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I 

UVOD 
FOREWORD 

MAROS BORSKY 

Spominam si, ako keby to bolo vcera, na scenu, ktora sa odohrala, 

ked' som stal v anonymnej mase demonstrantov na Namesti SNP 
v novembri 1989. Neznamy mui vyjadril z tribuny v mene sloven

skych zidovskych obcanov podporu Neznej revolucii. Ai po rokoch 

som sa dozvedel, ie ten to odvazny pan bol Fridrich Feldmar zo Lidov
skej nabozenskej obce v Bratislave. Spomfnam si, ako okolo stojaci 

l'udia reagovali na jeho VYzVU. Soli prekvapenf, v ~oku a nevedeli, 
ako reagovat. Som si isty, ie vacsina z nich prave v tej chvlli po prvy
krat uvidela i iveho iida. 
Pre mnohych Slovakov bolo slovo .iid" v case komunizmu nadavkou. 

Namiesto neho sa pouzival politicky korektny vyraz.,obcan iidovskeho 
povodu". V prvych rokoch po pade reiimu som si vsimol, ie mnohf 

rudia, ktori sa zaujimali o i idovsku kulturu a naboi enstvo este citi li 
potrebu zdoraznit, ie oni samotni nie su iidia, iba ich zaujima tema. 

Neskor sme zaiili purimove plesy s neiidovskymi prominentmi, ktorf 
sa chceli ukazaf v nasej spolocnosti. Po mnoho rokov sa tesime zaujmu 

zo strany medii o i idovske temy, z coho mnohf anonymnf internetovf 

komentatori saleju a obcas aj my sami mame pocit, ie ut je toho vera. 
Akoby tato krajina nemala iiadne ine problemy, o ktorych treba pisai. 
Majoritna spolocnost a verejne institucie casto spajaju holokaust 
a i idovsku kulturu do jedneho. Nie su ochotni fst d'alej a pochopit, 

ie holokaust nie je nasa kultura, ale zlo, ktore sa nam stalo. Lidovska 
komunita tu existuje a ma aktivny iivot a kulturu. Cas to ani nevedia, 

ako tu to oblas( skumai, pretoie je na to potrebna znacna znalos( 

iidovskej kul tury, hebrejskeho jazyka a dejfn. 
Sme obcania Slovenska, navstevujeme slovenske skoly, V kazdoden

nom zivote pouzivame jazyk krajiny a respektujeme jej kulturne a po
liticke normy. Platfme dane, chodime voli(, jazdime na rovnakych roz

bitych cestach a zaiivame vsetky kazdodenne problemy rovnako ako 
ostatni obyvatelia. Okrem toho sa zucastnujeme na iivote nasej malej 
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I can still remember, as if it were yesterday, a scene that happened when 

I stood among the anonymous mass of demonstrators on SNP Square in 

November 1989. Speaking from the tribune, an unknown man declared 
his support for the Velvet Revolution in the name of Slovak Jewish 

citizens. Only years later did I learn that this brave man was Mr. Fridrich 
Feldmar from the Jewish Community of Bratislava.l recollect how this 
citizen's call was embraced by the people standing around. Many were 

surprised and astonished and did not know how to react. I am sure that 
for the majority it was the first time they had seen a living Jew. 

For many Slovaks dunng the communist period, "Jew" was more of an ex
pletive. Therefore, rather then saying the word "Jew~ a milder, "politically 
correct" form -"citizen of Jewish descent" - was used. Moreover, in the 

first post-commun1st years I observed that many people interested 10 

Jewish culture or religion fell compelled to stress that they were not Jew

ish themselves and merely had an interest in the subject. In later years 
we also witnessed Purim balls attended by non-Jewish celebrities who 

wanted to be seen in Jewish society. We have seen many years of media 
interest in Jewish subjects, driving many anonymous Internet commen

tators crazy; sometimes even we in the Jewish community think this has 
been too much, as if the country did not have any other problems for the 
media to write about. 

The general public and public institutions often equate the Holocaust 
and Jewish culture. They are not willing to go further, in terms of un

derstanding, and see that the Holocaust is not our culture, but an evil 

imposed on us. The community is still here and has an active life and 
culture. Very often they do not know how to research the field, as sub

stantial knowledge of Jew1sh culture, the Hebrew language and history 
is needed. 
We are citizens of Slovakia, attend Slovak schools, use the Slovak 

language in our daily lives, and respect Slovakia's cultural and political 



komunity, ktora ma okolo tritisic rudi. Stat nas uznava ako narodnostnu 
mensinu, kedie mame osobitu kulturu, a tiei ako.cirkev~ vzhradom 

na skutoenost', ie vacsinu ostatnych uznanych nabozenskych organi
zacif predstavuju krest'anske denominacie. Preto si m no hi v iidovskej 

komunite, ale aj mimo nej kladu otazku, kto su slovenski zidia? lde 
0 etnicku, kulturnu alebo nabozensku identitu? 
Na~a ll9stava a sprievodny kata16g sa snaiia dar odpoved' zobrazenim 

sucasneho iivota komunity. Vidime, ie je hlboko zakoreneny V nabo

ienskej tradicii, v historickych udalostiach, ktore zachytila Biblia. Spolu 
to z nas robi religi6zno-etnicku skupinu so specifickou kulturou, ktora 
si udriiava svoje tradicne komunitne struktury. Sme pine integrovani 

do spolocnosti. Sme lojalni obCania Slovenskej republiky, ale zaroven 
sme hrdi na nasu minulost'. Udriiavame starocla trvajuce citove vazby 
so Svatou zemou a modernym Statom lzrael, kde mnohi z nas maju 

priaterov a pribuznych. 
Nemame mensinove media, politicke zastupenie, ani siet' skolskych 
institucii. liadne slovenske mesto nema taburu s jeho nazvom v ja

zyku nasej mensiny. Nemame special ne slovensko-iidovske narodne 
kroje a neorganizujeme festivaly rudovych piesni. Co je teda podsta

tou iidovskej kultury? 
Pouiili sme fotograficke medium, a by sme . zinscenovali" nas komu

nitny iivot V muzealnom prostredi. Mame ako muzealna institucia 
na toto pravo? Odpovecr je a no, pretoie nase muzeum vyrastlo z tejto 
komunity ako sucast' jej kulturnej politiky s cierom zvlditel'novat' jej 

minulost' aj sucasnu realitu. 
Prostrednictvom tejto vystavy predstavujeme iidovsky zivot pre r6zne 

typy publika: pre miestnych, pre turistov, pre star5fch i najmladsich 
iidov a neiidovskych navstevnikov. V prvom rade sme fungujuca 
komunita s vlastnymi instituciami a napriek nasmu malemu poctu sa 
nam dari udriaf kvalitu komunitneho iivota. Hebrejcina je jazykom 

norms. We pay taxes. vote in elections, dnve on the same pot-holed roads 

and expenence all the same issues of daily ltfe as other citizens. Besides 
this, we part1c1pate m the life of our small community of about three 
thousand people. The state acknowledges us as a nat1onal mmority as 

we have a distmct culture, and also as a "Church~ given that most other 
acknowledged religious bod1es are Christ1an denominations. This raises 
the que~tion for many. in the Jewish community and outside, who are 
the Slovak Jews? Is this an ethnic, cultural or religious identity? 

Th1s exhibition and catalogue try to prov1de an answer by sett1ng out 

what Jew1sh life IS today. We can see that the Jewish culture is strongly 
rooted in religious tradition and in the historical events depicted in the 

Bible. lt makes us into a religious-ethnic group With a distinct culture, 
one which maintains its traditional community ~tructures. We are well 

integrated m to society at large. While be1ng loyal Citizens of Slovakia, we 
still maintain strong. centuries-old emotional ties to the Holy Land and 
the modern State of Israel, where many of us have friends and relat1ves. 
We do not have minority media, politiCal representation or a special 
network of schools. No Slovak town has a s1gnpost bearing 1ts name m 

our language We do not have special Slovak Jewish folk costumes and 
do not organize folksong fest1vals. So what. then. is the core of Jew1sh 

culture? Here we use the med1um of photography to *stage" community 
life in a museum settmg. Are we, as a museum. a legitimate place to do 
this? The answer IS yes, as our museum grew up from th1s community as 

part of its cultural policies, one of which is to make 1ts past and presence 
visible. 
We are "staging" Jewish life through th1s exh1b1t1on for vanous audiences: 
local and tounst, younger and older, Jew1sh and non-Jewish First of 

all, we are a funct10n1ng community w1th institutions and, despite our 
small size, we manage to mamtam the quality of communal life. Hebrew 

is the language of prayer and religious trad1t10n, but for most of us our 
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modlitieb a nabozenskej tradlcie, ale pre vacsinu z m\s ostava mate
rinskym jazykom slovencina. Nabozensku tradiciu definuje iidovske 

pravo (halacha). Ritualy . prechodu• su spojene so zidovskym zivot

nym cyklom. Sme taktiez jedinou mensinou na Slovensku, ktora 
vlastni a udriiava svoje cintoriny a ma osobitne pohrebne zvyky. 

Nase sviatky suvisia so zidovskym naboienstvom. Pripomfname si 

odchod z Egypta, udelenie T6ry na vrchu Sinaj, statocny boj Makabej
cov aj odvaznu hrdinku Ester, ktora zachranila svoj rud pred zahubou. 

Tieto sviatky su d61ezite pre udrzanie kolektfvnej pamati dflVnych 
skusenosti zidovskeho rudu a Bozich zasahov do nasho osudu. 

Holokaust zanechal fatalny vplyv na nasej komunite. Ti, ktori prezili, 
tvoria nasu najstarsiu, ale stale aktivnu generaciu. Kolektivna trauma 

tohto hrozneho obdobia zasahuje aj do druhej a tretej generacie. 
Rodinne pribehy a spomienkove podujatia v komunite formuju nase 

skupinove povedomie, ktore je citlive na vsetky prejavy rasizmu 

a glorifikacie vojnoveho slovenskeho statu. 
Pilierom nasej komunitnej existencie je vzdelanie, ktore bolo vidy 
vysoko vazenou hodnotou. S tym suvisf zaujem o vzdelavanie. Tieto 

aktivity maju dosah na vsetky vekove skupiny, od skolkarov a skola
kov az po dospelych.:lidovske vzdelavanie je nastrojom odovzd<'lVa

nia tradicie z generacie na generaciu a udriiava skupinovu identitu 
nasej komunity. 
Komunita sa postupne coraz viae zviditernovala v prostredl Bratislavy. 

Verejne zaparovanie chanukovej menory ma tradiciu od roku 1993. 

Odohrava sa na mieste zburanej neologickej synag6gy, pri pamatnlku 
holokaustu a pod dramatickou siluetou historickej katedraly. Je to ve

rejne vyjadrenie nasej pritomnosti v meste, ale aj doklad nedavnych 
historickych udalosti a pripomienka, ako sa stracala tolerancia, 

ktora bola charakteristicka pre Bratislavu nedavnej minulosti. 
V roku 2002 sa vybudoval Memorial Chatama Sofera, architektonicky 

posobivy a real, uchovavajuci zvysky byvaleho zidovskeho cintori-

na zniceneho pocas druhej svetovej vojny, kde je umiestnenych 23 

hrobov slavnych bratislavskych rabinov. Desiatky rokov vedeli o tejto 
Hcasovej kapsli" skrytej pod kofajami elektricky pri vchode do tunela 

iba stari Bratislavcania. Dnes tarn vodime stredoskolakov V ramci 
vzdelavacieho program :lidovske kulturne dedicstvo v Bratislave, 
ktory realizujeme v spolupraci s Bratislavskym samospravnym krajom. 
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mother tongue remains Slovak. The religious tradition is defined by Jew

ish law (Halachah). Rites of passage are related to the Jewish life cycle. 
There are special ceremonies associated with birth, transitiOn to adult· 

hood, marriage and death. Moreover, we are the only mmority in Slova

kia that maintains its own cemeteries and has special burial customs. 
Our holidays are related to the Jewish religion. We remember the Exodus 

from Egypt, the delivery of the Torah on Mount Sinai, the struggle of the 
brave Maccabees and the courageous heroine Est her who saved her 

people from destruction. These holidays are Important in preserving the 
collect1ve memory of the experiences of Jewish people in the past and of 

Divine intervention in our destiny. 
The Holocaust had a fatal1mpact on the community The survivors form 

our older and still active generation. The collective trauma of this hor
rific period spreads even to the second and th1rd generations. Family 

histories and community remembrance culture form part of our group 
consciousness, which is sensitive to expressions of ram m and glorifica

tion of the wartime Slovak state. 
The pillar of our community existence is education. wh1ch has always 

been a highly respected value. Education goes on in all age groups, from 
kindergarten to school-age children and on to adults. Jewish education 

1s a tool to transfer our tradition from one generation to another and to 
retain the group identity of our community. 
The community has also become gradually more v1sible in the town

scape. The public lighting of the Hanukkah menorah on the site of the 
demolished Neolog synagogue and Holocaust Memonal, beneath the 

strikmg silhouette of Bratislava Cathedral, has been a tradition since 
1993.1t is a public statement of our community's presence in the city, 
evidence of recent historical events and a rem1nder of how the tolerance 

that was once so typical of Bratislava disappeared. 

In 2002, the Chatam Safer Memorial emerged as an architecturally attrac 

tive site preservmg the remains of the anc1ent Jewish cemetery destroyed 
during World War 11, where the tombs of 23 famous Bratislava rabbis are 

located. For decades, only well-informed Bratislava residents knew about 
this dark time capsule hidden under the tramline tracks at the entrance 

to the tunnel. Today, we bring secondary school students to the site 
within the educational program Jewish Heritage of Bratislava, which 
we conduct in cooperation with the Bratislava Self-Governing Region. 



0 desafrocie neskor sme verejnosti sprlstupnili synag6gu na Hey

dukovej ulici. Zidovske komunitne muzeum vzniklo najma z dvoch 

dovodov: ma formulovaf kulturnu politiku bratislavskej Zidovskej 

nabozenskej obce a chranif nase vzacne kulturne dedicstvo. Uspesne 

napfname toto poslanie a vytvorili sme malu, ale aktivnu a inovatlvnu 

muzealnu instituciu. Sme hrdi na novy cyklus verejnych prednasok 

v synag6ge Otvdrame dvere. 

Nas vystavny projekt v roku 2014 s titulom Sme tu! sa zameriava na zi

dovsky komunitny zivot V dnesnej Bratislave. Vybrali sme 20 zaberov. 

Vacsinu z nich nafotila Viera Kamenicka,.vel'ka dama• zidovskej kultu

ry na Slovensku, dokumentaristka synag6g a zbierok judaik, zaniete

na edukatorka, ktora sa desafrocla venuje sfreniu zidovskej kultury 

a vzajomneho porozumenia V spolocnosti. Ked' sme s nou diskutovali 

o tomto projekte, povedala, ie tento. nadherny film" jej jednoducho 

bezal pred ocami a ona len stlaclla spust', az neskor si uvedomila, 

aky dolezity prfbeh svojim objektlvom zachytila. Dakujeme tiei 

ostatnym fotografom, ktori nam poskytli svoje fotografie. 

l aziskom vyskumu v katal6gu je ~tudia Dr. Petra Salnera, popredneho 

etnol6ga a emeritneho predsedu Zidovskej nabozenskej obce 

v Bratislave. Peter Salner viedol komunitu 16 rokov, pocas ktorych 

sa naplnila jeho vizia o formovani komunitnej i n~titucie. Solo vybu

dovane Zidovske komunitne centrum. Pri pohfade na fotograficke 

zabery predstavujuce bohatstvo zidovskeho komunitneho zivota 

v dnesnej Bratislave si uvedomujeme prinos tohto lidra, ktory zasvatil 

roky prace pre blaho jeho komunity. Vd'aka jeho neunavnej a plodnej 

praci, dnes stojime zjednoteni v silnej komunite, ktora je domovom 

pre vsetky generacie bratislavskych zidov, praktizujucich veriacich 

aj sekularnych, ortodoxnych i liberalnych. 

Sucasny projekt je prvym vystupom nasej spoluprace s novym Zidov

skym kulturnym institutom, ktory je vrcholovou instituciou Ustred

neho zvazu zidovskych nabozenskych obci na Slovensku V kulturnej 

oblasti. Prostrednictvom vyskumu, kulturnych a vzdelavacich aktivit 

bude tento novy institut pracovaf pre zachovanie zidovskej kultury 

na Slovensku. 

Vystavny projekt Sme tu! je takisto nasi m pripomenutim 25. vyrocia 

padu komunistickeho rezimu v Novembri 1989. Chceme predstavit' 

zivot nasej komunity iijucej v slobodnej a demokratickej spolocnosti. 

Veri me, ze ten to unikatny vystavny projekt prispeje ku lepsiemu spo

znanlu a pochopeniu kultury a komunitneho iivota zidov na Slovensku. 

A decade later, in 2012. we opened the Heydukova Street Synagogue to 

the public. The Jewish Communrty Museum was established with the 

mission of formulating the cultural policies of the Jewish Community of 

Bratislava and preservmg our prec1ous hentc~ge. Since then, we have been 

successfully fulfilling this m1ss1on and have established a clear position as 

a small but act1ve and innovat1ve museum 10St1tut10n We are proud of our 

new cycle of public lectures 1n the synagogue. called Openmg the Doors 
Our exhibition project for 2014, titled We Are Here!, focuses on Jewish 

commun1ty life 1n Brat1slava today. We have selected 20 1mages. The ma 

jonty of them was photographed by Vier a Kamenicka, the grande dame 

of Jewish culture 1n Slovakia, documenter of synagogues and Judaica 

collections, and dedicated educator who ha~ for decades been engaged 

rn promoting Jewish heritage and mutual understanding in soc1ety. When 

we d1scussed this project with her, she said that this ·beautiful film" had 

been JUSt evolving before her eyes and she had s1mply pressed the shut 

ter, only later realizing what an Important story she had captured w1th her 

lens. We are also grateful to the other photographers who supported this 

project with therr pictures. 

The research core of this catalogue is a study by Dr Peter Salner, a promi

nent ethnologtst and pres1dent emeritus of the Jew1sh Community tn 

Bratlslava. Peter Salner led the community for 16 years. dunng which h1s 

vis1on of build1ng the community rnst1tut10n was fulfilled. The Jewish 

Community Center was developed. Looking at the pictures presenting the 

richness of Jewish communal hfe 1n Bratlslava today, we reahze the con 

tribution of th1s leader, who dediCated years of work for the benefit of h1s 

community. Following tireless and fruitful work. we stand today united m 

a flourishing community provtdrng a home to all generat1ons of Brat1slava 

Jews, religious and secular, Orthodox and Liberal. 

The current project 1s the first cooperation With the Jewish Culturallnsti· 

tute newly established by the Federation of Jew1sh Communities 1n Slo· 

vak1a as its representative body in the field of culture Through research, 

cultural and educational act1v1ties this new institute w1ll work towards 
preserving Jew1sh culture 10 Slovakia. 

The exhib1tion proJect We Are Here! is our tnbute to the 25th ann1ver· 

sary of the fall of the communist regime rn November 1989. We want to 

present the life of our community, living in a free and democratic society 

We strongly beheve that this unique exh1bit1on prOJect w1ll contribute 

towards better understanding of Jewish culture and the hfe of our corn· 

m unity in Slovakia. 
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Okrem ineho obsahuje prikaz zaloii( zjednotene 2.idovske naboien

ske obce. Pod umelo vytvorenou spolocnou strechou sa stretli brati

slavski ortodoxni aj neologicki veriaci. Do komunity ale patrili aj rudia, 
ktori na holokaust reagovali stratou viery. Niektorf z nich asimilovali 

a distancovali sa od zidovstva v akejkol'vek podobe, mnohr si vsak 

zachovali iidovsku (hoci nle religi6znu) identitu.1 Cast' z nich vstupila 

do lNO, inf ostavali mimo obce. Svoj pozitivny, neutralny ci zaporny 
vzt'ah k judalzmu prenasali aj na potomkov, ktori sa narodili kratko 

po oslobodenr. V podmienkach komunistickej spolocnosti vel'ka cas( 

tejto generacie nemala moinos( spoznat' v rodine ani v skole iidovske 
nabozenstvo, tradlcie, kulturu, dejiny. Napriek to mu po novembri 

1989 mnohi prejavili zaujem sta( sa sucast'ou komunity. 

Nazorova roznorodost' sa prejavovala vo (formal ne) zjednotenej obci 
pocas celeho obdobia 1945 - 1989. Diskusny prispevok, ktory odznel 

na vyrocnej clenskej schodzi lNO v roku 1999 ilustruje, ie tento stav 
pretrvava nad'alej:.Od holokaustu sa hierarchia hodnot posunula od 
cisto nabozenskych kriterii k identite. To, ie je niekto obrezany a vie sa 

mod lit', je kriterium pre ucast' na bohosluibach a inych naboienskych 

obradoch. Ale nie je to kvalifikacia pre spravovanie veci verejnych. 
Tu je doleiite, a by sa dotycny citil iidom, hlasil sa k iidovskej identite 

a mal ine schopnosti pre tuto cinnost'." Religi6zne motivovane rozpo
ry sa prejavovali najskor vo forme konfliktov ortodoxnych a neologic
kych clenov, neskor sa zmenili na spory veriacich a sekularnych :Zidov 

a v sucasnostl maju formu napatia medzi ,starymi" a,novymi" zidmi. 
Proces uvol'novania spolocenskych pomerov vyvrcholil pocas,praz

skej jari" koncom sest'desiatych rokov 20. storocia. V tomto obdobi sa 
aktivizovala aj 2.NO. Organizovala religi6zne, kulturne a vzdelavacie 

podujatia, ale aj taborove pobyty pre mladei v lzraeli, Juhoslavii 
a Rakusku. Situacia sa radikalne zmenila po okupacii Ceskoslovenska 

V auguste 1968, ked' emigrovala vacsina prislusnfkov mladsej a stred
nej generacie.2 z Bratislavy odisli aj rabin Elias Katz, predseda Oz 2.NO 

Benjamin Eichler a <falsi popredni funkcionari komunity. Nove vede

nie KSC netaj ilo nedoveru k iidom. Historik Jan Hlavinka1 definoval 
ich postavenie v obdobi normalizacie (1969 - 1989) uz nazvom svojej 
studie .2.idovska komunita pod kontrolou·. Vtedajsie predstavenstvo 

2NO preto obmedzilo aktivity na nabozensku a socialnu sferu:,Jeho 
clenovia moino rezignovali na vizie, niektorl podrahli natlaku. Doka

zali vsak naplnit' hlavne poslanie svojej cinnosti a previedli bratislav
skych iidov cez duchovnu pus f. V taikych podmienkach zachovali 
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established shortly after liberation by decree 231 / 1945 of the Slovak 
National Counc1I"On setting the conditions for the Jewish faith m Slova

kia~ Among other things, it decreed the establishment of united Jewish 

communities. The imposed, artificial unity of the commun1ty came to 

include both the Orthodox and Neolog Jews of Bratislava. Yet the com 

m unity also comprised people who had lost their faith in response to the 

Holocaust. Some of them assimilated and refused to have anything to do 
with Jewishness in any form, while many others maintained the1r Jew1sh 

(if not their religious) identity. Some joined the Jewish community, and 

others remained outside the community. They also transmitted their 

positive, neutral or negative attitudes about Judaism to their children 
who were born shortly after the liberation. Under the conditions of com· 

munist society, a major portion of this generation had no chance to learn 

about Jewish religion, traditions, culture or history within the family or at 
school. Nevertheless, after November 1989, many expressed an interest 
1n participating in the community. 
This diversity of opinions was evident in the (formally) united community 

during the entire period 1945-1989. A comment made in a discussion 

at the annual meeting of community members in 1999 illustrates that 
this later continued to be the case: "Since the Holocaust, the hierarchy of 

values has shifted from purely religious criteria to identity. The fact that 
someone is circumcised and knows how to pray is a criterion for par
ticipating in worship and other religious rituals. But it is no qualification 

for managing public matters. What is important there is that the person 
feels themselves Jewish, recognizes their Jewish identity and has other 

abilities to do this job~ Religiously motivated disputes first surfaced as 
confl1cts among Orthodox and Neolog members, later turned into disa 
greements between religious and secular Jews, and currently take the 

form of tensions between "old" and "new· Jews. 
The process of loosening restrictions in society culminated during the 

"Prague Spnng· m late 1960's. The community became active in that peri· 

od too, by organiz1ng relig1ous, cultural and educational events. as well as 

youth camps in Israel. Yugoslavia and Austria. The situation changed radi· 
cally after Czechoslovakia was occup1ed in August 1968, after which most 
people of the younger and middle generations emigrated. Those who 

left Bratislava 1ncluded Rabbi Elias Katz, Chairman of the Federation of 
Jewish Communities in Slovakia Benjamm Eichler, and other prominent 
functionaries of the community. The new leadership of the Communist 
Party of Czechoslovakia made no attempt to hide its distrust of Jews. The 



kontinuitu komunity a po novembri 1989 odovzdali stafetu svojim 

nastupcom. Za to zasluhuju uznanie."4 Obec zabezpecovala predo· 
vsetkym bohosluzby a oslavy sviatkov, pozornosf venovala pamiatke 

obetl holokaustu a v ramci moznostl pomahala riesit niektore social

ne problemy ... 

(Trans)formovanie iidovskej identity 

V takomto prostredi sa (trans)formovala identita najstar~ej gener<kie 
a ich potomkov. Krucovu ulohu zohral holokaust. Osudovo ovplyvnil 
postoje mnohych, ktori ho zazili a I eh prostrednictvom formoval sve

tonazorove orientacie d'alsich generacii zidov. Vacsina ortodoxnych 
veriacich bud'zahynula, alebo prezivsi po oslobodenf casto zvolili 

emigraciu. Na Slovensku ostali predovsetkym zidia, ktori uprednost

nili kulturne a politicke prisposobenie. Napriek zdanlivo jednoznacnej 
prevahe ravicovych {komunistickych) a aslmilantskych nazorov mali 

v komunite stabilne miesto aj veriaci r6znej orientacie. Dokladom je 
fakt, i.e v roku 1955 na Slovensku aktivne fungovalo viae ako 40 na
bozenskych obd. Podl'a vzfahu k judaizmu mozno lch clenov rozdelit 
do dvoch zakladnych skupln. Prvu tvoria veriac1 {bez ohl'adu na to, 
ku ktoremu prudu judaizmu sa hlasia). Do druhej patria rudia, ktori 

sice odmietaju religiozitu, ale deklaruju prislusnost ku komunite a jej 
tradiciam aj formou Clenstva v lNO. Existuje este tretia skupina. 
Do nej mozno zaradif tych, ktori sa napriek i idovskemu p6vodu jed

neho ci obidvoch rodicov zo strachu alebo inych dOvodov distancuju 
od iidovstva a nie su predmetom zaujmu tohto prispevku. 

NaJpocetnejsiu zlozku komunity tvoria dnes sekularni zidia. 
V d6sledku traumy holokaustu stratili (m lad si obycajne ani nemali 

moznost zlskat') vzfah k judaizmu. Neznamena to ale, ze sa zbavili 
duchovnych vazieb so zidovstvom. Cas to dodrzuju jednotlive prvky 
tradlcie, niektorl sviatocne navstevu]u synag6gu. Pripadnu ucasf na 
bohosluzbach vnimaju mnohi z nich ako akt solidarity (s predkami, 

tradiciami alebo so sucasnikmi, ktorl potrebuju minjan) a nie ako 
preJav relig1ozity. V prfpade vstupu do obce hradaJu v nej spolocenske 
a kulturne zazemie, ale mnohi aj social ne benefity. Pokiar su veriaci, 
svoju religiozitu obsahom ani formou nestotoinuju s prejavmi judaiz· 
mu. Prikladom je cesko-izraelsky spisovatefVlktor Fischi:.Nerikam, 

ze Buh nenr, ale modlit se k nemu nemohu.•s Arnost Lustig vzdy 
verejne deklaroval prfslusnost' k iidovskej komunite, ale k viere po 

zazitkoch pocas holokaustu zaujal odmietavy postoj: .. Sam neverim 

historian Jan Hlavmka1 defmed their status in the so called "normaliza 
tion period"(1969 1989) in the title ofh1s study"The Jewish Community 

under Control': The community leadership of that t1me therefore ilm1ted 
its activities to the relig1ous and social spheres. "Its members may have 

given up on their visions and some succumbed to the pressure. However, 
they managed to fulfil! the main m1ss1on of the1r act1vit1es to gUide the 

Jews of Bratlslava through the spiritual wilderness. Under difficult condt 
tions they mamtamed the continuity of the community and handed over 
the imagmary relay baton to the1r successors after November 1989. For 
that they deserve to be recognized."4 For the most part. the community 

organized religious services and celebrations of holidays. with attention 
paid also to hononng the victims of the Holocaust. and helpmg as much 

as was possible to solve some social problems ..• 

(Trans)forming the Jewish identity 

lt was in such an environment that the identity of the oldest generat1on 
and their children was (trans)formed. The Holocaust played a key role lt 
had fateful effects on the attitudes of many who survived and, through 
them, 1t formed the worldv1ew of succeeding generations of Jews. 

Most Orthodox religious Jews either perished or - if they had surv1ved 
- chose to em1grate after the liberat1on. The Jews who remamed m Slova· 
kia were those who preferred to adapt culturally and poht1cally. Desp1te 

the seemingly clear dominance of leftrst (commumstl and asslmilatiOn
ist opm1ons. there were always religious members w1th other op1n1ons 
within the community. 

This is evidenced by the fact that in 1955 the number of rehg1ously dctive 

communities exceeded 40. By their relation to Judaism, the1r members 
may be divided into two basic groups. The first group mcludes the 
religious Jews (regardless of what stream of Judaism they identify w1th). 

The second group 1ncludes people who reJect religious life but cla1m they 
belong to the community, identify with 1ts traditions, and expre>ss the1r 
belonging through the1r membership in the Jewish community ThNe IS 

also a third group which IS comprised of those who. desp1te havmg one 
or both Jewish parents. shy away from the1r Jew1shness and hence arl.' 
outs1de the scope of th1s paper. 
TI1e largest group in the community today are the secular Jews Affected 

by the trauma of the Holocaust, they lost (or the younger generation 
usually never had a chance to develop) any connection to Juda1sm Yet 

that does not mean they had cast away their spiritual ties to Jewishness. 
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a je mi to lito, ie neveflm, protoze by mi pomohlo, kdybych veri I. 
Nebylo by pak vsechno jen na m ne; bohuzel mam strach, ie jsme 

sami. Chtel bych verit v Boha.•6 Proces zmeny hod not ilustruje Pave! 

Traubner, kto,Y zazil holokaust a dostal z domu zaklady naboienskej 

vychovy: ,.Ja nie som nabozensky Zid. Chodim do synag6gy pri vyroc

nych sviatkoch, pomodlfm sa za svojich rodicov. Ja so m etnicky Zid. 

So m Slovak, ktory sa narodil zidovskym rodicom."7 Vplyv holokaustu 

na vztah k judaizmu vyjadrila zena (1923). ktora viedla kvOII matke 

k6sernu domacnost': .Viete, nerada filozofujem, ale ked' si spomeniem 

na vsetkych tych krasnych poboznych rudf, na to, eo sa im stalo, tak 

neviem ... Radsej nechcem o tom rozmysrat'. Nechcem, ale musfm 

zapochybovaf."11 Na zaklade dostupnych poznatkov mozno zhrnu(, 

ie pre vell<u cast' komunity . Boh po holokauste je abstraktny alebo 

nijaky; rozhodne to vsak nie je starozakonny Boh Tory a micvot .. . u9 

Skutocnosf, ze svoje zidovstvo vnimaju mimo hranfc judaizmu vsak 
neznamena, ie komunita prestala pre nich existovat'. Doleiite puto 

predstavuje reflexia holokaustu, vyjadrenie solidarity s osudom a smr

t'ou blfzkych. 

Hfadanie rovnovahy medzi i idovskou tradiciou a prostredim, v kto

rom zili, pred rokom 1989 cas to ovplyvnilo usilie neohrozit' buducnost 

svojich deti v podmienkach totalitneho systemu. Niektorl z tohto d6-

vodu pred nimi zatajovali aj iidovsky povod. Nie su vynimkou pripa

dy, ze sa o rodicoch (teda aj o sebe) dozvedali od cudzich fudi, neraz 

za neprfjemnych okolnosti. Napriek tomu aj v generacii narodenej 

po roku 1945 pretrvavalo vedomie odlisnosti od majoritneho okolia: 

.Od ostatnych Cechov a Slovakov ich odlisovalo transgeneracne 

(ne)odovzdavanie rodicovskych zazitkov holokaustu a rodicovska 

ambivalencia afebO dokonca utajovanie ich zidovstva, ktore V detstve 

vytvorilo matuci pocit odlisnosti. Mladi ceski i slovenski iidia sa 

vyznacovali sice nie castou, ale psychologicky vyznamnou osobnou 

skusenost"ou s antisemitizmom; emocionalnym stotoznenim s lzrae

lom, eo ich automaticky priviedlo do rozporu so silne antisionistickym 

komunistickym reiimom. Od i idov v zapadnych liberalnych demok

raclckh lch odlisovala stopa spojena so zidovstvom, z ktorej vyplyval 

negatfvny pocit odlisnosti, casto bolestive hradanie zidovstva 

v si tuacii, ked komunisticke autority a m no hi rodicia uprednosti'\ovali, 

aby sa nestotoi.novali so svojim zidovskym pozadim; a nepritomnost 

ZidOVSkehO nabozenskehO VZdelania.•IO 

Mladl rudia sa po novembri 1989 ocitl i v zlozitej situacii. Mnohf az 
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Frequently they observe individual elements of the tradition and some 

come to the synagogue on holidays. They view their possible attendance 

at religious serv1ces as an act of solidarity (w1th ancestors, traditions or 

with their peers who need to create a minyan) rather than as an expres

sion of religios1ty.lf they join the community as members, they seek 

to participate in social and cultural activities but many also seek social 

benefits. If they are religious, they do not Identify their religiosity with 

Judaism, in content or form. The Czech-Israeli writer Viktor Fischl serves 

as an example of this attitude: "I am not saying that there 1s no God, but 

I cannot pray to him.·· Arnost Lustig has always publicly declared himself 

to be a member of the Jewish community but after the Holocaust experi

ence he came to reject fa1th: "I myself do not beheve and regret the fact 

that I do not believe because if I did, it would help me. lt would not all 

be on my shoulders; unfortunately I am afraid that we are on our own. 

I would like to believe in God. "6 The process of the change in values has 

been described by Pave I Traubner, who experienced the Holocaust and 

was given the foundations of a religious education at home: "I am not 

a religious Jew. I visit the synagogue for High Holidays and I pray for 

my parents. I am an ethnic Jew. I am a Slovak who was born to Jewish 

parents.• The effect of the Holocaust on her ties to Judaism was ex

pressed by a woman (b. 1923) who kept kosher household because of 

her mother: "You know, I do not like to philosophize, but when I remem

ber all those beautiful religious people and thmk about what happened 

to them, then I don't know ... I prefer to not even think about it. I do 

not wish to, but I just have to have my doubts. "8 Based on the available 

evidence one may conclude that for a major part of the community "God 

after the Holocaust is abstract or non-existent; certainly not the God of 

the Torah and the mitzvot. .. "9 The fact that they see their Jewishness 

outside the borders of Judaism does not mean that the community no 

longer exists for them. An essential tie 1s the reflection of the Holocaust, 

and the expression of solidarity with the fate and death of close ones. 

Before 1989, the search for balance between the Jewish tradition and 

the environment in which Jews lived was often affected by efforts not to 

put at risk the future of their children in the totalitarian political sys-

tem. For this reason, some of them hid from their children their Jewish 

background. lt was not rare for a person to learn from strangers, often 

under unpleasant circumstances, that their parents (and hence they 

themselves) were Jewish. Nevertheless, even in the generation of people 

born after 1945 there remained awareness of being different from the 



teraz dostali moinos( oboznamii sa blizsie so iidovskym naboien
stvom, kulturou, dejinami. Niektori sa rozhodli zotrvaf nad'alej mimo 

komunity, inf zvolili clenstvo V Slovenskej unii iidovskej mladeze ale
bo V obci. Na zaklade vyskumov generacie .vnukov holokaustu• Tin a 
Gyarf<Bova dospela k zaveru, ie .jednotllvci aj rodiny si dnes vytvaraju 

vlastny model z tradfcH, ktore si sami vyberu."'' Tento.zidovskyvyber" 
nachadzame v roznych prejavoch rodinneho a spolocenskeho zivota. 
Patrf sem prfpadna ucast' na bohosluzbach, zaparovanie sabatovych 

ci chanukovych sviecok, sederova vecera, post na Jom kipur, kadis 
za rodicov, dodriiavanie niektorych prindpov kasrutu, ale aj forma 

pohrebu atd'. Spomenute (a ine) prejavy ucty k tradiciam su prejavom 
religlozity, alebo aj formou deklaracie prislusnosti ku komunite. Uve

denu realitu musela respektovat' aj obec. 

Situacia po novembri 1989 

Reflexle holokaustu, utlak V obdobi komunizmu, pretrvavajuci strach 

z antisemitizmu spolocnosti a uradov, neznalost' tradfcif a predstava, 
ie sa tym zosmiesnia odradzali mnohych potencialnych clenov 2NO 
od vstupu do obce. K prvym cierom po zmene reiimu patrila preto 

potreba odstranit' ich obavy a predsudky. D61ezitu ulohu V tom to usili 
zohralo 2idovske f6rum, ktore v roku 1990 zaloiil Pave I Traubner. Prve 
stretnutia sa uskutocnili v priestoroch starej kuchyne 2NO na Zamoc

kej ulici. Milos Ziak hodnotil tuto aktivitu negativne:.,V starej poloroz

padnuteJ k6ser kuchyni pod hradnym vrchom sa vytvorilo lidovske 

forum. Nazov forum bot prevzaty z dobovej vyzvy predstaviterov KV 
VPN, vyzyvajucich rudi, a by zakladali a organizovali alternativne 

platformy (profesijne a zaujmove f6ra), ktore mall sluZlf ako neformal
ne obcianske zdruzenla, artikulujuce zaujmy jednotlivych skupin 
obcanov vo vzt'ahu k statu.( ... ) Mna tam priviedol prvykrat Juraj 
Relch, ktory bol ,novymi 2idmi' (ako ich nazyval) vyzvany, a by sa 
na zhromazdenie dostavil a prehovoril za UZ2NO. Sola to skupina 
v prevaznej miere asimilovanych lidov, kto,Ych cierom nebola revitali
zacia nabozenskej institucionalnej zakladne (2NO), ale zjednotenie 

2idov na zaklade spoloeneho historickeho a kulturneho povedomia 
a najma na zaklade pripominania si kolektivnej skusenosti z cias 

holokaustu.·•z 

Forum sa stretavalo s enormnym zaujmom zidovskej verejnosti. 
Najma v prvych mesiacoch po revolucii hralo podstatnu ulohu pri 
vytvarani .zidovskeho sebauvedomenia" mladej generckie a zmenso-

majonty around them: "They were d1fferent from other Czechs and 
Slovaks by the trans-generational (lack of} transfer of parents' expenence 
of the Holocaust as well as parents' ambivalence about, or even hiding of, 

Jewishness which created a confusing feeling of be1ng different in child 
hood. Young Czech and Slovak Jews were confronted with 1nfrequent but 
psychologically s1gn1ficant experiences of anti Sem1t1sm, and emotional 
identificatton w1th Israel which automatiCally led them into opposition to 

the strongly ant1 Zionist commun1st regime. Unlike Jews 1n the liberal de 
mocracies of the West. they had a trace connection to Jew1shness wh1ch 

resulted in negative feelings of being different, an often pamful search 
for Jewishness in a situation where the communist authorities and many 

parents preferred them not to identify w1th their Jew1sh background, and 

to an absence of Jewish religious education. ' 

After November 1989, young people found themselves 1n a complicated 
situation. lt was only then that many of them had a chance to learn more 

about the Jewish religton, and Jewish culture and history. Some chose to 
remam outs1de the community, others became members of the Slovak 
Union of Jew1sh Youth or members of the Jew1sh Commumty Based on 
her research of the generation ofNgrandchildren of the Holocaust', Tina 

Gyarfasova came to the conclusion that "individuals as well as fam1lies 
create their own model of trad1tions, made up of what they choose."" 
This "Jewish picking• can be found in various expressions of family and 

sociallife. lt mcludes occasional attendance at prayer services, lighting of 
Sabbath candles on Fnday mght, lighting of Hanukkah candles, makmg 

Seder dinner, fasting on Yom K1ppur, saying Kaddish for parents, keep 
ing some kashrut princ1ples, but also the form of funerals. etc Such (and 

other) signs of respect for traditions are signs of being relig1ous, but also 
a way of declaring one's belonging to the community. This fact too had 
to be respected by the community. 

The situation after November 1989 

The reOect1ons of the Holocaust, suppression under communism, 
continued fear of ant1-Sem1tism from society and the authonties, poor 
knowledge of traditions, and the idea of bemg nd1culed all d1scouraged 

many potential members from jo1ning the commumty. After the polit1· 
cal regime had changed, one of the first goals was therefore to address 

their fears and preJudices. An 1mportant role m this regard was played 
by the Jew1sh Forum. started by Pavel Traubner in 1990. 1ts first meet 

ings took place In the old canteen premises of the Jew1sh community 1n 
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valo obavy vahajucich. Prispievalo k tomu, ie P. Traubner pozyval 
zaujlmavych clenov komunity, ale aj nezidovskych predstavitel'ov 

kulturnej a politickej sceny. Nechybali ani hostia zo zahranicia 

{napriklad ,.lovec nacistov" Si m on Wiesenthal, ,.spievajuci rabfn" 
$1omo Carlebach, pracovnici izraelskeho vel'vyslanectva, reprezentant 

s·nai B'rit Dan Mariachin, predstavitelia American Jewish Committee 

David Singer a Andrew Baker a mnohl d'alsi). Napriek nespornemu 
vyznamu tychto osobnostf dolezitejsia bola pritomnosf zidov i nezidov 
zo Slovenska. Fakt, ze sa nebali verejne deklarovat' svoj povod alebo 

sympatie k zidOVStVU a lzraelu pomahala V prvom rade Starsim rucf'om 
prekonaf obavy z navratu minulosti. Pozitivne posobila aj skutocnosi, 

ze pravidelnf ucastnici podujatf postupne budovali nove alebo 

obnovovali v minulosti pretrhnute spolocenske siete. Nejeden z nich 

patri dnes medzi aktfvnych predstaviterov komunity. 
Fakt, ie forum sa spociatku konalo v do be, ked' prebiehali piatkove 
vecerne bohosluzby, poukazuje na naboiensku vlainost' casti 
komunity. Nechybali vsak ani kriticke reakcie. Mnohi ucastnici totiz 
do synag6gy vobec nepri~li alebo odchadzali predcasne, a by stihli 

f6rum. 1nl naopak na znak nesuhlasu toto podujatie ignorovali. Vybor 
ZNO sa pokusil najsf kompromis a prijal salamunske rozhodnutie: 

.Je nevyhnutne urobit kroky na zvysenie nabozenskeho povedomia, 
ale zaroven neodradzovat' nikoho od navstevy fora alebo synag6gy."11 

F6rum dodnes patri k vyznamnym aktivitam obce. 

Po novembri 1989 vzniklo (alebo obnovilo predtym zakazanu cinnost) 
niekolko zidovskych organizacii. Na jesen 1990 zalozili studenti 

Leskoslovensku uniu iidovskej mladeze (po rozdeleni republiky sa 
premenovala na Slovensku uniu zidovskej mladeze). V pociatocnej 

euforii jej Clenovia usporiadali mnozstvo podujati, ktore pomahali 
formovat zidovsku identitu. Organizovali vzdelavacie semina re, letne 

brigady na opravy cintorinov ci synag6g. K dolezicym pocinom patrilo 
vydavanie casopisu Chochmes, po desafrociach prveho zidovskeho 
periodika na Slovensku. S obcasnym1 prestavkami a zmenami 

periodicity vychadzal v rokoch 1992 - 2007. 
V okt6bri 1992 zacala pracovaf bratislavska odbocka medzinarodnej 
humanitarnej organizacie B'nai B'rit, ktora vznikla v USA v polovici 

19. storocia. $portovo zalozenl prislusnici komunity sa moiu uplatnif 

v Makabi Slovensko. Existovali snahy o obnovenie sionistickych 

organizacii, tieto projekty sa v~ak neuskutocnili. Od roku 1998 posobi 
v Bratislave organizacia The Hidden Child {Ukryvane diefa). Zdruzuje 
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Zamocka Street. Milos Ziak described the activity as follows: "In the old, 

semi-dilapidated kosher kitchen under the castle hill, the Jew1sh Forum 
had been formed. The name'forum'was taken from the call from officials 

of the regional committee ofVPN [Public against the Violence was a civic 

association leading the transformation in Slovakia in 1989] to found and 
organize alternative platforms (professional and interest-based) which 

were to serve as non-formal civic associations and articulate the interests 
of individual citizen groups towards the state.( ... ) I was brought there 

for the first t1me by JuraJ Reich, who was invited by the 'new Jews' (as he 
called them) to come and speak on behalf of the UUNO {The Federation 

of Jew1sh Communities in Slovakia]. They were mostly assimilated Jews 

who did not seek to revitalize the religious institutional base (Jewish 
community) but rather to unite Jews on the basis of their shared histori· 

cal and cultural awareness, and above all on the basis of remembering 
the collect1ve experience of the Holocaust." ~ 

Jewish public interest in the Forum was enormous. Particularly in the first 
months after the revolution, it played a substantial role in developing 
the "Jewish self-awareness" of the young generation and reduced the 

doubts of those who were hes1tant lt helped that Pave I Traubner invited 
as speakers noteworthy members of the community but also non-Jew1sh 

personalities from the world of culture and politics. Guests from abroad 
included, for example, the "Nazi hunter" Simon Wiesenthal, "the singing 
rabbi" Shlomo Carlebach, the staff of the Israeli Embassy, representa 

tive of B'nai B'rit Dan Mariachin, representatives of the American Jew1sh 
Committee David Singer and An drew Baker, and many others. Even if the 

presence of these personalities was no doubt significant, the presence of 
Jews and non-Jews from Slovakia was even more so. The fact that they 

were not afraid to publicly declare their background and sympath1es for 
Jewishness and Israel helped the older people in particular to overcome 

their fears that the past might return. Another positive was the fact that 
regular participants m the events were gradually developing new social 
networks or renewmg those wh1ch had been broken 1n the past. A num
ber of those regular participants are now among the active members of 

the community. 
The fact that the Forum events initially took place at the same time as 

Friday night services shows the lukewarm religious feeling in parts of 

the community. Critical voices were also heard, because many Forum 

participants either did not attend synagogue at all or left early to attend 
Forum events. Other members, on the contrary, ignored the event to 



l'udf, ktorf zazili holokaust v detskom veku. V kulturnej a vzdelavacej sfere 

od roku 2000 p6sobi Neinvesticny fond zidovskeho kulturneho dedic
stva - Menorah. Po svojom prfchode zalozili rabfn Myers s manzelkou 
Chabad Slovensko, odbocku americkeho chasidskeho hnutia Chabad 
LubaviC. Organizacia v sucasnosti pracuje najma v religi6znej a vzdelava

cej sfere. Pozornosf venuje aj aktivizacii zidovskych zien. 
V atmosfere vseobecneho ozivenia opat'vypukli zdanlivo zabudnute 

spory o tom, ci ma byt' 2NO viac , zidovska" alebo sa zameria .nabo
zensky". Cast' clenov presadzovala navrat k ortodoxnej orientacii 

a vyjadrovala nespokojnost' s tolerovanfm liberalnych a sekularnych 
idei. Ako uvadza Milos 2iak, v roku 1990 vtedajsi predseda UZZNO 

Juraj Reich . bol ochotny, i ked' nie nadseny, hradat' sposob, ako by 

sa dal vytvorit' priestor pre asimilovanych Zidov v institucionalnej 
strukture ortodoxnej nabozenskej obce. Vznikol paradox, ked' sa 
do organov nabozenskej obce zacali tlacit' l'udia, ktori mali k nabozen
stvu v lepsom prfpade odmerany, v horsom nezmieritel'ne odmerany 

vzt'ah."14 Po dlhych diskusiach pokracuje cinnost',zjednotenej 
komunity", v ktorej maju nad'alej spolocne posobit' rozne nazorove 

prudy, v casti strednej a najma starsej gener<kie vsak pretrvava urcite 

napatie medzi ,starymi" a . novymi" iidmi. 
Do konca roku 1990 sa podujatia ZNO konali v budove starej ritualnej 

kuchyne na Zamockej ulici. Havarijny stav objektu a narastajuci pocet 
navstevnfkov sp6sobili, ze niektore akcie sa uskutocnili mimo priesto

rov komunity. Ui purimovu slavnost' (jar 1990) a chanukovu zabavu 
v decembri toho isteho roku obec zorganizovala v budove Demokratic
kej unie iien. Pre siroku verejnost' je urcene slavnostne zapal'ovanie 

velkeho chanukoveho svietnika. Tuto tradfciu zaloiil rabfn Baruch 
Myers niekolko mesiacov po svojom prfchode do Bratislavy. Na mieste 
zburanej ortodoxnej synag6gy na Zamockej uiici {najvacsej v Bratisla
ve) bol V decembri 1993 prvym cestnym hosfom vtedajSf prezident 

Slovenskej republiky Michal Kovac. 
V neskorsich rokoch {ui na Rybnom namestf, kde p6vodne stala 
asanovana neologicka synag6ga) prijali pozvanie na tento akt dalsi 

vyznamnf predstavitelia politickeho, verejneho a kulturneho iivota. 
Clenovia SUZM pripravuju kaidy rok obi'Ubenu Chanukovu zabavu. 
Na programe sa okrem pozvanych hostf podiel'aju prislusnici komuni

ty- od detf zo sk61ok Gan Menachem ci Bambi az po seniorov z Ohelu 
David. {Jediny zidovsky Domov dochodcov na Slovensku slavnostne 

otvorili v roku 1998.) 

show their disapproval. The board of Jewish community tried to strike a 

compromise and took a Solomon-like decision: "We must take steps to 
raise religious awareness while not discouraging anyone from visiting 
the Forum or the synagoguellThe Forum continues to be an important 

activity in the community to this day. 
After November 1989, several Jewish organizations were started {or 
renewed their activity after having been previously banned). In the fall 

of 1990, students established the Czechoslovak Union of Jewish Youth 
{renamed the Slovak Union of Jewish Youth after the split of Czechoslo

vakia}. Driven by early enthusiasm, its members organized a number of 
events which helped formed Jewish identity. They organ1zed educational 

seminars and summer volunteering events to restore cemeteries or 

synagogues. Other important steps included publishing the magazine 
Chochmes, the first Jewish periodical in decades in Slovakia.ll was pub
lished with breaks and changes in periodicity from 1992 to 2007. 
In OctobPr 1992, activitiP~ werp launchPd by the Rratislava branch of thP 

international humanitarian organization B'nai B'rit, which was founded in 
the mid 19th century in the United States. Those inclined to sports may 

still take part In the activities of the Maccabi Slovakia. There were also 
attempts to renew the work of Zionist organizations, but those prOJects 

were never implemented. The Hidden Child organization has been active 

since 1998.1t brings together people who surv1ved the Holocaust as ch1l 
dren. In the cultural and educational fields, there is the Jew1sh Heritage 

Foundation- Menorah, which has been working since 2000. After arriv
ing in Slovakia, Rabbi Baruch Myers and his wife started Chabad Slovakia, 
a branch of the American Chassidic movement Chabad Lubavitch. The 

organization is currently especially active in the religious and educational 
areas and pays particular attention to the active involvement of Jewish 
women. 
In the atmosphere of general renewal, seemingly forgotten disputes 
broke out again about whether the community should be more"Jew1sh" 
or more"religion-oriented: Some members called for a return to Ortho

dox orientation and expressed dissatisfaction with tolerance for L1beral 
and secular ideas. As mentioned by Milos liak in 1990, the then chairman 

of UZZNO, Juraj Reich,"was willing, even if without enthusiasm, to find 
a way to give room to assimilated Jews in the institutional structure of 
the Orthodox religious community. A paradoxical situation developed 
when membership in the leadership of the religious community became 

desirable for people whose attitude to religion was reserved at best and 
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Vel'mi popularny je (Post)purimovy pies, ktory sa kona v Bratislave 

(popri tradicne zameranej purimovej zabave, urcenej najma pre deti) 
od roku 1995. Organizator- Slovenska unia zidovskej mladeze - musf 

preto opakovane riesif problem reprezentativnych, dostatocne 

vel'kych a cenovo primeranych priestorov, ktore by uspokojili naroky 
stovak (nielen iidovskych) ucastnfkov. Zaujem vyvolavaju aj ine 

sviatocne aktivity (sederove vecere pocas sviatku Pesach, garden 
party pri prileiitosti lagBaOmer alebo Sukot, ale aj askary na pamiat

ku obeti holokaustu atd'.). 

D61ezitou sucasfou modernej zidovskej identity je holokaust a pripo
mienka jeho obeti (askara}. V Bratislave dlhorocnu tradfciu ma 

spomienkova slavnosf na cintorine v Petrzalke. Kona sa na pocesf 

takmer 500 zidov, ktorych zavrazdili 28. marca 1945, teda tyzderi 
pred oslobodenim mesta. Askara na pamiatku bratislavskych obetf 

holokaustu sa uskutocriuje od roku 1996 na ortodoxnom cintorfne. 
Spaja sa s termfnom poslednej vel'kej chytacky, pri ktorej v septembri 
1944 chytili a deportovali 2500 tunajsfch zidov. Osobitne slavnostny 

priebeh ma JomHa~oa (Den holokaustu). Sucasfou je symbolicke 
zaparovanie sviecok na pamiatku zavrazdenych, ale aj kulturne 
podujatia, pripomfnajuce smutne chvile nedavnej minulosti. 

.LNO sa prostrednfctvom viacerych podujatf pokusa oslovif aj siroku 

verejnosf. Vel'ky zaujem vyvolava Eur6psky deri zidovskej kultury. 
V prvu septembrovu nedel'u obec kaidy rok otvara synag6gu a oba 
funkcne cintorfny. Najviac vsak prifahuje Memorial Chatama Sofera. 

Navstevnikov sem lakaju nielen hroby vyznacneho rabina a jeho 

predchodcov, ale aj dramaticke osudy cintorina a v neposlednom 
rade sa m objekt memorialu a okolnosti jeho vystavby na zaciatku 

21. storocia. Aspori cast problemov priblizuje autor projektu Martin 
Kvasnica:.,Zjednodusene povedane, mal som uprostred cintorfna 
postavif memorial tak, a by nestal na cintorfne. Mal som ho takmer 
styridsaf metrov dlhym chodnfkom po cintorfne sprfstupnif aj pre 

kohenov, prislusnikov rodu, v ktorom sa traduje kriazsky stav v Jeru
zalemskom chrame. Ti sa cintorina dotknuf v6bec nesmu, lebo by 

stratili svoju charizmu. Mal som im umoznif do neho vstup tak, 

a by neboli pod jednou strechou s hrobmi. Stavba nesmela maf 

zaklady v terene, na ktorom stojf a vsetok stavebny ruch musel 
respektovat' pokoj mftvych:'~ 5 V sucasnosti memorial predstavuje 
jednu z novych dominant Bratislavy. Prifahuje veriacich, ale aj 
pocetnych turistov doslova z celeho sveta. 
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irreconcilably reserved at worst:,• After long discussions, the activities 

have continued of the •united community" which is to maintain together 

groups of various opinions. Nevertheless, some tension remains between 
"the old" and "the new" Jews, partly in the middle and particularly in the 
older generations. 

Until the end of 1990, community events took place in the building of 

the kosher kitchen in Zamocka Street. The ruinous condition of the build
ing and the growing number of visitors led to some events taking place 

on premises outside the community. The Purim celebration in the spring 

of 1990 and the Hanukkah celebration in December of that year were 
organized by the community in the building of the Democratic Union 

of Women. The wider public can now attend the annual lighting of a big 

Hanukkah candelabra. This tradition was started by Rabbi Baruch Myers 
several months after his arrival in Bratislava. The site of the demolished 

Orthodox synagogue (the largest in Bratislava) in Zarnocka Street was 
visited in December 1993 by its first guest of honor, the then President 
of the Slovak Republic Michal Kovac. ln later years, invitations to this 

event were accepted by other prominent representatives from political, 
public and cultural life (by then in Rybne Square, at the former site of the 
demolished neolog synagogue). 

Every year, SUZM [The Slovak Union of Jewish Youth] members organize 
the popular Chanuka celebration event The program features invited 

guest performers but also members of the community- whether chil
dren from the Gan Menachem and Bambi kindergartens or seniors from 

the Ohel David (the only Jewish house for the elderly in Slovakia, which 

was opened in 1998), or others. 
Also the (post-)Purim ball is very popular- i1 has been held in Bratislava 
(in addition to the traditionally focused Purim celebration, which is in

tended primarily for children) since 1995.1ts organizer - the Slovak Union 
of Jewish Youth - has repeatedly had to deal with the difficulty of renting 
high-quality, sufficiently spacious and affordable premises to meet the 

demands of hundreds of (not only Jewish) participants. Other holiday

linked activities also attract interest (Seder dinners during Pesach. garden 
parties during LagBaOmer or Sukkot, but also Azkarot to remember 

Holocaust victims, etc.}. 
The Holocaust and the remembrance of its victims (Azkara) represent 

an important part of the modern Jewish identity. The memorial service 
at the cemetery In Petrialka, Bratislava, has a long tradition. lt is held to 
honor close to 500 Jews murdered on March 28, 1945, one week before 



Religiozna sftha 

Religi6znu sferu negativne ovplyvnilo, ze po smrti lzidora Katza (1978) 
dlhsf cas V Bratislave nebola obsadena funkcia rabina. Ai. po stvrt'storo
ci (1. jula 1993) nastupil na tento post ortodoxny rabin Baruch Myers, 

ktory v meste posobi dodnes. Na slavnostnej inauguracii sa zucastnili 
okrem clenov komunity aj politici, osobnosti kulturneho zivota a 

reprezentanti kresfanskych cirkvi. 

Myersove zaciatky neboli jednoduche. Casf clenov obce vyjadrovala 
nespokojnosf s prichodom ortodoxneho rabina do prevazne sekular
nej komunity. lni zas ocakavali, ze obnovi slavnu minulost', stelesnenu 

osobnosfou Chatama Sofera a jeho potomkov, a zastavi alebo aspon 
spomalf proces asimilacie. Pracu rabfna komplikovalo, ie prisiel 

v neistej politickej situacii kratko po rozdeleni Ceskoslovenska a 
vzniku samostatnej Slovenskej republiky. Po prvom desat'roci 
hodnotil svoje postavenie nasledovne: ,Rabini a clenovia komunity 

vnlmaju nabozenstvo vel'mi rozdielne. Na jednej strane stoji rabfn, 
ktory veri, ze T6ra je slovo Bozie a ktory praktizuje pisane aj ustne 
tradicie ako vyraz Bozej vole. Na druhej strane je komunita, z ktorej 

niektori vnimaju nabozenstvo ako subor zvyklosti ci folkl6r." 16 Na jar 
2013 ubehlo 20 rokov jeho pritomnosti v Bratislave. Pri tejto prilezi

tosti Baruch 

Myers svojou predncBkou uviedol prednaskovy cyklus Otvcirame 

dvere. V zaplnenej synag6ge okrem ineho povedal: 
, lsaac Bashevis Singer rozprava pribeh o muzovi, ktory po navrate 
z Vilny hovori priatel'ovi: ,Ti 2idia vo Vilne su pozoruhodni l'udia. Videl 
som lida, ktory cely den studoval. Vide I som lida, ktory cely den 

snoval plany, ako zbohatnUt'. Videl som lida, ktory maval cervenou 
zastavou a vola I po revoluci i. Vide I som lid a, ktory bollojalny k svojej 

krajine. Videl som tida, ktory cely den behal, a by napfnal svoje tuzby. 
A videl som asketickeho Lid a, ktory sa vyhybal pokuseniu.' 

Znamy mu hovori ,Neviem, eo t'a na tom tak prekvapuje. Vilna je vel'ke 
mesto s mnohymi lidmi vsetkych typov.' 
Prvy muz mu odpoveda: ,Nie, to bol jeden a ten isty Lid.' 

Ked'som cital tento pribeh, pripomenulo mi to nasu bratislavsku 
komunitu. Malu skupinu l'udi, ktora vsak zahrna siroke spektrum 
osobnosti s r6znym nastavenlm a postojmi k nabozenstvu. lial: nie je 
mozne zabezpecit' tol'ko rabinov, ktorr by vsetkym tymto osobnostiam 
vyhovovali. Moju ulohu V poslednych dvadsiatich rokoch to v6bec 

neurahcovalo.''17 

the city was liberated. Azkara in memory of Bratislava Holocaust VICtims 
has been held 1n the Orthodox cemetery s1nce 1996. lt IS connected to 
the last major round-up of Jews, which happened 1n September 1944, 

when 2,500 local Jews were detained and deported. Yom HaShoah 
(Holocaust Remembrance Day) is very special, including as it does the 

symbolic lighting of candles in memory of the murdered, but so too are 
cultural events to remind us of sad moments from the recent past. 

The Jewish community also tries to address the wider public through 
several events. There is great interest in the European Day of Jewish 

Culture. On the first Sunday of each September, the community opens 
the synagogue and both funct1onmg cemeteries. However, the Chatam 
Sofer Memorial attracts the most Interest. ViSitors wish to see not only 

the tombs of the prominent rabbi and other BratJslava rabbis but also to 
learn about the dramatic fate of the cemetery and- no less importantly 

the story of the memorial itself and the circumstances of its constructiOn 
in the early 21st century. Some of the problems have been described by 
the author of the architectural des1gn, Martin Kvasmca: "In simple terms, 

I was to build a memorial in the middle of a cemetery 10 such a way that 

it was not in the cemetery. I was to make 1t accessible through a close 
to-40-meter-long pathway for the Kohamm, traditionally the pnests from 

the time of the Jerusalem Temple. They are not allowed to touch the 
cemetery at all, in order not to lose their charisma. I was to make tl possi· 
ble for them to enter in such a way that they are not under one roof w1th 

the graves. The building could not have its foundations in lhe ground 
on which it stands and the construction noise had to respect peace for 
the deceased:' At the present time the memorial is one of the new 
landmark structures of Bratislava. lt is a dest1nat1on v1sited by religious 
pilgrims but also by numerous tourists from literally around the world. 

Religious life 
Reltgious life was affected negatively by the fact that after the death of 
lzidor Katz (1978), the position of rabbi was not filled. Only 15 years later 
(on July 1, 1993) was the post taken by Orthodox rabbi Baruch Myers, 

who holds the position in the city to this day. The celebration of his 
inauguration was attended not only by members of the communtty and 
politicians but also by personalities from cultural life and representatives 
of Christian churches. 
The early days were not simple for Rabbi Myers. One part of the commu
nity expressed dissatisfaction with the arrival of an Orthodox rabbi to a 
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Baruch Myers je ortodoxnym rabfnom ZNO. Vedenie komunity 
aplikuje koncept zjednotenej obce tak, ze do Bratislavy (podra 

moznosti raz do mesiaca) pozyva aj predstavitefov inych smerov 

judaizmu, ktori sa v jedalni ZNO stretavaju so zaujemcami. Priekopni
kom tychto aktivit je rabin An drew Goldstein z Londyna, nasledoval 

Tom Kucera 

z Mnkhova a v poslednej do be prichadzal najma Josh Ahrens 
z Zi.irichu. Pocas dvojdr'loveho programu uskutocriuju prednasky 

na religi6zne temy a V piatok liberalnu bohosluzbu. Casy tychto akcii 
su volene tak, a by umoznili absolvovat' aj bohosluzby v synag6ge, 

aj liberalne na Kozej ulici. Dokladom vzajomnej akceptacie tradicneho 
a neortodoxneho judaizmu je podujatie Globdlny den iidovskeho 
vzde/dvania, ked' sa pri prednaskach striedaju rabfn Baruch Myers 
s rabinom Andrew Goldsteinom. 

V suvislosti s uvahami 0 zamerani obce sa uz V devatdesiatych rokoch 
ozyvali hlasy, ze je potrebne otvorif ju sirsiemu okruhu zaujemcov. 

Po diskusiach, ktore trvali niekorko rokov, prijala Clenska sch6dza 
dna 22. 5. 2002 rozhodnutie, ie riadnymi Clenmi ZNO sa mozu stat' 

aj rudia, ktorf maju len otca zida. S vynimkou synag6gy, kde nad'alej 
v plnej miere platia tradiCne pravidla ha/achy, maju rovnake prava 

a povinnosti ako ostatni. 

Budovanie tidovskeho komunitneho centra 

V prvych rokoch predstavenstvo ZNO venovalo zvysenu pozornosf 
ekonomickym problemom. Po schvalenf restitucnych zakonov dostala 
obec postupne spaf aspori cast' komunistami vyvlastneneho majetku. 

Jeho vratenim vzrastla nadej na obnovu kulturneho dedicstva 
i moznosti realizovaf viae religi6znych, vzdelavacich, socialnych 

a kulturnych aktivit. Rychlo sa ukazalo, ze vratene budovy boli cas to 

v stave, ktory vyzadoval investicie do urychlenych oprav. Na prevadz
ku obce a udrziavanie religi6znych objektov ostavalo len minimum 

prostriedkov. V tomto smere vyznamne pomohli granty Fondu na 

ciastocne odskodnenie obetl holokaustu, ale aj inych slovenskych 
a zahranicnych nadacil. 

Najma vd'aka cymto prostriedkom dokazala obec realizovaf niektore 
projekty na zachranu kulturneho dedicstva. Postupne prebiehali 
opravy jedinej zachovanej synag6gy, domu smutku na ortodoxnom 

cintorine (dielo znameho architekta Fridricha Weinwurma) a dalsfch 
objektov. Na prelome tisfcrocia predstavenstvo schvalilo ideu vybudo-
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predominantly secular community. Others expected that he would revive 
the famous past, exemplified by the Chatam Sofer and his descendants 

and that he would stop or at least slow down the process of assimilation. 
The rabbi's activities were all the more complicated because he arrived at 

a time of political uncertainty shortly after Czechoslovakia had been di

vided and the independent Slovak Republic had been established. After 
the first ten years of h1s work in the community he described his position 

as follows: "Rabbis and members of the community look at religion very 

differently. On one side there is the rabbi who believes the Torah to be 
the word of God and who observes the written and oral traditions as 

expressions of God's will. On the other side, there is the community some 
of whom see religion as a set of customs or folkore."1~ In the spring of 

2013, it was twenty years of his presence in Bratislava. On that occasion, 
Baruch Myers made a lecture to open the series Opening the Doors. In a 

full synagogue he said also the following: 
Nlsaac Bashevis Singer tells the story of a man who went to Vilna [Vilnius), 
who came back and said to his friend, 'The Jews ofVilna are a remarkable 

people. I saw a Jew who studies all day long. I saw a Jew who spent all 
day scheming how to get rich. l saw a Jew who was waving the red flag 

call ing for a revolution. I saw a Jew who was loyal to his country. I saw a 
Jew who was running after his desires all day. And I saw a Jew who was 

ascetic and avoided temptation: 
The other man said, 'I don't know why you're so astonished. Vilna is a big 

city, and there are many Jews, all types: 
'No; sa1d the first man. 'lt was all the same Jew: 
When I read this story, it reminded me of our Bratislava community - a 

small group of people with a wide range of personali ties w1th diverse 
attitudes and approaches to religion. Sadly, it is impossible to have that 

many rabbis to suit all those personalities. it has not made my role in the 
past twenty years any easier."• 

Baruch Myers IS the Orthodox rabbi of the Jewish Community of Brati

slava. The community's leadership applies the concept of united com

munity in such a way that it invites representatives of other branches of 
Juda1sm (once a month, if possible) to meet with interested members of 
the community in the canteen. Such activities were first started by Rabbi 

Andrew Goldstein from London, followed by Tom Kucera from Munich 
and, most recently, primarily by Josh Ahrens from Zurich. In a two-day 

program they give lectures on relig1ous topics and conduct Liberal 
serv1ces on Friday night. The times of such events are chosen to allow 



vat Zidovske komunitne centrum. K ciel'om projektu patri sustredenie 
institUcil a aktivit komunity, najma vsak vytvorenie podmienok a podu
jati, ktore motivuju Clenov, a by prichadzali do priestorov obce. Vznik 
myslienky umoinila skutocnos(, ie medzi vratene objekty patrili aj 

budovy na Kozej 18 a Panenskej 4. Spaja ich velky dvor, v ktorom 
sa nachadza koserna kuchyna s jedalnou. Prva etapa sa zamerala 

na vytvorenie priestorov pre aktivity, hlavnu prioritu ale predstavovall 
religi6zne, kulturne, social ne a vzdelavacie programy pre clenov obce. 
Cesta od idey po ukoncenie stavebnych prac v roku 2013 trvala 

poldruha desatrocia ... 
V Bratislave v minulosti mohli zaujemcovia dosta( k6sernu stravu 
v jedalni na Zamockej ulici. Ked'v roku 1990 obec presidlila na Koziu 

18, presli sem aj stravovacie funkcie. Kuchynu, ktora mala kapacitu 

asi 45 miest, viedla pani Edita Katzova, vdova po poslednom bratislav
skom rabinovi. Po jej smrti v roku 1996 kontrolovala kasrut Judita 

Sternova. V roku 2006 dostala obec hechser rabina Myersa, ktory 

aj v sucasnosti zodpoveda za dodrziavanie k6sernych predpisov. 
Priestor pi nil nielen stravovacie, ale aj spolocenske funkcie. Tu prebie
hali sederove vecere, spominane zidovske forum a ine akcie. Objekt 

vsak nesplnal zakladne bezpecnostne, hygienicke ani esteticke 
kriteria. K odstraneniu nedostatkov nestacili proviz6rne opravy ani 
vybudovanie novych sanitarnych priestorov. Prvym krokom budova
nia centra bolo preto riesenie kuchyne. 

V roku 1999 schvalilo predstavenstvo vystavbu moderneho objektu 
podl'a projektu Martina Kvasnicu. Realizaciu podporili aj zidovske 
a neiidovske organizacie zo Spolkovej republiky Nemecko, Holand

ska. ~vajciarska, USA, lzraela a v novembri 2000 boia kuchyr'\a 

slavnostne uvedena do prevadzky. V novej jedalni moie pohodlne 
konzumovat' viae ako 70 stravnikov. Konaju sa tu aj akcie iidovskeho 
fora, sederove vecere (pri prvom sedere sa v novom prostredi tiesnilo 
takmer 90 rudO ci pripomienky JomHa~oa. Pribudli stretnutia B'nai 
B'rit ci organizacie Ukryvane die(a, akcie liberalnych rabinov, vernisa
ze vystav vYtvarnikov z radov zidovskej komunity, podujatia Kniznt!ho 

klubu a ine zaujimave aktivity. 
Nasledovala obnova domu na Panenskej 4. Tmave spinave pivnice sa 
zmenili na velku zasadacku, kam sa zmesti viae ako 100 l'udi. Pribudlo 
nove podkrovie, kde v sucasnosti sfdlia kancelarie UZZNO. Do oprave
neho objektu presla aj administratfva ZNO. V budove posobf d'alej 
Nadacia Milana ~imecku, Dokumentacne stredisko holokaustu 

members to attend prayer services in the synagogue as well as Liberal 
services in Kozia Street. The fact that traditional and progressive branches 
of Judaism are accepting of each other in Bratislava can be seen during 

the Global Day of Jewish Learning when Rabbi Baruch Myers and Rabbi 
Andrew Gold stein deliver their lectures. 
With regard to thinking about how the community is oriented, opinions 

were expressed as early as the 1990s that the community needed to 
open up to wider group of people. After several years of discussions, 
community members made a decision at their May 22, 2002 general 

assembly that regular membership would be open also to applicants 
who have a Jewish father but not a Jewish mother. With the exception 
of prayer services in the synagogue, where traditional Halacha rules still 

apply fully, they have the same rights and duties as other members. 

Construction of the Jewish Community (enter 

In the initial years of its existence, the community leadership paid special 
attention to financial issues. After restitution laws had been passed, the 
community received back at least part of the property confiscated by the 

commun1sts. With that property returned, there was hope of restonng 
heritage and organizing more religious, educational, social and cultural 
activities. lt soon became apparent that the condition of the returned 

buildings required investment in rapid repairs. There were only minimal 
resources available to run the community and to ma1ntain its religious 
buildings. In this respect, grants provided by the Fund for Partial Com

pensation to Holocaust Victims. as well as grants by other Slovak and 
international foundations, helped greatly. 

Thanks mostly to those funds, the community was able to implement 
some projects to preserve its heritage. Gradually, the only surviving 

synagogue was repaired, as was the cemetery chapel at the Orthodox 
cemetery (a work by the well-known architect Fndnch Wemwurm) and 
other buildings. At the turn of the millennium. the community leadership 
approved the 1dea of building the Jew1sh Community Cent er m Bratl
siava. One of the goals of this project was to concentrate the mstitutions 
and activities of the community, but above all to create conditions and 
organize events to motivate members to visit the community premises. 

This idea was made possible by the fact that the returned buildings In
cluded the two buildings at Kozia 18 and Panenska 4. They are connected 
by a large back yard where a kosher k1tchen and canteen are located. The 
first stage of the construction focused on creating space for activities, 
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a sukromna materska sk61ka, v ktorej je samostatna skupina detl 
clenov .LNO. V rokoch 2011 - 2013 prebehla rozsiahla rekonstrukcia 

p6vodnej administrativnej budovy na Kozej 18. V obnovenych 

prlestoroch sa nachadza vel'ka klubova miestnost'. Dekoruje ju vel'ka 

mozaika menory, ktoru vytvorila a venovala obci vytvarnicka Katarfna 
Zavarska. Miestnost' sluzi na stretavanie sa Klubu seniorov a Klubu 

Jachad, ale aj ako zimna modlitebna. Na prizeml je d'alej detske 

centrum a novovytvorene podkrovie je urcene pre aktivity mladej 
a strednej generacie. 
Zlepsenie priestorovych podmienok nepredstavuje jediny ani hlavny 

krok budovanla komunity. Podstatne su programy, ktore su d61ezite 
pre obec a zaroveri ponukaju zaujemcom zmysluplne vyuzlvanie 

vol'neho casu. Tento proces mal dlhodoby charakter. SpoCiatku sa 

hlavna pozornost' zamerala na starsie vekove skupiny. 

V centre sa raz mesacne schadzaju Clenovia The Hidden Child. Predsta
vuju najpocetnejsiu zaujmovu zlozku obce. Svoje pravidelne stretnutia 
ozvlastriuju pozyvanim zaujfmavych hosti. lnspirovali cymto aj Klub 

seniorov. Vznikol v roku 2002 a je urceny pre generaciu, ktoru zastihol 
holokaust uz v dospelom veku. Spociatku sidlil v priestoroch Denneho 

sanat6ria v Petrzalke. Ako spomina veduca klubu Eva Mosnakova, 
po privatizacii tohto zariadenia , .. . nam otvorili dvere Obce na Kozej 
ulici dokoran. Usfdlili sme sa v peknej miestnosti s mozaikou menory 
na stene. Tarn dodnes prijimame zaujimavych host!- za tie roky ich 

bolo vyse devat'desiat. Tarn seniori konstruktivne diskutuju a ,potvrdzu
ju si svoju identitu' ako pekne povedal Alexander Bachnar. Klub sa uzsie 

primkol k Obci a jej programom, clenovia radi navstevuju aj muzikote

rapiu docentky Vitalovej:'18 Klub seniorov sa schadza kazdy cy:Zden. 

K vrcholom doterajsej cinnosti patri predstavenie Si/a iivota 
a slavnostne podujatie pri prilezitosti desiateho vyrocia vzniku. 

Oba programy pripravil so seniormi cestny clen klubu Daniel Hevier. 
Klub Jachad {zalozeny v roku 2004) zdru:Zuje strednu generaciu. 

Clenovia okrem pravidelnych stretnuti pripravuju diskusie s osobnos
t'ami politickej a kulturnej sceny Spolu na obci. K d61e:Zitym formam 
budovania identity patri projekt Judaizmus nasich susedov. V ramci 
neho clenovia klubu navstevuju zidovske komunity a pamiatky 

v okolltych krajinach. Doteraz takto spoznali Madimko, Ukrajinu, 
Rakusko, Pol'sko, Nemecko a Cesku republiku. 

V roku 1998 vznikol Jeladim, ktory organizoval seminare pre skolsku 
mladez. V roku 2002 vtedajsia tajomnicka .LNO Becita Leichtova 
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with the main priority given to religious, cultural, social, and educational 
programs for community members. From the initial idea to completion 

of the construction work in 2013 it took one and a half decades ... 

In the past. people interested in eating kosher in Bratislava could get 
kosher meals in the canteen in Zamocka Street. When the community 

moved to Kozia 18 in 1990, catering was also relocated there. The can

teen, with capacity for 45 people, was run by Edita Katzova, the widow 

of the last rabbi of Bratislava. After she passed away in 1996, kashrut was 
managed by Judita Sternova. ln 2006, the community received hechsher 
from Rabbi Myers who currently oversees the observance of kashrut 

rules. The facility served not only catering but also social functions.lt was 
where Seder dinners as well as meetings of the Jewish Forum and other 

events were held. Yet it did not meet the basic requirements for security, 

hygiene or aesthetics. To address those shortcomings, simple repairs or 
the construction of new sanitary facilities were not sufficient. Therefore 
the first step to building the Jewish Community (enter was to resolve 
the issue of the kitchen. 
In 1999, the community leadership approved the construction of a mod

ern building designed by Martin Kvasnica. The construction was partially 
supported by Jewish and non-Jewish organizations from Germany, the 

Netherlands, Switzerland, the USA and Israel and the kitchen opened 
officially in November 2000.1t is the venue for Jewish Forum events, 
Seder dinners (the very first Seder in these new premises housed a crowd 

of close to 90 people) or Yom HaShoah remembrance events. Later, 
meetings of B'nai B'rit or Hidden Child were added, as well as lectures by 

Liberal rabbis, exhibition openings by fine artists from the Jewish com
munity, events of the Book Club, and other interesting activities. 

Then came the turn for reconstruction of the house at Panenska 4. 

The dark and dirty cellar was turned into a meeting room for over 100 

people. A new attic was added to house the offices of the Federation of 
Jewish Communities in Slovakia. The reconstructed building became 

the administrative headquarters of the Jewish Community of Bratislava. 
The Milan Simecka Foundation, the Holocaust Documentation Center 
and a private kindergarten with a group of children from community 
members' families still operate in the building. From 2011 to 2013 the 
previous administrative building at Kozia 18 underwent a major recon

struction and currently offers a large meeting room decorated with a 
large wall-mounted Menorah mosaic, which was created and donated 

to the community by fine artist Katarina Zavarska. The room is a place of 



s podporou medzinarodnej zidovskej humanitarnej organizacie JOINT 
zaloi1la Moadon, urceny pre z1akov zakladnych skol. Okrem pravidel

nych programov organizovala aj vikendove a letne tabory. Petra 
Mullerova, ktora po nej prevzala stafetu, pre casopis Kehila uviedla: 

NJednou z priorit tychto aktivit je zabezpecenie kontlnuity zidovstva 
na Slovensku a tabory sluzia ako vynikajuci nastroj na ucenle detf 
o hodnotach judaizmu a o judalzme ako takom. Prostrednictvom 
neformalneho vzdelavania sa deti ucia o iidovskych zvykoch, 

sviatkoch, tradiciach, symboloch, lzraeli a temach, ktore sa tykaju 
zidovstva ... Zameriavame sa na kulturu, hist6riu, budovanie identity 

u deti - to vsetko nenutenym a neformalnym sp6sobom.N19 Pre formo

vanie identity tejto generacie zohrali vefmi doleiitu ulohu kazdoroc

ne medzinarodne tabory v Sarvasi. Pred niekol'kymi rokmi sa vzdela

vacie aktivity rozsirili aj na predskolsky vek. Akcie pre mladu a strednu 
generaciu pripravuje Chavura. 
K formovaniu komunity prispieva stvrfrocnik Kehila, ktory oslavi 

v roku 2014 desiaty rok svojej existencie. Prostrednictvom stalych 
rubrik informuje o diani na obci, aktivitach klubov a planovanych 
podujatiach. Sucast'ou kazdeho cisla je interview Jany Mielcarkovej 

so zaujimavymi osobnosfami komunity. Ako celok vytvaraju tieto 
rozsiahle rozhovory pestru mozaiku nazorov, informacii a zidovskych 
osudov prislusnfkov roznych generacii. 

K prioritam obce patrf aj starostlivosf o kulturne dedicstvo. V nevyuzf

vanej zenskej casti synag6gy bola instalovana expozlcia Zidovskeho 

komunitneho muzea. Na rozdiel od statneho Muzea zidovskej kultury 
SNM, ktore ponuka vseobecny pohrad na hist6riu, kulturu a sposob 

iivota zidov na Slovensku, Zidovske komunitne muzeum sa zameriava 
na dejiny a sucasnosf bratislavskeho zidovstva. Prezentuje zvysky 
niekdajsieho kultUrneho bohatstva obce. Zaklad zbierky tvoria vysledky 
dlhodobej prace Eugena Barkanya. V roku 1992 boli predmety usklad
nene v depozitari SNM - Muzea iidovskej kultury. 0 tri roky neskOr 
vedenie MZK navrhlo, ie predmety bud' odkupi, alebo vrati obci. 

Predstavenstvo reagovalo jednohlasne prijatym uznesenim:. Zhodli 
sme sa v nazore, ie kulturno-historicka cena je z nasho aj emocionalne
ho pohradu nevycisliterna. Exponaty mienime v buducnosti (po oprave) 

nad'alej vystavovaf. Postupne ich opravfme a zachovame tak kulturne 
dedicstvo pre buduce generacie.·~ 

V tom case sa predstava vlastnej expozicie javila ako fantazmag6na. 
Uplynuli necele dve desafrocia a zdanlivo neuskutocniterna vizia sa 

meeting for the Semors Club and the Yachad Club. and serves as a prayer 
hall in winter On the ground floor there is also a children's center and the 

newly refurbished attic serves for the activities of the younger and m1d· 
die generations. 
Improving the quality of the prem1ses 1s ne1ther the only nor the main 

step to building a community. What matters are the programs which are 
essential to the community and offer a meaningful way to spend free 

time for those interested. Th1s process has been a long term one by its 
nature. Initially, most attention was given to the older age groups. 
In the center, the members of The Hidden Child meet once a month. 

In terms of numbers, they are the largest interest·based group m the 

commun1ty To make the1r regular meetings more 1nteresttng, they invite 

noteworthy guests. By doing so, they inspired the Seniors Club to follow 

su1t. The Sentors Club was started in 2002 for people who were affected 
by the Holocaust as adults. Initially, members of th1s club met 1n the 

premises of a day sanatonum tn Petrialka. As club leader Eva Mosnakova 
wrote after that facility was pnvatized, • ... we were welcomed by the 
communtty in Koz1a Street. We moved mto a mce room w1th a Menorah 
mosaic on the wall. We still continue to host interesting guests today 

- over the years there have been over ninety of them. Seniors have con· 
structive discussions and 'reaffirm their 1dent1ty; as Alexander Bachnar 

put it nicely. The Club became closer to the Communtty and Its programs. 
and our member like to attend also music therapy classes by lecturer 

Mrs. Vitalova:., The Seniors Club meets every week. Its act1vittes have so 

far mcluded highlights such as a performance of The Power of Life and a 
spec1al celebratton on the occasion of its 1Oth anmversary Both events 

were prepared by honorary member of the club Dante! Hevter, along 
with the sen1ors. 

The Yachad Club (started m 2004) brings together the m1ddle genera
tion. Besides the1r regular meetmgs, 1ts members hold dtscusstons 
with personalities from the political and cultural spheres 1n the series 
Together in the Community. Important forms of bUIIdmg 1dent1ty 
include the project Judaism of Our Neighbors. In thts project. club 
members vistt Jewish commumties and monuments in surround1ng 

countries. So far, they have explored Hungary, Ukraine Au~tna, Poland, 
Germany, and the Czech Republic. 

In 1998, the club Yeladim was established, wh1ch orgamzed seminars for 
school-age youths. In 2002, the then secretary of the Jewtsh Communtty, 
Beata Leichtova, started the club Moodon for pnmary school pupils, with 
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the support of the international Jewish humanitarian organization JOINT. 

In addition to its regular programs, it has also organized weekend and 

summer camps. Petra Mullerova, who continued her work, told Kehilo 

magazine: "One of the priorities of these activities is to ensure Jewish 

continuity in Slovakia and camps serve as an excellent tool to teach chil

dren about the values of Judaism and about Judaism as such. Through 

non-formal education, the children learn about Jewish customs, holidays, 

traditions, symbols, about Israel and about issues related to Jewishness ... 

We focus on culture, history and identity development with children -all 

in relaxed and non-formal ways:'~9 A very important contribution to the 

formation of the identity of this generation was also made by the annual 

international camp in Szarvas, Hungary. A few years ago, educational 

activities were also offered to children of preschool age. Events for the 

young and middle generations are prepared by Chavuro. 

The community has also been formed by the quarterly newsletter 

Kehila, which celebrates its lOth anniversary in 2014. Through its regular 

columns, it brings information about what is happening in the commu

nity, about the activities of clubs, and about planned events. Each issue 

includes an interview conducted by Jana Mielcarkova with interesting 

personalities from the community. Combined, these extensive interviews 

create a rich mosaic of opinions, information and destinies of the Jews of 

various generations. 

One of the priorities of the community is to take care of its heritage. An 

exhibition of the Jewish Community Museum was installed in the former 

women's section of the synagogue. Unlike the state-run Museum of 

Jewish Culture of the Slovak National Museum, which offers a general 

view of the history, culture and way of life of Jews in Slovakia, the Jewish 

Community Museum focuses on the past and the present of Bratislava 

Jewry. lt presents what is left of the community's past cultural richness. 

The core of its collection represents the fruits of the long-term work of 

Eugen Barkany. In 1992, these artifacts were stored in the depositary of 

the Museum of Jewish Culture of the Slovak National Museum. Three 

years later the museum management proposed to either purchase the 

artifacts or return them to the community. The community leadership 

responded unequivocally: "We agreed that their cultural-historical value 

is immeasurable from either our personal or the emotional point of view. 

We intend to continue to exhibit the artifacts in the future (after repairs). 

We will restore them gradually and thus preserve our cultural heritage 

for future generations:'10 At that time the idea of the community having 



stala realitou. Spolu s d'aiSimi (spomenutymi i neuvedenymi) aktivitami 
a projektmi lNO predstavuje komunitne muzeum doleiitY kamienok 

mozaiky, ktora formuje buducnosf bratislavskej iidovskej komunity. 
Ui nazov Otvdrame dvere signalizuje, ie novy prednaskovy cyklus 
v synag6ge nema oslovif ten prfslusnfkov komunity. Odbornfci z radov 
lNO, ale aj hostia zo Slovenska a zahranicia prezentuju poznatky 

judaizmu a roznych oblasti iidovskej kultury a hist6rie. Cyklus prispieva 
k rorlirovaniu vedomosti, ale v prvom rade pomaha bur at' mYt-us uzav

retosti a tajomnosti, ktory sprevadza iidov uz od stredoveku. 

Zaver 
V uplynulom stvrfstorocf zaiila slovenska spolocnosf niekol'ko drama

tickych zvratov. Tento fakt musela retlektovaf aj iidovska komunita. 

Sucasfou prebiehajucich procesov je ustup od foriem tradicneho 
judaizmu, zvysena miera adaptacie na kulturu a sposob iivota majo
ritnej spolocnosti a s tym spojena Ciastocna zmena identity. Mnohf si 
kladu otazku, ci nejde o priznaky postupm!ho a nevyhnutneho zaniku 

iidovstva v Bratislave. 
Opakovane poeut' hlasy, ie . tato• generacia je posledna, ktoru zaujima 
judaizmus a po jej odchode bude vraj moine synag6gu zatvori(. 

Podobne nazory nie su nove. Objavovali sa aj v pafdesiatych, sedem

desiatych ci osemdesiatych rokoch.11 Po celu dobu jednotlivci starnu 
a umieraju, generacie prichadzaju a odchadzaju. ale minjon pretrvava. 

V poslednej dobe doslo dokonca k omladeniu a stabilizacii jeho zloie

nia. Poeas Vysokych sviatkov je synag6ga plna, bohato navstevovane 
su spolocenske formy sviatkovania (sedery, garden party na LagBaOmer 

alebo Sukot). Vera rudi vyhradava vzdelavacie, kulturne ci social ne 
aktivity, pravidelne dochadzaju na obed do k6sernej jedalne. Cestu 
do priestorov obce nachadzaju aj deti a m la dei. Klesa sfce zaujem 
o prejavy ortodoxneho judaizmu, nie vsak o podujatla 2NO ako celok. 
Vsetky uvedene i nespomenute skutocnosti potvrdzuju, ie procesy, 

ktore prebiehaju, nie su znakom bliiiaceho sa zaniku obce, ale preja
vom transformacie komunity a identity jej Clenov.n 

its own exhibrtion seemed somethrng of a fantasy. Two decades later thr~ 

seemrngly unfeasible visron has turned into reality. The Jewrsh Communr 
ty Museum- along with other (mentioned and unmentioned) commu 

nity activities and projects represents an rmportant tile in the mo~arc 
which shapes the future of the Bratislava Jewish Community. 
The name of the new senes of lectures Opemng the Doors held rn the 

synagogue indicates that they are not rntended only for communrty 
members. Experts from the Jewrsh communrty but also guests from 

Slovakia and abroad present their knowledge of Judarsm and varrous 
areas of Jewish culture and history. The series helps spread knowll'dge 

but above all helps dispel the myth, datrng back to the Middle Ages, that 
Jews are a closed and mysterious group. 

Conclusion 
Over the past quarter century, Slovak society has gone through sev 
era I dramatic changes. Thrs fact was inevitably reflected in the Jewish 
communrty too. The underlying processes included a wrthdrawal from 
tradrtional Judarsm, stronger adaptation to the culture and way of lrfe of 

the maJOrity society, and the related partial change rn identrty. Many ask 
whether these are not stgns of the gradual and inevitable end of the Jew· 
ish community rn Bratislava 

Repeatedly, one hears opinions that "this" generation is the last one in 

terested In Judaism and. when it is gone, the synagogue may close. Such 
oprnrons are not new. They were around in the 1950s, 1970s and l980s.1' 

All the trme, people get old and pass away, generations come and go. but 
mmyon stays. Recently, the average age of people m the mrnyan has even 

gone down and its composition has stabilized. Dunng High Hohdays. 
the synagogue is full and other holtday events (Seder dinners, garden 
parties at LagBaOmer or Sukkot) have ample attendance. A number of 
people seek out educational, cultural or soCial acltvttres, and regularly go 
for lunch rn the kosher canteen. Those who visrt the premises of the com

munrty rnclude children and youngsters. Interest may be gettrng weaker 
rn Orthodox Judaism, but not rn the events of th{' J(>wish Community 
overall. All the facts which were or were not related here prove that the 

processes currently under way do not rndicate the rmpendrng demrse of 
the community but rather the transformatton of the communrty and the 

rdentrtres of rts members. 1 
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OBRIEZKA 

Je nedel'ne dopoludnie a v lidovskom komunitnom centre sa zhromazdila 

skupina muzov a zien. Pripravuje sa obriezka cerstvo narodeneho chlapca. 

Brit mila je zvyk, ktory symbolizuje zmluvu s Bohom, a datuje sa do pociat
kov zidovskeho l'udu, ked'Boh prikazal Abrahamovi, aby obrezal seba 

a svojich potomkov. Obriezka prlkazana v Tore (porov. Gn 17, 1-14; Lv 12,3) 

je posvatny ritual, nie iba chirurgicky zakrok. 
Os my den po narodenl vyskoleny odbornlk (mohef) opatrne odstrani pred

kozku na penise chlapceka. Patr6n (sandak) drzi babatko pocas ritualu 
na rukach, potom ho polozr na prazdnu stolicku vedra seba, ktora je sym

bolicky rezervovana pre proroka Eliasa. Po prvykrat sa oznami zidovske 

me no diet'at'a, ktore ho bude sprevadzat' pocas iidovskych obradov po 
cely zivot. Nech vyrastte pre T6ru, svadbu a dobre skutky. A povedzme Amen. 

Pre dievcata neex1stuje v iidovskeJ tradicii podobny chirurgicky zakrok. 

Mena dostavaju pocas podakovania za ich narodenie v ramci slavnosti 
simchat bat alebo slavnostneho pomenovania v dome alebo synag6ge. 
[MB] 
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CIRCUMCISION 

ll is late mornmg on a Sunday and a group of men and women assembles 

at the Jewish Community Center. A new-born baby is to be CircumCISed. 
Brit mtlah is a custom symbolizing the covenant wi th God datmg back 

to the beg1nnmg of the Jewish people, when Abraham was Instructed 

to circumcise himself and his descendants. Prescribed in the Torah 
(d. Gen 171-14, Lev 12:3), it is a sacred ritual, not just a mcumc1s1on. 

A specially trained expert (mohef) removes the foreskin of the baby on the 
eighth day after b1rth. The godfather (sandak) holds the baby in his hands 

and then places h1m onto the chair next to him, which is symbolically re
served for the Prophet Elijah. The Jew1sh name of the baby is proclaimed for 

the first time. This name will accompany him during Jewish ritual all his life. 

May he be introduced to Torah. to marriage and to good deeds. Let us say Amen. 
There is no equivalent surgical procedure for girls, but they are given their 

Hebrew name and thanks are given for their birth at a Simchot Bat or baby 

naming ceremony in the home or synagogue. (MBJ 



Obriuka v tldovskom komunltnom centre 

Vier a Kamemcka 2014 

A circumcision at the Jewish Communtty Center 

Vi~ra Kamen ck~ 2014 
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VZDELAVANIE 

Vzdelavanie vlastnych deti aj seba sameho je jednym zo zakladnych princf
pov zidovskeho nabozenstva a kultury. Bratislava bola kedysi svetoznamym 

centrom zldovskej ucenosti. Od Neznej revolucie sa moznosti vzdelavania 

postupne rozsiruju. Zacina sa V skolke, kde sa deti ucia poznavat a dodriia

vat zidovske svlatky, kazde piatkove popoludnle vftat' ~a bat. Zoznamuju sa 
aj so zakladnymi prfbehmi Biblie. Vedu ich skuseni edukatori a z casu 

na cas prichadza medzi ne rabln, a by ich uCil, aka dodriiavaf ~a bat. V sk61-

ke sa vyucuju a oslavuju vsetky sviatky, co detom dava dobry zaklad pre 
dodrziavanie princfpov judaizmu. 

Spociatku som pri mojich navstevach V Bratislave prednaSal 0 judaizme 

z modernej perspektivy, poslednych desat' rokov tu vsak vediem alternativ
ne piatkove bohosluzby a prednasam na r6zne iidovske temy. Ucil som aj 

mnohych rudi, ktori chceli potvrdit' svoj zidovskY status alebo konvertova( 
k judaizmu. Mal so m moznost' viesf v Bratislave svadbu, oslavy spojene 

s pomenovanfm deti a toto leto sa tesim na m6j pr-vY slovensky obrad bar 
micva. Pocas navstev sa venujem defom V komunitnej skolke. s veiKou 

radosfou sledujem, aka vyrastaju a V sucasnosti navstevuju Nedernu skolu. 
Vsimol so m si, ie postupne stupa pocet dospelych, ktori moje aktivity 

navstevuju. Spolu s narastajucim pacto m detf to predstavuje velku nadej 
pre buducnost' bratislavskej zidovskej komunity. [AG) 

32 

EDUCATION 

Education for one's children and oneself is a basic principle of the Jew1sh 

relig1on and culture. Once, Bratislava was a world-famous center of Jewish 
learning. Since the Velvet Revolution, educational opportunities have gradu 

ally increased. These start at the kindergarten, where children are taught to 

observe the Jewish festivals, to welcome the Sabbath every Friday afternoon, 

and to learn basic Bible stories. Trained Jewish educators provide this knowl
edge and from time to time the rabbi comes to teach the children and help 

them observe the Sabbath. All of the festivals are taught and celebrated in 

the kindergarten, g1vmg the children a good grounding in the observance of 
the Jewish religion. 

I first came to Bratislava to give lectures from a modern Jewish viewpoint, 
but for the last decade I have been leading alternative Friday n1ght services 

as well as lecturing on a wide range of Jewish subjects. I have also taught a 
number of people who wanted to confirm the1r Jewish status or convert to 

Juda1sm. Over the years I have conducted weddings and baby namings, and 
I am looking forward to my first Slovak Bar Mitzvah this summer. On my visits 

I have spent time m the community kmdergarten and it has given me great 
pleasure to see the ch1ldren grow up and now attend the Sunday School. 

Over the years I have seen an increasing number of young adults attending 
my activities and, with the growing number of children, this offers much 
hope for the future of the Bratislava Jewish community. [AG) 



Rabin Andrew Goldstein vyuluje V fidovskej skolke 

Archiv !NO Bratislava, 2008 

Rabbi Andrew Goldstein teaching at the Jewish kindergarten 

Archive of the Jew1sh Community of Bratislava, 2008 
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NEDEt:NA SKOLA 

Pilotny projekt Nedel'nej skoly lidovskej nabozenskej obce v Bratislave 

bol spusteny v marci 2014. Vznikol ako odpoved' na potrebu systematicky 

vzdelavaf deti V SkOISkOm veku (6 - 13 rokov) ZO zidovskej komunity, ktore 

zabezpecia jej kontinuitu. liaci mali dosiar prilezitos( stretiiVaf sa v ram cl 

seminarov programu Moadon styrikrat do roka. Pri tom to sposobe nefor
malneho vzdelavania maju moznos( oboznamif sa so zakladmi zidovskej 

tradicie, komplexnejsie vzdelavacie osnovy sa tu vsak aplikovaf nedajU. 
Nedel'na skola sa preto kona dvakrat do mesiaca V priestoroch 2NO Brati
slava. Ma za ulohu nauci t' deti zaklady zidovskej viery. hist6riu Zidovskeho 

naroda a predstavit hodnoty. ktore su piliermi nasej civilizacie. Kaide 

stretnutie je rozdelene do troch vyucovadch hod in. Poeas prvej vyucuju ra
bfni. ktori posobia v 2NO Bratislava a ini lektori. Na druhej hodine sa venuju 

prevaine tvorivym aktivitam. Na zaver sa deti vorne zabavaju ci hraju spo

locenske hry. Toto zvysuje atraktfvnosf podujatia a prehlbuje ich social ne 
kontakty a pocit spolupatricnosti. (BK) 
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SUNDAY SCHOOL 

The pilot proJect for the Sunday School of the Jewish Community of Brat1· 

slava was launched m March 201 4.1t was created to respond to the need 

to systematically educate school-age children (6 to 13 years old) from the 

community who will in future ensure its continuity. Previously. children could 

meet at seminars at Moadon programs four times a year. In this non-formal 
educational sett ing. they have the chance to learn the basics of the Jewish 

tradition. but more comprehensive curricula cannot be used. 
The Sunday School meets twice a month at the Jewish Commun1ty (enter. 

The goal is to teach children the foundations of the Jewish faith. the Jewish 
history. and to mtroduce them to the values which form the pillars of our 

civilization Each meet1ng consists of three sessions. The first IS given by one 
of the rabb1s active m the community or other lecturers. The second is mostly 

filled w1th creative activities. For the final session the children have some 

time for unstructured fun or games. This makes the school more attractive to 
them. makes social contacts possible. and creates a feeling of belonging [BK] 



Prestc\vka pocas vyucovanla Nedefnej lkoly 
Viera Kamenicka, 2014 

A break during Sunday School 
Viera KameniCka, 2014 
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BARMICVA 

Bar micva je doleiitym medznfkom v iivote zidovskeho chlapca, ktory 

v trinastich rokoch dosiahne nabozensku dospelost. Od tej chvile by si mal 

pin it" naboienske povinnosti, ako naprlklad tri modlitby den ne, a pocita 
sa do kvora desiatich muiov (minjan) v synagoge. 

Dlho pripravovana slavnosf bar micva predstavuje vrchol duchovnej cesty 

mladeho muia a znamena mnoho mesiacov studia. Rabin pripravuje 

chlapca na den, ked' ho po prvykrat vyvolaju precitat" pasaz z Tory, 
a cym zaujme svoje miesto v komunite. Po odrecitovani poiehnani 

pre cltanie z Tory preeita pasai z Tory osobitne urcenu na konkretny den. 
Tato uloha nie je ani zcfaleka jednoducha, vyiaduje si rozsiahle studium. 

Po citani je zvykom zasypat" oslavenca sladkosfami, a by bol pre neho zivot 

s naboienskymi povinnost"ami sladky. 
Obrad pre dievcata sa zas nazyva bat micva a oslavuje sa po dosiahnuti 

dvanastich rokov. [MBJ 
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BARMITZVAH 

Bar Mitzvah is an important rite of passage in the life of a Jewish boy, who 

at the age of thirteen reaches religious adulthood. From now on, he should 

fulfil! religious obligations, such as praying three times a day, and he is also 

counted among the quorum of ten men (minyan) in the synagogue. 

A Bar Mitzvah is a long-prepared-for event. and a highlight of the spiritual 
journey of a young man, with many months of studies with the rabbi. The 

rabbi prepares the boy for the day when he will be called for the first time 
to read from the Torah and thus assume his position in the communtty 

After reCiting blessmgs for the Torah reading, he reads the Torah portton 
specially assigned for that one day. This is not an easy task and a lot of 

study is required. Upon conclusion of the reading, it is customary to toss 

candies to the boy, signtfying that the life of religious duties will be sweet. 
The eqUivalent ceremony for girls ts called Bat Mltzvah and is celebrated 

when a girl reaches the age of twelve. [MB) 



, 

Bar mlcva v synag6ge 

Viera Kamemcka, 2012 

A Bar Mitzvah at the synagogue 

Viera Kamemclo.a. 2012 
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SVADBA 

Nie je dobre, a by bol Clovek sa m, pi se sa v T 6re (porov. Gn 2, 18), a preto je 

vytvorenie domova a zalozenie rodiny zakladom zidovskej tradicie. Svadba 

sa kona na dvore synag6gy na Heydukovej ulici pod svadobnym baldachy

nom nazyvanym chupa. Symbolizuje zidovsky domov, ktory chce svadobny 

par spolocne vybudovat. Zenich caka pod chupou na svoju nevestu, ktoru 
sem privadzaju rodicia. Obaja mladi l'udia su obkoleseni rodinou, priatel'mi 

a inymi clenmi komunity, ktori prisli, aby boli svedkami tejto radostnej 
chv!le. Ucasf na abrade je povazovana za tzv. micvu- naplnenie jedneho 

z prikazani a dobry skutok. 
Obrad vedie podra zidovskeho prava kvalifikovana osoba (mesader kidusin), 

ktora ovlada vsetky podrobnosti spojene s tymto ukonom, vacsinou je to 

rabin. Sobas zahrna obrad s prstenom a prehlasenie: Bud'mi sviitou skrze 
tenro prsten pod fa Zdkona Mojiisa a lzraela. Pritomnym sa precita svadobna 

zmluva (ketuba) a potom nasleduje sedem pozehnani nad vinom, z ktoreho 
sa napiju zenich a nevesta. 
Po skoncenf formalnej casti rozbije zenich pohar, a by manzelia zili stastne 
a vsetci pritomni im jednohlasne zazelaju Maze/ tov! (Vel'a stastia!). A oslava 

s mnoistvom jedla, pitia, hudby a tanca sa moie zacat. .. [MBJ 
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WEDDING 

lt is not good fora mon to be alone it is written in the Torah (cf. Gen 2:18), 

and therefore establishing a home and having a family is a fundamental 
element of the Jewish tradition. Weddings take place in the courtyard of the 

Heydukova Street Synagogue under a wedding canopy, the chuppah, which 

symbolizes the Jewish house that each couple wants to establish together. 

The groom waits for his bridegroom to be led under the chuppah by her 
parents. The couple is then encircled by their family, friends and other mem
bers of the community who come to witness the chuppah ceremony, 

which is a big mitzvah, or good deed. 

The whole ceremony is conducted according to Jewish law by a person who 
knows all the details of the practice - typically a rabbi. The ring ceremony 

includes the declaration: Behold, you are consecrated to me with this ring 
according to the Law of Moses and Israel. The wedding contract (ketubbah) is 

also read out to all those present. The wedding comprises seven blessings 
over wine from which the bride and groom drink. 
At the end of the formal ceremony the bridegroom breaks a glass to bring 

the couple happiness, and all present wish them in one voice Maze/ tov! 
(Good luck!). Then the party, with much food, drink, music and dancing, 
may begin ... [MB] 



Svadba na nadvorl synag6gy 
Vi era Kamen•cka, 2009 

A wedding In the synagogue courtyard 
V1era KilmeniCka, 2009 
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RODINA 

Na rozdiel od mnohych inych nabozenskych hnuti, judaizmus nepredsta

vuje I en individual nu skusenost'. Pokial' stal Jeruzalemsky chram, do sveta 

z neho prudila Bozia Pritomnost. V sucasnosti, ked'vel'ky Chram neexistu

je, mame Mikda~ me'at, doslova. maly chram': Aj ten ma vsak dve odlisne 

podoby. Prvou z nich je synag6ga, kde prezivame duchovnost na urovni 
komunity. Druhym .. malym chramom" je domov. Tam zazivame duchov

nost v rodine. 
Narodil so m sa a vyrastol v New Jersey. Manzelka Chana je z Minnesoty. 

Zobrali sme sa v New Yorku, kde sa narodila aj nasa prva dcera Sara. 

Dalsie dve dcery Chaya Mushka a Sheina prisli na svet vo Vel'kej Britanii, 

kde som pokracoval v rabinskom studiu. Prave tam sme sa dozvedeli, 
ie V Bratislave hl'adaju rabina. Na zaklade inspiracie a motivacie od nasho 

ucitel'a Rabbiho Menachem Men del Schneersona, pozehnanej pamati, 

lubavicskeho Rebbeho, sme uz boli rozhodnuti venova( svoj zivot zidov
skej osvete. Do Bratislavy sme sa pristahovali v aprili 1993 a odvtedy sa 
nam narodilo d'alsich 10 detr. Vychova rodiny bola vzdy nasou najvyssou 
prioritou. Nemohli by sme byt' vzorom zidovskej rodiny pre inych, keby 
sme sa nevenovali tej nasej. Odvtedy sa nase dve najstarsie dcery vydali 
a zatial' m a me tri vnucata. [BM] 
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FAMILY 

In contrast to many other religious movements, the Jewish religion is not 

purely an individual experience. When the Holy Temple in Jerusalem stood, 

it was the medium through which God's Presence was channeled to the 

world. ln the absence of the large Temple, we now have the Mikdash Me'at, 

literally the "small Temple': But even this "small Temple" has two different 
manifestations. One is the synagogue, where community-experienced 

spirituality is meant to take place. The second "small Temple" is the home. 
This is where family-experienced spirituality takes place. 

I was born and raised in New Jersey. My wife, Chana, Is from Minnesota. We 

married in New York, where our first daughter, Sara, was born. Our next two 

daughters, Chaya Mushka and Sheina, were born in the UK, where I pur
sued further rabbinic studies. it was there that we heard that Bratislava was 

looking for a rabbi. We had already come to a mutual decision to devote 

our lives to Jewish out reach, inspired by the example and urging of our 
teacher, Rabbi Menachem Mendel Schneerson z"l, the Lubavitcher Rebbe. 
We moved to Bratislava in April 1993. Since our arrival we have had another 

10 children. Raising our family was always the first priority. In any case, we 
could not be role models for a Jewish family without being devoted to our 
own. Since then, our two oldest daughters have married, and we have, at 
this time, three grandchildren. [BM] 



Rodina rabina Barucha Myersa a pani Chany Myers 
Viera Kamenicka, 2012 

The family of Rabbi Baruch Myers and Mrs. Chana Myus 
Vier a Kamenicka 7012 
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SVETOVY DEN 1tDOVSK~HO VZDELAVANIA 

Kontinualne celoiivotne vzdelavanie vsetkych vekov>'ch skupin patri 
k zakladnym prindpom iidovskej tradicie. Preto aj nasi Clenovia s radosfou 

vftaju celosvetovy vzdelavaci projekt The Global Day of Jewish Learning 

{Svetovy den zidovskeho vzdelavania), do ktoreho sa zapajaju raz rocne 

zidovske komunlty s cielom spolocneho stud la zidovskych textov. Prvykrat 
sa tOtO podujatle USkUtoCniiO V roku 2010 pri pn1eiitosti USpesnehO dokon

(enia prekladu Talmudu do anglickeho jazyka rabinom Adinom Steinsal

tzom. Pretoie sa po celom svete stretlo s obrovskym uspechom, stala sa 

z neho tradfcia. 
Ustrednou my~lienkou tejto jedineenej aktivity je rozvija( vedomosti z oblasti 

judaizmu, priblizif rucfom iidovske kulturne dediestvo a prehlbovaf pros
trednlctvom diskusii, prednasok, zapojenlm hudby, poezie ci filmu pocit 

spolupatricnosti. The Global Day of Jewish Learning je d6kazom, ie Talmud, 
T6ra a dal~ie nabozenske texty nie su urcene I en pre rablnov, ale zaujfmaju 
aj.laickych" clenov komunity. Ustredne temy sa z roka na rok menia, preto 
si kazdy m6ie casom najsf oblasf, ktora ho najviac zaujima. Bratislavska 

iidovska obec ponuka ten to rok zaujemcom ui piatykrat moznosf vypoeuf 
si uznavanych rablnov roznych smerov a diskutovaf o ich nazoroch. Pre mla
dych fudi sa otvara priestor pripravif si vlastnu prednasku ci workshop a po

delit sa o svoje myslienky s ostatnymi. 
Pre mria je Global Day doleiity, lebo mi pomaha rozsirova( si obzory, dozve
dief sa nieeo nove a pozrief sa na i ivot z roznych perspektiv. Osobne vnfmam 

ten to projekt ako vybornu prlleiitosf na prehfbenie vedomosti, pretoie spo
locne studlum, ktore je zakladom judaizmu, predstavuje vynlkajuci nastroj, 
vcfaka ktoremu sa vzdelavanie stava zaujimavejsim a inspiratfvnejsim. [PM] 
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THE GLOBAL DAY OF JEWISH LEARNING 

Ufelong learning among all age groups is one of the basic principles of the 

Jewish tradition. G1ven this, members of our community have enthusiasti

cally embraced the worldwide educational project The Global Day of Jewish 
Learning, in which Jewish communities participate once a year by jointly 

studying Jewish texts. The event was first held in 2010 on the occasion of 

the successful completion of the translation of the Talmud into English 

by Rabbi Ad1n Steinsaltz. The event was hugely successful and was then 
established as a tradition. 

The central1dea of th1s un1que activity is to enlarge knowledge of Juda
ism, to bring Jewish heritage closer to people, and to deepen the feeling 

of mutual connectedness through discussions, lectures, mus1c, poetry and 
film. The Global Day of Jewish Learning proves that the Talmud, Torah and 

other religious texts are meant not only for rabbis but are of mterest to "lay" 
members of the community as well. The central subject of the day changes 
from year to year, making il possible for everyone to find an area of interest. 
This year the Jew1sh Community of Bratislava is providing the opportunity, 

for the fifth time, to people to hsten to respected rabbis from diverse 
streams of Judaism and to discuss their opmions. Young people will have 
a chance to prepare their own lectures or workshops and share their 1deas 

with others. 
For me, the Global Day IS important because it helps me broaden my 
horizons, learn something new and look at life from different perspectives. 

Personally I see th1s proJeCt as an excellent opportunity to acquire deeper 
knowledge, because JOint study- which forms the foundation of Judaism
is an excellent tool to make education more interesting and inspiring. [PM] 



Diskusie nad l tudijnyml textami 

Viera Kamentcka. 2010 

Discussions over the study texts 

Vil!ra Kamemcka 2010 
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NAJSTARSIA GENERACIA 

Ohel David je jediny ildovsky domov d6chodcov na Slovensku. Pri roznych 

programoch sa tu pravidelne stretavaju obyvatelia domova a ich vrstovnki 

2 Klubu seniorov pri lNO Bratislava. 
Mnohych moino prekvapi, ze k najaktfvnejsim 2loikam bratislavskej 

komunity patria prislusnici najstarsej generacie. t:udia, ktorf prezill holo

kaust sa 2druzuju v celoslovenskej organi2acii The Hidden Child a v Klube 

seniorov. 

Klub zacal svoju cinnost' V roku 2001 V priestoroch Denneho sanat6ria 
v Petrialke. Ked'2ariadenie po dvoch rokoch sprivatlzovali, presidlili se

niori do objektu lNO na Kozej ulici. Vcfaka pestr}im klubovym programom 

m6zu kaidu stredu opustif mury svojich domacnosti, stretavaf sa s roves

nikmi, 2apajaf sa do r62nych aktivit. Napriek pokrocilemu veku (kaidy 
2 nich ma 80+) a prezitym hr62am holokaustu nechcu len pasivne prijimat' 

to, co pre nich niekto pripravi, ale vymyUaju a realizuju vlastne progra-

my. V ponuke nechybaju vylety, navstevy kulturnych podujatl, vzajomne 
navstevy seniorov z Brna a Vied ne. Pilierom cinnosti su najma stretnutia 

s osobnos(ami slovenskej kulturnej, politickej a vedeckej sceny. V rokoch 
2003- 2013 prgro na pozvanie veducej Klubu pani Evy Mosnakovej viae 
ako 100 hosti a mnohi z nich sa opakovane vracaju. K vrcholom doterajsej 

cinnosti patrf predstavenie Si/a iivota alebo program pri prileiitosti10. vyro
cia zaioienia. Obe podujatia rezijne pripravil cestny clen klubu, spisovater 

Daniel Hevler. 
Narastajuci vek a 2horsujuci sa zdravotny stav sposobili, ie cast' clenov 
dnes zije v Ohell David na necfalekej Svoradovej ulici. Medzirudske vzt'ahy 
a dlhorocna spolupraca vsak pretrvavaju. Obyvatelia domova dochodcov 
prichadzaju na Koziu a Klub seniorov organizuje niektore svoje akcie 

v Oheli David. [PS] 
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THE OLDER GENERATION 

Ohel David is the only Jewish house for the elderly in Slovakia. Various activi

ties are regularly attended by residents of the house and their peers from the 

Jewish Commun1ty of Bratislava Seniors Club. 
You might be surprised to learn that members of the older generation are 

some of the most active groups in the Bratlslava community. Holocaust 

survivors meet in the nationwide organization The Hidden Child Slovensko 

and in the Seniors Club. 

The club launched its activities in 2001 at the premises of a day sanatorium. 

After that facility was privatized two years later, the Seniors Club moved to 
the Jewish Community (enter. Thanks to 1ts diverse program. our senrors 

have a chance to escape the confines of their own homes, meet their peers 
and get involved 1n various activities. Desp1te their advanced age (each 

member is over 80 years old) and despite the Holocaust horrors they experi

enced. they do not wish to be merely passive recipients: instead they create 

and manage their own programs. Their activities include trips, attendance at 
cultural events, and exchange visits with seniors from Brno and Vienna. The 

primary pillar of their activities 1s meetings w1th personalities from Slovakra's 
cultural, political and scientific spheres. Between 2003 and 2013, invitations 
from Eva Mosnakova, the head of the club. were accepted by over 100 guests. 

many of whom have come back repeatedly. The highlights of the club's 
activities have included a performance of The Power of Life and a program to 
commemorate the 1Oth anniversary of the club's founding. Both events were 
directed by an honorary member of the club, the writer Daniel Hevier. 

Their growing age and infirmity means that some of the club's members 
now live tn Ohel David.lnterpersonal relations and long-term cooperat1on 
continue with these members. Residents of the house for the elderly come 
to Kozia Street, and the Seniors Club organrzes some of its events at Ohel 

David. [PS] 



Najstarsia g~n~ricla ZNO Brati slava 
Viera Kamenick~. 2014 

The old~r g~n~ration of th~ J~wish Community of Bratislava 
Viera Kamemckii. 2014 
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SA BAT 

Sa bat je doleiity sviatok v centre zidovskej tradicie. Ako hovori cas to 

citovana mudrost': Viae ako iidia driali ~a bat, Sabot drial ich. Podra ha/achy 
V tento den nesmU zidia pracovat a vyhradzuju Si ho na duchovny odpo

(inok. Definfcla .prace" zahfna mnohe cinnosti bezne vykonavane pocas 

siestich v~ednych dni cyzdna. 
Sa bat sa zacina V piatok po zapade slnka a koncr V sobotu vecer. Koniec 

sviatku sprevadza jedinecny obrad- havdala. Jeho m\zov sa opiera o heb
rejske slovo lehavdil (oddelit) a samotny ukon oddefuje konciaci Sa bat od 

vsedneho t}iidna, ktory zacina po jeho skonceni. 

Medzi kfucove aspekty havdaly patria pozehnanie vina (kidufl. zapalenie 
specialnej sviece a prlvorianie ku aromatickemu koreniu, cas to uchovava

nemu V ~peclalnej koreni(ke. 

Na fotografii vykonava ten to obrad rabin Tom Kucera z Mnichova. Kucera, 
rodak z Ceskej republiky, ziskal rabinske vzdelanie na seminar! Abraham 

Geiger Kolleg v Postupime a patri medzi prvych troch rabfnov, ordinova
nych od holokaustu v Nemecku. Ked'ie jeho materinskym jazykom je ces
tina, V Bratislave je ziadanym prednasajucim a jeho in~piratfvne prednasky 
sa tesia vell<ej obfube. [MB) 
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SABBATH 

Sabbath (Shabbat) is an important Jewish holiday that is a core of Jewish 

tradition. As an oft-quoted proverb states More than Jews have kept Sab

bath, Sabbath has kept the Jews. Jews faithful to the tradition abstain from 
work on the Sabbath and dedicate the day to spiritual rest. The definition 

of•work" includes many activities normally conducted during the other six 
days of the week. 

The Sabbath begins after sunset on a Friday evening and concludes on 
Saturday evening. The end of the holiday is marked by a unique ceremony 

- Havdalah. Basing its name on the Hebrew verb lehavdif (to separate), the 

act separates the outgoing Sabbath from the profane week that begins 
after its conclusion. The key aspects of the Havdalah include the blessing of 

the wine (Kiddush), the lighting of a special candle, and the use of fragrant 

aromatic spices, often kept in a special spice container. 
This picture features Rabbi Tom Kucera of Munich performing the Havda

lah. A native of the Czech Republic, Kucera graduated from the rabbinical 
Abraham Geiger College in Potsdam, and was one of first three rabbis 
ordained in Germany after the Holocaust. Given that Czech is his mother 
tongue, he has been a very popular speaker in Bratislava and our commu
nity enjoys his inspiring lectures. (MB) 



Rabin Tom Kucera pocas ritu"u havdala 

Viera Kamemcka, 2011 

Rabbi Tom Kucera during the Havdalah ritual 

V• 1.1 Jm~mcl.a 1011 
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CHANUKA 

Verejne zapafovanie velkeho chanukoveho svietnika na Rybnom namesti 

predstavuje novu tradiciu, ktoru prijala komunita aj bratislavska verejnosf. 

Sviatok Chanuka je spomienkou na boj Makabejcov proti helenskej okupa

cii v 2. storoci p.o.l. Po znovudobyti Jeruzalemskeho chramu povstalci zistili, 

ie ostala jedina nadoba posvatneho oleja, ktorj sa pouzival na udriiavanie 

vecneho svetla. Zazracne v~ak vydriala celych 8 dnl, potrebnych na vyliso
vanie noveho oleja. 

Sviatok ma silny rodinny charakter. Na pamiatku tejto udalosti v iidovskych 

domacnostiach kazdy rok od 25. dna hebrejskeho mesiaca kislev pocas 
6smich veeerov zaparuju na osemramennom chanukovom svietniku vidy 

o jednu sviecku viae. Okrem toho je neodmyslitefnou sucasfou spev piesne 
Maoz cur, ako aj konzumacia tradicnych /atkesov a sufganiot (zemiakove 

placky a m ky). 

Kratko po prlchode do Bratislavy zaviedol rabin Myers verejne zaparovanie 
svietnika. lento aktje sucastou sviatku, ale zaroven upozon'luje majoritnu 
spolocnost' na prftomnos( zidovskej komunity v meste, ale aj na znicenie 

dvoch bratislavskych synag6g. Prvy raz sa verejne zaparovanie konalo 
v roku 1993 na mieste velkej ortodoxnej synag6gy, ktoru zburali v roku 
1961. NeskOr sa akt presunul na Rybne namestie, kde pOvodne stala 

neologlcka synag6ga, asanovana v suvislosti so stavbou Mosta SNP (1969). 

PryYm cestnym hosfom bol prezident Michal Kovac, aj v daiSich rokoch 
prijali pozvan•e mnohi v}iznamni predstavitelia politickeho, kultumeho 
a verejneho iivota. {PS) 
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HANUKKAH 

The public lighting of a big Hanukkah candelabra at Rybne Square repre

sents a recent tradition, accepted by both the community and the public of 
Bratislava. 

The holiday of Hanukkah commemorates the fight by the Maccabees 

against Hellenic occupation in the 2nd century BCE. After the Temple in Je

rusalem was regained, the Insurgents found that only one vessel remained 

of the holy oil used to keep the eternal flame burning. Miraculously, how
ever, that oil lasted for the entire 8 days needed to press new oil. 

The celebration is very much family oriented. In memory of the event, 

every year starting on the 25th day of Kislev Jewish households light 
one additional candle every evening for eight days on a eight-branched 

Hanukkah candlestick. In addition, there are other integral parts to the 
holiday such as the singing of Maoz Tzur and eating of traditional/otkes and 

sufganiot (potato pancakes and jelly-filled doughnuts). 
Shortly after arriving in Bratislava, Rabbi Myers started the tradition of 
public lighting of the Hanukkah candelabra. This event is part of the holi

day but it also reminds the majority society of the presence of the Jewish 
community in the city, as well as the previous destruct1on of two Bratislava 
synagogues. The public lighting took place for the first time in 1993 at 

the former site of the main Orthodox synagogue, which was demolished 
in 1961. Later the event moved to Rybne Square, the former site of the 
Neolog synagogue demolished In connection with the construction of the 
SNP Bridge (1 969). The first guest of honor was President M•chal KovM, 
and in later years other prominent representatives of political, cultural and 

public 11fe attended the celebration. [PS] 



Zapalenie chanukoveho svietnika na mieste neologickej synagogy 
Archlv 2NO Bratislava, 201 0 

Lighting the Hanukkah candelabra on the site of the Neolog synagogue 
Archive of the Jewish Community of Bratislavol, 2010 
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PESACH 

Pesach je zidovsky jarny sviatok, ktorym si pripominame odchod zidov 
z egyptskeho otroctva a oslavujeme oslobodenie zidovskeho naroda. 

Osem dni nejeme ziadne kvasene jedla, ktore sa oznacuju ako chamec. 

Namiesto chleba sa preto pouziva nekvaseny chlieb (maces), ktory je zak

ladnym symbolom tohto sviatku a ktory je predpisany vT6re. 
V prvy a druhy vecer sviatku m a me specialnu slavnostnu veceru, pri ktorej 

z Hagady cftame pribeh odchodu z Egyptu. Tato oslava sa naz9Ya seder, 

eo v hebrejcine znamena.poriadok~ kedze sa pri nej dodrziava starobyle 
poradie Citania textu, modlitieb, jedenia symbolickych pokrmov a pitia sty

roch poharov vina. Vsetko je sprevadzane pozehnaniami. Tradicia sederovej 

vecery vznikla v do be rfmskej okupi~eie Judey a jej struktura sa odvfja od 

rimskeho symp6zia. T6ra nam prikazuje prerozpravaf pribeh defom a nie
ktore prvky sederu su navrhnute tak, a by vyvolali ich zaujem. Ten to prlbeh 

sme povinnl prerozpravaf detom aj se be, pretoze kazda gener<kia musi 
vedief predti(, eo znamenalo, byt" otrokom v Egypte. 
Seder slavime doma s pribuznymi a priatel'mi, ale tiez je bezne prist 
do 2idovskeho komunitneho centra na spolocnu oslavu celej komunity. 
Mnohl pripravuju seder v prvy vecer doma a druhy stravia v komunite. 

Pre mna ma tento sviatok mimoriadny v}'znam, kedze som vyrastal 
V spolocnosti ovladanej komunistickym rezimom. Pesach nas uci nielen 
o hod note slobody, ale aj o zodpovednosti, ktoru tato sloboda so sebou 

prinasa. [MBJ 
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PESACH 

Pesach (Passover) is a Jewish spring festival, which commemorates the Exo

dus of the Jewish people from Egypt and celebrates their freedom. For eight 

days we do not eat bread or any other leavened food, which is called chametz. 
Instead of bread we eat unleavened bread (matzah), which is a basic symbol 

of the festival as ordained in the Torah. 

On the first and second night of the holiday we hold a special festive dinner, 
during which we read the story of the Exodus in a special book (Haggadah). 

The celebration is called Seder, which in Hebrew means "order: as the service 
follows an ancient order of readings, prayers, eating symbolic foods and the 

drinking of four glasses of wine, each with its blessing. The celebration devel

oped during the time of the Roman occupation of Judea. and the structure is 

based on a Roman symposium. The Torah instructs us to tell the story to our 

chi ldren and there are several aspects to the Seder that are designed to awake 
the interest of the children present. We are obliged to tell the story of the 
Exodus to our chi ldren, and ourselves, because in every generation we have 
to feel as we have been in the slavery in Egypt 

The Seder is held at home with the family or friends, but it is also common to 
organize one at a Jewish Community (enter so the whole community can 
celebrate together. Many people hold a home Seder first night then go to the 
community Sederon the second. 

For me this holiday has a special meaning as I grew up in the soc1ety con
trolled by the Communist regime. Pesach teaches us not only about the value 
of freedom, but also about responsibilities that the freedom brings. [MB) 



PHachovy seder v k6Jernej jed.lni lldovskej obce 

Vier a Kamenocka 2008 
P.ssover Seder at the kosher canteen of the Jew1sh communoty 
Vil!ra Kamen cka 2008 
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HOLOKAUST 

lNO Bratislava sa usiluje udriat V povedomi clenov komunity, ale aj sirokej 

verejnosti pamiatku obetl holokaustu a kazdy rok pripravuje niekol'ko 

pietnych podujatl. Fotografia zo synag6gy sa spaja so spomienkou na 60. 

vyrocie prveho transportu zidovskych dievcat 25. marca 1942. 
Tragicke chvlle V dejinach zidovskeho naroda pripomina vyrocie oslobode

nia Osvlencimu (27. januar), den odchodu prveho transportu (25. marec), 

term in prijatia iidovskeho k6dexu (9. september) alebo Jom Ha)oa (Pamat
ny den holokaustu), spojeny s povstanlm vo varsavskom gete. 

Okrem v~eobecne pripominanych datumov nechybaju ani akcie, ktore 
obracaju pozornosf na konkretne miestne udalosti. lNO Bratislava im 

pravidelne venuje dve smutocne askary. Starsia z nich sa kona na cintorine 

v Petrialke, kde je pochovanych takmer 500 iidov z Mad'arska. Zavraidili 
ich niekoll<o dni pred oslobodenim mesta, 28. marca 1945. V roku 1958 

postavili pri hrobe pamatnik. Povodne sa termin tejto askary spajal s dnom 

20. sivana, ked' si zidia na celom svete pripominaju obete pogromov pocas 
povstania Bohdana Chmielnickeho na Ukrajine. Od roku 2007 si bratislav

ska zidovska obec pripomina tu to smutnu udalost spolocne s Ostredim 
vyskumu rakuskej povojnovej justicie poslednu nederu pred Vel'kou nocou. 
V tom to termlne k hrobom prichadzaju nielen rakuski organizatori 

a clenovia komunity, ale aj predstavitelia vervyslanectiev lzraela, Rakuskej 
republlky a Spolkovej republiky Nemecko. 
V roku 1996 postavlll bratlslavski rodacl v lzraell na ortodoxnom cintorine 

pomnfcek venovany pamlatke bratislavskych obeti. Odvtedy sa tu kaidy 
rok kona pietne stretnutie. Pripomina datum poslednej vel'kej chytacky, 

ktora sa uskutocnila na Jom kipur 1944. Nacisti vtedy chyti li a deportovali 
do koncentracnych taborov takmer tritisic bratislavskych zidov. [PS] 
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THE HOLOCAUST 

The Jewish Community of Bratislava makes every effort to mamtam the 

memory of Holocaust victims among community members but also among 

the general public through several remembrance events each year. Th1s 

photo from the synagogue relates to the commemoration of the 60th an
niversary of the first transport of Jewish girls on March 25, 1942. 

Tragic moments in the recent history of the Jewish people are remembered 

through the anniversaries of the liberation of Auschwitz (January 27), the 
date of the first transport (March 25), the date on which the Jew1sh Code 

was passed (September 9) and Yom HaShoa (Holocaust Remembrance Day), 
which is connected to the Warsaw Ghetto Uprismg. 

In addition to these widely remembered dates. there are also events which 
bring attention to specific local events. The Jewish Community of Bratislava 

regularly organizes two memorial services (Azkarot). The older of these takes 

place at Petrialka cemetery where almost 500 Jews from Hungary are buried. 

Many of them were murdered on March 28, 194S,just days before the city 
was liberated. In 1958 a memorial was built at the site of the grave. The 

date of the Azkara was onginally connected to the 20th day of S1van, when 
Jews around the world remember victims of pogroms during the Bohdan 
Chmielnick1 uprising in Ukraine. Since 2007, the community remembers this 

sad event, together with the Austrian Research Agency for Post-War Justice, 
on the last Sunday preceding Easter. On this day, the grave sites are visited 
by Austrian organizers and members of the community, but also by officials 
from the embassies of Israel. Austria, and Germany. 
In 1996, Bratislava emigres in Israel built a memorial at the Orthodox cem

etery dedicated to the memory of victims from Bratislava. Since then an 
Azkara is held every year to commemorate the date of the last maJOr round

up of Jews, on Yom Kip pur in 1944. On that day the Nazis detained close to 
three thousand Bratislava Jews and deported them to concentration camps. 
[PS] 



Prlpomlenka 60. vyrot la prveho transportu v synagoge 
lubo Stacho, 2002 

Commemoratron of the 60th anniversary of the first transport 
ub .ta<h 001 
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HOSTIA 

Za 25 rokov obec navstfvilo vera vyznamnych osobnostf. Ale osobitnu 

pozornost' svojim iivotom a dielom vyvolal spisovatel' Arnost Lustig. 

Struktura Clenov obce je vekovo i nazorovo pestra, takze je tazke uspoko

jif kazdeho. Doleiitu ulohu tu zohravaju kluby zaloiene najma na vekovo

genera~nom prindpe, ale aj na zhode zaujmov. 
Skolopovinnc\ m la de! sa schadza v Moadone, mlade rodiny zdrui uje Atid, 

pre strednu generaclu je urceny Klub Jachad. tudf, ktorf prezili holokaust, 
spaja The Hidden Child alebo Klub seniorov. Nechyba Knizny klub, F6rum, 

ktore organizuje profesor Traubner, vzdelavacie prednasky rabfna Myersa 
~I podujatia Klubu Chavura. Kaidy z nich vytvara vlastne programy, 

v ktorych nechyba pozyvanie zauj imavych hostf. Vd'aka tomu maju Cleno

via obce moznost' stretnut sa s osobnost'ami politickej ci kultUrnej sceny: 

vecrlen Klub seniorov pripravil viae ako 100 takychto podujati. 
Do priestorov 2idovskeho komunitneho centra vd'aka tomu zavftal napri

klad.lovec nacistov" Simon Wiesenthal,. spievajucl rabfn" Slomo Carlebach, 
izraelsky autor Meir Salev, svetoznamy cesky spisovater Arno~t Lustig. 

Reziser Malte Ludin predstavil film o svojom otcovi, ktory p6sobil ako 
vervyslanec nacistickeho Nemecka a po vojne bol v tomto meste odsudeny 
a popraveny za svoj podiel na deportaciach. Medzi host'ami nechybal prezi

dent Mic ha I Kovac, niekolko clenov vlady, poslanci a diplomati, 
ale aj znami sloven ski vedci a umelci. [PS) 
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GUESTS 

Over the past 25 years, the commumty has been visited by a number of 

prominent personalities. The visit of writer Arnost Lustig attracted espe 

dally strong interest because of his life and work. 

Community members are diverse in their age and opinions. An important 

role is played by clubs based on participants' ages and generations, but 
also on thetr common interests. School-age children meet 1n Moadon, 
young famtlies come together in At id and for people in their middle years 

there is the Yachod Club. Holocaust survivors meet in The Hidden Child 

organization or the Seniors Club. In addition, there are events by the Book 
Club, the Forum organtzed by ProfessorTraubner, educational lectures by 

Rabbi Myers or Chovura Club events. Each of these designs its own pro 

gram, which might rnclude invitations to noteworthy guests. This makes it 

possible for communtty members to meet personalities from polttJCal or 
cultural life. The Seniors Club alone has organized over 100 such events. 

Thanks to such efforts, the Jewish Community of Bratislava has been visited 
by, among others, "the Nazi hunter· Simon Wiesenthal, "the singing rabbi" 

Shlomo Carlebach, the Israeli author Meir Shalev and the world-famous 
Czech writer Arno~t Lustig. Director Malte Ludin introduced a film about 
his father, who was Nazi Germany's ambassador to Slovakra and who. after 

World War 11, was executed in Bratislava for his role in the deportation of 
Jews. Guests have also included Prestdent Michal Kovac, several members 
of the government, ambassadors and diplomats, as well as Slovak scientists 
and artists. [PS] 



ArnoSt Lustlg p<K.as besedy na bratlslavskej obd 

Viera Kdmen•cka. 2004 
Arnoit lustig visiting the Jewish Community of Briltlslavil 
Vier a Kamemck 2004 
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MEMORIAL CHAT AMA SO FE RA 

Ziadna ina lokalita V Bratislave nepredstavuje pozoruhodny prfbeh zidovske

ho kulturneho dedicstva mesta tak, ako Memorial Chatama Sofera. 

Na jeho mieste stal do roku 1943 cintorfn, ktory sa pouzival od 17. storocia 
do roku 1847. Zlikvidovali ho kv61i v}istavbe ned'alekeho tunela. Na p6vod

nom mieste ostala iba najvzacnejsia cast cintorina, a to miesto odpocinku 

bratislavskych rabinov, hrob Chatama Sofera a 22 hrobov, ktore ho obklopo

vali. Okolo nich postavili bet6novy plaSt', ktory prekryli strechou z rovnakeho 
materialu. Vznikol tak podzemny objekt, ktory dokonca aj pocas obdobia 

komunizmu navstevovali ortodoxni putnici a mnohf inl zidia. 

V roku 1982 postavili elektrickovu traf a nad objektom vybudovali zastavku. 
V rokoch 2000 az 2002, po rokoch zanedbavania, sa uskutocnila rozsiahla ob

nova celeho arealu a restaurovanie nahrobnych kameriov. Dopravny podnik 
mesta Bratislavy dal preloiif kolaje elektrickovej trate a bol vymerany (nesk6r 

oploteny) b}ivaly pozemok cintorina. Architekt Martin Kvasnica navrhol 
neobycajny nov}i komplex, ktory spina prisne poziadavky ha/achy (iidov
skeho zakona). Po rokoch kulturnej ignorancie sa osobnosf Chatama Sofera 

stala integralnou sucasfou multietnickeho kulturneho dedicstva Bratislavy. 
Ned'aleku zastavku mestskej hromadnej dopravy pomenovali podra velkeho 
rabina. [MBJ 
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CHATAM SOFER MEMORIAL 

There is no site in Bratislava that embodies the remarkable story of Jewish 

heritage in the city more than the Chatam Sofer Memorial. The site, dating 

back to the 17th century, was a Jewish cemetery until1943, when the nearby 
tunnel was constructed and the cemetery was liquidated. Only the most 

precious section, where famous Bratislava rabbis were buried - the Chatam 

So fer's tomb and the 22 graves surrounding it-was preserved on the original 

site. lt was enclosed by a concrete shell and covered with a concrete roof. The 
site became an underground compound, which even during the communist 

period was visited by Orthodox pilgrims and other Jews. In 1982 a tramline 

was built and a tram stop was established over the compound. In 2000-2002, 
after decades of neglect, the whole site was redeveloped and the grave

stones restored. The former cemetery compound was delineated (and later 
fenced off) after the tram tracks were relocated by the municipality. Architect 

Martin Kvasnica designed a striking new complex that adheres to the strict 
requirements of the Ha/acha (Jewish law) as well as to the highest standards 
of contemporary architecture. After decades of ignorance, the Chatam Sofer 

became an integral personality in the multi-ethnic heritage of Bratislava. The 
nearby public transportation stop was named after the great rabbi. [MB] 



Slc\vnostne otvorenie Memorialu Chatama Sofera 8. jula 2002 
[ubo Stacho, 2002 

lnaguration of the Chatam Sofer Memorial on July 8, 2002 
[ubo Stacho, 2002 
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PRESSBURG YESHIVA 

Program Pressburg Yeshiva sa rozbehol v roku 2013 z iniciativy Ostredneho 

zvazu zidovskych nabozenskych obci na Slovensku (UzZNO). Nazov evoku
je pocit hist6rie, pretoze pripomfna svetoznamu jesivu, ktora do roku 1940 

p6sobila V Bratislave. V ramci projektu UZZNO pomaha zidovskym obciam 

v Kosiciach, Galante, Dunajskej Strede, Novych Zamkoch a Nitre pripravif 
dostojne oslavy Vysokych sviatkov. Zabezpecuje pre ne mladych b6cherov 

(studentov jesivy), ktori v spolupraci s clenmi miestnej obce spolocne vedu 

bohosluiby na Ros hasana a Jom kipur. V obdobi medzi sviatkami sa stu
denti izraelskej jesivy, presunu do Bratislavy, a by zaiili atmosferu programu 

Pressburg Yeshiva. 

V spolupraci s bratislavskou 2NO spoznavaju mladi rudia iivot V nasej 

komun1te a maju moinosf studovaf v synag6ge na Heydukovej ulici. 
Navstivia kluby seniorov, specializovane zariadenie pre seniorov Ohel 

David, Z1dovske komunitne muzeum, synag6gy a cintoriny, pomodlia sa 
pri hrobe Chatama Sofera a zaoberaju sa jeho ucenim. Prostrednictvom 
tohto projektu UzLNO dokaze vytvorif zazemie pre plynuly priebeh 

Vysokych sviatkov na miestach, kde je to potrebne a iiadane. Pre studen
tov izraelskej jesivy je to zasa prileiitosf zoznami( sa s iidovskou hist6riou 

a kulturou, ale aj dnesnym zidovskym zivotom na Slovensku. Snaiime sa 
tak pripomenut staru slavu vo svete preslavenej bratislavskej jesivy. [MKJ 
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PRESSBURG YESHIVA 

The Pressburg Yeshtva program was initiated in 2013 by the Federation 

of Jewish Communities in Slovakia (LJZZNO). Its name carries histoncal 

resonance because it refers to a world-famous yeshiva which was active in 
Bratislava until 1940. In the project, UZZNO helps Jewish communities in 

Kosice, Galanta, Dunajska Streda, Nove Zamky and Nitra to prepare digni
fied celebrations of the High Holidays.lt brings young yesh1va bachurim 

(students) who cooperate with members of these local communities to 

JOintly lead prayer serv1ces on Rosh Hashana and Yom K1ppur. In the period 
between the holidays the Israeli yeshiva students move to Bratislava to 

experience the atmosphere of the Pressburg Yeshtva program In coopera

tion with the Jewish Community of Bratislava, the young men learn about 
life in our community and get the chance to study at the Heydukova Street 

Synagogue. They vis1t seniors clubs, the Ohel David, the Jewish Community 

Museum. synagogues and cemeteries. and they pray at the Chatam Sofer 
Memorial and study his teachmgs. Through this project by UZZNO we are 
able to provide support for the celebration of the High Holidays in places 
where this is needed and requested. For Israeli yeshiva students it is an op
portunity to learn about Jewish history and culture as well as present day 

Jewish life in Slovakia. Through this approach we try to revive the glory of 
the former world-renowned yeshiva of Bratislava. [MKl 



Ucastnici programu Pressburg Yeshiva sa modlia v synag6ge 
Attila Balint, 2013 

Participants of the Pressburg Yeshiva program pray at the synagogue 
Attila Balint, 2013 
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iiDOVSKE KOMUNITNE MUZEUM 

Fotografia z otvorenia Zidovskeho komunitneho muzea v juni 2012 zachy

tava cestnych hosti zastupujucich hlavne mesto Bratislava a Bratislavsky 
samospravny kraj, ako aj velkeho priaznivca nasho muzea Tomasa Frankla 

pocas prehliadky expozicie. Tomas venoval muzeu jeden z jeho ki"Ucovych 

exponatov, obraz od jeho otca Adolfa, ktory preiil Osviencim a je autorom 

cyklu Vfzie z inferno. Je ho vidno na pozadf sceny. 

Expozicia sa nachadza v priestore byvalej i enskej galerie dodnes funkcnej 
ortodoxnej synag6gy na Heydukovej ulici. Otvorenie zidovskeho muzea 

bolo snom Eugena Barkanya v sestdesiatych rokoch 20. storocia, ked' 
chcela i idovska obec upravit' neologicku synag6gu na muzeum, eo sa, ziar, 

nepodarilo a budova bola zburana. K projektu muzea sme sa vr;Hili v ramci 
dlhodobej strategie pamiatkovej obnovy synag6gy na Heydukovej ulici. 

Poslanim muzea je spristupnit' bohate kulturne dedicstvo nasej komunity 

prostrednictvom expozicie citlivo instalovanej do p6vodnej architektury 
synag6gy. M no hi nasi clenovia zapoiicali vzacne predmety rodinnej hist6-
rie, ktore tak dotvaraju mozaiku pribehu komunity. 
Za uspech muzea vd'acime mnohym priaznivcom, predovsetkym vsak 

spolupr<k i s Janou $vantnerovou, nasou kuratorkou judaik, a Martinom 
Lepejom, autorom architektonickeho navrhu expozicie. 

Sprievodnym programom muzea su vzdelavacie programy pre bratislav
skych stredoskolakov a cyklus verejnych prednasok Otvdrame dvere v syna

g6ge. Du fame, i e tak otvorfme dvere k zidovskej tradicii a inspirujeme l'udf 
k vzajomnej ucte a tolerancii. [MBJ 

60 

JEWISH COMMUNITY MUSEUM 

This photograph comes from the inaguration of the Jewish Community 

Museum in June 2012 and depicts official guests representing the City of 
Bratislava and the Bratislava Self-Governing Region, as well as friend of the 

museum Thomas Frankl, during a tour of the exhibition. Frank I donated to 

the museum one of its iconic exhibits, the painting by his late father Adolf, 

who survived Auschwitz and later created the Visions from the Inferno cycle 
of artworks. The picture is visible in the background. 

The museum occupies the former women's section of the Heydukova 

Street Synagogue, which is a functioning Orthodox synagogue. Opening 
the community museum was a long-cherished vision of Eugen Barkany 

during the 1960s, at which time the community wanted to transform the 
old Neolog synagogue for this purpose. Unfortunately, this vision was never 

realized and the building was demolished. We revived the plan to create a 
community museum as part of the long-term restoration strategy for the 
Heydukova Street Synagogue. The museum's mission is to present the rich 
heritage of our community by sensitively installing it within the authentic 
synagogue architecture. Moreover, many of our members agreed to present 

items related to their fami lies' history as part of the community's story. 
We are indebted to our many supporters for the success of the museum, 
and especially to Jana ~vantnerova, our Judaica curator, and Martin Lepej, 
author of the architectural design, for their fruitful cooperation. 
The museum has a special educational program for Bratislava secondary 

school students and a cycle of public lectures, Opening the Doors, which are 
held inside the synagogue. We hope to continue opening doors to the Jew

ish tradition and to inspire people to pursue mutual respect and tolerance. 
[MB) 



Otvorenle ~idovskeho komunitm!ho muzea 17. juna 2012 
Milan Reichmann, 2012 

lnaguratlon of the Jewish Community Museum on June 17, 2012 
M1lan ReiChmann 2012 

61 



KLEZMER 

Vynikajuci britsky klarinetista Merlin Shepherd definuje p6vodny klezmer 
takto:.Je to instrumentalna hudba vychodoeur6pskych zidov hovoriacich 

jazykom jidis." Uz pocas pociatocneho vyvoja nasaval vplyvy z okolia, kto· 

re boli vsade ine- ved'klezmer sa hral od Litvy az po Turecko vo vsetkych 

krajinckh vratane dnesneho Slovenska. :Lidovski muzikanti vnimali hudbu 
svojho okolia a neuzivili by sa hranim iba na zidovskYch svadbach, tak hra

vali aj tam, kde od nich nechceli klezmer. Po.znovuoziveni" klezmeru v 70. 
rokoch 20. storocia je tiez otvoreny vsetkym prlstupom od tradicionalistic

keho az po avantgardny, da sa kombinovaf s roznymi stylmi od klasickej 

hudby cez jazz k reggae a inym. 
Prefiburger Klezmer Band je od roku 1995 ui doma aj v zahranici dobre 

etablovany slovensky zastupca tohto zanra. K l'udovym ci komponovanym 

klezmerovym mel6diam a piesnam pristupuje r6zne, jeho Clenovia maju 
radi zemity dedinsky styl, ale aj progresivnejsle prfstupy. Skupina zacala 

svoje p6sobenie vystupenim na purimovej oslave bratislavskej ZNO 
a stale je sucasfou mnohych akcii komunity casto aj s tancom. Prefiburger 

Klezmer Band je drzitel'om ocenenia Radio Head Award za rok 2012. Ma za 
sebou vyse 700 vystupenf v 14 eur6pskych krajinach a v Argentine, v roku 
2014 bude koncertova( prvykrat V Oansku. Pre clenov kapely bol d61ezi
ty cyklus PrebUdzanie synag6g, ktoreho sucasfou bolo oboznamovanie 

slovenskeho publika s dejinami tamojsich zidovskych komunit. Llenovia 
skupiny by radi hudbou napomahali sirif porozumenie a mier a odstrano

vaf nenavist'. [SA] 
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KLEZMER 

The leading British clarinetist Merlin Shepherd defines original klezmer as 
"the instrumental music of the Yiddish-speaking people of eastern Europe:' 

Even in its early development, klezmerwas infused with influences from the 

surrounding environment which were different in each place, as klezmer 

was played in every country from Lithuania to Turkey, including present-day 
Slovakia. Jewish musicians were receptive to the music played around them. 

They would not have made a living playing only at Jewish weddings, so they 
also played at venues where people did not request klezmer music. Follow

ing a "klezmer revival" in the 1970s, it opened up to the whole spectrum of 
approaches, from traditionalist to avant-garde, and was readily combined 

with various styles from classical music through jazz to reggae, and beyond. 

Since 1985, the main representative of this genre in Slovakia has been the 
Prefiburger Klezmer Band, which is now well established both in Slovakia 

and internationally. The band has different takes on folk and composed 
klezmer melodies and songs. Its members like the down-to-earth village 
style as well as more progressive approaches. The band had its very first per
formance at a Purim celebration party of the Jewish Community of Bratislava 
and still performs at many events in the community, which often involve 

dancing as well. The Prefiburger Klezmer Band holds the Radio Head Award 

for 2012, and has a proud record of over 700 performances in 14 European 
countries plus Argentina, with Its very first concert in Denmark planned in 

2014. For the band members, the series Waking up Synagogues was very 
important. One of its goals was to let the Slovak public discover the history 
of local Jewish communities. Band members aim to use music to spread 

understanding and peace, and end hatred. [SA) 



Koncert PreBburger Klezmer Band 

Thomas Fatch, 2014 
A concert by the PreBburger Klezmer Band 
Thomas Falch. 2014 
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MIC VA 

Micva (mnozne cislo micvot) mozno prelozif ako .prikazanie". Vyznamovo 

suvisl so slovom cavta, CO znamena .spojenie". T6ra uvadza 613 micvot. 
Vykonanle mlcvy spaja cloveka s Bohom a sucasne je prejavom spojenla 

Boha so svetom. A napokon micva predstavuje aj spojenie Cloveka a sveta 
okolo nas. Skutocne spojenie totiz nastava, ked' sa bofska podstata 

v Cloveku spoji s bozskou podstatou stvorenia, ked' Clovek pouzlva svet 
ako nastroj na vykonavanie Bozlch prlkazanl. 

Typickym prikladom takehoto Boiieho prikazania su tefilin. V schranke 
z hovadzej koi e su ulozene uryvky T6ry. Tymto sposobom sa stavaju po
vznesenymi aj materialy, z ktorych su tefilin vyrobene. Ked' ich clovek nosi, 

jednu schranku si umiestnuje na hlavu a druhu na rameno, blizko srdca. 

Hlava predstavuje intelekt. srdce em6cie a rameno ciny, cim dochadza 
k spojeniu - harm6nii - intelektu, em6cie a cinu. [BM] 
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MITZVAH 

A mitzvah (plural: mitzvot) can be translated as •commandment". The word 

mltzvah is related to the word tzavta, meaning connection. There are 613 

mitzvot in the Torah. Performance of the mitzvah connects a person to God 

and at the same time reveals the connection between God and the world. 
A true connection exists when the Godly essence of the individual unites 

with the Godly essence of the creation, when he or she uses the created 
world as an instrument to carry out God's commandments. 

Tefillin is a prototypical divine commandment. l eather from a cow is 
fashioned m to boxes m to which portions of the Torah are inserted. In this 
way, the material elements making up the tefillin become elevated. When 

the person wears them. he places one box on his head, and the other box 
on his arm, nght next to his heart. The head represents intellect, the heart 

emot1on and the arm action. Here, too, a connection is achieved: harmony 
between intellect. emotion and action. [BM) 



Rabfn Baruch Myers po~as rannej modlltby v synagoge 
Attila Bahnt, 2013 

Rabbi Baruch Myers during morning prayers in the synagogue 
Attala Bahnt 20 3 
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POHREB 

Holokaust a styri desa~rocia posobenia komunistickej ideologie vyvo-

lall zmenu hodnotovych orientaciL Prejavili sa v skutotnosti, ze okrem 
tradicneho zidovskeho pohrebu clenovia komunity vollll aj ine sposoby 

pochovania (krem<kia, civilny obrad). Napriek tomu najfrekventovanejsou 

formou pohrebu nacfalej ostava uloienie do zeme na ortodoxnom alebo 
neologickom cintorlne. 

Najcastejsim miestom umrtia nie je dnes domacnost', ale nemocnica, 
eo obmedzuje aplikovanie niektorjch tradici f, ktore su spojene s umie

ranfm a smrtou. Pozostatky sa prevezu v den pohrebu na cintorin, kde 

na pohrebnej doske (metoher) uskutocnia Clenovia pohrebneho bratstva 
Chevra kadisa za sprievodu prislusnych poiehnani a modlitieb ritual ne 

umyvanie (tohoro). Tela potom oblecu do pohrebneho rucha z bieleho 

platna (tochrichem), oci a usta zakryju crepmi a do ruky vlozia dvojzubu 
drevenu vldlltku. Pred zatiatkom obradu najblizsfm prfbuznym na znak 

smutku narezu vrchny odev (kria). 
Pri ortodoxnom abrade sa do hrobu uklada telo zabalene do plachty, 
pri neologickom sa poui iva truhla z neohoblovanych dosak, spojenych 
drevenyml klinmi. Po zasypanf hrobu najblizsf muzsky pribuzny odrieka 
za neboheho modlitbu kadK 

Odchodom z cintorfna zatina obdobie siedmich dni hlbokeho smutku 
(~ivo), nasleduje cfagrch 23 dni miernejsieho tridsafdnoveho smutocneho 
obdob1a Ulofim). Na pamiatku blizkych pribuznych sa patrf na v}irocny 

den ich smrti (podra zidovskeho kalendara) odriekafv synag6ge modlitbu 
kadH. Sut asfou sviatkov Ros hasana, Jom kipur, Pesach, Savuot je boho

sluiba mozkir, pocas ktorej pozostali hovoria modlitbu jizkor na pamiatku 
rodlcov a inych blfzkych prfbuznych. (PS] 
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BURIAL 

The Holocaust and then four decades of communist ideology brought about 

changes in values. These became apparent in the fact that besides traditional 
Jewish burial, members of the community began to choose other funeral 

types (cremation, non-religious burial). Nevertheless, interment at the Ortho· 

dox or Neolog cemeteries rema1ns the most frequently used type of burial. 
Death no longer happens most commonly in households but instead in hos· 
pitals, wh1ch lim1ts the application of some traditions related to dymg and 

death. The remains of the body are transported on the day of the funeral to 

the cemetery where. on the burial board (metaher), members of the Chevra 
Kadisha association perform the ntual washing (tohara) while saymg the 

proper blessings and prayers. The body is then dressed in burial shrouds of 

white linen (tochrtchem), the eyes and mouth are covered by potsherds and 

a two-pronged wooden fork is placed into the deceased's hand. Before the 
funeral ceremony, the closest rela tives cut and then tear their clothes (krio) 

as a sign of mourning. 
During the Orthodox funeral ceremony, the body is wrapped 1n a sheet and 

placed in the grave. In a Neolog funeral, a casket of raw planks connected 
with wooden wedges IS used. After the grave is covered with earth, the clos

est male relative says the Kaddish prayer for the deceased. 
Upon leaving the cemetery, a seven-day period of deep mourning (shtvo) 
starts, followed by another 23 days of less intense th1rty·day mourning 

period (shfoshim). To remember close relatives, it is considered good custom 
to say Kaddish m the synagogue on the anniversary of their death (accordmg 
to the Jewish calendar). Part of the Rosh Hashana, Yom Kippur, Pesach and 

Shavuot holidays is the Mazkir service, during which family members say 
the Yizkor prayer in memory of their parents and other close relatives. [PS) 



Obradnoi sien na ortodoxnom cintorine v Bratislave 

Viera Kamenicka, 2014 

Ceremonial hall of the Orthodo• cemetery in Bratlslava 

ViNa Kamemcka. 2014 
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tiOOVSKA JEDNOTA 

2idovska naboienska obec V Bratislave je naslednikom ortodoxnej a neo
logickej obce. ktore fungovali v meste pred druhou svetovou vojnou. Obec 

obnovili 9. aprfla 1945. Dnesnu podobu a nazov Zidovskd ndboienska obec 
(2NO) dostala na zaklade nariadenia SNR z 9. septembra 1945. 

Pocas komunistickeho rezimu sice stat klamlivo hlasal nabozensku slobodu, 

ale V skutocnosti zasahoval do naboienskych zalezitostf a obmedzll VSetky 
social ne, kultume a vzdelavacie aktivity obce. Toto oklieStene postavenie, kto
re sa eSte viae zhorsilo v dosledku masovych emigracii po 21. auguste 1968, 

ochromilo chod iidovskej komunity a viedlo k jej duchovnemu rozkladu. 
Ai po pade komunistickeho reiimu mohla 2NO Bratislava opa( plni( 

svoje funkcie a dnes je centrom i1dovskeho iivota v meste. Komunita je 
skutocnym domovom praktizujucich veriacich, ako aj sekularnych iidov, 

ktorf sa s obcou identifikuju z kulturnych a spolocensk}'ch dovodov. Obec 
si uchovava filozofiu naboienskeho pluralizmu. Ortodoxny rabln vedie 

bohosluiby v synag6ge podl'a starych zvykov, dohliada na k6ser jedalen 
a venuje sa mnohym d'alsim cinnostiam. 

V zaujme plurality do obce pravidelne dochadza liberalny rabln, ktory orga
nizuje alternativne bohosluzby, vzdelavacie aktivity a stara sa o duchovne 

pot re by nasich clenov. Tato vzacna Zldovska jednota je V nasej komunite 
zaloiena na vzajomnej ucte a tolerancii, ktore su kfucovou zasadou riade

nla cinnosti 2idovskej naboienskej obce V Bratislave po roku 1989. [MB) 
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JEWISH UNITY 

The Jewish Community of Bratislava is the heir of the Orthodox and Neolog 

communities that flourished in the city prior to World War 11. The communi
ty was re-established on Apri19, 1945. Its current legal status derives from 

the decree of the Slovak National Council dated September 9, 1945. 
During the communist regime, the state falsely declared •religious free

dom': but in reality Interfered in religious affairs and curtailed all social, cul
tural and educational activities by the Jew1sh community. This paralyzlng 

position resulted in the crippling of Jewish life and furthered the spiritual 
annihilation of the Jews in Slovakia. 

Only after the fall of the communist regime could the community reassess 
its full functions and assume its present-day role as a hub of Jewish life m 

the city. The commun1ty IS a true home to the relig1ous, as well as to many 
secular Jews, who associate for cultural and social reasons. The community 
maintains a philosophy of religious pluralism. The Orthodox rabbi leads 

services in the synagogue according to the old custom of Bratislava, super
vises the kosher canteen and engages in many other activities. 
The Liberal rabbi runs alternative services. educational activities and looks 

after the spmtual needs of our members. This preCious Jewish unity in our 
community is based on mutual respect and tolerance, wh1ch has been a 
key principle of the post-1989 community·s governance in Bratislava. [MB) 



Rabini Myers a Goldstein spololne prlpevnuju mezuzu na vchod 
dosynagc)gy 
Milan Reichmann. 2012 

Rabbis Myers and Goldstein jointly affixing the mezuzah at the 
synagogue entrance 
Milan ReiChmann. 2012 
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NASE PUBLIKACIE 
OUR PUBLICATIONS 

Neinvesticny fond zldovskeho kulturneho dediestva- Menorah je vydavatel'om publik<kii 2idovskeho komunitneho muzea. 

Vydali sme nasledovne tituly predstavujUce bohate kulturne dedicstvo slovenskej iidovskej komunity: 

The Jew1$h Hentage Foundation - Menorah IS the publisher for the Jewish Community Museum 
We have published the following titles that present the rich heritage of the Slovak Jewish community: 

Synagogue Architecture in Slovakia 

A Memorial Landscape of a Lost Community 

Maros Borsky 
ISBN 978-80·969720-0-5 

2007 

2idia v Bratislave a lch kulturne dedicstvo 

Jews of Bratislava and Their Heritage 
Maros Borsky, Jana Svantnerova a kol. 
ISBN 978·8Q-969720-2·9 

2012 
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Slovenska cesta 

iidovskeho kulturneho dedicstva 
The Slovak Jewish Heritage Route 
Maros Borsky 

2010 

nen minulosti 
The Shadow of the Past 
Jana Svantnerova a kol. 
ISBN 978-80-969720-3-6 

2013 

lidovske pamiatky zapadneho Slovenska 

Jewish Monuments of Western Slovakia 

Maros Borsky 
ISBN 978·80·969720-1-2 

2011 

Smetu! 
We Are Here! 
Maros Borsky a kol. 
ISBN 978-80·96972Q-4-3 

2014 



Synag6ga a lidovske komunitne muzeum su sucasfou 
Slovenskej cesty i idovskeho kulturneho dedicstva 

The synagogue and the Jewish Community Museum 
are part of the Slovak Jewish Heritage Route 

www.slovak-jewish-heritage.org 
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synagoga 
bratislava 
Poloha I Location: 
GPS: 48°8'49.00"N, 1r6'43.50"E 
Heydukova 11-13, Bratislava 

Kontakt I Contact: 
Zidovske l<omunitne muzeum 
Kozia 18, 814 47 Bratislava 
Slovak Republic 

www.synagogue.sk 
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