
synagogue indicates that they are not intended only for community
members. Experts from the Jewish community but also guests from
Slovakia and abroad present their knowledge of Judaism and various
areas of Jewish culture and history. The series helps spread knowledge
but above all helps dispel the myth, dating back to the Middle Ages, that
Jews are a closed and mysterious group.

Conclusion

Over the past quarter-century, Slovak society has gone through sev-

eral dramatic changes. This fact was inevitably reflected in the Jewish
community too. The underlying processes included a withdrawal from
traditional Judaism, stronger adaptation to the culture and way of life of
the majority society, and the related partial change in identity. Many ask
whether these are not signs of the gradual and inevitable end of the Jew-
ish community in Bratislava,

Repeatedly, one hears opinions that “this” generation is the last one in-
terested in Judaism and, when it is gone, the synagogue may close. Such
opinions are not new. They were around in the 1950s, 1970s and 1980s.”'
All the time, people get old and pass away, generations come and go, but
minyan stays. Recently, the average age of people in the minyan has even
gone down and its composition has stabilized. During High Holidays,

the synagogue is full and other holiday events (Seder dinners, garden
parties at LagBaOmer or Sukkot) have ample attendance. A number of
people seek out educational, cultural or social activities, and reqularly go
for lunch in the kosher canteen. Those who visit the premises of the com-
munity include children and youngsters. Interest may be getting weaker
in Orthodox Judaism, but not in the events of the Jewish Community
overall, All the facts which were or were not related here prove that the
processes currently under way do not indicate the impending demise of
the community but rather the transformation of the community and the
identities of its members.”

25



POZNAMKY

*Prispevok vznikol v ramci grantového projektu VEGA ¢. 2/0024/14 Obéianske aktivity
ako determinant udrZatelného rozvoja mesta (etnologicky pohlad) a v rdmci projektu
Transformdcia zidovskej komunity na Slovensku po roku 1989 koordinovaného v Ustave
etnoldgie SAV pod ¢. 30/2013.

1. Podrobnefsie HEITLINGEROVA, A.: Ve stinu holocaustu a komunismu. Cesti a slovensti
Zidé po roce 1945. Praha : G+G, 2007; SALNER, P: The Jewish Identity im Slovakia after
the Shoah. Saarbriicken : LAP, 2013.

2. Pozri BUMOVA, 1. Postoj StB k emigrdcii ceskoslovenskych obéanov v rokoch 1963 -
1983 (s dérazom na Zdpadoslovensky kraj). In: LUTHER, D. (zost.): E/Migrdcie a Slovensko.
Bratislava : Ustav etnologie SAV, 2006, 5. 41-74; HEITLINGEROVA 2007 (cit. v pozn. 1);
SALNER, P: Zidovskd emigrdcia zo Slovenska po auguste 1968. In: LUTHER, D. (zost.):
E/Migrdcie a Slovensko. Bratislava : Ustay etnologie SAV, 2006, s. 75-94.

3.HLAVINKA, J.: Zidovskd komunita pod kontrolou. Stdtna bezpeénost a zidovské
ndbozenské obce na vychodnom Slovensku v prvej dekdde normalizdcie. In: Pamdt
ndroda, 2/2005, 5. 20-32.

4. SALNER, P.: Premeny Zidovskej Bratislavy. Bratislava : Marencin PT, 2008, s. 160.
5. EMINGEROVA, D.: Dva Zivoty. Hovory s Viktorem Fischlem. Praha : G+G, 2002, 5. 35.

6. LUSTIG, A.: Interview II. Vybrané rozhovory 1979 - 2003. Praha : Devét bran, 2004,
5. 120-121.

7. KOTIAN, R. - FULLE, J.: Pavel Traubner: Som Slovdk, ktory sa narodil zidovskym
rodicom. In: Doming - forum, 2004, ¢. 46, s. 9.

8. Uryvok zo svedectva Zeny (nar. 1923). Svedectvo vzniklo v ramci projektu Oral history
- Osudy tych, ktori preili holokaust. Original je ulozeny v archive Naddcie Milana
Simecku.

9. SALNER 2013 (cit. vpozn. 1), 5. 37.

10. HEITLINGER, A.: Cesko/slovenskd Zidovskd identita povojnovej generdcie.
In: GAL, E. (zost.): Zidia dnes. Bratislava : institut judaistiky UK, 2003, s. 83-84.

11. GYARFASOVA, T.: Faktory intergeneraéného prenosu Zidovskej identity na Slovensku.
In: Socidini studia, Posvdtno, 2008, ¢. 3-4, 5. 185.

12. ZIAK, M.: Mrzdci studenej vojny. Bratislava : Kalligram, 2003, 5. 220-221.
13. Zdpisnica zo zasadnutia predstavenstva ZNO Bratislava, 1. 7, 1991.
14. ZIAK 2003 (cit. v pozn. 12), 5. 220,

15. SALNER, P. - KVASNICA, M.: Chatam Sofer Memoridl. 2. doplnené a opravené vydanie.
Bratislava : Marencin PT, 2012, 5. 153,

16. MYERS, B.: Problémy pri sireni ndboZenskych hodnot v Ceskej a Slovenskej republike.
In: Gdl, E. {ed.); Zidia dnes. Bratislava : ROAD, 2003, s. 17-18.

17. MYERS, B.; Prvych dvadsat rokov. In: Kehila Bratislava, 2013, ¢. 3, 5. 1.

18. MOSNAKOVA, E.: Zalozenie Klubu seniorov. In: Kehila Bratislava, 2013, ¢. 1, 5. 2.

19. MIELCARKOVA, J.: .... to je sndd najkrajsia odmena. In: Kehila Bratislava, 2012, ¢.2, 5. 6.
20. Zdpisnica zo zasadnutia predstavenstva ZNO Bratislava, 9. 1. 1995.

21. Podrobnejsie SALNER, P: Zidia na Slovensku medzi tradiciou a asimildciou.
Bratislava : Zing Print, 2000.

22 SALNER 2013 (cit. v pozn. 1), 5. 80.

26

NOTES

“This paper was written within the grant-supported project VEGA No. 2/0024/14
Obdianske aktivity ako determinant udrzatelného rozvoja mesta (etnologicky pohlad)
and as part of the project Transformdcia Zidovskej komunity na Slovensku po roku 1989
coordinated by the Institute of Ethnology of the Siovak Academny of Sciences under

no. 30/2013.

1. In more detail: HEITLINGEROVA, A.: Ve stinu holocaustu @ komunismu. Cesti a slovensti
Zidé po roce 1945, Praha : G+G, 2007; SALNER, P The Jewish Identity in Slovakia after the
Shoah. Saarbriicken : LAP, 2013.

2. See BUMOVA, 1.: Postoj StB k emigrdcil Ceskoslovenskych obéanov v rokoch 1963 -
1983 (s dorazom na Zdpadoslovensky kraj). In: LUTHER, D. (ed.): E/Migrdcie a Slovensko.
Bratislava : Institute of Ethnology of the Slovak Academy of Sciences, 2006, pp. 41-74;
HEITLINGEROVA 2007 (quotation in Note 1); SALNER, P.: Zidovskd emigrdcia

zo Slovenska po auguste 1968. In: LUTHER, D. (ed.): E/Migrdcie a Slovensko. Bratislava :
Institute of Ethnology of the Slovak Academy of Sciences, 2006, pp. 75-94.

3. HLAVINKA, 1.: Zidovskd komunita pod kontrolou. Stdtna bezpecnost a Zidovské
nabozenské obce na vychodnom Slovensku v prvej dekdde normalizdcie. In: Pamat
ndroda, 2/2005, pp. 20-32.

4. SALNER, P.: Premeny Zidovskej Bratistavy. Bratislava : Marenéin PT, 2008, p. 160.

5. EMINGEROVA, D.: Dva Zivoty. Hovory s Viktorem Fischlem. Praha : G+G, 2002, p. 35.

6. LUSTIG, A.: Interview Il Vybrané rozhovory 1979 - 2003, Praha : Deveét bran, 2004,
pp. 120-121.

7.KOTIAN, R. - FULLE, J.: Pavel Traubner: Som Slovdk. ktory sa narodil 2idovskym
rodicom. In: Damino - forum, 2004, issue no. 46, p. 9.

8. An excerpt from testimony by a woman (b. 1923). The testimony was made in the
project Oral history - Osudy tych, ktori preZili holokaust. The original is stored in the
archives of the Milan Simecka Foundation.

9. SALNER 2013 (quotation in Note 1), p. 37.

10. HEITLINGER, A.: Cesko/slovenskd Zidovskd identita povojnovej generdcie.
In: GAL, E. (zost.): Zidia dnes. Bratislava : Indtitut judaistiky UK, 2003, pp. 83-84.

11. GYARFASOVA, T; Faktory intergeneracného prenosu Zidovskej identity na Slovensku.,
In: Socialni studia, Posvdtno, 2008, no. 3-4, p. 185.

12, ZIAK, M.: Mrzdci studenej vojny. Bratislava : Kalligram, 2003, pp. 220-221,
13. Minutes of the board meeting of the Jewish Community of Bratislava, July 1, 1991
14. ZIAK 2003 (quotation in Note 12), p. 220.

15. SALNER, P. - KVASNICA, M,: Chatam Sofer Memoridl. 2nd revised and updated
edition. Bratislava : Marencin PT, 2012, p. 153.

16. MYERS, B.: Problémy pri Sireni ndboZenskych hodnot v Ceskej a Slovenskej republike.
In: Gdl, E. (ed.): Zidia dnes. Bratislava : ROAD, 2003, pp. 17-18.

17. MYERS, B.: Prvych dvadsat rokov. In: Kehila Bratislava, 2013, issue no. 3, p. 1.
18. MOSNAKOVA, E.: ZaloZenie Klubu seniorov. In: Kehila Bratislava, 2013, issue no. 1, p. 2.

19. MIELCARKOVA, J.: ... to je sndd najkrajiia odmena. In: Kehila Bratislava, 2012,
issueno. 2,p.6.

20. Minutes of the board meeting of the Jewish Community of Bratislava,
January 9, 1995.

21. In more detail: SALNER, P. Zidia na Slovensku medzi tradiciou a asimildciou
Bratistava : Zing Print, 2000.

22. SALNER 2013 (quotation in Note 1), p. 80.



POUZITA LITERATURA

BUMOVA, I.: Postoj $tB k emigrdcii ceskoslovenskych obéanov v rokoch 1963 - 1983
(s dorazom na Zdpadoslovensky kraj). In: LUTHER, D. (zost.): E/Migrdcie a Slovensko.
Bratislava : Ustav etnolégie SAV, 2006, 5. 41-74.

EMINGEROVA, D.: Dva zivoty. Havory s Viktorem Fischlem. Praha : G+G, 2002,

GYARFASOVA, T.: Faktory intergenera¢ného prenosu Zidovskej identity na Slovensku. In:
Socidlni studia, Posvdtno, 2008, ¢. 3-4, 5. 179-192,

HEITLINGER, A.: Cesko/slovenskd Zidovskd identita povojnovej generdcie. In: GAL, E.
(zost.): Zidia dnes. Bratislava : Institut judaistiky UK, 2003, s. 51-90.

HEITLINGEROVA, A.: Ve stinu holocaustu a komunismu. Cesti a slovensti Zidé po roce
1945. Praha : G+G, 2007.

HLAVINKA, J.: Zidovskd komunita pod kontrolou. Stdtna bezpeénost a Zidovské
ndbozenské obce na vychodnom Slovensku v prvej dekdde normalizacie. In: Pamdrt’
ndroda, 2/2005, 5. 20-32.

KOTIAN, R. - FULLE, J.: Pavel Traubner: Som Slovak, ktory sa narodil Zidovskym rodicom.
In: Domino - férum, 2004, ¢. 46, 5. 8-9.

LUSTIG, A.; Interview l. Viybrané rozhovory 1979 - 2003. Praha : Devét bran, 2004,
MIELCARKOVA, 1: ... to je sndd najkrajsia odmena. In: Kehila Bratislava, 2012, ¢. 2, 5. 6-7.
MOSNAKOVA, E.; Zalozenie Klubu seniorov. In: Kehila Bratislava, 2013, ¢. 1,5, 2.

MYERS, B.: Problémy pri ireni ndboienskych hodnét v Ceskej a Slovenskej republike. In:
Gdl, E. (ed.): 2idia dnes. Bratislava : ROAD, 2003, 5.13-26.

MYERS, B.: Prvych dvadsat rokov. In: Kehila Bratislava, 2013, ¢. 3, 5. 1; 8.

SALNER, P: Zidia na Slovensku medzi tradiciou a asimildciou. Bratislava : Zing Print,
2000.

SALNER, P: Zidovskd emigrdcia zo Slovenska po auguste 1968. In: LUTHER, D. (zost.):
E/Migrdcie a Slovensko. Bratislava : Ustav etnoldgie SAV, 2006, s. 75-94,

SALNER, P:: Premeny Zidovskej Bratislavy. Bratislava : Marencin PT, 2008,
SALNER, P: The Jewish Identity im Slovakia after the Shoah. Saarbriicken : LAF, 2013.

SALNER, P. - KVASNICA, M.: Chatam Sofer Memoridl. 2. dopinené a opravené vydanie.
Bratislava : Marencin PT, 2012.

ZIAK, M.: Mrzdci studenej vojny. Bratislava : Kalligram, 2003

BIBLIOGRAPHY

BUMOVA, I.: Postoj StB k emigrdcii ceskoslovenskych abéanov v rokoch 1963 - 1983
(s dérazom na Zapadoslovensky kraf). In: LUTHER, D. {ed.): E‘Migrdcie a Slovensko.
Bratislava ; Institute of Ethnology of the Slovak Academy of Sciences, 2006, pp. 41-74,

EMINGERQVA, D-: Dva zivoty. Hovory s Viktorem Fischlem. Praha - G+G, 2002,

GYARFASOVA, T.: Faktory intergeneraéného prenosu 2idovskej identity na Stovensku,
In: Socidlni studia, Posvatno, 2008, issue nos. 3-4, pp. 179-192.

HEITLINGER, A.; Cesko/slovenska zidovskd identita povojnove] generdcie,
In: GAL, E. (ed.): Zidia dnes. Bratislava : Institut judaistiky UK, 2003, pp. 51-90.

HEITLINGEROVA, A.: Ve stinu holocaustu a komunismu. Cesti a sloveniti 2idé po roce
1945, Praha : G+G, 2007,

HLAVINKA, J.: Zidovska komunita pod kontrolou, Stdtna bezpednost a 2idovské
ndbozenske obce na vychodnom Slovensku v prvej dekdde normalizacie. In: Pamat’
ndroda, 2/2005, pp. 20-32.

KOTIAN, R. - FULLE, J.: Pavel Traubner: Som Slovak, ktory sa narodil Zidavskym rodicom,
In: Domino - férum, 2004, issue no. 46, pp. 8-9.

LUSTIG, A.: Interview Il. Vybrané rozhovory 1979 - 2003. Praha : Devét bran, 2004.

MIELCARKOVA, J.: ... to je sndd najkrajsia odmena. In: Kehila Bratislava, 2012, issue no.
2, pp. 6-7.

MOSNAKOVA, E.: Zalozenie Klubu seniarov. In: Kehila Bratislava, 2013, issue no. 1, p, 2.

MVYERS, B.: Problémy pri $ireni nabozenskych hodndt v Ceskej a Slovenskef republike.
In: Gdl, E. (ed.): Zidia dnes. Bratislava : ROAD, 2003, pp.13-26.

MVYERS, B.: Prvych dvadsat rokov. In: Kehila Bratislava, 2013, issue no. 3, pp. 1, 8.

SALNER, P. Zidia na Slovensku medzi tradiciou a asimildciou. Bratislava : Zing Print,
2000,

SALNER, P: Zidovska emigrdcia zo Slovenska po auguste 1968. In: LUTHER, D, (ed.):
E/Migracie a Slovensko. Bratisiava : Ustav etnologie SAV, 2006, pp. 75-94.

SALNER, P: Premeny Zidovskej Bratislavy. Bratislava : Marentin PT, 2008,
SALNER, P.: The Jewish Identity in Slovakia after the Shoah. Saarbricken : LAF, 2013,

SALNER, P - KVASNICA, M.: Chatom Sofer Memaoridl, 2nd revised and updated edition,
Bratislava : Marenéin PT, 2012,

ZIAK, M.: Mrzdci studenej vojny. Bratislava ; Kalligram, 2003.

27



Samo Alexander [SA] attended elementary music school, training to play the violin,
and later the bass guitar and double bass. After graduating from the University of
Economics in Bratislava, he studied double bass at the Bratislava conservatory and
Hochschule flir Musik und Tanz Kain, Alexander is a member of the Slovak Radio
Symphony Orchestra and a founding member of the Preflburger Klezmer Band,

Maro$ Borsky [MB] was, from 2001 to 2006, curator at the Slovak National Museun-
Museum of Jewish Culture, where he managed a project to document synagogue
architecture in Slovakia. He published the monograph Synagogue Architecture in
Slovakia: Memorial Landscape of a Lost Community in 2007, Borsky has been the
director of the Slovak Jewish Heritage Center sinca 2006. In 2012, he established

the Jewish Community Museum in Bratislava.

Andrew Goldstein [AG] is the Emeritus Rabbi of Northwood & Pinner Liberal
Synagogue near London. He is President of the Liberal Jewish Movement in Britain
and Rabbinic Advisor to the European Union for Progressive Judaism. He has been a
frequent visitor to the Czech Republic and Slovakia over many years and has visited
Bratislava several times a year to conduct Liberal services, give lectures and conver-
sion classes, and conduct weddings.

Beata Kasalova [BK] studied at the University of Economics in Bratislava. In 1998,
she co-founded an informal network, Yeladim, which organized educational
seminars for 10-16-year-olds. From 2002 to 2014 she worked as the secretary of the
Jewish Community of Bratislava and continued in educational work with children
and young people. She established the Moadon Club and currently coordinates the
Sunday School.

Martin Kornfeld [MK] studied social work at Comenius University in Bratislava and
management In Budapest. He is a secretary of the Federation of Jewish Communities
in Slovakia and coordinates the Pressburg Yeshiva project.

Petra Millerova [PM] has a decade of experience in the area of informal Jewish
education. She was a member of several Jewish organizations, where she engaged
in children’s, youth and adult education. She was a coordinator of the successful
project of the Global Day of Jewish Learning, which focuses on adult education and
is intended for anyone who wants to broaden his/her horizons and to share his/her
opinions and experiences with others.

Baruch Myers [BM] has been the Rabbi of the Jewish Community of Bratislava since
1993. He studied musical compaosition at the Juilliard School of Music and then con-
tinued at the University of Michigan, where he received his degree in Musical Arts in
1986. After that, he began to pursue yeshiva study full time. He was a student emis-
sary in Buenos Aires between 1987 and 1989, After receiving his rabbinic ordination
in New York, he spent three years in the UK. From there, he and his wife Chana went
to Bratislava.

Peter Salner [PS] is a research fellow at the Institute of Ethnology of the Slovak
Academy of Sciences, and a lecturer at Comenius University in Bratislava and at the
Faculty of Humanities of Charles University in Prague. From 1996 to 2013 he has
served as a chairman of the Jewish Community of Bratislava, He has published sever-
al studies and books on the Holocaust, on the social culture of Jews in Slovakia, and
on the development of the Jewish community in Bratislava. In 2013 he completed
the manuscript for the monograph Blessed is the True Judge (The Current Forms of
Jewish Funeral), which deals with the traditional Jewish funeral and its contemporary
changes in the Bratislava Jewish community.




KATALOG VYSTAVENYCH FOTOGRAFII

CATALOGUE OF EXHIBITED PHOTOGRAPHS




OBRIEZKA

Je nedelné dopoludnie a v Zidovskom komunitnom centre sa zhromazdila
skupina muzov a zien. Pripravuje sa obriezka cerstvo narodeného chlapca.
Brit mila je zvyk, ktory symbolizuje zmluvu s Bohom, a datuje sa do pociat-
kov Zidovského ludu, ked Boh prikazal Abrahamovi, aby obrezal seba

a svojich potomkov. Obriezka prikazana v Tore (porov. Gn 17,1-14; Lv 12,3)
je posvatny ritual, nie iba chirurgicky zakrok.

Osmy den po narodeni vyskoleny odbornik (mohel) opatrne odstrani pred-
kozku na penise chlapéeka. Patron (sandak) drzi babatko pocas ritualu

na rukach, potom ho polozi na prazdnu stolicku vedla seba, ktora je sym-
bolicky rezervovana pre proroka Eliasa. Po prvykrat sa oznami Zidovské
meno dietata, ktoré ho bude sprevadzat pocas zidovskych obradov po
cely zivot. Nech vyrastie pre Toru, svadbu a dobré skutky. A povedzme Amen.
Pre dievcata neexistuje v Zidovskej tradicii podobny chirurgicky zakrok.
Mena dostavaju pocas podakovania za ich narodenie v rdmci sldvnosti
simchat bat alebo slavnostného pomenovania v dome alebo synagége.
[MB]
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CIRCUMCISION

It is late morning on a Sunday and a group of men and women assembles
at the Jewish Community Center. A new-born baby is to be circumcised.
Brit milah is a custom symbolizing the covenant with God dating back

to the beginning of the Jewish people, when Abraham was instructed

to circumcise himself and his descendants. Prescribed in the Torah

(cf. Gen 17:1-14, Lev 12:3), it is a sacred ritual, not just a circumcision.

A specially trained expert (mohel) removes the foreskin of the baby on the
eighth day after birth. The godfather (sandak) holds the baby in his hands
and then places him onto the chair next to him, which is symbalically re-
served for the Prophet Elijah. The Jewish name of the baby is proclaimed for
the first time. This name will accompany him during Jewish ritual all his life.
May he be introduced to Torah, to marriage and to good deeds. Let us say Amen.
There is no equivalent surgical procedure for girls, but they are given their
Hebrew name and thanks are given for their birth at a Simchat Bat or baby
naming ceremony in the home or synagogue. [MB]



Obriezka v Zidovskom komunitnom centre
Viera Kamenicka, 2014
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A circumcision at the Jewish Community Center

n



VZDELAVANIE

Vzdelavanie vlastnych deti aj seba samého je jednym zo zakladnych princi-
pov Zidovského nabozenstva a kultury, Bratislava bola kedysi svetoznamym
centrom Zidovskej u¢enosti. Od Neznej revollcie sa moznosti vzdelavania
postupne rozéiruju. Zacina sa v $kolke, kde sa deti ucia poznavat a dodrzia-
vat zidovské sviatky, kazdé piatkové popoludnie vitat Sabat. Zoznamuiju sa
aj so zakladnymi pribehmi Biblie. Vedu ich skuseni edukatori a z casu

na éas prichadza medzi ne rabin, aby ich u¢il, ako dodrziavat Sabat. V 5kél-
ke sa vyucuju a oslavuju vietky sviatky, co detom dava dobry zéklad pre
dodrziavanie principov judaizmu.

Spociatku som pri mojich navitevach v Bratislave prednasal o judaizme

z modernej perspektivy, poslednych desat rokov tu viak vediem alternativ-
ne piatkové bohosluzby a prednasam na rozne zidovské témy. Ucil som aj
mnohych ludi, ktori chceli potvrdit svoj Zzidovsky status alebo konvertovat
k judaizmu. Mal som moznost viest v Bratislave svadbu, oslavy spojené

s pomenovanim deti a toto leto sa tesim na moj prvy slovensky obrad bar
micva. Pocas navitev sa venujem detom v komunitnej skdlke. S velkou
radostou sledujem, ako vyrastaju a v sucasnosti navitevuji Nedelnu skolu.
Viimol som si, Ze postupne stupa pocet dospelych, ktori moje aktivity
navstevuju. Spolu s narastajucim poctom deti to predstavuje velkd nadej
pre buducnost bratislavskej Zidovskej komunity. [AG]
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EDUCATION

Education for one's children and oneself is a basic principle of the Jewish
religion and culture. Once, Bratislava was a world-famous center of Jewish
learning. Since the Velvet Revolution, educational opportunities have gradu-
ally increased. These start at the kindergarten, where children are taught to
observe the Jewish festivals, to welcome the Sabbath every Friday afternoon,
and to learn basic Bible stories. Trained Jewish educators provide this knowl-
edge and from time to time the rabbi comes to teach the children and help
them observe the Sabbath. All of the festivals are taught and celebrated in
the kindergarten, giving the children a good grounding in the observance of
the Jewish religion.

I first came to Bratislava to give lectures from a modern Jewish viewpoint,
but for the last decade | have been leading alternative Friday night services
as well as lecturing on a wide range of Jewish subjects. | have also taught a
number of people who wanted to confirm their Jewish status or convert to
Judaism, Over the years | have conducted weddings and baby namings, and
I am looking forward to my first Slovak Bar Mitzvah this summer. On my visits
| have spent time in the community kindergarten and it has given me great
pleasure to see the children grow up and now attend the Sunday School.
Over the years | have seen an increasing number of young adults attending
my activities and, with the growing number of children, this offers much
hope for the future of the Bratislava Jewish community. [AG]



Rabin Andrew Goldstein vyucuje v Zidovskej skolke
Archiv ZNO Bratislava, 2008

Rabbi Andrew Goldstein teaching at the Jewish kindergarten
Archive of the Jewish Community of Bratislava, 2008
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NEDELNA SKOLA

Pilotny projekt Nedelnej $koly Zidovskej nabozenskej obce v Bratislave

bol spusteny v marci 2014, Vznikol ako odpoved na potrebu systematicky
vzdelavat deti v skolskom veku (6 - 13 rokov) zo zidovskej komunity, ktoré
zabezpedia jej kontinuitu. Ziaci mali dosial prilezitost stretavat sa v ramci
seminarov programu Moadon §tyrikrat do roka. Pri tomto spdsobe nefor-
malneho vzdelavania maju moznost oboznamit sa so zakladmi zidovskej
tradicie, komplexnejsie vzdelavacie osnovy sa tu viak aplikovat nedaju.
Nedelna $kola sa preto kona dvakrat do mesiaca v priestoroch ZNO Brati-
slava. Ma za Ulohu naucit deti zaklady Zidovskej viery, histériu Zidovského
naroda a predstavit hodnoty, ktoré su piliermi nasej civilizacie. Kazdé
stretnutie je rozdelené do troch vyucovacich hodin. Pocas prvej vyuéuji ra-
bini, ktori posobia v ZNO Bratislava a ini lektori. Na druhej hodine sa venuju
prevazne tvorivym aktivitam. Na zaver sa deti volne zabavaju ¢i hraju spo-
locenské hry. Toto zvyiuje atraktivnost podujatia a prehlbuje ich socialne
kontakty a pocit spolupatri¢nosti. [BK]
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SUNDAY SCHOOL

The pilot project for the Sunday School of the Jewish Community of Brati-
slava was launched in March 2014. It was created to respond to the need

to systematically educate school-age children (6 to 13 years old) from the
community who will in future ensure its continuity. Previously, children could
meet at seminars at Moadon programs four times a year. In this non-formal
educational setting, they have the chance to learn the basics of the Jewish
tradition, but more comprehensive curricula cannot be used.

The Sunday School meets twice a month at the Jewish Community Center.
The goal is to teach children the foundations of the Jewish faith, the Jewish
history, and to introduce them to the values which form the pillars of our
civilization. Each meeting consists of three sessions. The first is given by one
of the rabbis active in the community or other lecturers. The second is mostly
filled with creative activities. For the final session the children have some
time for unstructured fun or games. This makes the school more attractive to
them, makes social contacts possible, and creates a feeling of belonging. [BK]



Prestavka poéas vyuéovania Nedelnej $koly A break during Sunday School
Viera Kamenicka, 2014 Viera Kamenicka, 2014



BAR MICVA

Bar micva je délezitym medznikom v Zivote zidovského chlapca, ktory

v trindstich rokoch dosiahne nabozensku dospelost. Od tej chvile by si mal
plnit naboZenské povinnosti, ako napriklad tri modlitby denne, a pocita

sa do kvora desiatich muzov (minjan) v synagoge.

Dlho pripravovana slavnost bar micva predstavuje vrchol duchovnej cesty
mladého muza a znamena mnoho mesiacov studia. Rabin pripravuje
chlapca na den, ked ho po prvykrat vyvolaju precitat pasaz z Tory,

a tym zaujme svoje miesto v komunite. Po odrecitovani pozehnani

pre Citanie z Tory predita pasaz z Tory osobitne uréenu na konkrétny den.
Tato uloha nie je ani zdaleka jednoducha, vyzaduije si rozsiahle Studium.
Po citani je zvykom zasypat oslavenca sladkostami, aby bol pre neho Zivot
s nabozenskymi povinnostami sladky.

Obrad pre dievcata sa zas nazyva bat micva a oslavuje sa po dosiahnuti
dvanastich rokov. [MB]
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BAR MITZVAH

Bar Mitzvah is an important rite of passage in the life of a Jewish boy, who
at the age of thirteen reaches religious adulthood. From now on, he should
fulfill religious obligations, such as praying three times a day, and he is also
counted among the quorum of ten men (minyan) in the synagogue.

A Bar Mitzvah is a long-prepared-for event, and a highlight of the spiritual
journey of a young man, with many months of studies with the rabbi. The
rabbi prepares the boy for the day when he will be called for the first time
to read from the Torah and thus assume his position in the community,
After reciting blessings for the Torah reading, he reads the Torah portion
specially assigned for that one day. This is not an easy task and a lot of
study is required. Upon conclusion of the reading, it is customary to toss
candies to the boy, signifying that the life of religious duties will be sweet.
The equivalent ceremony for girls is called Bat Mitzvah and is celebrated
when a girl reaches the age of twelve. [MB]



Bar micva v synagoge A Bar Mitzvah at the synagogue
Viera Kamenicka, 2012 Viera Kamenicka, 201



SVADBA

Nie je dobré, aby bol clovek sdm, pise sa v Tore (porov. Gn 2,18), a preto je
vytvorenie domova a zalozenie rodiny zakladom zidovskej tradicie. Svadba
sa kona na dvore synagdgy na Heydukovej ulici pod svadobnym baldachy-
nom nazyvanym chupa. Symbolizuje Zidovsky domov, ktory chce svadobny
par spoloéne vybudovat. Zenich ¢aka pod chupou na svoju nevestu, ktord
sem privadzaju rodicia. Obaja mladi [udia su obkoleseni rodinou, priatelmi
a inymi ¢lenmi komunity, ktori prisli, aby boli svedkami tejto radostnej
chvile, U¢ast na obrade je povazovana za tzv. micvu - naplnenie jedného

z prikazani a dobry skutok.

Obrad vedie podla Zzidovského prava kvalifikovana osoba (mesader kidusin),
ktora ovlada vietky podrobnosti spojené s tymto ukonom, vacsinou je to
rabin. Sobas zahfna obrad s prstefiom a prehlasenie: Bud'mi svitou skrze
tento prsteri podla Zakona Mojzisa a Izraela. Pritomnym sa precita svadobna
zmluva (ketuba) a potom nasleduje sedem pozehnani nad vinom, z ktorého
sa napiju zenich a nevesta.

Po skonceni formalnej casti rozbije zenich pohar, aby manzelia zili stastne

a vietci pritomni im jednohlasne zazelaju Mazel tov! (Vela $tastial). A oslava
s mnozstvom jedla, pitia, hudby a tanca sa moze zacat... [MB]
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WEDDING

It is not good for a man to be alone it is written in the Torah (cf. Gen 2:18),

and therefore establishing a home and having a family is a fundamental
element of the Jewish tradition. Weddings take place in the courtyard of the
Heydukova Street Synagogue under a wedding canopy, the chuppah, which
symbolizes the Jewish house that each couple wants to establish together.
The groom waits for his bridegroom to be led under the chuppah by her
parents, The couple is then encircled by their family, friends and other mem-
bers of the community who come to witness the chuppah ceremony,

which is a big mitzvah, or good deed.

The whole ceremony is conducted according to Jewish law by a person who
knows all the details of the practice - typically a rabbi. The ring ceremony
includes the declaration: Behold, you are consecrated to me with this ring
according to the Law of Moses and Israel. The wedding contract (ketubbah) is
also read out to all those present. The wedding comprises seven blessings
over wine from which the bride and groom drink.

At the end of the formal ceremony the bridegroom breaks a glass to bring
the couple happiness, and all present wish them in one voice Mazel tov!
(Good luck!). Then the party, with much food, drink, music and dancing,
may begin,.. [MB]



Svadba na nadvori synagogy
Viera Kamenicka, 2009

A wedding in the synagogue courtyard

Viera Kamenicka, 2009
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RODINA

Na rozdiel od mnohych inych nabozenskych hnuti, judaizmus nepredsta-
vuje len individudlnu skusenost, Pokial stal Jeruzalemsky chram, do sveta
z neho prudila BoZia Pritomnost. V sicasnosti, ked velky Chram neexistu-
je, mame Mikdas me‘at, doslova,,maly chram”. Aj ten ma viak dve odlisné
podoby. Prvou z nich je synagoga, kde prezivame duchovnost na urovni
komunity. Druhym ,malym chramom” je domov. Tam zazivame duchov-
nost v rodine.

Narodil som sa a vyrastol v New Jersey. Manzelka Chana je z Minnesoty.
Zobrali sme sa v New Yorku, kde sa narodila aj nasa prva dcéra Sara.
Dalsie dve dcéry Chaya Mushka a Sheina prisli na svet vo Velkej Britanii,
kde som pokracoval v rabinskom stidiu. Prave tam sme sa dozvedeli,

ze v Bratislave hladaju rabina. Na zaklade in3piracie a motivacie od nasho
ucitela Rabbiho Menachem Mendel Schneersona, pozehnanej pamati,
lubavi¢ského Rebbeho, sme uz boli rozhodnuti venovat svoj Zivot Zidov-
skej osvete. Do Bratislavy sme sa pristahovali v aprili 1993 a odvtedy sa
nam narodilo dal3ich 10 deti. Vychova rodiny bola vzdy nasou najvyisou
prioritou. Nemohli by sme byt vzorom Zidovskej rodiny pre inych, keby
sme sa nevenovali tej nasej. Odvtedy sa nase dve najstarsie dcéry vydali
a zatial' mame tri vnicata. [BM]

FAMILY

In contrast to many other religious movements, the Jewish religion is not
purely an individual experience. When the Holy Temple in Jerusalem stoed,
it was the medium through which God’s Presence was channeled to the
world. In the absence of the large Temple, we now have the Mikdash Meat,
literally the “small Temple”. But even this “small Temple” has two different
manifestations. One is the synagogue, where community-experienced
spirituality is meant to take place. The second "small Temple”is the home.
This is where family-experienced spirituality takes place.

[ was born and raised in New Jersey. My wife, Chana, is from Minnesota, We
married in New York, where our first daughter, Sara, was born. Our next two
daughters, Chaya Mushka and Sheina, were born in the UK, where | pur-
sued further rabbinic studies. It was there that we heard that Bratislava was
looking for a rabbi. We had already come to a mutual decision to devote
our lives to Jewish outreach, inspired by the example and urging of our
teacher, Rabbi Menachem Mendel Schneerson z”l, the Lubavitcher Rebbe.
We moved to Bratislava in April 1993. Since our arrival we have had another
10 children. Raising our family was always the first priority. In any case, we
could not be role models for a Jewish family without being devoted to our
own. Since then, our two oldest daughters have married, and we have, at
this time, three grandchildren. [BM]



Rodina rabina Barucha Myersa a pani Chany Myers
Viera Kamenicka, 2012

The family of Rabbi Baruch Myers and Mrs. Chana Myers

Viera Kamenicka, 2012
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SVETOVY DEN ZIDOVSKEHO VZDELAVANIA

Kontinudlne celozivotné vzdelavanie vietkych vekovych skupin patri

k zdkladnym principom zidovskej tradicie. Preto aj nasi ¢lenovia s radostou
vitaju celosvetovy vzdelavaci projekt The Global Day of Jewish Learning
(Svetovy den Zidovského vzdelavania), do ktorého sa zapéjaju raz roéne
zidovské komunity s cielom spolo¢ného studia Zidovskych textov. Prvykrat
sa toto podujatie uskutocnilo v roku 2010 pri prilezitosti Gspesného dokon-
cenia prekladu Talmudu do anglického jazyka rabinom Adinom Steinsal-
tzom. Pretoze sa po celom svete stretlo s obrovskym tspechom, stala sa

z neho tradicia.

Ustrednou myslienkou tejto jedinecnej aktivity je rozvijat vedomosti z oblasti
judaizmu, priblizit ludom Zidovske kultirne dedicstvo a prehlbovat pros-
trednictvom diskusii, prednasok, zapojenim hudby, poézie ¢i filmu pocit
spolupatri¢nosti. The Global Day of Jewish Learning je dékazom, ze Talmud,
Téra a dalsie ndbozenské texty nie su urcené len pre rabinov, ale zaujimaju
aj.laickych” élenov komunity. Ustredné témy sa z roka na rok menia, preto

si kazdy méze casom najst oblast, ktora ho najviac zaujima. Bratislavska
zidovska obec ponuka tento rok zaujemcom uz piatykrat moznost vypocut
si uznavanych rabinov réznych smerov a diskutovat o ich nazoroch. Pre mla-
dych ludi sa otvara priestor pripravit si vlastnu prednasku & workshop a po-
delit sa o svoje myslienky s ostatnymi.

Pre mna je Global Day dolezity, lebo mi pomaha rozsirovat si obzory, dozve-
diet sa nie¢o nové a pozriet sa na zivot z roznych perspektiv. Osobne vnimam
tento projekt ako vybornii prilezitost na prehlbenie vedomosti, pretoze spo-
lo¢né studium, ktoré je zakladom judaizmu, predstavuje vynikajuci nastroj,
vdaka ktorému sa vzdelavanie stdva zaujimavejsim a indpirativnejsim. [PM]
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THE GLOBAL DAY OF JEWISH LEARNING

Lifelong learning among all age groups is one of the basic principles of the
Jewish tradition. Given this, members of our community have enthusiasti-
cally embraced the worldwide educational project The Global Day of Jewish
Learning, in which Jewish communities participate once a year by jointly
studying lewish texts. The event was first held in 2010 on the occasion of
the successful completion of the translation of the Talmud into English

by Rabbi Adin Steinsaltz. The event was hugely successful and was then
established as a tradition.

The central idea of this unique activity is to enlarge knowledge of Juda-
ism, to bring Jewish heritage closer to people, and to deepen the feeling

of mutual connectedness through discussions, lectures, music, poetry and
film. The Global Day of Jewish Learning proves that the Talmud, Torah and
other religious texts are meant not only for rabbis but are of interest to “lay”
members of the community as well. The central subject of the day changes
from year to year, making it possible for everyone to find an area of interest.
This year the Jewish Community of Bratislava is providing the opportunity,
for the fifth time, to peaple to listen to respected rabbis from diverse
streams of Judaism and to discuss their opinions. Young people will have

a chance to prepare their own lectures or workshops and share their ideas
with others.

For me, the Global Day is important because it helps me broaden my
horizons, learn something new and look at life from different perspectives.
Personally | see this project as an excellent opportunity to acquire deeper
knowledge, because joint study — which forms the foundation of Judaism -
is an excellent tool to make education more interesting and inspiring. [PM]



Diskusie nad studijnymi textami

Viera Kamenicka, 201(

Discussions over the

study texts
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NAJSTARSIA GENERACIA

Ohel David je jediny zidovsky domov dochodcov na Slovensku, Pri réznych
programoch sa tu pravidelne stretdvaju obyvatelia domova a ich vrstovnici
z Klubu seniorov pri ZNO Bratislava.

Mnohych mozno prekvapi, Ze k najaktivnejsim zlozkam bratislavskej
komunity patria prislusnici najstaréej generacie. Ludia, ktori prezili holo-
kaust sa zdruzuju v celoslovenskej organizacii The Hidden Child a v Klube
seniorov.

Klub zacal svoju ¢innost v roku 2001 v priestoroch Denného sanatéria

v Petrzalke. Ked zariadenie po dvoch rokoch sprivatizovali, presidlili se-
niori do objektu ZNO na Kozej ulici. Vdaka pestrym klubovym programom
mozu kazdu stredu opustit mury svojich domacnosti, stretavat sa s roves-
nikmi, zapajat sa do réznych aktivit. Napriek pokro¢ilému veku (kazdy

z nich ma 80+) a prezitym hrézam holokaustu nechcd len pasivne prijimat
to, ¢o pre nich niekto pripravi, ale vymyslaju a realizujd vlastné progra-
my. V ponuke nechybaju vylety, navstevy kultirnych podujati, vzdjomné
navstevy seniorov z Brna a Viedne. Pilierom éinnosti su najma stretnutia

s osobnostami slovenskej kulttrnej, politickej a vedeckej scény. V rokoch
2003 - 2013 prislo na pozvanie veducej Klubu pani Evy Mosnakovej viac
ako 100 hosti a mnohi z nich sa opakovane vracaju. K vrcholom doterajiej

¢innosti patri predstavenie Sila Zivota alebo program pri prilezitosti 10. vyro-

¢ia zalozenia. Obe podujatia rezijne pripravil ¢estny élen klubu, spisovatel
Daniel Hevier.

Narastajuci vek a zhoriujuci sa zdravotny stav spdsobili, Ze cast ¢clenov
dnes zije v Oheli David na nedalekej Svoradovej ulici. Medziludské vztahy
a dlhoroéna spolupraca viak pretrvavaju. Obyvatelia domova dochodcov
prichadzaju na Koziu a Klub seniorov organizuje niektoré svoje akcie

v Oheli David. [PS]

THE OLDER GENERATION

Ohel David is the only Jewish house for the elderly in Slovakia. Various activi-
ties are regularly attended by residents of the house and their peers from the
Jewish Community of Bratislava Seniors Club.

You might be surprised to learn that members of the older generation are
some of the most active groups in the Bratislava community. Holocaust
survivors meet in the nationwide organization The Hidden Child Slovensko
and in the Seniors Club.

The club launched its activities in 2001 at the premises of a day sanatorium.
After that facility was privatized two years later, the Seniors Club moved to
the Jewish Community Center. Thanks to its diverse program, our seniors
have a chance to escape the confines of their own homes, meet their peers
and get involved in various activities. Despite their advanced age (each
member is over 80 years old) and despite the Holocaust horrors they experi-
enced, they do not wish to be merely passive recipients: instead they create
and manage their own programs, Their activities include trips, attendance at
cultural events, and exchange visits with seniors from Brno and Vienna. The
primary pillar of their activities is meetings with personalities from Slovakia's
cultural, political and scientific spheres. Between 2003 and 2013, invitations
from Eva Mosnakova, the head of the club, were accepted by over 100 guests,
many of whom have come back repeatedly. The highlights of the club's
activities have included a performance of The Power of Life and a program to
commemorate the 10th anniversary of the club's founding. Both events were
directed by an honorary member of the club, the writer Daniel Hevier.

Their growing age and infirmity means that some of the club’s members
now live in Ohel David. Interpersonal relations and long-term cooperation
continue with these members. Residents of the house for the elderly come
to Kozia Street, and the Seniors Club organizes some of its events at Ohel
David. [PS]



Najstariia generacia ZNO Bratislava
Viera Kamenicka, 2014

The older generation of the Jewish Community of Bratislava

Viera Kamenicka, 2014
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SABAT

Sabat je dolezity sviatok v centre zidovskej tradicie. Ako hovori éasto
citovana mudrost: Viac ako Zidia drzali Sabat, Sabat drZal ich. Podla halachy
v tento den nesmu zidia pracovat a vyhradzuju si ho na duchovny odpo-
¢inok. Definicia ,prace” zahifia mnohé ¢innosti bezne vykonavané pocas
Siestich viednych dni tyzdna.

Sabat sa zaéina v piatok po zépade sinka a konéi v sobotu vecer. Koniec
sviatku sprevadza jedinecny obrad - havdala. Jeho nazov sa opiera o heb-
rejské slovo lehavdil (oddelit) a samotny tkon oddeluje konéiaci Sabat od
viedného tyzdna, ktory zacina po jeho skonceni.

Medzi klucové aspekty havdaly patria pozehnanie vina (kidus), zapalenie
$pecialnej sviece a privonanie ku aromatickému koreniu, ¢asto uchovava-
nému v §pecialnej korenicke.

Na fotografii vykonava tento obrad rabin Tom Kucera z Mnichova. Kucera,
rodak z Ceskej republiky, ziskal rabinske vzdelanie na seminari Abraham
Geiger Kolleg v Postupime a patri medzi prvych troch rabinov, ordinova-
nych od holokaustu v Nemecku. Kedze jeho materinskym jazykom je ces-
tina, v Bratislave je ziadanym prednasajicim a jeho inspirativne prednasky
sa tedia velkej oblube. [MB]

SABBATH

Sabbath (Shabbat) is an important Jewish holiday that is a core of Jewish
tradition. As an oft-quoted proverb states More than Jews have kept Sab-
bath, Sabbath has kept the Jews. Jews faithful to the tradition abstain from
work on the Sabbath and dedicate the day to spiritual rest. The definition
of “work”includes many activities normally conducted during the other six
days of the week.

The Sabbath begins after sunset on a Friday evening and concludes on
Saturday evening. The end of the holiday is marked by a unique ceremony
— Havdalah. Basing its name on the Hebrew verb lehavdil (to separate), the
act separates the outgoing Sabbath from the profane week that begins
after its conclusion. The key aspects of the Havdalah include the blessing of
the wine (Kiddush), the lighting of a special candle, and the use of fragrant
aromatic spices, often kept in a special spice container.

This picture features Rabbi Tom Kuéera of Munich performing the Havda-
lah. A native of the Czech Republic, Kucera graduated from the rabbinical
Abraham Geiger College in Potsdam, and was one of first three rabbis
ordained in Germany after the Holocaust. Given that Czech is his mother
tongue, he has been a very popular speaker in Bratislava and our commu-
nity enjoys his inspiring lectures, [MB]



Rabin Tom Kuéera pocas ritudlu havdala
Viera Kamenicka, 2011

Rabbi Tom Kucera during the Havdalah ritual

Viera Kamenicka, 2011
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CHANUKA

Verejné zapalovanie velkého chanukového svietnika na Rybnom namesti
predstavuje novu tradiciu, ktoru prijala komunita aj bratislavska verejnost.
Sviatok Chanuka je spomienkou na boj Makabejcov proti helénskej okupa-
cii v 2. storoci p.o.l, Po znovudobyti Jeruzalemského chramu povstalci zistili,
7e ostala jedina nadoba posvatného oleja, ktory sa pouZival na udrZiavanie
vecného svetla, Zazracne viak vydrzala celych 8 dni, potrebnych na vyliso-
vanie nového oleja.

Sviatok ma silny rodinny charakter. Na pamiatku tejto udalosti v Zidovskych
domacnostiach kazdy rok od 25. dia hebrejského mesiaca kislev pocas
osmich vecerov zapaluju na osemramennom chanukovom svietniku vZdy
o jednu sviecku viac. Okrem toho je neodmyslitelnou sicastou spev piesne
Maoz cur, ako aj konzumacia tradicnych latkesov a sufganiot (zemiakoveé
placky a $isky).

Kratko po prichode do Bratislavy zaviedol rabin Myers verejné zapalovanie
svietnika. Tento akt je sucastou sviatku, ale zaroven upozornuje majoritnu
spolo¢nost na pritomnost Zidovskej komunity v meste, ale aj na zni¢enie
dvoch bratislavskych synagog. Prvy raz sa verejné zapalovanie konalo

v roku 1993 na mieste velkej ortodoxnej synagégy, ktoru zburali v roku
1961. Neskor sa akt presunul na Rybné namestie, kde pévodne stala
neologicka synagdga, asanovana v suvislosti so stavbou Mosta SNP (1969).
Prvym cestnym hostom bol prezident Michal Kovac, aj v dalsich rokoch
prijali pozvanie mnohi vyznamni predstavitelia politického, kulturneho

a verejného Zivota. [PS]

HANUKKAH

The public lighting of a big Hanukkah candelabra at Rybné Square repre-
sents a recent tradition, accepted by both the community and the public of
Bratislava.

The holiday of Hanukkah commemorates the fight by the Maccabees
against Hellenic occupation in the 2nd century BCE. After the Temple in Je-
rusalem was regained, the insurgents found that only one vessel remained
of the holy oil used to keep the eternal flame burning. Miraculously, how-
ever, that oil lasted for the entire 8 days needed to press new oil.

The celebration is very much family oriented. In memory of the event,
every year starting on the 25th day of Kislev Jewish households light

one additional candle every evening for eight days on a eight-branched
Hanukkah candlestick, In addition, there are other integral parts to the
holiday such as the singing of Maoz Tzur and eating of traditional latkes and
sufganiot (potato pancakes and jelly-filled doughnuts).

Shortly after arriving in Bratislava, Rabbi Myers started the tradition of
public lighting of the Hanukkah candelabra. This event is part of the holi-
day but it also reminds the majority society of the presence of the Jewish
community in the city, as well as the previous destruction of two Bratislava
synagogues. The public lighting took place for the first time in 1993 at

the former site of the main Orthodox synagogue, which was demolished
in 1961. Later the event moved to Rybné Square, the former site of the
Neolog synagogue demolished in connection with the construction of the
SNP Bridge (1969). The first guest of honor was President Michal Kovac,
and in later years other prominent representatives of political, cultural and
public life attended the celebration. [PS]



Zapalenie chanukového svietnika na mieste neologickej synagogy
Archiv ZNO Bratislava, 2010

Lighting the Hanukkah candela

Archive of the Jewish Community

bra on the site of the Neolog synagogue

of Bratislava, 2010
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PESACH

Pesach je zidovsky jarny sviatok, ktorym si pripominame odchod zidov

z egyptského otroctva a oslavujeme oslobodenie Zidovského naroda.
Osem dni nejeme ziadne kvasené jed|a, ktoré sa oznacuju ako chamec.
Namiesto chleba sa preto pouziva nekvaseny chlieb (maces), ktory je zak-
ladnym symbolom tohto sviatku a ktory je predpisany v Tore.

V prvy a druhy vecer sviatku mame $pecialnu slavnostnu veceru, pri ktorej
z Hagady ¢itame pribeh odchodu z Egyptu. Tato oslava sa nazyva seder,
¢o v hebrejc¢ine znamena, poriadok’, kedze sa pri nej dodrziava starobylé
poradie ¢itania textu, modlitieb, jedenia symbolickych pokrmov a pitia $ty-
roch poharov vina. Vietko je sprevadzané pozehnaniami. Tradicia sederovej
vecery vznikla v dobe rimskej okupécie Judey a jej struktura sa odvija od
rimskeho sympozia. Tora nam prikazuje prerozpravat pribeh detom a nie-
ktoré prvky sederu su navrhnuté tak, aby vyvolali ich zéujem. Tento pribeh
sme povinni prerozpravat detom aj sebe, pretoze kazda generacia musi
vediet precitit, ¢o znamenalo, byt otrokom v Egypte.

Seder slavime doma s pribuznymi a priatelmi, ale tiez je bezné prist

do Zidovského komunitného centra na spoloént oslavu celej komunity.
Mnohi pripravuju seder v prvy vecer doma a druhy stravia v komunite.

Pre mna ma tento sviatok mimoriadny vyznam, kedZze som vyrastal

v spolocnosti ovladanej komunistickym rezimom. Pesach nas uci nielen

o hodnote slobody, ale aj o zodpovednosti, ktoru tato sloboda so sebou
prinasa. [MB]

PESACH

Pesach (Passover) is a Jewish spring festival, which commemorates the Exo-
dus of the Jewish people from Egypt and celebrates their freedom. For eight
days we do not eat bread or any other leavened food, which is called chametz.
Instead of bread we eat unleavened bread (matzah), which is a basic symbol
of the festival as ordained in the Torah.

On the first and second night of the holiday we hold a special festive dinner,
during which we read the story of the Exodus in a special book (Haggadah).
The celebration is called Seder, which in Hebrew means “order’, as the service
follows an ancient order of readings, prayers, eating symbolic foods and the
drinking of four glasses of wine, each with its blessing. The celebration devel-
oped during the time of the Roman occupation of Judea, and the structure is
based on a Roman symposium. The Torah instructs us to tell the story to our
children and there are several aspects to the Seder that are designed to awake
the interest of the children present. We are obliged to tell the story of the
Exodus to our children, and ourselves, because in every generation we have
to feel as we have been in the slavery in Egypt.

The Seder is held at home with the family or friends, but it is also common to
organize one at a Jewish Community Center so the whole community can
celebrate together. Many people hold a home Seder first night then go to the
community Seder on the second.

For me this holiday has a special meaning as | grew up in the society con-
trolled by the Communist regime. Pesach teaches us not only about the value
of freedom, but also about responsibilities that the freedom brings. [MB]



Pesachovy seder v kosernej jedalni tidovskej obce

Viera Kamenicka, 2008

=2 ‘¢ ¥

Passover Seder at the kosher canteen of the Jewish community
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HOLOKAUST

ZNO Bratislava sa usiluje udrzat v povedomi ¢lenov komunity, ale aj Sirokej
verejnosti pamiatku obeti holokaustu a kazdy rok pripravuje niekolko
pietnych podujati. Fotografia zo synagogy sa spaja so spomienkou na 60.
vyrocie prvého transportu zidovskych dievcat 25. marca 1942,

Tragické chvile v dejinach zidovského naroda pripomina vyrocie oslobode-
nia Osvien¢imu (27. januar), den odchodu prvého transportu (25. marec),

termin prijatia Zidovského kédexu (9. september) alebo Jom HaSoa (Pamit-

ny den holokaustu), spojeny s povstanim vo varsavskom gete.

Okrem vieobecne pripominanych datumov nechybaju ani akcie, ktoré
obracaju pozornost na konkrétne miestne udalosti. ZNO Bratislava im
pravidelne venuje dve smutoéné askary. Starsia z nich sa kona na cintorine
v Petrzalke, kde je pochovanych takmer 500 zidov z Madarska. Zavrazdili
ich niekolko dni pred oslobodenim mesta, 28. marca 1945.V roku 1958
postavili pri hrobe pamatnik. Pévodne sa termin tejto askary spajal s dnom
20. sivana, ked'si zidia na celom svete pripominaju obete pogromov pocas
povstania Bohdana Chmielnického na Ukrajine. Od roku 2007 si bratislav-
ska zidovska obec pripomina tuto smutnu udalost spolocne s Ustredim
vyskumu rakuskej povojnovej justicie poslednu nedelu pred Velkou nocou.
V tomto termine k hrobom prichadzaju nielen rakuski organizatori

a ¢lenovia komunity, ale aj predstavitelia velvyslanectiev Izraela, Rakuskej
republiky a Spolkovej republiky Nemecko.

V roku 1996 postavili bratislavski rodaci v Izraeli na ortodoxnom cintorine
pomnicek venovany pamiatke bratislavskych obeti. Odvtedy sa tu kazdy
rok kona pietne stretnutie. Pripomina datum poslednej velkej chytacky,
ktora sa uskutocnila na Jom kipur 1944. Nacisti vtedy chytili a deportovali
do koncentracnych taborov takmer tritisic bratislavskych Zidov. [PS]
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THE HOLOCAUST

The Jewish Community of Bratislava makes every effort to maintain the
memory of Holocaust victims among community members but also among
the general public through several remembrance events each year. This
photo from the synagogue relates to the commemoration of the 60th an-
niversary of the first transport of Jewish girls on March 25, 1942.

Tragic moments in the recent history of the Jewish people are remembered
through the anniversaries of the liberation of Auschwitz (January 27), the
date of the first transport (March 25), the date on which the Jewish Code
was passed (September 9) and Yom HaShoa (Holocaust Remembrance Day),
which is connected to the Warsaw Ghetto Uprising.

In addition to these widely remembered dates, there are also events which
bring attention to specific local events. The Jewish Community of Bratislava
regularly organizes two memorial services (Azkarot). The older of these takes
place at Petrzalka cemetery where almost 500 Jews from Hungary are buried.
Many of them were murdered on March 28, 1945, just days before the city
was liberated. In 1958 a memorial was built at the site of the grave. The

date of the Azkara was originally connected to the 20th day of Sivan, when
Jews around the world remember victims of pogroms during the Bohdan
Chmielnicki uprising in Ukraine. Since 2007, the community remembers this
sad event, together with the Austrian Research Agency for Post-War Justice,
on the last Sunday preceding Easter. On this day, the grave sites are visited
by Austrian organizers and members of the community, but also by officials
from the embassies of Israel, Austria, and Germany.

In 1996, Bratislava émigrés in Israel built a memorial at the Orthodox cem-
etery dedicated to the memory of victims from Bratislava. Since then an
Azkara is held every year to commemorate the date of the last major round-
up of Jews, on Yom Kippur in 1944, On that day the Nazis detained close to
three thousand Bratislava Jews and deported them to concentration camps.
[PS]



Pripomienka 60. vyrocia prvého transportu v synagoge
Lubo Stacho, 2002

Commemoration of the 60th anniversary of the first transport

53



HOSTIA

Za 25 rokov obec navstivilo vela vyznamnych osobnosti. Ale osobitnu
pozornost svojim Zivotom a dielom vyvolal spisovatel Arnost Lustig.
Struktdra ¢lenov obce je vekovo i nazorovo pestrd, takze je tazké uspoko-
jit kazdého. Délezitd ulohu tu zohravaju kluby zaloZené najma na vekovo-
generaénom principe, ale aj na zhode zaujmov.

Skolopovinna mladez sa schadza v Moadone, mladé rodiny zdruZuje Atid,
pre strednu generaciu je ur¢eny Klub Jachad. Ludi, ktori prezili holokaust,
spaja The Hidden Child alebo Klub seniorov. Nechyba Knizny klub, Férum,
ktoré organizuje profesor Traubner, vzdelavacie prednasky rabina Myersa
¢i podujatia Klubu Chavura. Kazdy z nich vytvara vlastné programy,

v ktorych nechyba pozyvanie zaujimavych hosti. Vdaka tomu maju éleno-
via obce moznost stretnut sa s osobnostami politickej ¢i kulturnej scény:
ved len Klub seniorov pripravil viac ako 100 takychto podujati.

Do priestorov Zidovského komunitného centra vdaka tomu zavital napri-
klad,lovec nacistov” Simon Wiesenthal, ,spievajuci rabin” Slomo Carlebach,
izraelsky autor Meir Salev, svetoznamy ¢esky spisovatel Arnost Lustig.
Rezisér Malte Ludin predstavil film o svojom otcovi, ktory posobil ako
velvyslanec nacistického Nemecka a po vojne bol v tomto meste odstdeny
a popraveny za svoj podiel na deportaciach. Medzi hostami nechybal prezi-
dent Michal Kova, niekolko clenov vlady, poslanci a diplomati,

ale aj znami slovenski vedci a umelci. [PS]

GUESTS

Over the past 25 years, the community has been visited by a number of
prominent personalities. The visit of writer Arnost Lustig attracted espe-
cially strong interest because of his life and work.

Community members are diverse in their age and opinions. An important
role is played by clubs based on participants’ ages and generations, but
also on their common interests. School-age children meet in Moadon,
young families come together in Atid and for people in their middle years
there is the Yachad Club. Holocaust survivors meet in The Hidden Child
organization or the Seniors Club. In addition, there are events by the Book
Club, the Forum organized by Professor Traubner, educational lectures by
Rabbi Myers or Chavura Club events. Each of these designs its own pro-
gram, which might include invitations to noteworthy guests. This makes it
possible for community members to meet personalities from political or
cultural life. The Seniors Club alone has organized over 100 such events.
Thanks to such efforts, the Jewish Community of Bratislava has been visited
by, among others, “the Nazi hunter” Simon Wiesenthal, “the singing rabbi”
Shlomo Carlebach, the Israeli author Meir Shalev and the world-famous
Czech writer Arnost Lustig. Director Malte Ludin introduced a film about
his father, who was Nazi Germany’s ambassador to Slovakia and who, after
World War Il, was executed in Bratislava for his role in the deportation of
Jews. Guests have also included President Michal Kovac, several members
of the government, ambassadors and diplomats, as well as Slovak scientists
and artists. [PS]



Arnoit Lustig podas besedy na bratislavskej obci
Viera Kamenicka, 2004

Arnoit Lustig visiting the Jewish Community of Bratisiava

sra Kamenicka, Z
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MEMORIAL CHATAMA SOFERA

Ziadna ina lokalita v Bratislave nepredstavuje pozoruhodny pribeh zidovské-
ho kultarneho dedicstva mesta tak, ako Memorial Chatama Sofera.

Na jeho mieste stal do roku 1943 cintorin, ktory sa pouzival od 17. storocia
do roku 1847. Zlikvidovali ho kvoli vystavbe nedalekého tunela. Na pévod-
nom mieste ostala iba najvzacnejsia cast cintorina, a to miesto odpocinku
bratislavskych rabinov, hrob Chatama Sofera a 22 hroboy, ktoré ho obklopo-
vali. Okolo nich postavili beténovy plast, ktory prekryli strechou z rovnakého
materidlu. Vznikol tak podzemny objekt, ktory dokonca aj pocas obdobia
komunizmu navitevovali ortodoxni putnici a mnohi ini Zidia.

V roku 1982 postavili elektrickovu trat a nad objektom vybudovali zastavku.
V rokoch 2000 az 2002, po rokoch zanedbavania, sa uskutocnila rozsiahla ob-
nova celého arealu a restaurovanie nahrobnych kamenov. Dopravny podnik
mesta Bratislavy dal prelozit kolaje elektrickovej trate a bol vymerany (neskor
oploteny) byvaly pozemok cintorina. Architekt Martin Kvasnica navrhol
neobycajny novy komplex, ktory splia prisne poziadavky halachy (zidov-
ského zakona). Po rokoch kultirnej ignorancie sa osobnost Chatama Sofera
stala integralnou sucastou multietnického kultirneho dedicstva Bratislavy.
Nedaleku zastavku mestskej hromadnej dopravy pomenovali podla velkého
rabina. [MB]
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CHATAM SOFER MEMORIAL

There is no site in Bratislava that embodies the remarkable story of Jewish
heritage in the city more than the Chatam Sofer Memorial. The site, dating
back to the 17th century, was a Jewish cemetery until 1943, when the nearby
tunnel was constructed and the cemetery was liquidated. Only the most
precious section, where famous Bratislava rabbis were buried - the Chatam
Sofer's tomb and the 22 graves surrounding it — was preserved on the original
site. It was enclosed by a concrete shell and covered with a concrete roof. The
site became an underground compound, which even during the communist
period was visited by Orthodox pilgrims and other Jews. In 1982 a tramline
was built and a tram stop was established over the compound. In 2000-2002,
after decades of neglect, the whole site was redeveloped and the grave-
stones restored. The former cemetery compound was delineated (and later
fenced off) after the tram tracks were relocated by the municipality. Architect
Martin Kvasnica designed a striking new complex that adheres to the strict
requirements of the Halacha (Jewish law) as well as to the highest standards
of contemporary architecture. After decades of ignorance, the Chatam Sofer
became an integral personality in the multi-ethnic heritage of Bratislava. The
nearby public transportation stop was named after the great rabbi, [MB]



Slavnostné otvorenie Memorialu Chatama Sofera 8. jula 2002
Lubo Stacho, 2002

Inaguration of the Chatam Sofer Memaorial on July 8, 2002

Lubo Stacho, 2002
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PRESSBURG YESHIVA

Program Pressburg Yeshiva sa rozbehol v roku 2013 z iniciativy Ustredného
zvazu Zidovskych nabozenskych obci na Slovensku (UZZNO). Nazov evoku-
je pocit historie, pretoze pripomina svetoznamu jesivu, ktora do roku 1940
pasobila v Bratislave. V ramci projektu UZZNO pomaha zidovskym obciam
v Kodiciach, Galante, Dunajskej Strede, Novych Zamkoch a Nitre pripravit
dastojné oslavy Vysokych sviatkov. Zabezpecuje pre ne mladych bocherov
(Studentov jesivy), ktori v spolupraci s ¢lenmi miestnej obce spoloéne vedu
bohosluzby na Ros hadana a Jom kipur. V obdobi medzi sviatkami sa Stu-
denti izraelskej jesivy, presunu do Bratislavy, aby zaZili atmosféru programu
Pressburg Yeshiva.

V spolupraci s bratislavskou ZNO spoznavajui mladi fudia Zivot v nasej
komunite a maju moznost studovat v synagége na Heydukovej ulici.
Navstivia kluby seniorov, Specializované zariadenie pre seniorov Ohel
David, Zidovské komunitné muzeum, synagégy a cintoriny, pomodlia sa
pri hrobe Chatama Sofera a zaoberaju sa jeho ué¢enim. Prostrednictvom
tohto projektu UZZNO dokaze vytvorit zazemie pre plynuly priebeh
Vysokych sviatkov na miestach, kde je to potrebné a Ziadané. Pre Studen-
tov izraelskej jesivy je to zasa prilezitost zoznamit sa s Zidovskou histériou
a kulturou, ale aj dnesnym zidovskym Zivotom na Slovensku. Snazime sa
tak pripoment staru slavu vo svete preslavenej bratislavskej jesivy. [MK]
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PRESSBURG YESHIVA

The Pressburg Yeshiva program was initiated in 2013 by the Federation

of Jewish Communities in Slovakia (UZZNO). Its name carries historical
resonance because it refers to a world-famous yeshiva which was active in
Bratislava until 1940. In the project, UZZNO helps Jewish communities in
Kosice, Galanta, Dunajska Streda, Nové Zamky and Nitra to prepare digni-
fied celebrations of the High Holidays. It brings young yeshiva bachurim
(students) who cooperate with members of these local communities to
jointly lead prayer services on Rosh Hashana and Yom Kippur. In the period
between the holidays the Israeli yeshiva students move to Bratislava to
experience the atmosphere of the Pressburg Yeshiva program, In coopera-
tion with the Jewish Community of Bratislava, the young men learn about
life in our community and get the chance to study at the Heydukova Street
Synagogue. They visit seniors clubs, the Ohel David, the Jewish Community
Museum, synagogues and cemeteries, and they pray at the Chatam Sofer
Memorial and study his teachings. Through this project by UZZNO we are
able to provide support for the celebration of the High Holidays in places
where this is needed and requested. For Israeli yeshiva students it is an op-
portunity to learn about Jewish history and culture as well as present-day
Jewish life in Slovakia, Through this approach we try to revive the glory of
the former world-renowned yeshiva of Bratislava. [MK]



Ucastnici programu Pressburg Yeshiva sa modlia v synagége
Attila Balint, 2013

Participants of the Pressburg Yeshiva program pray at the synagogue
Attila Balint
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ZIDOVSKE KOMUNITNE MUZEUM

Fotografia z otvorenia Zidovského komunitného muzea v juni 2012 zachy-
tava cestnych hosti zastupujucich hlavné mesto Bratislava a Bratislavsky
samospravny kraj, ako aj velkého priaznivca nasho muzea Tomasa Frankla
pocas prehliadky expozicie. Tomas venoval muzeu jeden z jeho klucovych
exponatov, obraz od jeho otca Adolfa, ktory prezil Osviencim a je autorom
cyklu Vizie z inferna. Je ho vidno na pozadi scény.

Expozicia sa nachadza v priestore byvalej Zenskej galérie dodnes funkénej
ortodoxnej synagégy na Heydukovej ulici. Otvorenie zidovského muzea
bolo snom Eugena Barkanya v sestdesiatych rokoch 20. storocia, ked
chcela zidovska obec upravit neologickd synagégu na muzeum, o sa, Zial,
nepodarilo a budova bola zburana. K projektu muizea sme sa vratili v ramci
dlhodobej stratégie pamiatkovej obnovy synagégy na Heydukovej ulici.
Poslanim muzea je spristupnit bohaté kultirne dedicstvo nasej komunity
prostrednictvom expozicie citlivo instalovanej do povodnej architektury
synagogy. Mnohi nasi ¢lenovia zapozicali vzacne predmety rodinnej histo-
rie, ktoré tak dotvaraju mozaiku pribehu komunity.

Za Uspech muzea vdac¢ime mnohym priaznivcom, predovsetkym vsak
spolupraci s Janou Svantnerovou, nasou kuratorkou judaik, a Martinom
Lepejom, autorom architektonického navrhu expozicie.

Sprievodnym programom muzea su vzdeldvacie programy pre bratislav-
skych stredoskolakov a cyklus verejnych prednasok Otvdrame dvere v syna-
gége. Dufame, ze tak otvorime dvere k zidovskej tradicii a inspirujeme ludi
k vzajomnej ticte a tolerancii. [MB]

JEWISH COMMUNITY MUSEUM

This photograph comes from the inaguration of the Jewish Community
Museum in June 2012 and depicts official guests representing the City of
Bratislava and the Bratislava Self-Governing Region, as well as friend of the
museum Thomas Frankl, during a tour of the exhibition. Frankl donated to
the museum one of its iconic exhibits, the painting by his late father Adolf,
who survived Auschwitz and later created the Visions from the Inferno cycle
of artworks. The picture is visible in the background.

The museum occupies the former women's section of the Heydukova
Street Synagogue, which is a functioning Orthodox synagogue. Opening
the community museum was a long-cherished vision of Eugen Barkany
during the 1960s, at which time the community wanted to transform the
old Neolog synagogue for this purpose. Unfortunately, this vision was never
realized and the building was demolished. We revived the plan to create a
community museum as part of the long-term restoration strategy for the
Heydukova Street Synagogue. The museum’s mission is to present the rich
heritage of our community by sensitively installing it within the authentic
synagogue architecture. Moreover, many of our members agreed to present
items related to their families’ history as part of the community’s story.

We are indebted to our many supporters for the success of the museum,
and especially to Jana Svantnerova, our Judaica curator, and Martin Lepej,
author of the architectural design, for their fruitful cooperation.

The museum has a special educational program for Bratislava secondary
school students and a cycle of public lectures, Opening the Doors, which are
held inside the synagogue. We hope to continue opening doors to the Jew-
ish tradition and to inspire people to pursue mutual respect and tolerance.
[MB]



Otvorenie Zidovského komunitného mizea 17. jina 2012
Milan Reichmann, 2012

Inaguration of the Jewish Community Museum on June 17, 2012

Milan Reichmann, 2012
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KLEZMER

Vynikajuci britsky klarinetista Merlin Shepherd definuje pévodny klezmer
takto:, Je to inétrumentalna hudba vychodoeurdpskych zidov hovoriacich
jazykom jidis!” Uz pocas pociatoc¢ného vyvoja nasaval vplyvy z okolia, kto-
ré boli viade iné - ved klezmer sa hral od Litvy az po Turecko vo vietkych
krajinach vratane dneéného Slovenska. Zidovski muzikanti vnimali hudbu
svojho okolia a neuzivili by sa hranim iba na Zidovskych svadbach, tak hra-
vali aj tam, kde od nich nechceli klezmer. Po ,znovuoziveni” klezmeru v 70.
rokoch 20. storocia je tiez otvoreny vietkym pristupom od tradicionalistic-
kého az po avantgardny, da sa kombinovat s réznymi $tylmi od klasickej
hudby cez jazz k reggae a inym.

PreBburger Klezmer Band je od roku 1995 uz doma aj v zahranici dobre
etablovany slovensky zastupca tohto zanra. K ludovym ¢i komponovanym
klezmerovym melodiam a piesnam pristupuje rozne, jeho élenovia maju
radi zemity dedinsky styl, ale aj progresivnejsie pristupy. Skupina zacala
svoje pésobenie vystipenim na purimovej oslave bratislavskej ZNO

a stale je sucastou mnohych akcii komunity ¢asto aj s tancom. PreBburger
Klezmer Band je drzitelom ocenenia Radio Head Award za rok 2012. Ma za
sebou vyse 700 vystupeni v 14 eurépskych krajinach a v Argentine, v roku
2014 bude koncertovat prvykrat v Dansku. Pre ¢lenov kapely bol délezi-
ty cyklus Prebudzanie synagdg, ktorého sucastou bolo oboznamovanie
slovenského publika s dejinami tamojsich zidovskych komunit. Clenovia
skupiny by radi hudbou napomahali §irit porozumenie a mier a odstrano-
vat nendvist, [SA]
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KLEZMER

The leading British clarinetist Merlin Shepherd defines original klezmer as
"the instrumental music of the Yiddish-speaking people of eastern Europe.
Even in its early development, klezmer was infused with influences from the
surrounding environment which were different in each place, as klezmer
was played in every country from Lithuania to Turkey, including present-day
Slovakia. Jewish musicians were receptive to the music played around them.
They would not have made a living playing only at Jewish weddings, so they
also played at venues where people did not request klezmer music. Follow-
ing a"klezmer revival”in the 1970s, it opened up to the whole spectrum of
approaches, from traditionalist to avant-garde, and was readily combined
with various styles from classical music through jazz to reggae, and beyond.
Since 1985, the main representative of this genre in Slovakia has been the
PreBburger Klezmer Band, which is now well established both in Slovakia
and internationally. The band has different takes on folk and composed
klezmer melodies and songs. Its members like the down-to-earth village
style as well as more progressive approaches. The band had its very first per-
formance at a Purim celebration party of the Jewish Community of Bratislava
and still performs at many events in the community, which often involve
dancing as well. The PreBburger Klezmer Band holds the Radio Head Award
for 2012, and has a proud record of over 700 performances in 14 European
countries plus Argentina, with its very first concert in Denmark planned in
2014. For the band members, the series Waking up Synagogues was very
important. One of its goals was to let the Slovak public discover the history
of local Jewish communities. Band members aim to use music to spread
understanding and peace, and end hatred. [SA]



Koncert PreBburger Klezmer Band
Thomas Falch, 2014

A concert by the Prefiburger Klezmer Band

Thomas Falch, 2014
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MICVA

Micva (mnozné cislo micvot) mozno prelozit ako ,prikdzanie”. Vyznamovo
suvisi so slovom cavta, ¢o znamena ,spojenie”. Téra uvadza 613 micvot.
Vykonanie micvy spaja ¢loveka s Bohom a sticasne je prejavom spojenia
Boha so svetom. A napokon micva predstavuje aj spojenie ¢loveka a sveta
okolo nas. Skutoéné spojenie totiz nastava, ked sa bozska podstata

v cloveku spoji s bozskou podstatou stvorenia, ked ¢lovek pouziva svet
ako nastroj na vykonavanie Bozich prikazani.

Typickym prikladom takéhoto BozZieho prikazania su tefilin. V schranke

z hovadzej koze su ulozené Uryvky Tory. Tymto sposobom sa stavaju po-
vznesenymi aj materialy, z ktorych s tefilin vyrobené. Ked'ich ¢lovek nosi,
jednu schranku si umiestiuje na hlavu a druhd na rameno, blizko srdca.
Hlava predstavuje intelekt, srdce emacie a rameno ciny, ¢im dochadza

k spojeniu - harmonii - intelektu, emaocie a ¢inu. [BM]

MITZVAH

A mitzvah (plural: mitzvot) can be translated as “commandment”. The word
mitzvah is related to the word tzavta, meaning connection. There are 613
mitzvot in the Torah. Performance of the mitzvah connects a person to God
and at the same time reveals the connection between God and the world.
A true connection exists when the Godly essence of the individual unites
with the Godly essence of the creation, when he or she uses the created
world as an instrument to carry out God'’s commandments.

Tefillin is a prototypical divine commandment. Leather from a cow is
fashioned into boxes into which portions of the Torah are inserted. In this
way, the material elements making up the tefillin become elevated. When
the person wears them, he places one box on his head, and the other box
on his arm, right next to his heart. The head represents intellect, the heart
emotion and the arm action. Here, too, a connection is achieved: harmony
between intellect, emotion and action. [BM]



=

Rabin Baruch Myers pocas rannej modlitby v synagége
Attila Balint, 2013

| ‘

Rabbi Baruch Myers during morning prayers in the synagogue
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POHREB

Holokaust a étyri desatrocia posobenia komunistickej ideoldgie vyvo-

lali zmenu hodnotovych orientécii. Prejavili sa v skuto¢nosti, ze okrem
tradiéného Zidovského pohrebu ¢lenovia komunity volili aj iné spésoby
pochovania (kremacia, civilny obrad). Napriek tomu najfrekventovanejsou
formou pohrebu nadalej ostava uloZenie do zeme na ortodoxnom alebo
neologickom cintorine.

Najcastejsim miestom timrtia nie je dnes domacnost, ale nemocnica,

¢o obmedzuje aplikovanie niektorych tradicii, ktoré st spojené s umie-
ranim a smrtou. Pozostatky sa prevezu v defi pohrebu na cintorin, kde

na pohrebnej doske (metaher) uskutocnia clenovia pohrebného bratstva
Chevra kadisa za sprievodu prislusnych pozehnani a modlitieb ritualne
umyvanie (tahara). Telo potom oblecu do pohrebného richa z bieleho
platna (tachrichem), o¢i a usta zakryju ¢repmi a do ruky vloZia dvojzubu
drevenu vidlicku. Pred zaciatkom obradu najblizsim pribuznym na znak
smutku narezu vrchny odev (kria).

Pri ortodoxnom obrade sa do hrobu uklada telo zabalené do plachty,

pri neologickom sa pouziva truhla z neohoblovanych dosak, spojenych
drevenymi klinmi. Po zasypani hrobu najblizsi muzsky pribuzny odrieka
za nebohého modlitbu kadis.

Odchodom z cintorina za¢ina obdobie siedmich dni hibokého smutku
(Siva), nasleduje dalich 23 dni miernejsieho tridsatdnového smutoéného
obdobia ($losim). Na pamiatku blizkych pribuznych sa patri na vyroény
den ich smrti (podla Zidovského kalendara) odriekat v synagoge modlitbu
kadis. Sucastou sviatkov Ros hasana, Jom kipur, Pesach, Savuot je boho-
sluzba mazkir, pocas ktorej pozostali hovoria modlitbu jizkor na pamiatku
rodicov a inych blizkych pribuznych. [PS]

BURIAL

The Holocaust and then four decades of communist ideology brought about
changes in values, These became apparent in the fact that besides traditional
Jewish burial, members of the community began to choose other funeral
types (cremation, non-religious burial). Nevertheless, interment at the Ortho-
dox or Neolog cemeteries remains the most frequently used type of burial.
Death no longer happens most commonly in households but instead in hos-
pitals, which limits the application of some traditions related to dying and
death. The remains of the body are transported on the day of the funeral to
the cemetery where, on the burial board (metaher), members of the Chevra
Kadisha association perform the ritual washing (tahara) while saying the
proper blessings and prayers. The body is then dressed in burial shrouds of
white linen (tachrichem), the eyes and mouth are covered by potsherds and
a two-pronged wooden fork is placed into the deceased’s hand. Before the
funeral ceremony, the closest relatives cut and then tear their clothes (kria)
as a sign of mourning.

During the Orthodox funeral ceremony, the body is wrapped in a sheet and
placed in the grave. In a Neolog funeral, a casket of raw planks connected
with wooden wedges is used. After the grave is covered with earth, the clos-
est male relative says the Kaddish prayer for the deceased.

Upon leaving the cemetery, a seven-day period of deep mourning (shiva)
starts, followed by another 23 days of less intense thirty-day mourning
period (shloshim). To remember close relatives, it is considered good custom
to say Kaddish in the synagogue on the anniversary of their death (according
to the Jewish calendar). Part of the Rosh Hashana, Yom Kippur, Pesach and
Shavuot holidays is the Mazkir service, during which family members say
the Yizkor prayer in memory of their parents and other close relatives, [PS]



Obradna siefi na ortodoxnom cintorine v Bratislave Ceremonial hall of the Orthodox cemetery in Bratislava
Viera Kamenicka, 2014 Viera Kamenicka, 2014



ZIDOVSKA JEDNOTA

Zidovska nabozenska obec v Bratislave je naslednikom ortodoxnej a neo-
logickej obce, ktoré fungovali v meste pred druhou svetovou vojnou. Obec
obnovili 9. aprila 1945. Dnesnu podobu a nazov Zidovskd ndbozenskd obec
(ZNO) dostala na zaklade nariadenia SNR z 9. septembra 1945,

Pocas komunistického rezimu sice $tat klamlivo hlasal nabozensku slobodu,
ale v skuto¢nosti zasahoval do naboZenskych zaleZitosti a obmedzil vietky
socidlne, kultirne a vzdelavacie aktivity obce. Toto okliestené postavenie, kto-
ré sa este viac zhorsilo v dosledku masovych emigracii po 21. auguste 1968,
ochromilo chod Zidovskej komunity a viedlo k jej duchovnému rozkladu.

Az po pade komunistického rezimu mohla ZNO Bratislava opat pinit
svoje funkcie a dnes je centrom Zidovského Zivota v meste. Komunita je
skutoénym domovom praktizujucich veriacich, ako aj sekularnych zidov,
ktori sa s obcou identifikuju z kulturnych a spolocenskych dévodov. Obec
si uchovava filozofiu nabozenského pluralizmu. Ortodoxny rabin vedie
bohosluzby v synagége pod|a starych zvykov, dohliada na kdser jedalen
a venuje sa mnohym dal$im ¢innostiam.

V zaujme plurality do obce pravidelne dochadza liberalny rabin, ktory orga-
nizuje alternativne bohosluzby, vzdelavacie aktivity a stara sa o duchovné
potreby nasich ¢lenov. Tato vzacna zidovska jednota je v nasej komunite
zaloZena na vzajomnej Ucte a tolerancii, ktoré su klti¢ovou zasadou riade-
nia ¢innosti Zidovskej nabozenskej obce v Bratislave po roku 1989, [MB]

JEWISH UNITY

The Jewish Community of Bratislava is the heir of the Orthodox and Neolog
communities that flourished in the city prior to World War Il. The communi-
ty was re-established on April 9, 1945, Its current legal status derives from
the decree of the Slovak National Council dated September 9, 1945.
During the communist regime, the state falsely declared “religious free-
dom’, but in reality interfered in religious affairs and curtailed all social, cul-
tural and educational activities by the Jewish community. This paralyzing
position resulted in the crippling of Jewish life and furthered the spiritual
annihilation of the Jews in Slovakia.

Only after the fall of the communist regime could the community reassess
its full functions and assume its present-day role as a hub of Jewish life in
the city. The community is a true home to the religious, as well as to many
secular Jews, who associate for cultural and social reasons. The community
maintains a philosophy of religious pluralism. The Orthodox rabbi leads
services in the synagogue according to the old custom of Bratislava, super-
vises the kosher canteen and engages in many other activities.

The Liberal rabbi runs alternative services, educational activities and looks
after the spiritual needs of our members. This precious Jewish unity in our
community is based on mutual respect and tolerance, which has been a
key principle of the post-1989 community’s governance in Bratislava. [MB]



Rabini Myers a Goldstein spoloéne pripeviuju mezuzu na vchod

do synagogy
Milan Reichmann, 2012

Rabbis Myers and Goldstein jointly affixing the mezuzah at the
synagogue entrance
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NASE PUBLIKACIE
OUR PUBLICATIONS

Neinvesti¢ny fond zidovského kultirneho dediéstva - Menorah je vydavatelom publikécii Zidovského komunitného muzea,
Vydali sme nasledovné tituly predstavujuce bohaté kulturne dediéstvo slovenskej zidovskej komunity:
The Jewish r—nw:hﬁ]i" Foundation - Menorah is the publisher for the Jewish Community Museum

We have published the following titles that present the rich heritage of the Slovak Jewish community

Zidovské pamiatky
zapadneho Slovenska

ynagogue

A chltethure

Synagogue Architecture in Slovakia Slovenska cesta Zidovské pamiatky zapadného Slovenska
A Memorial Landscape of a Lost Community zidovského kulttirneho dedicstva Jewish Monuments of Western Slovakia
Maros Borsky The Slovak Jewish Heritage Route Maros Borsky

ISBN 978-80-969720-0-5 Maros Borsky ISBN 978-80-969720-1-2

2007 2010 2011

Tien minulosti

Zidia v Bratislave a ich kulturne dediéstvo Tien minulosti Sme tu!

Jews of Bratislava and Their Heritage The Shadow of the Past We Are Here!

Maros Borsky, Jana Svantnerova a kol. Jana Svantnerova a kol. Maro$ Borsky a kol.

ISBN 978-80-969720-2-9 ISBN 978-80-969720-3-6 ISBN 978-80-969720-4-3
2012 2013 2014
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MOVAL VT RERITNCE

Synagéga a Zidovské komunitné mizeum si sicastou
Slovenskej cesty Zidovského kultirneho dediéstva

The synagogue and the Jewish Community Museum
are part of the Slovak Jewish Heritage Route

www.slovak-jewish-heritage.org
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Poloha / Location:
GPS: 48°8°49.00"N, 17°6'43.50"E
Heydukova 11-13, Bratislava

Kontakt / Contact:

Zidovské komunitné muzeum
Kozia 18, 814 47 Bratislava
Slovak Republic

www.synagogue.sk
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